Srimad-Bhagavatam
Canto Ten: The Summum Bonum

With the
Sarartha-darSinl commentary

by
Srila Vi§vanatha Cakravarti Thakura



Canto Ten — Chapter Twelve

The Killing of the Demon Aghasura



Section — 1

Cowherd boys play with Lord
Krsna (1-10)
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Sukadeva Gosvami continued: O King, one day Krsna decided to take His
breaktast as a picnic in the forest (kvacid vana asaya mano dadhad). Having
risen early in the morning (pratah samutthaya), He blew His bugle made of
horn and woke all the cowherd boys and calves with its beautiful sound (caruna
Srnga-ravena vayasya-vatsapan prabodhayan). Then Krsna and the boys
(harih), keeping their respective groups of calves before them (vatsa-
purahsaro), proceeded from Vrajabhumi to the forest (vrajatvinirgatah).




The Twelfth Chapter describes Krsna’splaying—with—His—

friends, and their entering the body ol theserpent-demon
Aghasura.

To save His friends Krsna also entered the demon and killed
him by expanding His body.




One _day (kvacit) Krsna decided to enjoy a picnic in the

forest (vanasaya).

—

Only Krsna’s name (harih) is mentioned, indicating that.
Rohini forcefully kept Balarama at home in order to bathe
Him and perform auspicious rites on His birthday

S ——
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At that time, hundreds and thousands of cowherd boys came out of their

respective homes in Vrajabhtimi and joined Krsna (tena eva sakar

prthukah sahasrasah (viniryayur mu,d_s?l), keeping betore them
(puraskrtya) their hundreds and thousands of groups of calves (svan svan

sahasropari- itan vatsan). The boys were very beautiful, and
they were equipped with (unch bags) bugles, flutes, and sticks for

controlling the calves (snigdhah sf1§ig—).




Prthukah refers to the cowherdboys—

They were holding sticks, horns, tlutes and lunch bags.

Sahasra pari sankhya means ten thousand.

S—

Krsna had an asankhya number of calves.

Asankhya is one followed by seventeen zeros.



One should not argue however that such a large number of
cows could not possibly fit into the thirty-two square mile area
of Vrndavana because the dhama is wunlimited by the
inconceivable energy of the Lord.

Even a small portion of the holy dhama is sulfficient to
accommodate billions of universes each measuring fifty
million miles in diameter.

Krsna showed this to Brahma in a later chapter.



The Brhad Bhagavatamrta says there is no question of
impediments, obstacles or limitations because the Iord, His
associates, and His holy dhama have inconceivable power
(acintyasaktih).

Krsna’s cowherd boyliriends were ornamented by their mothers

with necklaces of crystal and gunja seed beads before entering the

forest.

o

Once in the for hey—ornamented themselves with forest fruits

and flowers.
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Along with the cowherd boys and their own groups of calves
(sva-vatsakan), Krsna (krsna) came out with an unlimited
number of calves assembled (asankhvyatair vatsair yuthi-krtya
carayantah). Then all the boys began to sport in the forest in a

greatly playful spirit (\Mr\v\ljaﬁrm fatra tatra ha).
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Although all these boys were already decorated by their mothers
with ornaments of kaca, guiija, pearls and gold (kaca-guiija-mani-
svarna-bhiuisita apy), when they went into the forest they further
decorated themselves (abhiisagan) with fruits, green leaves,

bunches of tlowers, peacock feathers and soft minerals. (phala-
prabala-stavaka-sumanah-piccha-dhatubhih).
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All the cowherd boys used to steal one another's lunch bags (musnanto

anyonya-{ikyadin). When a boy came to-understand that his hag had been
taken away (jhatan), the other boys wnUld,-th-Pew—lf—faﬂ-heLmay to a more
distant place (arat ca ciksipuh), and those standing there would throw it
still farther (tat tratyas ca punar darad punar daduh). When the proprietor
of the bag became disappointed, the other boys—swewld—laugh,—the

proprietor would cry, and then the bag would be returned (hasantas ca).




The cowherd boys used to steal (musnantah) each other’s
articles.

One boy would steal another’s food container, take it to a
distant place, and hide it under a tree surrounded by thorn

bushes and red ants.

When the boy whose lunch bag was stolen tried to retrieve it,
other boys would throw it farther away.




When he ran atter it, they would throw it still farther.

—t

[ —

The boy would cry, and then the other boys would laugh and
return his Tunch bag.

— -
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Sometimes Krsna would go to a somewhat distant place (yadi duram gatah
krsnah7 to see the beauty of the forest (vana-sobha 1k5anaya) Then all the
other boys would run to accompany Him, each one saying, "I shall be the first
to run and touch Krsna! I shall touch Krsna first! (tam aharm puarvam aham

purvam)" In this way they enjoyed life by repeatedly touching Krsna

(sarhsprsya 'remlre) .

