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Canto Ten – Chapter Twelve

The Killing of the Demon Aghäsura



Section – II

Fortunate position of cowherd 

boys (11-12)



|| 10.12.12 ||
yat-päda-päàsur bahu-janma-kåcchrato

dhåtätmabhir yogibhir apy alabhyaù
sa eva yad-dåg-viñayaù svayaà sthitaù
kià varëyate diñöam ato vrajaukasäm

Yogés may undergo severe austerities and penances for many births by practicing
yama, niyama, äsana and präëäyäma, none of which are easily performed (bahu-
janma-kåcchrato). Yet in due course of time, when these yogés attain the perfection of
controlling the mind (dhåtätmabhir yogibhir apy), they will still be unable to taste
even a particle of dust from the lotus feet of the Supreme Personality of Godhead (yat-
päda-päàsuh alabhyaù). What then can we describe (kià varëyate) about the great
fortune of the inhabitants of Vrajabhümi, Våndävana (diñöam ato vrajaukasäm), with
whom the Supreme Personality of Godhead personally lived and who saw the Lord
face to face (sa eva yad-dåg-viñayaù svayaà sthitaù)?



What to speak of playing with Kṛṣṇa, even establishing a relationship
with Kṛṣṇa is very rare.

That is the intent of this verse.

The yogis cannot attain even one particle of dust of Kṛṣṇa’s feet (pada
pamsuh).

Nor can the yogis attain even one particle of reflected light from the
trees of Vrndavana (padapa:tree, amsuh: particle).



Those who fully concentrate their minds (dhrta-atmabhih)
cannot attain Kṛṣṇa.

Thus it was stated earlier that Kṛṣṇa is sukhapa, not easily
attained.

Svayam sthita (being self situated) indicates that seeing Kṛṣṇa
does not depend even on the performance of sadhana.



“Oh what great fortune (distam atah)” or “What a happy festival
(dista maho)!”

Who can describe the good fortune or happiness of the Vrajavasis
who constantly see Kṛṣṇa?

Such fortune is unobtainable by the yogis.

Though they concentrate their minds for lifetimes, they cannot even
attain a particle of dust at Kṛṣṇa’s feet.



Section – III

Killing of Aghäsura demon 

(13-33)



|| 10.12.13 ||
athägha-nämäbhyapatan mahäsuras
teñäà sukha-kréòana-vékñaëäkñamaù
nityaà yad-antar nija-jévitepsubhiù
pétämåtair apy amaraiù pratékñyate

My dear King Parékñit, thereafter (atha) there appeared a great demon
named Aghäsura (agha-näma mahä asurah abhyapatan), whose death
(yad-antah) was being awaited (pratékñyate) even by the demigods
(amaraiù) who drank nectar every day (nityaà pétämåtair apy), so that
they could live undisturbed by Aghäsura (nija-jévita épsubhiù). This
demon could not tolerate the transcendental pleasure being enjoyed in the
forest by the cowherd boys (teñäà sukha-kréòana-vékñaëa-äkñamaù).



Seeing that the boys were relishing ever-increasing bliss by
playing, and that they would not stop playing, and knowing
that they would not take time out to eat, and that the eating
time had already passed, and seeing that it was also necessary
to kill a demon, Kṛṣṇa’s lila-sakti inspired the Aghasura demon
through the Supersoul and brought him near the boys.

Aghasura could not tolerate the fun the boys were having.



The various sports they played filled the boys with pleasure,
but the demon experienced only suffering.

The demigods (amaraih) who drink the celestial nectar
(amrta) were afraid of being killed by the demon, so they
eagerly awaited his death (yad antah).



Yad can also refer to playing and antah can mean in the heart.

Then the meaning would be:

Aghasura could not tolerate the gopas’ playing, which was
meditated upon by the demigods, and which alone gave them
the desire to maintain their lives (nija jivtepsubhih), though
they already drank nectar, amrta.



|| 10.12.14 ||
dåñövärbhakän kåñëa-mukhän aghäsuraù

kaàsänuçiñöaù sa baké-bakänujaù
ayaà tu me sodara-näça-kåt tayor

dvayor mamainaà sa-balaà haniñye

Aghäsura (aghäsuraù), who had been sent by Kaàsa (kaàsa anuçiñöaù),
was the younger brother of Pütanä and Bakäsura (baké-baka anujaù).
Therefore when he came and saw Kåñëa at the head of all the cowherd
boys (dåñövä arbhakän kåñëa-mukhän), he thought, "This Kåñëa has killed
my sister and brother, Pütanä and Bakäsura (ayaà tu me sodara-näça-kåt).
Therefore, in order to please them both (tayor dvayoh), I shall kill this
Kåñëa, along with His assistants, the other cowherd boys (mama enaà sa-
balaà haniñye)."



