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Canto Ten — Chapter Thirteen

Brahma Stealing the Boys and
Calves



Section — 1

Praise of Maharaja Parikshit
as A Devotee (1-3)
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Sukadeva Gosvami continued: O best of devotees (bhagavatottama),

most fortunate Pariksit (maha-bhaga), you have inquired very nicely

(sacihu prstarh), for although constantly hearing the pastimes of the

Lord (tvaya 1sasya katharh muhuh srnvann api), you are perceiving His

activities to be newer and newer (yan nutanayasi).



This chapter describes a forest picnic, Brahm3a’s stealing the calves and

cowherd boys, the bewilderment of Brahma, and Krsna’s manifesting

identical boys and calves from His own form.

Krsna, whose portion of a portion causes the creation of universes and

the bewilderment of Brahma, showed Himself as the source of delight

to all Visnu forms, the cause of bewilderment to Baladeva, and the

\

source of all powers to Brahma.




When Sukadeva addresses Pariksit as the best of the devotees

(bhagavatottama), the king inquires, “How I am the best among Krsna’s

devotees?”

Sukadeva answers, “Because you always taste the topics of Krsna as

fresh.

Even if you have heard them before, you perceive the pastimes of Lord

Krsna to be newer and newer.”
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This is natural (ayam nisargah) for the Paramaharsas, devotees who
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have accepted the essence of life (sara-bhrtarm ), who take
topics of Krsna as their goal, the center of their words, hearing and
thoughts (Qadjrthz-ﬁaniés’rqti—cetasam api), because they have at
ever moment an astonishing thirst for the names form and qualities of

Acyuta na@ navya-vad acyutasya), just as materialists

are_attached to topics ol women and sex (striya vitanam iva sadhu
varta). -




Sukadeva continues, “This is natural for those who are sara bhrtam,
who accept the topics of Krsna as the essence and goal of their lives.

Krsna-katha is the center of their words, hearing and thoughts because

at every moment they thirst to taste the astonishing names, form and
qual alities of Acyuta.

As a lusty man is attached to topics about women and sex, the sara
bhrtam is intensely attracted to topics about Krsna.”
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O King, kindly hear me with great attention (Srnusva avahito rajann).
Although the activities of the Supreme Lord are very contidential, no
ordinary man being able to understand them (guhyar api), 1 shall
speak about them to you (vadami te), for spiritual masters explain
(glga_\_f_() briayuh) to a submissive disciple Tsnigdhasya sisyasya) even
subject matters that are very confidential and difficult to understand
(guhryamrapy):




Section — 11

Cowherd Boys Arriving at

their Sitting place (4-7)
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Then (tatha), after saving the boys and calves (raksitva vatsa-
palakan) from the mouth of Aghasura (agha-vadanan), who
was death personified (mrtyoh), Lord Krsna, the Supreme
Personality of Godhead (bhagavan), brought them all to the
bank of the river (sarit-pulinam aniya) and spoke the
following words (idam abravit).
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My dear friends (aho vayasvah)_just see how this riverbank is extremely
beautlful because of its pleasing atmosphere (atiramyam pulinam). And
just see how the bloomingletuses are attracting bees and birds bytheir
aroma (sphutat-saro-gandha-hrta ali-patrika). The humming and chirping
of_the bees and birds is echoing throughout the beautiful trees in the
forest (dhvani-pratidhvana-lasad-drumakulam). Also, here the sands are
clean andm?(mraﬁlaccha-balukam 1). [herefore, this must be considered

the best place for our s sporting and pastimes. (sva-keli-sampad).




Here Sri Krsna describes a most suitable place for a picnic. The
riverbank was wide enough to accommodate hundreds of cowherd
boys. It had soft, clean sand, perfect for sitting and eating.

———

————

The Yamuna was full of blossoming lotuses, whose sweet fragrance

attracted bees and birds, whose humming and chirping echoed in the

—

forest.

The thickly foliated trees provided soothing shade from the scorching

Sunmn.
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I think we should take our lunch here (atra bhoktawsram
asmabhir), since we are already hungry (ksudharditah)

because the time is very late (divaradham). Here the calves
may drink water (vatsah samipe apah pitva) and go slowly
here and there and eat the grass (carantu sanakais trnam).

\

o
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Accepting Lord Krsna's proposal (tatha iti), the cowherd boys
allowed the calves to drink water from the river (4fbh# vatsan
payayitva) and then tied them to trees where there was green,
tender grass (arudhva sadvale). Then the boys opened their
baskets of food (muktva Sikyani) and began ejnngAzsu_Lh,_Kl:sna

(bubhu]uh bhagavata san_lal_l}l) in great transcendental

pleasure (muda).




The boys tied the calves to trees in a field full of tender
green grass (Sadvale).

This means the calves were led to the field but because

of greed for that grass, they would not go anywhere else




Section — 111

Lord Krishna enjoying lunch with
Cowherd boys (8-11)
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Like the whorl of a lotus tlower surrounded by its petals and leaves
(yatha chada amﬁoruha—karmkayah) Krsna_sat—imr—the—center,
encircled by lines of His friends (krsnasya visvgk puru-raji-

mandalair), , who all looked very beautiful (virejuh). Every one. of

them was trying to look forward toward Krsna, thinking that Krsna
might look toward him (abhyananah ph@-_drsg- vrajarbhakah). In
this . way they all enjoyed their lunch—n—the{orest (saha upavista

vipine virejuh).




This verse describes the arrangement for the picnic. Krsna sat in the
center, encircled by lines of His friends.

S—

All the boys sat looking toward the center (abhyanana) where Krsna
was sitting.

[t was due to love that all the cowherd boys wanted to face Krsna.

=

Krsna fulfilled their desire by employing His sarva sankalpata sakti to
make His face and limbs appear in all directions at once.




Thus each boy thought, “I am sitting in front directly facing Krsna.

But the other boys are sitting at a distance with their backs or sides to

Krsna.”

This pastimﬂﬂustmies@.@gavad-gitﬁ verse (13.14): sarvatah pani-

padam tat sarvato ’ksi-Siro-mukham, sarvatah Srutimal loke,

“Everywhere are His hands and legs, His eyes, heads and fre_l_ggs, and He

has ears everywhere.




In this way the Supersoul exists, pervading everything.”

Sahopavista means the cowherd boys sat with no spaces

between them.

They sat in rows around Krsna like the whorl of a lotus

flower surrounded by its petals.
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Among _the cowherd boys, some placed their lunch on flowers (kecit

puspair), some on leaves (dalaih kecit), fruits, or bunches of leaves

(pallavair ankuraih phalaih), some actually in their baskets (sigbhih),
some on the bark of trees and some on rocks (tvagbhir drsadbhis ca).
This_is what the children imagined to be their plates as they ate their
lunch (bubhujuh krt_a—_bhéjgnéh).