When Krsna wandered oft to see the beauty ot a distant forest, the boys would
run after Him, shouting, “I will touch Krsna firstl” “No, I will.” “No, I will.”
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All the boys would be differently engaged Some boys blew their flutes (kecid ventun vadavanto), and

others blew bugles—made of ‘horn (dhmantah srngani kecana). Some imitated the buzzing of -the
bumblebees (kecid bhrngaih pragayantah), and otherstmitated the voice of the cuckoo (kuiantah kokilaih

pare). Some boys imitated flying birds by running after the birds' shadows on the ground (vicchayabhih

pr\g.ﬁhﬂanm, some imitated th.ﬁ-b.ﬁ&lllﬁlll movements and attractive hnggl‘)‘;@g_g.f_ﬂjum_ (gacchantah
sadhu-harisakaih), some sat down with the ducks—sitting—sttently (bakair upavisantas ca), and others

imitated the dancing of themeacocks (nrtyantad ca kalapibhih). Some boys attracted young monkeys in the

trees (vikarsantah kisa-balan), some jumped into the trees (arohantas ca tair druman), imitating_the
monkeys, some made faces as th€ monkeys were accustomed—te—co (vikurvanias ca taih), and others
jumped from one bramchtoarmother (sakam plavantas ca palasisu). Some boys went to the "waterf4lls and
crossed over the river (saritah srava-samplutah), jumping with the frogs (sakam bhekair vilanghantah),
and when they saw_their owsn—reHeetions on the water they wonld laugh(vihasantah praticchayah). They

would also condemn the sounds of their own echoes (sapantas ca pratisvanan).

In this way (ittham), all the cowherd boys used to play with Krsna, who is the source of the Brahman
effulgence for jnanis desirin ng to merge into that Pfﬁ]]opnrp (satarh brahma-sukhanubhitutya), who is the
Supreme Personality of Godhead (para-dalvatena) for devotees who have accepted eternal servitorship
(dasyarn gatanani;and—who_for. ordinary persons is but another ordinary child (mMam nara-
darakena). The cowherd boys. having_accumulated the results of pious activities for many lives (krta-

punya-punjah), were—ahle to associate in this way with the Supreme Personality of Godhead (sakam
vijahruh). How can one explain their great fortune? -




Verses 7-10:

The cowherd boys blew bugles (dhmantah) made of butfalo
horns, chased the shadows ot the birds and pulled the tails of babyA

monkeys.

They would climb the trees by grabbing the tails of the monkeys

hanging from the branches.

o

After imitating the funny faces of the monkeys, the boys would
fump irom one tree branch to another.




They leaped after the frogs into poals of water | e

created by the cascading watertalls.

Upon seeing their reflections on the water, they would laugh
heartily.

Raising their arms, the boys would shout loudly in a playful
mood.




Then they would curse their echoes saying, “Aaare (ahah)'
Who is that speaking?”

Hearing a single syllable echo back, the boys would become
angry.

—

“What is this?” The echo would reply vibrating “re—re—re.”
And the boys would say, “Today you will die!” In this way
they would curse again and again and never come to an end.




Section — 11

Fortunate position of cowherd

boys (11-12)



Verse Eleven:

After describing the playing of the cowherd boys, this verse shows

the unique good fortune of the Vrajavasis as compared with
others.

There are three types of people in this world: and

The Word indicates those jnanis who possess some trace of

devotion.




The inhabitants of Vraja used to play freely with Krsna who is

the source of the knowledge and happiness the jnanis seek in
Brahman.

One can understand from this that Krsna’s body, with which

the Vrajavasis played, contains the Brahman.

The word satam (transcendentalists) cannot apply to those
jnanis who think that Krsa's body is material.




The phrase dasya gatiinasrefers to all the genuine devotees besides

the Vrajavasis, who see Krsna as their worshipable I ord.
The Vrajavasis were so for hat thev directly plaved with

Krsna who is seen by these other devotees as their reverent Lord.

The Vrajavasis joytully sported with Krsna, who is perceived as an
ordinary human (naradarakena) by _the materialistic sense

enjoyers covered by the illusory potency (mayasritanam) of the
Lord~




The jiianis have realization of Krsna but they cannot play with
Him.

—
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The dasya bhaktas, the Lord’s surrendered servants, worship
Krsna in reverence, but they are not qualified to play with
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The karmis have no respect for Krsna so they neither realize

nor worship Him, what to speak of playing with Him.




Although Krsna is made of complete bliss, He experienced intense
ecstasy playing with the Vrajavasis in various pastimes of love.

They too attained the pinnacle of jeyin His association.

Therefore, the Vrajavasis were more fortunate than all others (krta
punya).

=

Of course, this is a material viewpoint.




For the nitya siddha Vrajavasis, Krsna’s eternal associates who

far surpass the jnanis and dasya bhaktas, the cause of the
playing with Krsna is not material piety (punya).

Here the word punya (krta-punya-pufjah) can only mean
activities pleasing to Krsna, by which Krsna comes under the
devotee’s control.

g

[t does not mean material piety or heaps of good deeds.
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Yogis may undergo severe austerities and penances for many births by practicing
yama, niyama, asana and pranayama. none of which are easily performed (bahu-
janma-krcchrato). Yetin due course of time, when these yogis attain the perfectign of
controlling the mind (dhrtatmabhir yogibhir apy), they will still be unable to taste
even a particle of dust from the lotus Teet of the Supreme Personality of Godhead (yat-
pada-parhsuh alabhyah)., What then can we describe (ki _varnyate) about the great
fortune ot the inhabitants ot Vrajabhtimi, Vrndavana (distam@ Vraiaul?as‘a?}_m), with
whom the Supreme Personality of Godhead personally lived and who saw the Lord
face to face (sa eva yad-drg-visayah svayam sthitah)?




What to speak of playing with Krsna, even establishing a relationship
with Krsna is very rare.

That is the intent of this verse.