|| 10.12.15 ||
ete yadä mat-suhådos tiläpaù

kåtäs tadä nañöa-samä vrajaukasaù
präëe gate varñmasu kä nu cintä
prajäsavaù präëa-bhåto hi ye te

Aghäsura thought: If somehow or other I can make Kåñëa and His associates
(yadä ete) serve as the last offering of sesame and water for the departed
souls of my brother and sister (mat-suhådoh tila-äpaù-kåtäh), then the
inhabitants of Vrajabhümi (tadä vrajaukasaù), for whom these boys are the
life and soul (prajäsavaù), will automatically die (nañöa-samä). If there is no
life (präëe gate), there is no need for the body (varñmasu kä nu cintä);
consequently, when their sons are dead, naturally all the inhabitants of Vraja
will die (präëa-bhåto hi ye te).



Observing all the cowherd boys headed by Kṛṣṇa (kṛṣṇa
mukhan), Aghasura (sah), the younger brother of Putana
(baki) and Bakasura, considered:

The second half of verse 14 and verse 15 are Aghasura’s
thoughts:

“This person (ayam tu) has killed my older sister Putana
(baki) and my brother (baka sodara nasa krt).



On their behalf therefore (atha), I will kill Kṛṣṇa as a pinda
offering along with His followers (sabalam).

If Kṛṣṇa and the other boys become the sacrificial offering
(tilapah) to the Pretas for my brother and sister (mat
suhrdoh), Nanda and the other inhabitants of Vraja will
automatically die.

If life has left the body, need we worry any more about the
bodies (varsmasu)?



Living entities (ye prana bhrtah) live through their children
(te prajasavah).

Therefore if their beloved child Kṛṣṇa dies, then Nanda,
Yasoda and the rest of the Vrajavasis will automatically die
without my having to kill them.”



|| 10.12.16 ||
iti vyavasyäjagaraà båhad vapuù
sa yojanäyäma-mahädri-pévaram

dhåtvädbhutaà vyätta-guhänanaà tadä
pathi vyaçeta grasanäçayä khalaù

After thus deciding (iti vyavasya), that crooked Aghäsura (sah khalaù)
assumed (dhåtvä) the form of a huge python (båhad ajagaraà vapuù), as
thick as a big mountain and as long as eight miles (yojanäyäma-mahädri-
pévaram). Having assumed this wonderful python's body (dhåtvä
adbhutaà), he spread his mouth like a big cave in the mountains and lay
down on the road (vyätta-guhänanaà tadä), expecting to swallow Kåñëa
and His associates the cowherd boys (pathi vyaçeta grasana äçayä).





Thinking in this way, Aghasura lay on the path in order to
devour Kṛṣṇa and His friends.

He was one yojana (eight miles) in length, and as thick 
(pivaram) as a huge mountain (mahadri).

His mouth spread open (vyattam) like a cave.



|| 10.12.17 ||
dharädharoñöho jaladottaroñöho

dary-änanänto giri-çåìga-daàñöraù
dhväntäntar-äsyo vitatädhva-jihvaù

paruñänila-çväsa-davekñaëoñëaù

His lower lip rested on the surface of the earth (dharä adhara oñöhah), and
his upper lip was touching the clouds in the sky (jalada uttara oñöhah). The
borders of his mouth (dary-änana-antah) resembled the sides of a big cave in
a mountain (giri-çåìga-daàñöraù), and the middle of his mouth was as dark
as possible (dhvänta antar-äsyah). His tongue resembled a broad traffic-way
(vitata adhva-jihvaù), his breath was like a warm wind (paruñänila-çväsa),
and his eyes blazed like fire (dava-ékñaëa-uñëaù).



Aghasura’s lower lip rested on the earth and his upper lip touched
the clouds.

The borders of his mouth resembled the sides of a big mountain
cave.

The interior of the mouth was as dark as night, and his tongue
resembled a wide road.

His breath was like a burning fire and his eyes blazed like fire.



|| 10.12.18 ||
dåñövä taà tädåçaà sarve
matvä våndävana-çriyam

vyättäjagara-tuëòena
hy utprekñante sma lélayä

Upon seeing this demon's wonderful form, which resembled a great
python (dåñövä taà tädåçaà), the boys thought (sarve matvä) that it
must be a beautiful scenic spot of Våndävana (våndävana-çriyam).
Thereafter, they imagined it to be similar to the mouth of a great
python (vyätta ajagara-tuëòena). In other words, the boys, unafraid,
thought that it was a statue made in the shape of a great python for
the enjoyment of their pastimes (hy utprekñante sma lélayä).



A few boys thought that Aghasura was a big snake, so they
started to run away upon seeing it.

Other boys however thought that Aghasura was simply a
wonderful scenic spot of Vrndavana.