For fun each boy made his lunch plate out of a ditferent material such as
tflowers or leaves.
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All the cowherd boys enjoyed their lunch with Krsna (sarve
sbhyavajahruh saha iSvarah), showing one another (mitho
darsayantah) the ditferent tastes of the different varieties ot
preparations they had brought from home (sva-sva-bhojya-

rucith prthak). Tasting one another's preparations, they began
to laugh and make one another laugh (hasanto hasavantas

ca).




The boys would taste a little of the different items brought
from their homes and then call out to their friends: “O sakha,
Krsna! Srldama' Subalal See how tasty my food 1s"’

m—

oy

Krsna and the boys would then taste one another’s food and

laugh. This is the meaning rucim darsayantah.

Without being seen by anyone one clever boy stuffed some
v g y any y m
jasmine flowers inside a samosa and said, “O friends, please

'7)

taste this nice samosa!




Believing his statement, a boy took the samosa ate
it.

=

When he started making faces due to the bitter taste,

the giver laughed and the receiver laughed too.

———

“Ca” indicates that afterwards the giver would get

plavfullv beaten and run awav.
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Krsna is yajna-bhuk—that is, He eats only offerings of yajfia (ya]na-bhug)—but to

exhibit His childfiood pastlmes (bubhuje bala-ketitpsHenow-sat (tisthan) with His
flute tucked between His waist and His tight cloth on His right side (bibhrad venum
jathara-patayoh) and with His horn bugle and cow-driving stick on His left (Srng: Imga-
vetre ca vame kakse). Holding in His hand a very nice preparation of yogurt and rice
(panau_masrna-kavalarm), with pieces of suitable fruit between His ~fingers (tat-
phalany angulisu), He sat like the whorl of a lotus flower, looking forward toward all
His friends (tisthan madhye sva-parisuhrdo), personally joking with them and
creating jubilant laughter among them as He ate (hasayan narmabhih svaih). AT that
time, the denizens of heaven were watching (svarge loke misati), struck with wonder

at how the Personality of Godhead, who eats _only in yajfia, was now eating with His
friendsim the forest (bubhuje yajna-bhug bala-kelih).




This verse describes the outstanding qualities of Krsna eating with
His friends.

Krsna sat with His flute tucked between His waist and His tight cloth
on His right side, and His horn and cow-driving stick on I1is left.

In His left hand Krsna held a big lump of yogurt rice.

In between His fingers Krsna held small pieces of lemon and amla
pickle to mix with the rice.




Or _the words can mean that Krsna held a lump of rice in His left
hand, and then took small amounts with His right hand in order to
cat.

/

The cowherd boys sat in a circle facing Krsna and chattered as they
ate. -

—

Krsna addressed a buzzing bumblebee, “O bee, why are you flying near
My face? Go to Madhumangala who is just before you and get a
drink.”




Another boy exclaimed, “Look at that band of wild monkeys!
Though they are hungry and watching us, the boys are eating
peacefully. B

Hey monkeys! Approach stealthily so they don’t see you and
then steal their food.”

Krsna’s sarva sankalpa sakti and lila-sakti then fulfilled His
wish: “O Lord! If You want some obstacle during this lunch
for some amusement, then we will go and bring Branma.”




The celestial residents watched in astonishment at

how Krsna, who eats only oblations of ghee purified b;r
mantra and offered in sacrifice (yajiia bhuk), was now

’\

playing like an ordinary child (bala keli).

Krsna was scolding or praising His friends, and giving

and taking half eaten food with them in the forest.




Section — 1V

Dissapearance of cows and Krishna’s

reassurance to His friends (12-14)
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O Maharaja Pariksit (bharata), while the cowherd boys (Vatsa-
pesu), who knew nothmg within the core of their hearts but

Krsna (acyutatmasu), were thus engaged in eating their lunch
in the forest (evam bhufjanesu), the calves went far away,
deep into the forest (vatsah tu antar-vane duararm vivisuh),

being allured by green grass (trna-lobhitah).
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When Krsna saw that His friends the cowherd boys were

J

just to mitigate their Tear (ice), "My ¢ dear friends, do not sto

:r1ghtened (krsnah tan drstva bhaya-santrastan), He, the
fierce controller even of fear 1tself7_s a bhl—bhayam) said,

D

eating (mitrany asat ma viramate). 1 shall brmg your calves
back to this spot by personally going alter them Myselt (1ha
anesye vatsakan aham)."




When Krsna saw that the cowherd boys were frightened

over losing sight of their calves, He, who gives fear to

fear personified (asya bhibhayam), spoke affectionately,

“O friends, do not stop eating (asanat).

S

[ shall go and personally bring your calves back to this

spot.”

—
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Saying this (ity uktva), carrying His yogurt and rice in His hand (sapani-
kavalo), the Supreme Personality of Godhead Krsna (bhagavan kysnah),

immediately went out (yayau) to search for the calves of His friends (atma-
vatsakan vicinvan) in all the mountains, mountain caves, bushes and
narrow passages (adri-dari-kufja- gahvaresu). B

—

Krsna went out of the search for the calves while holding a lump of yogurt

rice 1n His hand (sa pani kKavala) to eat.



Section -V

Brahma testing Lord Krishna

(15-17)
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O Maharaja Pariksit (kurudsz_)_ Brahma (@mbhg¢{anmd{anih)y, who resides in
the higher planetary system in the sky (khe av itah), hiad observed (pura
drstva) the activities of the most powerful Krsna (prabhavatah) in killing and
delivering Aghasura (aghasura—moksanam) and he was astonished (praptah
pararm vismayam). Now that same Brahma wanted to show some of his own
power and see the power of Krsna, who was engaged in His childhood pastimes,
playing as if with ordinary cowherd boys (mayarbhakasya). Therefore in
Krsna's absence, Brahma took all the boys and calves to another place (tad-
vatsan vatsapan itah anyatra nitva antaradadhat). Thus he became entangled
(tad-antara-gato), for_in the very near future he would see (drastum) how

powerful Krsna was (iSituh manju mahitvam anyad api).




Brahma is addressed as “ambho janma jani” one who is
born from the lotus. This indicates that Brahma3,
though a living being, has a material birth. ﬂ

—

The hint is here given that Brahma was so deluded by
the material energy that he wanted to test Krsna, who is
the very source of mahamaya.




One should not claim that Brahma’s power of illusion could actually
exert influence over omniscient Krsna and His dear cowherd boys
because a later verse says “vatsan pulinam aninya” (as before Krsna
took the calves to the river bank).

Krsna’s lila-sakti allowed Putana to bewilder Yasoda and Krsna in
order to produce vismaya rasa (astomshment) in the Lord’s

T
transcendental pastimes.

\

Patana could have never caused such bewilderment on her own.




Brahma'’s peweroftiitusion putthe-boys to sleep, but this was allowed

ohly for the purpose of Krsna’s pastimes.

—

In actuality the cowherd boys were put to sleep by Krsna’s yogamaya

potency.

This can_be understood from the later statement: krsna maya

hatatmanam, “the cowherd boys were bewildered by Krsna’s maya.”