The yogis cannot attain even one p
pamsuh).

of Krsna’s feet (pad_a
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Nor can_the yogis attain even one particle of reflected light from the
trees of Vrndavana (padapa:tree, amsuh: particle).




Those who fully concentrate their minds (dhrta-atmabhih)
cannot attain Krsna.

Thus it was stated earlier that Krsna is, not easily

attained.

Svayam sthita (being self situated) indicates that seeing Krsna
does not depend even on the performance of sadhana.

“—




“Oh what great fortune (distam atah)” or “What a happy festival
(dista maho)!”

Who can describe the good fortune or happiness ot the Vrajavasis
who constantly see Krsna? ﬂ

Such fortune is unobtainable by the yogis.

Though they concentrate their minds for lifetimes, they cannot even
attain a particle of dust at Krsna’s feet.

/

—

L ——



Section — 111

Killing of Aghasura demon
(13-33)
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My dear King Pariksit, thereatter (atha) there appeared a great demon
named Aghasura (agha-nama maha asurah abhyapatan), whose death
(yad-antah) was beéing awaited —(_ratlksyate) even by the demigods
(amaraih) who drank nectar every day (nityam pitamrtair apy), so that
they could live undisturbed by Aghasura (nija-jivita ipsubhih). This
demon could not tolerate the transcendental pleasure being enjoyed in the
forest by the cowherd boys (tesam sukha-kridana-viksana-@ksamah).




Seeing that the boys wer

playing, and thatWan_andJ&Mg
that they would not take time out to eat, and that the eating

time had already passed, and seeing that it was also necessary
to kill a demon, Krsna’s lila-sakti inspired the Aghasura demon
through the Supersoul and brought him near the boys.

Aghasura could not tolerate the fun the boys were having.




The various sports they played filled the boys with pleasure,

but the demon experienced only sulfering.

The demigods (amaraih) who drink the celestial nectar
(amrta) were afraid of being Kkilled by the demon, so they
eagerly awaited his death (yad antah).




Yad can also refer to playing and antah can mean in the heart.

Then the meaning would be:

Aghasura could not tolerate the gopas’ playing, which was
meditated upon by the demigods, and which alone gave them
the desire to maintain their lives (nija jivtepsubhih), though

they already drank nectar, amrta.
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Aghasura (aghasurah), who had been sent by Karhsa (kamsa anusistah),
was the younger brother of Pitana and Bakasura (baki-baka #arlgjg_ll).
Theretore when he came and saw Krsna at the head of all the cowherd
boys (drstva arbhakan krsna-mukhan), he thought, "This Krsna has killed
my sister and brother, Putana and Bakasura (ayam tu me sodara-nasa-krt).
Thejefore, in order to please them both (tayor dvayoh), I shall Kill this
Krsna, along with His assistants, the-etherecowherd-boysL{mama enam sa-

balam hanisye)."
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Aghasura thought: If somehow or other I can make Krsna and His associates
(yada ete) serve as the last offering of sesame and water for the departed
souls of my brother and sister (mat-suhrdoh tila-apah-krtah), then the
inhabitants of Vrajabhtimi (tada vrajaukasah), for_ whom these boys are the
life and soul (prajasavah), will automatically die (nasta-sama). If there is 1o
life (prane gate), there is no need for the body (Varsmasu ka nu cinta);
Cons_ec_:[_ugnﬂ%m_e_thew sans are dead, naturally all the inhabitants of Vraja
will die (prana-bhrto hi ye te).




Observing all the cowherd boys headed by Krsna (krsna
mukhan), Aghasura (sah), the younger brother of Putana}
(bakj) and Bakasura, considered:

P

The second halt of verse 14 and verse 15 are Aghasura’s
thoughts:

“This person (ayam tu) has killed my older sister Putana
(balii) and my brother (baka sodara nasa krt).




On their behalf therefore (atha), I will kill Krsna as a pinda_
offering along with His followers (sabalam).

If Krsna and the other boys become the sacrificial offering
(tilapah) to the Pretas for my brother and sister (mat
suhrdoh), Nanda and the other inhabitants of Vraja will
automatically die.

It life has left the body, need we worry any more about the
bodies (varsmasu)?




Living entities (ye prana bhrtah) live through their children

(te prajasavah).

Therefore it their beloved chi

d Krsna dies, then Nanda,

Yasoda and the rest of the Vraj

avasis will automatically die

without my having to kill them.”

e
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After thus deciding (iti_vyavasya), that crooked Aghasura (sah khalah)
assumed (dhrtva) the form of a huge python (brhad ajagaram vapuh), as
thick as a big mountain and as long as eight miles (yo]anayama-mahadrl-
pivaram). Having assumed this wonderful python's body (dhrtva

\

adbhutarh), he spread his mouth like a big cave in the mountains and lay

down on the road (vyatt -guh{manam tada), expecti ng o swallow Krsna
and His associates the cowherd boys (pathi vyaseta grasana asaya)







Thinking in this way, Aghasura lay on the path in order fo
devour Krsna and His friends.

He was one yojana (eight miles) in length, and as thick
(pivaram) as a huge mountain (mahadri).