They comforted their fearful friends saying, “O fools, a snake can
never be this big. It is just some statue fashioned by the Lord so
that we can appreciate the splendor of Vrndavana even more.
Kṛṣṇa made it look like a huge snake with a big gaping mouth.”



In this way the cowherd boys thought the Lord’s creation was
something like the gaping mouth of the serpent made just for
pastimes (lilaya).



|| 10.12.19 ||
aho miträëi gadata

sattva-küöaà puraù sthitam
asmat-saìgrasana-vyätta-

vyäla-tuëòäyate na vä

The boys said: Dear friends (aho miträëi), is this creature
dead (sattva-küöaà puraù sthitam), or is it actually a living
python with its mouth spread wide (vyätta-vyäla-tuëòäyate
na vä) just to swallow us all (asmat-saìgrasana)? Kindly clear
up this doubt (gadata).



Some called out to the chief boys to confirm their thoughts.

"Is this some type of immovable living entity?“

Kuta means a peak, indicating some large animal.

"Is it some peaceful tiger or other big animal, who has his mouth
open as if to devour us?"



|| 10.12.20 ||
satyam arka-karäraktam
uttarä-hanuvad ghanam
adharä-hanuvad rodhas
tat-praticchäyayäruëam

Thereafter they decided: Dear friends, this is certainly an
animal sitting here to swallow us all (satyam). Its upper lip
resembles a cloud reddened by the sunshine (arka-karäraktam
uttarä-hanuvad ghanam), and its lower lip resembles the
reddish shadows of a cloud (adharä-hanuvad rodhah tat-
praticchäyayä aruëam).



One boy agreed with them.

"The cloud reddened by the sun seems to be his upper lip, and its
reflection reddening the ground seems to be his lower lip.“

Hanu here means lip or jaw rather than chin since there is no
upper and lower chin.



|| 10.12.21 ||
pratispardhete såkkabhyäà

savyäsavye nagodare
tuìga-çåìgälayo 'py etäs

tad-daàñöräbhiç ca paçyata

On the left and right (savya asavye), the two depressions
resembling mountain caves (nagodare) are the corners of its
mouth (såkkabhyäà pratispardhete), and the high mountain
peaks (tuìga-çåìgälayah) are its teeth (tad-daàñöräbhih ca).



"Look here, these two caves (etah) appear to be like the front
part of a mouth.

And these mountains (pointing with his forefinger) (etah) appear
like a serpent’s teeth."



|| 10.12.22 ||
äståtäyäma-märgo 'yaà

rasanäà pratigarjati
eñäà antar-gataà dhväntam

etad apy antar-änanam

In length and breadth (äståta-äyäma) the animal's tongue
resembles (rasanäà pratigarjati) a broad traffic-way (märgah
ayaà), and the inside of its mouth (etad apy antar-änanam) is
very, very dark, like a cave in a mountain (eñäà antar-gataà
dhväntam).



"This wide (astrtayamah) road is like a tongue (rasana).

The darkness between the mountain peaks (esam) is like the
opening of his mouth."



|| 10.12.23 ||
dävoñëa-khara-väto 'yaà
çväsavad bhäti paçyata

tad-dagdha-sattva-durgandho
'py antar-ämiña-gandhavat

Just see (paçyata) how the hot fiery wind (dävoñëa-khara-väto ayaà) is
exactly like the breath coming out of his mouth (çväsavad bhäti), which is
giving off the bad smell of burning flesh (tad-dagdha-sattva-durgandho)
because of all the dead bodies he has eaten (antar-ämiña-gandhavat).

"The smell of animals burned in the forest fire seems to be like the smell
of flesh digesting in a snake’s stomach."



|| 10.12.24 ||
asmän kim atra grasitä niviñöän

ayaà tathä ced bakavad vinaìkñyati
kñaëäd aneneti bakäry-uçan-mukhaà

vékñyoddhasantaù kara-täòanair yayuù

Then the boys said, "Has this living creature come to swallow us
(asmän kim atra niviñöän grasitä)? If he does so (ayaà tathä ced), he
will immediately be killed like Bakäsura, without delay (bakavad
kñaëäd anena vinaìkñyati)." Thus they looked (vékñya) at the
beautiful face of Kåñëa, the enemy of Bakäsura (baka-ari-uçat-
mukham), and, laughing loudly (hasantaù) and clapping their hands
(kara-täòanair), they entered the mouth of the python (yayuù).



Together they spoke with a little fear.

"This thing, if this is really a snake, and we enter his mouth,
will he swallow us up?“

Someone then answered to calm them down.

"If it is so, then in an instant (ksanena) he will be killed as
Baka was killed by Krsna (anena)."



Saying this he smiled while looking at Krsna, who was
standing some distance away.

"Krsna is within our glance, so what have we to worry?“

Getting this answer, they all began to laugh loudly and said,
"Friends, we must find out what is in that mouth."



Then they entered the mouth out of boyish curiosity.