Une should not claim that aiter being bewlldered Dy Krsna tne DOys
were taken somewhere else by Brahma, because Branma Iater said;
“These boys are not sleeping by my mayd. Where did they come

fron?™ —

Sukadeva says after this that Brahma could not understand which boys

were—produced by Krsna and which were created by the external

=

energy.

Sukadevawoutdmotdescribe the real cowherd boys as being created

bhv the external enerov



[t is proper to say that Brahma had stolen some other forms of boys

created by the external energy.

After seeing the killing of Aghasura, Brahma wanted to see more of

K¥sna’s powers-and thereloreeame-to-thisspot-tad-antargatah). ~

-

Brahma removed the cowherd boys and calves from the bank of the
Yamuna, hid them elsewhere (itah) and then disappeared.

———




The boys and calves that Brahma stole were created by maya.

Since that maya arises from the Lord’s maya, one could say

that everything was under the Lord’s maya.

Bewildered by the Lord’s energy, Brahma stole the calves and

boys created by maya in order to see Krsna’s powers.




Brahma was thinking “When [ steal the boys and calves

will Krsna show some power and another wonderful

pastime!

—

Will He search and find the cows Himself or come tg
me and pray to get them back?

Or will He not be able to understand anything?”



Such thoughts were possible only because Brahma was

bewildered by the Lord’s energy.

Thus when Brahma desired to steal the boys and calves,

yogamaya hid the real boys and calves and mahdmaya instantly

produced exact replicas for Brahma to steal.

Prabhavata means from Krsna. Being astonished upon seeing

Krsna’s deliverance of Aghasura, Brahma came there.
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Thereatter (tatah), when Krsna was unable to find the calves

(krsno vatsan adrstva), He_returned to the bank of the river
(puline api etya), but there He was also unabie to see the

cowherd boys (vatsapan ca adrstva). Thus He began to
search for both the calves and the boys, as it He could not

understand what had happened (ubhav api samantatah vane
vicikaya).




The phrase “not seeing the calves, Krsna returned,”

means it was an appearance of not seeing them, for
Krsna knew exactly where they were.

Krsna did this to make Brahma believe that he could
bewilder anyone including Bhagavan.




T¥hen Krsna began looking for the boys and calves.

Playing the part of a distressed actor, Krsna appeared to
be looking for them.

Later in verse sixty-one it says, “Brahma saw Krsna, the
actor (natyam) in the form of a cowherdboy.”
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When Krsna (krsnah visva-vit) was unable to find (adrstva)
the calves and their caretakers, the cowherd boys (vatsan
palams ca), anywhere in the forest (kx@pl antar-vipine), He
could suddenly understand (sahasa avajagama ha) thar this
was the work oI Lord Brahma (safvam vidhi-krtam).




This verse shows why Krsna began searching further.

Though Krsna is omniscient, He did not see the calves in any fields nor

did He see the boys on the banks of the Yamuna, so He began

searching for them.

—

Did Krsna undeystand theat the time of stealing, after@e thett or

atter looking ki’%r some time? Without having to think Krsna

understood immediately (sahdsa) at the time of the theft that Brahma
bhad done it




Section — VI

Lord Krishna displaying His illusory
potencies (18-21)
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Therealter (tatah), just to create pleasure (mudarh karturm)
both for 8rahmd and for the mothers of the calves and
Cowherdﬂﬁoys (tan-matifnarm ca_Kasya ca), Krsna, the creatar
of the entire cosmic manifestation (krsnah Vlsva-krd
isvarah), expanded Himself as calves and boys (atmanarh

ubh"_"fam cakre).




While Brahma, believing that he had bewildered Krsna,
was being mystified by the Lord’s enefgy, % *=*

Krsna along with His calves and boylriends returned
home and began performing His usual pastimes such as
eating, as it they were never bewildered by Brahma.

This is not at all astonishing.



In order to show His ability to bewilder everyone including Balarama;

O

to fulfill the desires of the gopas and gopis to have Krsna as their own

son; >

to bewilder Brahma and throw him into the ocean of dismay;

to show BW@ of forms of Vasudeva, the object of his

devotion,\after having taught him the Bhdgavatam;) Krsna took the

form of all the calves and boys.



Tf) give bliss to Lord Brahma (ka) and the mothers,

Krsna expanded (ubhayayitam) Himself into both the

calves and boys.

Krsna could do this because He is the master of the

mahat-tattva and the creator of the entire cosmic

manifestation (visvakrt iSvara).
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By His Vasudeva feature, Krsna simultaneously expanded Himself into the exact
number of missing cowherd boys and calves (sarva-svariipo babhau), with their
exact bodily features (yavad vatsapa-vatsaka-alpaka-vapur), their_ particular

/

types of hands, legs and other limbs (yavat karanghry-adikam), their sticks,

bugles and flutes, their lunch bags (Va_@—y'astl-wsana-venu dala-sig), their
particular types of dress and ornaments placed in various ways (yavad
vibhiisambaram), their names, ages and forms (yavac chila-guna-abhidha-akrti-
vayo), and their special activities and characteristics (yavad viharadikam girah

anga-vad). By expanding Himself in this way_beautiful Krsna proved the
statemment sammagra-jagad visnumayam: "Lord Visnu is all- pervadmg “ (sdrvary

visnumayarm)




This is a more elaborate description of the expanded

forms-ot-the-ealvesand boys:

—

It is in the singular because it is describing the class
(jati)- )

The-expanded cowherd boys had verysmall- bodiesjust

like the original boys (yavat).




They remembered their previous activities and how they acted
(viharadikam) in relation to their parents.

Krsna is addressed as ajah unborn, but it also stands for

ajanya, an uniavorable portent to be feared (by Brahma).

Krsna is the original form of all the forms (sarva svariipa). and

He is the embodied form ot the statement sarvam visnumayam

jagat, the whole universe is Visnu.
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Krsna, who is personally the Supreme Soul (svayam atma),

brbught back the calves who were himselt (atma-govatsan
prativarya), by means of the cowherd boys who were himsell
(étllla-vatsggaih) and played with other boys who were himselt
(kridann atma-viharais ca). In this way, Krsna, the soul of all
(sarvatmay, éntered Vraja (prz‘?vis’ad vrajam).




Five verses describe how Krsna continued His usual
program of enjoying pastimes in the morning, noon, and
evening in the village exactly as belore.

How did Krsna, the soul of all (sarvatma), enter Vraja?




He entered as svayam atma, as Himself (the subject), and brought back
the calves (the object), ~

——

who were also Himselt (atma govatsan), along with the cowherd boys

(the means),

————————

who were Himself (atma vatsapaih),

—

and played with other boys who were Himself.



The boys would sit on the same bank of the river and

eat, the calves would herd in the green meadows, and

Krsna would wander from forest to forest searching for
the calves.

In this way _one moment extended for a whole year with

Krsna acting as everyone.

Yet it was unnoticed by all.



Krsna, the boys and their calves wandered everyday in Vraja enjoying

ditterent pastimes untouched by the rain, wind or sun.