His mouth spread open (vyattam) like a cave.
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His lower lip rested ‘on the surface of the earth (éharé adhara osthah), and
his upper lip was touching the clouds in the sky (jalada uttara osthah). The
borders of his mouth (dary- —antah) resembled the 51des of a big cave in
a mountain (giri-Srnga-damstrah), and the middle of his mouth was as dark
as possible (dhvanta antar-asyah). His _&ugy_mgm@_aﬂaaﬂmi@y
(vitata adhva-]lhvah) his breath was like a warm wind (parusamla-svasa)
and his eyes blazed like fire (davafiksana Jisnah).
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Aghasura’s lower lip rested on the earth and his upper lip touched
the clouds.

—

The borders of his mouth resembled the sides of a big mountain
cave.

The interior of the mouth was as dark as night, and his tongue

—

resembled a wide road.

His breath was like a burning fire and his eyes blazed like fire.
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Upon seeing this demon's wonderful form which resembled a great_
python (drstva tam tadrs’;an}_), the boys thought (sarve matva) that it

must be a beautitul scenic spot of Vrndavana (vindavana-sriyam).

—

Therealter, they imagined it to be similar to the mouth of a great
Eython (vyatta ajagara-tuncl__m) In other words, the boys unafraid,
thought that it was a statue made in the shape of a great python for

théenjoyment of their pastimes (hy utpreksante sma lilaya).




A few boys thought that Aghasura was a big snake, so they

started to run away upon seeing it.

Other boys however thought that Aghasura was simply a
wonderful scenic spot of Vrndavana.

They comforted their fearful friends saying, “O fools asnakecan

never be this big. It is just some statue fashioned by the Lord so
that we can appreciate the splendor of Vrndavana even more.
Krsna made it look like a huge snake with a big gaping mouth.”

Py




In this way the cowherd boys thought the Lord’s creation was

something like the gaping mouth of the serpent made just for

pastimes (lilaya) .




B0 o 110.12.19 ||

RN N
O“H deﬁ'j ‘t,é “ aho mitrani gadata
G v .
R \5/, @ " sattva-kaitarh purah sthitam
\A\ o —
\ Jﬁr asmat-sangrasana-vyatta-

vyala-tundayate na va

\

The boys said: Dear friends (aho mitrani), is this creature
dead (sattva-kiitarh purah sthitam), or is it actually a living
python with its mouth spread wide (vyatta-vyala-tundayate
na va) just to swallow us all (asmat-sangrasana)? Kindly clear

up this doubt (gadata).




Some called out to the chief boys to confirm their thoughts.

"Is this some type of immovable living entity?“

B

Kuta means a peak, indicating some large animal.

Lo —

'Is it some peaceful tiger or other big animal, who has his mouth
open as it to devour us?"
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Thereafter they decided: Dear friends, this is certainly an
animal sitting here to swallow us all (satyam). Its upper lip
resembles a cloud reddened by the sunshine (arka-kararaktam
uttara-hanuvad ghanam), and its lower lip resembles the

reddish shadows ol a cloud (aglhara-hanuvad rodhah tat-
praticchavaya arunam).




One boy agreed with them.

"The cloud reddened by the sun seems to be his upper lip, and its_
reflection reddening the ground seems to be his lower lip.*

Hanu here means lip or jaw rather than chin since there is no
upper and lower chin.
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On the left and right (savya asavye), the two depressions
resembling mountain caves (nagodar@ are the corners of its
mouth (srkkabhyarh Pratlggardhete) and the ‘high mountain
peaks (tunga-srngalayah) are its teeth (tad-damstrabhih ca).




"Look here, these two caves (etah) appear to be like the front

part of a mouth.

—_—

)

And these mountains (pointing with his forefinger) (etah) appear
like a serpent’s teeth." o
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In length and breadth (astrta-ayama) the animal's tongue
resembles (rasanam pratigarjati) a broad traffic-way (margah
ayari), and the inside of its mouth (etad apy antar-ananam) is
very, very dark_like a cave in a mountain (esam am antar-gatarm

dhvantam).




"This wide (astrtayamah) road is like a tongue (rasana).

The darkness between the mountain peaks (esam) is like thf
opening of his mouth."

——
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Just see (pasyata) how the hot fiery wind (davosna—khara—vato ayam) is
exactly like the breath coming out of his mouth (svasavad bhatl) Wth\h_lS
giving off the bad smell of burning flesh (tad—dagdha-sattva—durgandho)
because of all the dead bodies he has eaten (antar-amlsa-gandhavat)

—

—

"The smell of animals burned in the forest fire seems to be like the sme}-l_

ot tlesh digesting in a snake’s stomach."
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Then the boys said, "Has this living creature come to swallow us

(asman kim atra nivistan grasita)? If he does so (ayam tatha ced), he
will immediately be killed like Bakasura, without delay (bakavad
ksanad anena vinanksyati)." Thus they looked (viksya) at the
beautiful face of Krsna, the enemy of Bakasura (baka-ari-usat-
mukham), and, laughing loudly (hasantah) and clapping their hands
(kara-tadanair), they entered the mouth of the python (yayuh).




Together they spoke with a little fear.

! llis/ﬂt_l_i_ng, if this is really a snake, and we enter his mouth,

will he swallow us up?®

Someone then answered to calm them down.

"If it is so, then in an instant (ksanena) he will be killed as_
Bakawas killed by Krsna (anena)."




Saying this he smiled while looking at Krsna, who was
standing some distance away.

"Krsna is within our glance, so what have we to worry?“

Getting this answer, they all began to laugh loudly and said,
"Friends, we must tind out what is in that mouth."




