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Canto Ten — Chapter Twelve

The Killing of the Demon Aghasura



Section — 11

Fortunate position of cowherd

boys (11-12)
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Yogls may undergo severe austerities and penances for many births by practicing
yama, niyama, asana and pranayama. none of which are easily performed (bahu-
janma-krcchrato). Yetin due course of time, when these yogis attain the perfectlon of
controlling the mind (dhrtatmabhir yogibhir apy), they will still be unable to taste
even a particle of dust from the lotus Teet of the Supreme Personality of Godhead (yat-
pada-parhsuh alabhyah), What then can we describe (ki varnyate) about the great
fortune of the inhabitants of Vrajabhtumi, Vrndavana (dlstam@ Vra]aukasam) with
whom the Supreme Personality of Godhead personally lived and who saw the Lord

face to face (sa eva yad-drg-visayah svayam sthitan)?




What to speak of playing with Krsna, even establishing a relationship
with Krsna is very rare.

That is the intent of this verse.

The yogis cannot attain even one p
pamsuh).

of Krsna’s feet (padfl

6 by / cla “\._‘g(d
yaseil paparsmity SR
\”(rds f& X /; e + a‘ﬂ-\(’/\/ L\
(afers I e ~
Aq_ &Y

X
Nor can_the yogis attain even one particle of reflected light from the
trees of Vrndavana (padapa:tree, amsuh: particle).




Those who fully concentrate their minds (dhrta-atmabhih)
cannot attain Krsna.

Thus it was stated earlier that Krsna is, not easily

attained.

Svayam sthita (being self situated) indicates that seeing Krsna
does not depend even on the performance of sadhana.

[ —




“Oh what great fortune (distam atah)” or “What a happy festival
(dista maho)!”

Who can describe the good fortune or happiness ot the Vrajavasis
who constantly see Krsna? ﬂ

Such fortune is unobtainable by the yogis.

Though they concentrate their minds for lifetimes, they cannot even
attain a particle of dust at Krsna’s feet.
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Section — 111

Killing of Aghasura demon
(13-33)
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My dear King Pariksit, thereatter (atha) there appeared a great demon
named Aghasura (agha-nama maha asurah abhyapatan), whose death
(yad-antah) was being awaited _(_ratlksyate) even by the demigods
(amaraih) who drank nectar every day (nityarm pitamrtair apy), so that
they could live undisturbed by Aghasura (nija-jivita ipsubhih). This
demon could not tolerate the transcendental pleasure being enjoyed in the
forest by the cowherd boys (fesam sukha-kridana-viksana-eksamah).




Seeing that the boys wer

playing, and that wu@e%ww
that they would not take fime out to eat, and that the eating

time had already passed, and seeing that it was also necessary
to kill a demon, Krsna’s lila-sakti inspired the Aghasura demon
through the Supersoul and brought him near the boys.

Aghasura could not tolerate the fun the boys were having.




The various sports they played filled the boys with pleasure,

but the demon experienced only sulfering.

The demigods (amaraih) who drink the celestial nectar
(amrta) were afraid of being Kkilled by the demon, so they
eagerly awaited his death (yad antah).




Yad can also refer to playing and antah can mean in the heart.

Then the meaning would be:

Aghasura could not tolerate the gopas’ playing, which was
meditated upon by the demigods, and which alone gave them
the desire to maintain their lives (nija jivtepsubhih), though

they already drank nectar, amrta.
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Aghasura (qghasurah), who had been sent by Karmsa (kamsa anusistah),

was the younger brother of Paitana and ngé_s_gra (baki-baka fan’qjgllj.
Theretore when he came and saw Krsna at the head of all the cowherd
boys (drstva arbhakan krsna-mukhan), he thought, "This Krsna has killed
my sister and brother, Putana and Bakasura (ayar tu | me sodara-nasa-krt).