By the power of Krsna’s acintya-sakti even Baladeva could not detect

tlgdifference.

After his illusion was ended, Brahma saw that same Krsna with a stick
and a lump of yogurt rice in His hand. Brahma then offered prayers in
all humility.
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g tat-tat-sadma pravistavan

O Maharaja Pariksit (ra]an) Krsna, who had divided Himselt
as ditferent calves and “also as d1fferent cowherd boys (tat-tad-
atma abhavad sah), entered different cow sheds (tat-tad-
gosthe nivesya) as the calves belonging to that particular shed
(tattad-vatsan prthan nitva) and then dilferent homes as
different boys (tat-tat—sadma prav1stavan)

—




Krsna, playing therole of each calf and cowherd boy (tat

tad atma), herded each calf into its respective cow shed.

In His expanded forms as Sridama, Sudama, Subala and

other boys, Krsna entered their respective houses.




Section — VII

Krishna Living as ditferent

personalities

(22-24)
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The mothers of the boys (tad-matarah), upon hearmg the sounds of the

flutes and bugles being played by their sons (venu-rava), immediately rose

from their household tasks (tvara utthita), lifted their boys onto their laps

(utthapya), embraced them with Dot

A _arms (dorbhih parirabhya) and

began to Teed them with their breast milk, which flowed forth hecanse of

extreme love specifically for Krsna (nirbharam sneha-snuta-stanya-payah-

sudhasavam). Actually Krsna is everythmg, but at that time, expressing

extreme love and affection, they Tooks

JClel

pteasure I feeding Krsna, the

Parabrahman, and Krsna drank the mil

k trom His respective mothers as it

it were a nectarean beverage (pararh brahma sutan matva apayayan).



“O will we ever be like mother Yasoda and have Krsna as our child?”

This verse describes how Krsna ftulfilled this desire of the elderly gopis
without their knowledge.

Treating the Krsna expansions just like their sons, the mothers put
them on their laps and fed their breast milk to them.

The word “uduhya” is sometimes found in place ot utthapya.



The mothers held their children more alfectionately

than before, and_due to this increased affection more
mllk flowed (nirbharam: excessively) from their breasts

than belore.

Krsna, the Parabrahman, drank the milk tfrom His

respective mothers as if it were the sweetest nectar

bgcause that milk was filled with their intense motherly
affection.




The word sudhdasavam indicates that to Krsna their breast milk

tasted like nectar (sudha), and since it was saturated with their

prema it had the intoxicating effect of wine (asavam) so it filled

Krsna with joy.

S———

The elderly gopis’ inner ambition was to have Krsna as their

son, so_the Lord fulfilled it in this pastime of bewildering

Bglhmé.




Thus for one vyear Krsna enjoyed the special

transcendental pleasure created by yogamaya between
all the mothers and Himself.

That is why Brahma said, “In great pleasure they drank

the nectar (payah-sudhasavam) from their mothers’

—

breasts.”
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Thereafter (tatah), O Maharaja Pariksit (nrpa), as required according—to—the-
scheduled r(m_nd_QLHm_pasum,e (yama-yamena), Krsna (madhavah) returned

in the evening, entered the house ofeach of the-ecowherd-boys (sayarm g,_];ah)

and engaged exactly like the former boys, thus enlivening their mothers with
transcendental pleasure (sva-acaritaih praharsayan). The mothers took care of
the boys (sarnlalitah) hy massaging them with oil, bathing them, smearing their
bodies with sandalwood pulp (unmardana—ma]]a-lepana) decorating them with
ornaments, , chanting protective mantras. (alankara-raksa) decoratmg their

bodies with tilaka and giving them food (tilaka asanadibhih). In this way, the

mothers served Krsna personally.




According to the scheduled round (yama yamena) of His pastimes,

Krsna returned in the evening, and entered the house of each cowherd

boy.

The word Madhava refers to Krsna and His expansions as cowherd

boys.

The mothers took care of the boys by rrS{assaging fragrant oil on their

bodies (unmardana), bathing them (majja), smearing their bodies with

sandalwood pulp, ornamenting them, chanting protective mantras,
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Thereafter (tatah), all the cows entered their different sheds
(gavah gostham upetya satvaram) and began mooing loudly,
calling tor their respective calves (hunkara-ghosaih parihita-
sangatan). When the calves arrived, the mothers began licking
the calves' bodies again and again (svakan svakan vatsataran

muhur H}l@jﬂi} and profusely feeding them with the milk
flowing from their milk bags (sravad audhasam payah

apayayan).




The bewilderment ot the cows was similar to that of the mothers. First

the cows entered their sheds and began mooing loudly to call for their

respective calves.

e ——

When the calves arrived, the mothers began continuously licking their
bodies and teeding them with a constantHew-efmilk from their milk

bags.

This hints that their affection was more than before.



Section — VIII

Extraordinary change in the

Mood of Brijvasis

(25-27)
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Previously, from the very beginning, the gopis had motherly

affection for Krsna (go-gopinam asminn matrta asit). Indeed,

their atfection tor Krsna exceeded even their atfection for their

own sons (sneha rdhikam vina). In displaying their affection,

they had thus distinguished between Krsna and their sons, but

now that distinction disa;

tokata mayaya vina).

ppeared (purovad asv api hareh

—_—




From the very beginning, the gopis and cows has. more
motherly attection for Krsna than their own ott-spring. N

e ——

But now that Krsna had become their sons and calves—their
love Tor their sons and calves hecame equal to what they

previously had for Krsna.

S—

T

Krsna’s atfection as a child toward the mothers was the same as
before, but from the commencement of the brahma-vimohana-
lila, Krsna becamre theirsons i actuality (mayaya vina).




It may be objected that Krsna in the form of the cowherd boys should
have had the same affection for their mothers as their actual sons,
since a previous verse stated that Krsna took up exactly the character,
dress, form and age as each cowherd boy.

Though Krsna is the supreme independent controller, and everyone
from Brahma to even His personal expansions is dependent on Him,
He is dependent on prema and controlled by prema.

Prema is not dependent on Him. Krsna cannot control or restrict
prema.




Sridhara Swami says, “This irregularity is difficult to prevent
in Krsna.” Such uncontrol a was in the hearts ot the
mothers towards Krsna in the form of their sons.

Thus Krsna in the form of their sons forgot His powers as
God.

Since He assumed the role of their sons, He remained
dependent on them, like acommander next to the King.




One should not say that such dependence on love is a fault;

rather it is Krsna’s ornament.

As the living entity’s dependence on maya is the cause of his

sorrow, so Krsna’s dependence on prema is the cause of ever-

increasing bliss.

_—

This is the realization of the great devotees.