Then they entered the mouth out of boyish curiosity.

They ran in, clapping their hands, to show their fearlessness
and courage, or to dismiss the snake.

——

The calves also raising their tails ran after them inside the
snake’s mouth.
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The Supreme Personality of Godhead, Sri Krsna (bhagavan), who is
situated as antaryami, the Supersoul. in the core of everyone's heart

(akhila-bhiita-hrt-sthitah), heard (srutva) the boys talking among
themselves (ittham mitho bhasitamh) about the artificial python

6\

svanam niroddhurh bhagavan mano dadhe

(étath_vam).’Unknown to them (ataj-jina), it was actually Aghasura, a
demon who had appeared as a python (amrsa mrsayate). Krsna, knowing

this (rakso viditva), wanted to torbid His associates to enter the demon's
mouth (svanam nmiroddhum mano dadhe).




Hearing the boys discuss about the real snake as if it were
something else Krsna began To think:

"What is really a snake’s mouth they are thinking is some

scenic part of Vrndavan, not a snake’s mouth.

This is not just a snake, but the demon called Aghasura. "




Hgow did he know this?

Because he is situated in everyone’s heart (akhila bhuta hrt

sthitah) as paramatma, knowing everything.

He then decided to prevent them (svanam) from entering.
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In the meantime, while Krsna was considering—how—to—stop—them
(tavat), all the cowherd boys entered the mouth of the demon

(Sisavah sa-vatsah pravistas tv asura-udara-antaram). The demon

(raksasa), however, did not swallow them (param na glrnah) for he

was thinking of his own relatives who had been killed by Krsna (hata-

sva-kanta-smaranena) and was just waiting for Krsna to enter his
mouth (bakari-vesanarm pratiksamanena).




Just as Krsna decided to stop them, the boys entered the
serpent’s mouth, but the serpent did not swallow them.

Why didn’t he swallow them?

Remembering the death of his brother and sister (hata svaka
antasmaranena) e was waiting for Krsna.




To think that though Krsna wanted to stop the boys from
entering he could not do it, and_that his satyasankalpa
sakti(every desire of the Lord is tulfilled) was thwarted, is
incorrect.

—

e

The devotees had the desire , " If we go in the serpent’s

mouth, will he swallow us? If he swallows us, our friend will
k111 him as he did Baka."




Of the two desires, the desire of the devotee prevails, as it was
explained previously, by the principle that the Lord is
controlled by his devotee.
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Krsna (krsnah), who is the source of fearlessness for everyone (sakala abhaya-
pradah), saw that all the cowherd boys (viksya tan), who did not know anyone
but Him as their Lord (ananya-nathan), had now gone out of His hand (sya-
karad avacyutan) and were helpless (dinan), having entered like straws into the
tire of the abdomen of Aghasura, who was death personitied (mrtyor jatharagni-
ghasan). It was imtoterabte for Krsma—to be separated from His friends the

cowherd bOYS (ghrna ardltah) Therefore as it seeing that this had been
arranged by His internal potency (dista-krtena), Krsna was momentarily struck
with wonder and unsure of what to do (vismitah).




Seeing the boys escape fromhishands like jewels and fall into
the_fire of the Qhﬁk.&S.SLDm.&Lhk€ blades of grass, moved with
compassion (ghrnaya arditah), Krsna was astonished at the
actions of his lila sakti (dista krtena) or of time (dista) in
having them enter the serpent’s mouth.

What was the cause of astonishment?




"It is not possible for these cowherd boys to have prarabdhg

karma and besides, the supersoul does not give them the
tendency for karma.

Because supersoul is my expansion, he does not do anything
untavorable to me.

Therefore the lila sakti has made this seemingly unfavorable
arrangement with a desire to put me full of prema, into the
compassionate mood (karuna rasa) on seeing this unfortunate
situation.




How astonishing is her control over me, the form of all rasas,
the king of all lila ( lila purusottama).

Though the sorrow due to separation from his friends
remained, with the rise of astonishment (vismaya bhava), it
reduced a little.

This is the meaning.
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killed (na asya khalasya jivanam) and the devotees have to be saved
(amisam _ca_satarm vihirmsanam). How could both be performed
simultaneously (dvayam katharh syad)? Considering this way with
His intelligence (iti_sarhvicintya), Krsna, being unlimitedly potent
and knowing the past, present and future (asesa-drg harih). Then He
entered the mouth of Aghasura (avisat tundam).




What should I do in this dangerous situation?

How can I at once kill the demon without harming the boys?

Thinking in this way, and finding a solution, he_entered the
mouth of the serpent, because he is one who knows what to
do in the present and future (asesa drk) and he takes away

(hari) danger (for the devotee) and life (for the demori).
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When Krsna entered the mouth of Aghasura (tada), the demigods
hidden behind the clouds (ghana-cchada @eva}), out of fear
exclaimed, "Alas! Alas!" (bhayad ha-ha iti cukrusuh) But the
friends of Aghasura (agha-bandhavah), like Karisa (ye ca

kamsadyah) and other demons (kmh), were jubilant
(jahrsur).




The devatas, who were hiding in the clouds out of fear of Kamsa,
began shouting, fearing Krsna’s safety.

Though the devatas are aware of the T ord’s powers, because they are
also devotees, they shouted in anxiety.