Therefore in order to please them both (ta&_(i\;a;m_h) I shall Kill this
Krsna, along with His assistants, the-ethereowherd-beys{mama enam sa-

balam hanisye)."
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Aghasura thought: If somehow or other I can make Krsna and His associates
(yada ete) serve as the last offering of sesame and water for rhe departed
souls of my brother and sister (mat-suhrdoh tila-apah-krtah), then the
inhabitants of Vrajabhtimi (tada vrajaukasah), for whom these boys are the
life and soul (prajasavah), will automatically die (nasta-sama). If _there is 1o
life (prane gate), there is no need for the body (varsmasu ka nu cinta);
consequently, when their sons are dead. naturally all the inhabitants of Vraja
will die (prana-bhrto hi ye te).




Observing all the cowherd boys headed by Krsna (krsna
mukhan), Aghasura (sah), the younger brother of Putana)
(bak}) and Bakasura, considered:

.

The second halt of verse 14 and verse 15 are Aghasura’s
thoughts:

“This person (ayam tu) has killed my older sister Putana
(balii) and my brother (baka sodara nasa krt).




On their behalf therefore (atha), I will kill Krsna as a pinda_
offering along with His followers (sabalam).

If Krsna and the other boys become the sacrificial offering
(tilapah) to the Pretas for my brother and sister (mat
suhrdoh), Nanda and the other inhabitants of Vraja will
automatically die.

It life has left the body, need we worry any more about the
bodies (varsmasu)?




Living entities (ye prana bhrtah) live through their children

(te prajasavah).

Therefore it their beloved chi

d Krsna dies, then Nanda,

Yasoda and the rest of the Vraj

avasis will automatically die

without my having to kill them.”

PSS
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After thus deciding (iti_vyavasya), that crooked Aghasura (sah khalah)
assumed (dhrtva) the form of a huge python (brhad ajagaram vapuh), as
thick as a big mountain and as long as eight miles (yo]anayama-mahadrl-
pivaram). Having assumed this wonderful python's body (dhrtva

\

adbhutarh), he spread his mouth like a big cave in the mountains and lay

down on the road (vyatt -guh{manam tada), expecting to swallow Krsna
and His associates the cowherd boys (pathi vyaseta grasana asaya)







Thinking in this way, Aghasura lay on the path in order fo
devour Krsna and His friends.

He was one yojana (eight miles) in length, and as thick
(pivaram) as a huge mountain (mahadri).

His mouth spread open (vyattam) like a cave.
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His lower lip rested ‘on the surface of the earth (éharé adhara osthah), and
his s upper lip was touching the clouds in the sky (jalada uttara osthah). The

borders of his month (daryv-amana-antah) resembled thgwgmn

a mountain (giri-Srnga-damstrah), and the middle of his mouth was as dark

as possible (dhvanta antar-asyah). His tOILgue resembled a broad traffic-way

(vitata adhva-]lhvah) his breath was like a warm wind (parusamla-svasa)

and his eyes blazed like fire (dava@ga\h)




Aghasura’s lower lip rested on the earth and his upper lip touched
the clouds.

—

The borders of his mouth resembled the sides of a big mountain
cave.

The interior of the mouth was as dark as night, and his tongue
resembled a wide road.

His breath was like a burning fire and his eyes blazed like fire.
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Upon seeing this demon's wonderful form which resembled a great_
python (drstva tam tadrs’;an}_), the boys thought (sarve matva) that it
must be a beautiful scenic spot of Vrndavana (vindavana-sriyam).

—

Therealter, they imagined it to be similar to the mouth of a great
python (vyatta ajagara-tundena). In other words, the boys unafraid,
thought that it was a statue made in the shape of a great python for

théenjoyment of their pastimes (hy utpreksante sma lilaya).




A tew boys thought that Aghasura was a big snake, so they

started to run away upon seeing it.

Other boys however thought that Aghasura was simply a
wonderful scenic spot of Vrndavana.

They comforted their fearful friends saying, “O fools asnakecan

never be this big. It is just some statue fashioned by the Lord so
that we can appreciate the splendor of Vrndavana even more.
Krsna made it look like a huge snake with a big gaping mouth.”

.




In this way the cowherd boys thought the Lord’s creation was

something like the gaping mouth of the serpent made just for

pastimes (lilaya) .
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The boys said: Dear friends (aho mitrani), is this creature
dead (sattva-kiitarh purah sthitam), or is it actually a living
python with its mouth spread wide (vyatta-vyala-tundayate
na va) just to swallow us all (asmat-sangrasana)? Kindly clear

up this doubt (gadata).