&

X7 & 2&¢@> | 10.13.26 ||
4\’:594 e et vrajaukasam sva-tokesu
\°°\\3¢" }jf)\r& sneha-vally abdam anvaham
& N\ % sanair nihsima vavrdhe
&“&’0&? yatha krsne tv aptirvavat
X
Although the inhabitants of Vrajabhtimi, the cowherd men and
cowherd women (vrajaukasam), previously had more affection for
Krsna than for their own children, now, for one year (a abdam), their

attection for their own sons (sva-tokesu sneha-vally) gradually and
continuously increased (anvaham sSanair vavrdhe) without limit
(nihsima), for Krsna had now become their sons. Every day they

found new inspiration for loving their children as much as they loved

Krsna (yatha krsne tv aparvavat).




Previously the Vrajavasis had more love for Krsna than
for their own children.

Now for one year the affection of the mothers for their

sons, who were actually Krsna, grew like a creeper more

and more.

~— h Y

S— I

Their atfection for Krsna became every increasingly




Here, the word Krsna should be understood to be repeated

again, though it is mentioned only once in the verse.

Why did the mothers’ love for Krsna-inerease-even more?

Because Krsna is the amsi, the original possessor of all power
and beauty, and His expansions as the cowherd boys are amsa
in relation to His beauty and other qualities.




“As much as they had love for Krsna previously (yatha

Krsna vavrdhe), /@ ’ \75(9)‘:"5} \up $S-
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their love for their sons increased to that degree (sva

tokesu vavrdhe).

But their love for Krsna personally now increased even

more (krsne tu apurvavat vavrdhe).



Or the sentence can read' “As much as their love fgr

thelr sons increased (yatha sva tokesu vavrdhe) —
e e e
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In this interpretation the word Krsna does not need

repetition.



W

¥
5 VTR T 110.13.27 I
ﬁ’ ,&,5 &~ ittham atmatmanatmanam
Qi,q, vatsa-pala-misena sah
& palayan vatsapo varsam
(93@ cikride vana-gosthayoh

C_o\@ Qf_"\c;((-S
In this way (ittham), Lord Sri J@ﬁ(sah itma), having
Himself become the cowherd boyg¢ and groups(of calves (V@a-
pala-misena), maintained (Himsell) by (@li (atmana
atmanarh palayan). Thus He continued His pastimes (vatsapah
cikride), both in Vrndavana (vana-gosthayoh) and in the

forest, for one year (varsam).




Thus Krsna Himselt (atma) became the cowherd boys

and calves (vatsa pala misena), and sustained Himselt by
Himself.

Thus Krsna continued His pastimes for one year, both in
the forest and in the fields.




Section — IX

Unravelling the Act
(28-34)
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panca-sasu tri-yamasu
hayanapuranisv ajah

One day (ekada), five or six nights (pafica-sasu tri-yamasu)
before the completion of the year (hayana apuranisv), Krsna
(aia}_lg_), tending the calves (carayan vatsan), entered the forest
(vanam avisat) along with Balarama (sa-ramah).




This explains how Baladeva entered the forest with

Krsna five or six nights before the completion of one

year.

Three yamas equal one night.
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Thereafter (tatah), while pasturing (caratah) atop Govardhana Hill
(govardhana-adri-Sirasi), the cows (gavah) looked down to find

———

g

(carantyah) some green grassg(tmam) and saw (dadrsuh) their calves

(vatsan) pasturing near Vrndavana (upavrajam), not very far away

f

(vidarat).




While grazing—atop Govardhana Hill, the cows looked

down to find some tender green grass (trnam carantah)

and saw their calves pasturing nearby in Vraja.
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When the cows saw their own calves from the top of Govardhana Hill (atha

a——

drstva), they forgot themselves and their caretakers (asmrta-atma) because of

—————

increased affection (tat-sneha-vaso), and although the path was very rough (ati-

——

atma—pa—durga—margah) they (sah go-vrajah) ran toward their calves with great
anxiety, each running as if with one pair of legs (dVl-pat) Their milk bags full and
flowing with milk (asru-paya), their heads and tails raised (udasya-pucchah), and
their humps moving with their necks (kakud-griva), they ran forcefully until they

—

reached their calves to feed them (javena agad).




When the cows saw their own calves from the top of

Govardhana Hill, they forgot themselves and ran oft.

Ignoring their caretakers and the rough pathway, the cows

stretched their necks out in longing and ran as if with one pair

of legs.

Their heads and tails were raised, and their tears _and milk
tlowed in strearms:
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The cows had given birth to new calves (Vaisa-vatyah a]:_)i), but while

coming down from Govardhana Hill (adhah sametya), the cows (gavah),

because of increased affection for the older calves (vatsan), allowed the

older calves to drink milk (payah apayayan) from their milk bags (sva-

odhasar) and (ca) then began licking the calves’ bodies in anxiefy (angani
—

lihantyah), as if wanting to swallow them (gilantyah iva).




Although the cows had given birth to new calves, they had

more attection tor the older calves.

—

Thus they came down irom Govardhana Hill to feed the older

calves the milk pouring from their udders (svaudhasam payah).

In great anxiety they repeatedly licked the calves’ bodies as if

wanting to swallow them.
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The cowherd men (gopah), having been unable to check the cows from

going to their calves (tad-rodhana-ayasa-maughya), felt simultaneously

ashamed (lajja) and angry (UEu-maI-l_}:lIlﬁ).f/T hey crossed the rough
road with great difficulty (durga-adhva-krcchratah), but when they

came down (abhyetya go-vatsair) and saw (dadrsuh) their own sons

(sutan), they were overwhelmed by great atfection.




The cowherd men tried to stop the cows with sticks, but

failing to check the cows, they felt simultaneously

ashamed and angry.

—

With great difficulty they ran down the rough path, but

when they saw their sons with the calves they too were

overwhelmed with affection.
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At that time, all the thoughts of the cowherd men merged in the mellow of

paternal love (utprema-rasa-apluta-asayah), which was aroused by the sight of

their sons (tad-itksana). Experiencing a great attraction (jata-anuragah), their

anger completely disappearing (gata-manyavah), they litted (uduhya) their sons
(arbhakan), embraced them (parirabhya) in their arms (dorbhih) and enjoyed
(avapuh) the highest (paramam) pleasure (mudarn) by smelling (ghranaih) their

sons’ heads (muardhani).




Oh ignorant men! Why were the cows drawn towards their calves?

The elders wanted to scold the cows, but by glancing at their children,

they became filled with parental love, vatsalya-prema.

Experiencing the fiith stage ol prema (anurdagah) the cowherd men

relished intense attraction and pleasure, and thus completely forgot

their anger.
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Thereaiter (tatah) the elderly (pravayasah) cowherd men (gopah),
having obtained great feeling (sunirvrtah) from embracing their sons

(toka-aslesa-), gradually (Sanaih) and with great ditficulty and

reluctance (krcchrat) ceased embracing them and returned to the forest
(apagatah). But as the men remembered their sons (tat-anusmrti), tears
began to roll down from their eyes (uda-sravah). —




With great difficulty (krcchrac) the elderly cowherd men
(pravayaso) stopped embracing (apagata) their children

and returned to the forest.

o

As the men remembered their sons. tears flowed from

their eyes (uda Srava).