X LA A

The very nature of bhakti is t
attection is to lose ones logical discriminatory powers.

very nature of

h

Kamsa and the raksasas (kauna pa—eaters of corpses), the sons and
brothers ol Aghasura, rejoiced on hearing the news [rom messengers.
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When the @ Supreme Personality of Godhead, Krsna
(avyayahTFﬁgavmr‘kﬁn_ai’f)—h?er‘t’rre—dﬁn’ igods crying "Alas! Alas!"

from behind the clouds (tac chrutv e 1mmed1atel enlarged
Himselt within the demon's throat ( ggl_e

just to save Himselt and the cowherd boys, HIS own associates (sa
arbha-vatsakam), from the demon who wished to smash them (curm—

cikirsor).




Hearing the sounds of dismay irom the devatas, and the sounds of
rejoicing from the demons, Krsna then expanded his form in the

throat of the snake, who tried to swallow him into his stomach
and digest him and the other boys.

Krsna did this to reverse sounds of the lamentations of th vatas
and the sounds of rejoicing of the demons.

In the pastimes of killing Sakatasura, Trnavarta, and getting bound
up, Krsna remained in a very small form and spread his powers.




Therefore in the throat of Aghasura he expanded his form to
show that he did not lack the power to expand himself in size.

In the Damodara and other pastimes the Lord maintained his
small form suitably @e the devotees could taste in that
form the full sweetness and within that, the astonishment
caused by a show of power, with no disturbance to the
conception of Krsna as their child.




But here in the absence of the two parents who were relishing

the sweetness, he, being the Lord, took the more common
method of just expanding himsell to kill the demon.
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Then, because Krsna had increased the size of His body (tatah), the demon
extended his own body to a very large size (atikayasya). Nonetheless, his
breathing stopped, he suffocated (piirno 'ntar-ange pavano niruddho), and
his eyes rolled here and there and popped out (udgirpa-drster bhramatas
tv itas tatah). The demon's life air, however, could not pass through any
outleg (niruddha-margino), and therefore it finally burst out through a
hole in the top of the demon's head (murdhan vinirbhidya vinirgato
bahih).




His throat blocked—up—(niruddha marginoh) his eyes falling
out, the air, trapped in his body with no way of getting out,

went out through the brahma randhra at the top of the head,
and attained perfection (purnah).
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When all the demon's life air had passed away (sarvesu pranesu bahir
gatesu) through that hole in the top of his head (tenaiva), Krsna
glanced over (drstya svaya) the dead calves and cowherd boys
(Vatsan suhrdah paretan) and brought them back to life (utthapya).
Then Mukunda who can give one liberation (mukundo bhagavan),
came out irom the demon's mouth (vaktran viniryayau) with His

friends and the calves (tad-anvitah).




he cowherd boys and calves who fainted due to separation

from Krsna and from the heat of the serpent’s stomach, were
brought back to consciousness by Krsna’s glance, which was a
shower of nectar.

—_—
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From the body of the gigantic python (pina ahi-bhoga), a_glaring
effulgence (adbhutarn mahad jyotih) came out (utthitam),
illuminating all directions (sva-dhamna jvalayad diso dasa), and
stayed individually in the sky (pratiksya khe avasthitam) until Krsna
came out from the corpse's mouth (isa-nirgamarn). Then, as all the
demigods looked on (misatam divaukasam), this etfulgence entered
into Krsna's body (vivesa tasmin).




The light in the serpent’s body was suddha sattva according to
Sridhara Swami.

That an evil person can get liberation as illustrated here is for
instilling faith in the people.

—

Thoughe the soul is normally invisible, embraced by the sakti
of the Lord, this soul became visible directly as a great light.




This is Jiva Goswami’s opinion, in the vaisnava tosani.

Like the great light of the para brahman, the light of the soul is
not visible to material eyes, it became visible by the
like his own form, in order to show all the world directly the
Lord’s quality of giving liberation even to the demons.

This is one opinion.




According to verses 38 and 39, Aghasura attained a form like

the Lord’s and attained the Lord’s abode. L _
/?*5
&=

From this it is clear that Aghasura did not attain mere sayujya
mukti, but [ Syarupya muKkii.

——

Therefore the light which was visible was the light from
Aghasura’s spiritual body which he attained at that moment.




Because the body itsell was spiritual, it could not be seen with
material eyes.

His entrance into the Lord’s body was just a show as in the
case of Sisupala and Dantavakra.

Though Sisupala and Dantavakra attained sarupya as eternal
associates ol the Lord, when they died a light from their bodies

entered into the Lord.




This is another opinion about the visibility ot the light.

This happened in the presence of the devatas (misatam
divaukasam) who were greatly astonished.

It can also mean with the use of genative absolute, that
Aghasura’s soul entered Krsna, not paying attention to the
devas though they were present.




Section — 1V

Celebration by demigods and

I.ord Brahma’s astonishment

(34-35)
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Therealter (tatah) everyone being pleased (atihrstah), the demlgods began fo
shower flowers from Nandana-kanana (sura puspaih), the Celestlal dancing girls
began to dance, and the Gandharvas, who are famous for singing, offered songs

of prayer (suga apsarasas ca nartanaih gitaih). The drummers began to beat
their kettledrums (vadya-dharas ca vadyakaih), and the brahmanas offered
Vedic hymns (stavais$ ca vipra). In this way, both in the heavens and on earth,
everyone began to perform his own duties, glorifying the Lord (sva-krto akrta
arhanam).




lee devas pelormed (akrta) the worship (arhanam) of Krsna he who
creates himselt (svakrtah).