They ran in, clapping their hands, to show their fearlessness
and courage, or to dismiss the snake.

The calves also raising their tails ran after them inside the
snake’s mouth.



|| 10.12.25 ||
itthaà mitho 'tathyam ataj-jïa-bhäñitaà

çrutvä vicintyety amåñä måñäyate
rakño viditväkhila-bhüta-håt-sthitaù

svänäà niroddhuà bhagavän mano dadhe

The Supreme Personality of Godhead, Çré Kåñëa (bhagavän), who is
situated as antaryämé, the Supersoul, in the core of everyone's heart
(akhila-bhüta-håt-sthitaù), heard (çrutvä) the boys talking among
themselves (itthaà mitho bhäñitaà) about the artificial python
(atathyam). Unknown to them (ataj-jïa), it was actually Aghäsura, a
demon who had appeared as a python (amåñä måñäyate). Kåñëa, knowing
this (rakño viditvä), wanted to forbid His associates to enter the demon's
mouth (svänäà niroddhuà mano dadhe).



Hearing the boys discuss about the real snake as if it were
something else Krsna began to think.

"What is really a snake’s mouth they are thinking is some
scenic part of Vrndavan, not a snake’s mouth.

This is not just a snake, but the demon called Aghasura. "



How did he know this?

Because he is situated in everyone’s heart (akhila bhuta hrt
sthitah) as paramatma, knowing everything.

He then decided to prevent them (svanam) from entering.



|| 10.12.26 ||
tävat praviñöäs tv asurodaräntaraà
paraà na gérëäù çiçavaù sa-vatsäù
pratékñamäëena bakäri-veçanaà

hata-sva-känta-smaraëena rakñasä

In the meantime, while Kåñëa was considering how to stop them
(tävat), all the cowherd boys entered the mouth of the demon
(çiçavaù sa-vatsäù praviñöäs tv asura-udara-antaraà). The demon
(rakñasä), however, did not swallow them (paraà na gérëäù), for he
was thinking of his own relatives who had been killed by Kåñëa (hata-
sva-känta-smaraëena) and was just waiting for Kåñëa to enter his
mouth (bakäri-veçanaà pratékñamäëena).



Just as Krsna decided to stop them, the boys entered the
serpent’s mouth, but the serpent did not swallow them.

Why didn’t he swallow them?

Remembering the death of his brother and sister (hata svaka
antasmaranena) he was waiting for Krsna.



To think that though Krsna wanted to stop the boys from
entering he could not do it, and that his satyasankalpa
sakti(every desire of the Lord is fulfilled) was thwarted, is
incorrect.

The devotees had the desire , " If we go in the serpent’s
mouth, will he swallow us? If he swallows us, our friend will
kill him as he did Baka."



Of the two desires, the desire of the devotee prevails, as it was
explained previously, by the principle that the Lord is
controlled by his devotee.

This is all arranged by the ever- watchful lila sakti of the
Lord, which destroys all contradictions.



|| 10.12.27 ||
tän vékñya kåñëaù sakaläbhaya-prado

hy ananya-näthän sva-karäd avacyutän
dénäàç ca måtyor jaöharägni-ghäsän

ghåëärdito diñöa-kåtena vismitaù

Kåñëa (kåñëaù), who is the source of fearlessness for everyone (sakala abhaya-
pradah), saw that all the cowherd boys (vékñya tän), who did not know anyone
but Him as their Lord (ananya-näthän), had now gone out of His hand (sva-
karäd avacyutän) and were helpless (dénän), having entered like straws into the
fire of the abdomen of Aghäsura, who was death personified (måtyor jaöharägni-
ghäsän). It was intolerable for Kåñëa to be separated from His friends the
cowherd boys (ghåëä arditah). Therefore, as if seeing that this had been
arranged by His internal potency (diñöa-kåtena), Kåñëa was momentarily struck
with wonder and unsure of what to do (vismitaù).



Seeing the boys escape from his hands like jewels and fall into
the fire of the snake’s stomach like blades of grass, moved with
compassion (ghrnaya arditah), Krsna was astonished at the
actions of his lila sakti (dista krtena) or of time (dista) in
having them enter the serpent’s mouth.

What was the cause of astonishment?



"It is not possible for these cowherd boys to have prarabdha
karma and besides, the supersoul does not give them the
tendency for karma.

Because supersoul is my expansion, he does not do anything
unfavorable to me.

Therefore the lila sakti has made this seemingly unfavorable
arrangement with a desire to put me, full of prema, into the
compassionate mood (karuna rasa) on seeing this unfortunate
situation.



How astonishing is her control over me, the form of all rasas,
the king of all lila ( lila purusottama).

Though the sorrow due to separation from his friends
remained, with the rise of astonishment (vismaya bhava), it
reduced a little.

This is the meaning.
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