Section — X

Lord Baladeva coming out of

the illusion of Yoga Maya
(35-39)
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Because of an increase of alfection (prema-rdheh), the cows (vrajasya) had

constant attachment (anuksanam autkanthyam) even to those calves that

were grown up and had stopped sucking milk from their mothers (mukta-

stanesu apatyesu api). When_Baladeva (ramah) saw this attachment

(VﬂiS_XE), He was unable to understand the reason for it (ahetu-vit), and thus

He began-te-considerastottows (acintayat).




Because of an increase of prema the cows had great attachment
(utkanthyam) even to those calves that were grown up and had
stopped sucking milk from their mothers.

B

Seeing this inexplicable (ahetuvit) situation, Baladeva began to
think.

From the day after the bewilderment of Brahma, all the cows
would ignore their newly born calves at the time of milking and

feed their calves, which had stopped taking milk from their
11AAPYQ




Why did Balarama realize this now, after seeing it for so many

days, and why didn’t the other cowherd men even notice this?

o

[t was because they were all covered by yogamaya from the day of

the brahma-vimohana-lila.

Theretore, even though they saw the strange behavior of the cows,
Baladeva, the gopis and the gopas did not think to investigate i¥.




Baladeva is the elder brother of the cause of the universe, and His dggr

friend, so Krsna should not have deceived Him.

Though Krsna should have revealed everything to Baladeva betfore this,

He did not He did not want Balarama to suifer any separation
from Sridama and His other friends for the period of a year.

Krsna Himself did not sufter from any separation because He was close

to them in an expanded form that searched for their calves.




Balarama did not appear in any expanded form during this

pastime.

Then, after a year passed, when the Lord desired, yogamaya

gradually withdrew her cover from Balarama.

It was done gradually so that Baladeva could take the viewpoint of

the devotee, and also to immerse Him in the ocean of the Lord’s

POWET.
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What is this (kim etat) wonderful phenomenon (adbhutam)? The

attection (prema) of all the inhabitants ot Vraja (vrajasya), including

Me (sa-atmanah), toward these boys and calves (tokesu) is increasing

(vardhate) as never before (apurvam), just like (iva) our aifection for

/

Lord Krsna (vasudeve), the Supersoul of all living entities

(akhila-

f

atmani).

T



As yogamaya relaxed the first part of her intluence, Balarama thought
about the wonders He was seeing:

“It astonishes Me how the mothers have the same love for their sons
as they previously had for Krsna?”

It was also amazing how Balarama himself was experiencing the same
love He feels for Krsna upon seeing those boys.
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Who is this mystic power (ka iyar nari), and where has she come
from (va kutah ayata)? Is she a demigod (daivi) or (va_uta) a
demoness (asur1)? She must be the illusory energy (prayah astu
maya) of My master, Lord Krsna (me bhartuh), for who else (na anya)
can bewilder (vimohini) Me (mf)?




As yogamaya removed the second part ol her iniluence, Balarama

thought for a moment about this, and invoked His power of

omniscience to understand ttre tause of His surprise.

Balarama considered: “It is definitely a display of mystic power or

mayd. But what kind of mg'&d and who caused it?

/

Is it the daivi-maya of the demigods like Brahma appearing as boys
and calves to test their ability to attract us to them?




Are these boys not really Sridama and others?

A

Is it nari-maya created by the some sages, who are testing

q—

their knowledge by assuming the forms of the boys and calves?

—_—

[s it some rdksasi-madya m ke Kamsa,

us

who failing to kill

trick to kill us

by ¢

by their strength, have resorted to some

isguising themselves as the boys and

calves?”



As the third portion of yogamaya dissolved, Balarama again

considered: “The mystical change must have been caused by the

yogamayd potency of my master Krsna.

r—

Though other potencies cannot bewilder Me, even I cannot check the

power of Krsna’s yogamdya, which is filled with pure knowledge.

On the other hand, the mahamaya of My expansion Maha-Visnu, who
creates the mahat-tattva, easily bewilders Brahma and all others.”
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Thinking in this way (iti sancintya), Lord Balarama (sah
dasarhah) was able to see (acasta), with the eye of
transcendental knowledge (vayunena caksusa), that all
(sarvan) these calves (Vat@aﬁd Krsna’s friends (sa-vayasan
api) were expansions of the form of Sri Krsna (Vaﬁuntﬁam).




Thinking thus, Balarama tried to understand it by the

eye of transcendental knowledge (vayunena caksusa).
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By Krsna’s will the fourth portion of yogamaya departed,

and Balarama was able to see that all the boys and calves

were expansions of Krsna’s transcendental form.
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Lord Baladeva said “O supreme controller (isa)! These boys (ete) are not (na) great

demigods, as 1 previous’lfy thought (sura-isah). Nor (na ca) are these calves (ete) great sages

Elie Narada (IM' Now I can see that You alone (tvam_eva) are _manifesting Yourself
(bhasi) in all varieties of difference (bhit-asraye api). Although one, You are existing in the
different forms of the calves and boys (sarvam prthak tvarm). Please briefly (nigamat) explain
this to Me (katham vada).” Having thus (iti) been requested by Lord Baladeva (uktena), Krsna
explained (prabhuna) the whole situation (vrttarn), and Baladeva (balah) understood it

(avait).




Balarama continued His thoughts: “Now, why did Krsna
become the calves and boys?

Where has He hidden the real boys and calves?

Because even after prolonged meditation one cannot
perceive this matter, it should be understood that the

cause is not mahdmdyd, but rather yvogamayd, Krsna’s
transcendental spiritual power.




Krsna’s yogamdya has such great power that even His personal

expansions such as Narayana, though omniscient and
ommpmgnt do not have any inherent understanding of this
power.”

Mahavisnu’s stealing the sons of the Dvarakd brdhmana is the

proof given in the Srimad Bhdgavatam Tan,th—é;a-n-te—eha-pl;e
eighty-nine.,

Thus
Krsna.

| A
»
»
Q)
q
(L)
(]

)
d)
QD

)
(L)
Q)

)

)

)

\)
)
—



With this intent the verse is spoken.Balarama said, “It is not possible

that the demigods, sages or the demons became the boys.

Actually I see that all these boys and calves are You.

Although one, please tell me why You are existing in the ditferent

forms of the calves and boys?” Upon inquiring from Krsna, Balarama

understood everything about the brahma-vimohana-lila.




Section — XI

Return Of Lord Brahma
(40-42)
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When Lord Brahma (atma—bhuh) returned (etya) after a moment of time had

passed (truti-anehasa) accordmg to his own measurement (atma—manena)

he saw (tavad dadrse) that although by human measurement a Complge

year had passed (a-abdam), Lord Krsna (harim), after all that time, was

engaged just as before (purah-vat) in playing (kridantarn) with the boys and

calves, who were His expansions (sa-kalam).



After describing the bewilderment of ja_gopas

and gopis, the bewilderment of Brahma is described.

Due to fear, Brahma, who is called atma bhii (borp
directly from Hari), returned after one moment, even
though one year of human time had elapsed.