Suga meaning those who sing beautitully, refers to the gandharvas.

Vadyadhara means the vidyadharas.

Vipras means vasistha and others.

Ganah means garuda and others.
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When Lord Brahma heard (ajah srutva) the wonc

erful ceremony (na-

eka-utsava-mangala-svanan) going on near his

planet (sva-dhamno

anty), accompanied by music and songs and

sounds of "Jaya!

Jaya!“(tad-adbhuta-stotra-suvadya-gitika-jayadi)

he immediatgly

came down to see the function (sva-dhamno agato acirad). Upon

seeing so much glorification of Lord Krsna (iSasya mahi drstva), he

was completely astonished (jagama vismmayarm).



There was the sound of wonderful stutis, beauty instrumental

e——

music, soft singing, shouts of jaya jaya combining to make, not
one festival, but an infinity of festivals.

|

From mahaloka to jana loka from jana loka to tapoloka, the

inhabitants were listening and then singing.

From tapoloka next to brahmaloka (svadhamnah anti-next to

brahma loka), Brahma heard the singing.




While the light of Aghasura was going to Vaikuntha, at that
tlme to see the glory of Krsna (isasya mahi) Brahma (ajah)

came to Vrndavana, unseen by others, and was astonished.

Or it can mean: coming to Vrndavana and seeing his glory, he
was astonished.

<




Section -V

Aghasura’s destination and

the glory of Devotional Service

(36-39)
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O King Pariksit (rajann), when the python-shaped body of

Aghasura dried up into merely a big skin (&agaram (Guskayn
Carmy), it became a wonderful place (vrndavane adbhutam

akrida-gahvaram (EaB_hfwa}) for the inhabitants of Vrndavana to

visit (vrajaukasarm), and it remained so for a long, long time

(baht-titham).




The dry skin of the snake remained there for a long time
(bahutitham) and became a cave in which the children used to

carry out various pastimes.

—
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This incident of Krsna's saving Himself and His associates from death
and of giving deliverance to Aghasura, who had assumed the form of a
pﬁﬁ_(in oksananl), took place when Krsna was five
years old Tharer kaumarajarh karma). All the boys disclosed (bala
drstva ucuh) this in Vrajabhumi (vraje) aiter one year (paugandake),
as 1I it had taken place on that very day (vismita). f B




There was another astonishing event which you should hear
about. B

Though Krsna pertornted tire pastimne—when he W@

old (kaumara jam) the cowherd boys reported the incident
when they were six years old (pauganda), but as if the incident
-being freed from the mouth of the serpent--happened that

day.
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Krsna 1s the cause of all causes. The causes and etfects ot the material world both

higher and lower, are_all created by the Supreme Lord, the original controller

(paravaranam paramasya vedhasah). When Krsna appeared as the son of Nanda

Mahiarija and Yasoda, He did so_by His causeless mercy (manujarbha-mayinah).

Consequently, for Him to exhibit His unlimited opulence was not at alt worderful (na

etad vicitram). Indeed, simply by the slight association of Krsna (yat-sparsana),

Aghasura (aghah) became Tree Trom all confammation ol material existence (dhanta-

patakah) and was elevated to being one of His associates and achieving sarapya-mukti

(prapa atma-samyarm), which_is actually impossible for materially contaminated

pETSONsS to attain (asatam sudurlabham).

prapatma-samyar tv asatar sudurlabham




The human child form of Krsna is his svarupa (manuja mayinah),
for maya is well known tp mean svarupa in the srutis.

s

W -

He is one who causes by his own free will (vedhasah) and is the

supreme form among all the expansions and expansions ot
expansions (paravaranam). -

For him it is not remarkable that Aghasura was purified of all his
sins by touching him (or he was purified of his bad odor by

touch).




This second meaning can be taken because in Putana’s case also her
body was freed of bad odor. Y

ZM' R\
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Because Krsna and his friends used his dead body as a playground it
must have been sp.

He also attained a similar body to Krsna (atma samyam), which was
very, very rare for a demon (asatam).

Sayujya is rare for the demons, and sarupya is even rarer (su

——

durlabham), as this is reserved tor the devotees.
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If even only once (sakrd) or even by force one brings (antar ahita) the form of
the Supreme Personality of Godhead (yad-anga-pratima) into one's mind
(manomayi), one can attain the supreme salvation by the mercy of Kysna, as did
Aghasura (bhagavatim dadau gatim). What then is to be said (ki punah) of
those whose hearts the Supreme Personality of Godhead enters when He
appears as an incarnation, or those who always think of the lotus feet of the
Lord, who is the source of transcendental bliss for all living entities (sa_eva

nitya atma-sukha-anubhaty) and by whom all illusion is completely removed
(abhi-vyudasta-maya)?

7% sakrd yad-anga-pratimantar-ahita

W_o") XN




This verse speaks of the cause of Aghasura gaining sarupya
mukti.

For Krsna whose form (anga pratima) meditated on (antarhita)
by the mind (manomayi) awarded the supreme destination
(bhagavati gati) to Khatvanga and others, who has directly
(eva) an eternal body (nityatma), is direct perception of
happiness, and destroyer of maya, who is_the avatari Krsna
(paramah) , who entered into the demon’s stomach
(antargatah), iS1t so astonishing?