Some called out to the chief bays to confirm their thoughts.

"Is this some type of immovable living entity?“

B

Kuta means a peak, indicating some large animal.

e~ —

'Is it some peacetul tiger or other big animal, who has his mouth
open as it to devour us?"
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Thereafter they decided: Dear friends, this is certainly an
animal sitting here to swallow us all (satyam). Its upper lip
resembles a cloud reddened by the sunshine (arka-kararaktam
uttara-hanuvad ghanam), and its lower lip resembles the
reddish_shadows of a cloud (adhara-hanuvad rodhah tat-
praticchavaya arumnany).




One boy agreed with them.

"The cloud reddened by the sun seems to be his upper lip, and its.
reflection reddening the ground seems to be his lower lip.*

Hanu here means lip or jaw rather than chin since there is no
upper and lower chin.
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On the left and right (savya asavye), the two depressions
resembling mountain caves (nagodare) are the corners of its
mouth (srkkabhyam prati Jgardhete) and the ‘high mountain
peaks (tunga-srngalayah) are its teeth (tad-damstrabhih ca).




"Look here, these two caves (etah) appear to be like the front

part of a mouth.

s

And these mountains (pointing with his forefinger) (etah) appear
like a serpent’s teeth."




Y
0 S W e 110.12.22
%f & ¥gaastrtayama-margo 'yam

g}’( A ¢ g : o
‘ \e} S rasanam pratigarjati

q;, esam antar-gatam dhvantam

sA\" B > -

6", etad apy antar-ananam

In length and breadth (astrta-ayama) the animal's tongue
resembles (rasanam pratigarjati) a broad traffic- -way (margah
ayarin), and the inside of its mouth (etad apy antar-ananam) is
very, very dark like a cave in a mountain (esam am antar-gatarm
dhvantam).




"This wide (astrtayamah) road is like a tongue (rasana).

The darkness between the mountain peaks (esam) is like thf
opening of his mouth."

—




o 5}1« > ?,\\ | 10.12.23 ||
P RS %" davosna-khara-vato 'yam

VA N $vasavad bhati pasyata

{QQQ’ <\ v O}\ &
'y ¥ ¥ tad-dagdha-sattva-durgandho
o & \/} 'Py antar-amisa-gandhavat

Just see (pasyata) how the hot fiery wind (davosna-khara-vato ayarm) is
exactly like the breath ¢ coming out of his mouth (svasavad bhatl) which is

giving off the bad smell of burning flesh (ta@ag_cll_m—sat_ty_a_—duggandho)

because of all the dead bodies he has eaten (antar:amisa-gandhavat).

C——
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"The smell of animals burned in the forest lire seems to be like the smell
of tlesh digesting in a snake’s stomach."
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Then the boys said, "Has this living creature come to swallow us

(asman _kim atra nivistan grasita)? If he does so (ayam tatha ced), he
will immediately be killed Iike Bakasura, without delay (bakavad
ksanad anena vinanksyati)." Thus they looked (viksya) at the
beautiful face of Krsna, the enemy of Bakasura (baka-ari-usat-
mukham), and, laughing loudly (hasantah) and clapping their hands
(kara-tadanair), they entered the mouth of the python (yayuh).




Together they spoke with a little fear.

"This thing, il this is really a snake, and we enter his mouth,

will he swallow us up?®

Someone then answered to calm them down.

"If it is so, then in an instant (ksanena) he will be Killed as_
Bakawas killed by Krsna (anena)."




Saying this he smiled while looking at Krsna, who was
standing some distance away.

"Krsna is within our glance, so what have we to worry?“

Getting this answer, they all began to laugh loudly and said,
"Friends, we must tind out what is in that mouth."




Then they entered the mouth out of boyish curiosity.