After all that time, Brahma saw that Krsna was playing
with the boys and calves. who were actually His

expansions.

Baladeva, however, as in the previous year, was absent
due to being kept home by his mother to perform
auspicious rites on His birthday.
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Lord Brahma thought: Whatever (yavantah) boys (balah) and calves
(sa-vatsah) there were in Gokula (gokule), I have kept them (sarva eva

hi) sleeping (Sayana) on the bed of my mystic potency (me maya-

asaye), and to this very day (adya api) they have not (na) yet risen
(utthitah) again (punah).

—
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A similar number of boys and calves (tavanta eva) have been playing
(tatra kridantah) with Krsna (visnuna samam) for one whole year _(_é}-
abdam), yet they are ditferent from the ones illusioned by my mystic
potency (ma}-maya-m(ﬂiite-itarg). Who are they (itah ete)? Where did

they come from (atra kutratyah)?

“—




The doubts that arose in Brahma after seeing this are described

in two verses (41-42).

Lord Brahma thought: “Where have all these boys and calves

come from?

Are these the ones bewildered by my maya? Or_are they

différent boys and calves brought by Krsna?’



Brahma pointed with his forefinger as he thought, “Just a short

distance from here the boys and calves are playing with Krsna
in the forest of Gokula.

They are ditlerent from the ones I put to sleep by my mystic

power.

Where did these come from and who are they?”



Section — XII

Bewilderment of Lord Brahma

(43-45)
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Thus, Lord Brahma (evam sah atma-bhiih), thinking and thinking

(dl;yétvﬁ) for a long time (ciram), tried to distinguish between those

two sets of boys, who were each separately existing (etesu bhedesu).
He tried to understand (jiaturm) who (ke) was real (satyah) and who

(katare) was not real (na iti), but he couldn’t understand at all (na iste
kathaficana).




In this way Brahma was thinking and investigating for a long time.

N—

“Of the two groups, those bewildered by me and those playing here
with Krsna, which group is real and which is false?

Are the sleeping ones bewildered by me the real ones or are they
something created by Krsna?

Or are the ones playing in the distance the real ones or something
created by Krsna?




Or are both merely creations of Krsna?

—

After 1 go to the cave and see that the boys and calves are still

there, does Krsna remove them and bring them here so that I come

here and see them, and does Krsna then take them from here and

put them back in the cave?

T—

Whatever the case may be, I see two ditlerent groups in two

different ptaces arthe same time. Thus [ am confused.”




After meditating for some time, Brahma thought, “I will use my power

of omniscience to understand this.”

———

But even then, alter a long time in samadhi, Brahma was still doubtiul:
“Of the two groups situated in two places, which is the real (satyah)
group created by the Lord, and which is the false one created by

Mayadevi?

S—

I cannot understand at all.”
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svayam eva vimohitah

Thus (evam), because Lord Brahma (ajah) wanted to mystily
(sammohayan) the all-pervading Lord Krsna (visnum), who can never

bemystified (vimoharin), but who, on the contrary, mystifies the entire
universe (visva-mohanam), he himselt (svaya eva) was put into

bewilderment (vimohitah) by his own (svayam eva) mystic power

(mayaya). -




This verse describes how Brahma fell into the whirlpool of

bewilderment.

.

Though Brahma tried to mystity (sammohayan) Krsna by stealing
the boys and calves, he, though unborn (ajah), was bewildered by
using his energy (svaya mayaya) against the Lord.

Brahma was not bewildered by his own energy, which is the

exteTTal Teaning ot the words svayd mayaya.



Vimohitah here indicates that Brahma was bewildered in a special way

(vi:visesena mohitah).

-

\ “
K ~ <

v

The reason for this extreme bewilderment was Brahma’s great offense

in attempting to use his powers to mystity the Lord.

One should not think that Brahma was bewildered by his own maya,
because maya does not have the power to bewilder its shelter. A later

—T

verse gives an example to illustrate this.
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As the darkness (tamah-vat) of snow (naiharam) on_a_dark night
(tfamyarn) and the light of a glowworm (khadyota-arcih) in the light of
day have no value (ahani iva), the mystic power of an inferior person
(itz;ra-mayﬁ aiSyarm) who tries to use it against (yunjatah) a person ot

—

great power (mahati) is unable to accomplish anything; instead, the

powetr-ottiratiTiferior person is diminished (atmani nihanti).




No type of mystic power can cover Krsna, who is the

controller of mahamaya.

-~

Rather, such an attempt shows the insignifticance of the

person displaying his mystic power betore the Lord.

—_—

This verse cites two examples to show this.



In the dense darkness ot night, the darkness produced by snow

has no meaning.

Similarly, Brahma’s maya could not cover the Lord, but rather

Brahma became insignificant in the presence of Krsna’s mystic

pOWer.

——

As the example of snow only attributes a little causality to
Brahma, another more satisfying example s given.




A firetly appears very important at night, but in the daytime its

glow has no value.

Similarly, Brahma can show his power in some places, but his

power became condemned when he tried to spread it over the
Lord. i

—_—

When one tries to defeat a superior power, one’s own inferior

power becomes destroyed.



Section — XIV
Lord Brahma Envisions
Divinity
(46-55)
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Then, while Lord Brahma (ajasya) looked on (pasyatah), all

the calves and the boys tending them (tavat sarve vatsa-palah)

immediately (tat-ksanat) appeared (vyadrsyanta) to have

complexions the color of bluish rainclouds (ghana-Syamah)

and to_be dressed in yellow silken garments (pita-kauseya-

vasasah).



(Verses 46-48) While Brahma was contemplating these
matters, he saw all the calves and cowherd boys (vatsa Pdldb),
but they gave no heed to him.

They said, “O Brahma, the unborn (aja) one, resident of
Satyaloka. Verily (satya), you are a goat! [The word dgja also
means goat. |

PN

/

You create the universe by vour intelligence. Now you want to
bewilder us with your maya.




You have no idea at all who we are.

Now we will show you! Look!

Though we are all the calves grazing on Vrndavana’s
grass, and all the cowherd boys herding those calves,our
real form is only one form.”




Being endowed with spiritual vision, Brahma was able to see
(vyadrsyantah) that all the calves and cowherd boys had immediately

transformed into visnu-mirtis with four arms, having bluish

complexions and wearing yellow garments.

o

All the boys’ chests were marked with the line of Laksmi (srivatsa).

They had armbands (angada) on their upper arms, and Kaustubllgl_

jewels (ratna) on their necks. Their hands were ornamented with

golden bracelets and their feet with bangles.
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All those personalities had four arms (catur-bhujah), holding conchshell disc, mace and lotus

flower in Their hands (sankha-cakra-gada-rajiva-panayah). They wore helmets on Their heads
(kiritinah), earrings on Their ears (kundalinah) and garlands of forest flowers around Their
necks (harinah vana-malinah). On_the upper portion of the right side of Their chests e
emhblem of the goddess of fortune (Srivatsa). Furthermore, They wore armlets on Their arms
(angada-dah), the Kaustubha gem around Their necks (ratna-kambu), which were marked-
with three lines like a conchshell, and bracelets on Their wrists (kankana-panayah). Wl\th
bangles on Their ankles (katakaih), ornaments on Their feet (nuipuraih), and sacred belts
around Their waists (kati-sutra-anguli-yakaih), They all appeared very beautiful (bhatah).