However, in the case of Khatvanga and others, the cause of

their attaining the Lord was ¢€votiom,

In Aghasura however, the absence of devotion acts as a
deterrent in attaining the Lord, for the Lord says, "Only by
devotion can I be attained." (bhaktyaham ekaya grahya).

True, that rule is there, but it is tfor other times.




When Krsna comes as avatara, a person can attain his abode

simply by contact, because of the extra surge of his perfect
krpa sakti at that time._ —

That is why it is said: "Thqse who approach me in just one of
the moods -lust, anger, fear, atfection, oneness, friendship and
devotion- certainly attain love of that nature." B. 10.29.15. ¢

Do not think that this is astonishirﬁ for Krsna the master of
yoga. )




He gives liberation not only to humans but also to non moving
entities." (10.29.16)

That Krsna gives liberation to his enemies is a remarkable
quality in his completeness.

He does however reward according to the mood of the person
approaching him.




From the statement that Aghasura’s body became the
playground for the boys for many days, it should be
understood, that the demon’s unfavorable attitude had been
transtormed into favorable attitude, and he had attained
sarupya in Vaikuntha but_he did not attain a form in

Vrndavana, because of his lack of that particular type of
bhakti.




Section — VI

Parikshit Maharaj’s inquiries

and his humility (40-43)
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W A o_‘?: Sri-siita uvaca
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Y /'703; ittharh dvija yadavadeva-dattah
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oV Srutva sva-ratus caritam vicitram

papraccha bhiiyo 'pi tad eva punyam
vaiyasakim yan nigrhita-cetah
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Sri Stita Gosvami said: O_e_amf_d_sa.m.rs (dvija), in_this way (ittham), after
hearing the wonderful childhood pastimes (srutva vicitram caritar) of
Krsna, his protector (sva-ratuh), Maharaja Pariksit, who was protected by
Krsna within the womb of “his mother (yadadee_MLLall) became
steady in his mind (nigrhita-cetah) and again inquired (bhuayah
papraccha) from Sukadeva Gosvami (vaiyasakim) to hear about those

pious activities (tad éva punyam).




Parkiksit, who was given to Uttara or Yudhisthira by Krsna
(yadava deva datta) hearing of the wonderful pastimes of he
who gives himself to his devotees(svaratuh), whose heart was
controlled by hearing those pastimes (yad nigrhita cetah) again
began to ask questions to Sukadeva.

—
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S Sri-rajovaca
éé:'\‘pww\‘a» /L'??:P brahman kalantara-krtam
39%(& S ,\VSQ;\;V | tat-kalinam katham bhavet
oo® L’;z&o"g} yat kaumare hari-krtam
ng& o jaguh paugandake 'rbhakah
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Maharaja Pariksit inquired: O_great sage (brahman), how_could things
done in the past (kathar kalantara-krtam) have been described as being
done at the present (tat-kalinarn bhavet)? How could f
kllhng_AéLhasura which Lord Sri Krsna performed during His Zaumg;a age
(vat kaumare hari-krtam), be described by the boys in His pauganda age,
as iftheimcident had happened recently (jaguh paugandake arbhakah)?




"How can past events appear as if they happened very
recently?

How can Krsna make the pastimes which happened when the

boys were in their kaumara age (five years) appear to have
happened later, when they were six years old?"
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O greatest yogl (maha-yogin), my spiritual master- (guro),
kindly describe why this happened (tad bruhi). I am very
much curious to know about it (param kautithalarn me). I
think that it was nothing but another illusion due to Krsna
(nanam etad dharer maya eva bhavati na anyatha).




Maya here means the Lord’s sakti which is expert at making

the Qexpectea appe@
S N—

Because it is here called the Lord’s maya (harer maya), it
cannot mean anything else except yogamaya.

The eternal associates of the Lord can fall into illusion by this
energy alone.
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O my lord, my spiritual master (guroh), although we are the
lowest of ksatriyas (vayarh ksatra-bandhavah api), we are
glorified and benefited (dhanyatama loke) because we have the
opportunity of always hearing from you (vayam pibamo muhus
tvattah) the nectar of the pious activities of the Supreme
Personality of Godhead (punyam krsna-kathamrtam).




Pariksit speaks.

'O guru" This implies, "I am your student, and because of the
rule ‘the guru will teach esoteric topics to the devoted student
please tell me what should be told.“

His devotion is indicated by his own efforts, through the words

"T drink the nectar."




Sukadeva Gosvami’s response
— Lost his external

consciousness (44)
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ittharh sma prstah sa tu badarayanis

Siita Gosvami said: O Saunaka, greatest of saints and devotees (bhagavata-
uttama-uttama), when Maharaja Pariksit inquired from Sukadeva Gosvami in
this way (sah tu badarayanih ittharh sma prstah), Sukadeva Gosvami,
immediately remembering subject matters about Krsna within the core of his
heart (tat-smarita ananta), externally lost contact with the actions of his senses
(hrta akhilendriyai—Thereafter, with great difficulty (krcchrat), he gradually
(sanaih) revived his external sensory perception (punar labdha-bahir-drsih) and
began to speak to Maharaja Pariksit about krsna-katha (tam pratyaha).




Sukadeva regained external consciousness because ot the loud
chanting of the Tord’s name by Narada, Vyasa and others
present there, with great etfort (krcchrat).

Bhagavatottamottama refers to Saunaka in this verse.