They ran in, clapping their hands, to show their fearlessness
and courage, or to dismiss the snake.

e

The calves also raising their tails ran after them inside the
snake’s mouth.




vt 110.12.25 |
® K (\/K\} © ittharmh mitho 'tathyam ataj-jna-bhasitamn

52 «"’ Q,,v g Srutva vicintyety amrsa mrsayate
Go\ J “ rakso viditvakhila-bhiita-hrt-sthitah
<, ;\@e\, svanam niroddhurh bhagavan mano dadhe

The Supreme Personality of Godhead, Sri Krsna (bhagavan), who is
situated as antaryami, the Supersoul, in the core of everyone's heart
(akhila-bhiita-hrt-sthitah), heard (srutva) the boys talking among
themselves (itthamm mitho bhasitam) about the artificial python :

(étatl_lyam).’ Unknown to them (ataj-jia), it was actually Aghasura, a
demon who had appeared as a python (amrsa mrsayate). Krsna, knowing

this (rakso viditva), wanted to torbid His associates to enter the demon's
mouth (svanam niroddhum mano dadhe).




Hearing the boys discuss about the real snake as if it were
something else Krsna began To think:

"What is really a snake’s mouth they are thinking is some

scenic part of Vrndavan, not a snake’s mouth.

This is not just a snake, but the demon called Aghasura. "




I{OW did he know this?

Because he is situated in everyone’s heart (akhila bhuta hrt
sthitah) as paramatma, knowing everything.

He then decided to prevent them (svanam) from entering.
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In the meantime, while Krsna was considering—how—to—stop—them
(tavat), all the cowherd boys entered the mouth of the demon

(Sisavah sa-vatsah pravistas tv asura-udara-antaram). The demon
(raksasa), however, did not swallow them (param na girnah), for he
was thinking of his own relatives who had been killed by Krsna (hata-

sva-kanta-smaranena) and was just waiting for Krsna to enter his
mouth (bakari-vesanarm pratiksamanena).




Just as Krsna decided to stop them, the boys entered the
serpent’s mouth, but the serpent did not swallow them.

Why didn’t he swallow them?

Remembering the death of his brother and sister (hata svaka
antasmaranena) fte was waiting 1or Krsna.

—



To think that though Krsna wanted to stop the boys from
entering he could not do it, and_that his satyasankalpa
sakti(every desire of the Lord is tulfilled) was thwarted, is
incorrect.

N ——

—

The devotees had the desire , " If we go in the serpent’s

mouth, will he swallow us? If he swallows us, our friend will
k111 him as he did Baka."




Of the two desires, the desire of the devotee prevails, as it was
explained previously, by the principle that the Lord is
controlled by his devotee.
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Krsna (krsnah), who is the source of fearlessness for everyone (sakala abhaya-
pradah), saw that all the cowherd boys(viksya tan), who did not know anyone
but Him as their Lord (ananya-nathan), had now gone out of His hand (sya-
karad avacyutan) and were helpless (dinan), having entered like straws into the
fire of the abdomen of Aghésura who was death personitied (mrtyor jatharagni-
ghasan). It was imoterabie tor Krsma—to be separated from His friends the

tan viksya krsnah sakalabhaya-prado

cowherd boys (ghrna_arditah). Therefore as if seeing that this had heen
arranged by His internal potency (dista-krtena), Krsna was momentarily struck
with wonder and unsure of what to do (vismitah).




Seeing the boys escape fromhishands like jewels and fall into
the_fire of the Qhﬁk.&S.SLDm.&Lhk€ blades of grass, moved with
compassion (ghrnaya arditah), Krsna was astonished at the
actions of his lila sakti (dista krtena) or of time (dista) in
having them enter the serpent’s mouth.

What was the cause of astonishment?




"It is not possible for these cowherd boys to have prarabdhg
karma and besides, the supersoul does not give them the
tendency for karma.

Because supersoul is my expansion, he does not do anything
untavorable to me.

Therefore the lila sakti has made this seemingly unfavorable
arrangement with a desire to put me full of prema, into the
compassionate mood (karuna rasa) on seeing this unfortunate
situation.




How astonishing is her control over me, the form of all rasas,
the king of all lila ( lila purusottama).

Though the sorrow due to separation from his friends
remained, with the rise of astonishment (vismaya bhava), it
reduced a little.

This is the meaning.
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