S 110.13.49]|

& oV . :
QF 3 \rfP» anghri-mastakam apurnas tulasi-nava-damabhih

k@y komalaih sarva-gatresu bhuri-punyavad-arpitaih

Every part of Their bodies (sarva-gatresu), from Their feet to the top of Their

heads (a-anghri-mastakam), was fully decorated (apurnah) with fresh (nava),

tender (komalaih) ggl;lands of tulasi leaves (tulasi damabhih) oftered by devotees

engaged in worshiping the Lord by the greatest pious activities, namely hearing

and chanting (bhuri-punyavad-arpitaih).

The phrase bhiiri punyavad arpitaih means “worshiping the Supreme Lord by

hearing, chanting and remembering.”

[——
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Those Visnu forms, by Their pure smiling, which resembled
the increasing light of the moon (candrika-visada-smeraih),

and by the sidelong glances of Their reddish eyes (sa-aruna-

apanga-viksitaih), created and protected. (srastr-palakah) t

desires of Their own devotees (svaka-arthanam ), as if by the

1€

modes of passion and goodness (rajah-sattvabhyam 1va)



The brightness of the smiles of those Visnu forms made the moon light

e

lament.

With the sidelong glances of Their reddish eyes they created and
maintained the desires of their devotees.

N—

The phrase (raja-sattvabhyam) means the Visnu forms distributed

mercy with the reddish (rajas) tint of their lotus eyes and the white
(sattva) ot their smiles.
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All beings, both moving and nonmovingﬁ(cgg—acﬁaraih), from the four-

headed Lord Brahma down to the most insignificant living entity (atma-
ac_li;stazl_l_lga-parxantaih), had taken forms (murti-madbhih) and were

differently (prthak prthak) worshiping those visnu-martis (upasitah),

according to their respective capacities, with various means of worship

(aneka-arhaih), such™as dancing and singing (nriya-gita-adi).



Brahma saw that all beings from the four-headed Brahma
down to the grass were worshiping those visnu-mirtis

with various means of worship, such as singing and

dancing.




o e Dt o e 110.13.52]]
e
"?9\;\3 éfg <y
g s+ ¥ animadyair mahimabhir ajadyabhir vibhatibhih

catur-virms$atibhis tattvaih paritah mahad-adibhih

All the visnu-murtis were surrounded (parita) by the opulences
(mahimabhih), headed by anima-siddhi (animadyaih); by the
mystic potencies (vibhutibhih), headed by Aja (aja-adyabhih);

and by the twenty-four (catur-vimsatibhih) elements for the

creation of the material world (tattvaih), headed by the mahat-

tattva (mahat-adibhih).



All the vispu-murtis were surrounded by opulences, headed by the

eight mystic siddhis, and by the twenty four elements of creation

starting with the mahat-tattva.

In this enumeration of the twenty four elements, a distinction is made

between mahat-tattva, which is the twenty-third element, and sutra-

tattva (a state Where the three modes are slightly manitested), Wh1ch

e

becomes the t twenty third element instead ol mahat-tattva.

Tattvaih means causes for creation of the material world.
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Then Lord Brahma saw that kala (the time factor) (kala), svabhava (one’s own
nature by association) (svabhava), samskara (reformation) (sarnskara), kama
(desire) (kama), kaima (fruitive activity) (karma) and the_gunas (the three

modes of material nature) (guna-adibhih), their own independence being

completely subordinate to the potency of the Lord (sva-mahi-dhvasta-

mahibhih), had all taken iormsﬁ(mﬁrtimadbhih) and were also worshiping those

Visnu-murtis (upasitah).




The visnu-mirtis were being worshiped by time (kala)
and its assistants: one’s own nature (svabhava),
reformation (samskara), desire (kama), fruitive activity
(karma) and the thI"E€ modes of material nature (gunas).

Their own independence, however, was completely
subordinate to the potency of the Lord (sva mahi dhvasta

mahibhih). —




Time sets the three modes of nature in motion.

Svabhava is one’s natural state formed by associating

with the three modes of material nature.

S —

Samskara is that which brings remembrance or

revelation.
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The visnu-martis all had eternal (satya), unlimited (ananta)

forms (miurtayah), full of knowledge (jiana) and bliss

(ananda-matra) and_existing (eka-rasa) beyond the influence

of time. Their great glory was not even to be touched (asprsta-

bhuri-mahatmyah) by the jhanis engaged in studying the

Upanisads (upanisat-drsam api hy).



One should not think that all these forms were just a creation

of the Lord’s illusory energy.

The boys and calves were all transformed into visnu-mirtis or

Visnu forms made of infinite truth, infinite knowledge and

infinite bliss. Or the meaning can be: the calves and boys were

the personification of the Vedic statement: satyam jianam

anandarm brahmeti, anandam brahmano riipam, “Brahman is the

Abgglute Truth and complete bliss. Brahman is the form of
bliss.” (Taittireya Upanisad 2.1.3) -




One may object that Vedantists never say that Brahman
has many forms and variations.

But this verse states that the followers of the Upanisads

(upanisad drsam), however, cannot understand the

varieties manifested by Brahman due to their lack of

devotion, nor can they even touch the glory of these
visnu-murtis.




This proves that Brahman and Paramatma can actually—be

understood only through devotion as confirmed by Krsna in
S’rzmad Bhagavatam (11.14.21):

bhaktyaham ekaya grahyah, “I am obtainable only by

devotion.”

——

Sri_Krsna says in the Bhagavad-gita (18.55): bhaktya mam

Mijc’mc‘lti yavan yas casmi tattvatah, “I am known as [ am only



The Mundaka Upanisad (3.2.3) says:

na caksusa pasyati rupam asya yam evaisa vinute

tena labhyas tasyaisa atma vivrnute tanum svam

“The Lord’s form (asya rupam) cannot be seen by material
eves (na caksusa pasyati). The Lord is attainable (labhyas) by
one (tena) whom the Lord favors (yam evaisa vrnute). To such

a person (tasyaisa atma) He manitests His own form (vivinute

tanum svam).”



In the Svetasvatara Upanisad (3.8), the Supreme is described as aditya-
varnam tamasah parastdt, “He whose self-manifest form is luminous
like the sun and transcendental to the darkness of ignorance.”

Ananda-matram ajaram purdnam ekam santam bahudha drsyamanam:

“The Supreme is blisstul, with no tinge of un-happiness.

S

Although He is the oldest, He never ages, and although one, He is

experienced in ditferent forms.”




(Brhad-aranyaka _ Upanisad  4.4.19) The  Srimad
Bhagavatam (10.40.7) states: bahu-murty-eka-murtikam,

“You are the one Supreme Lord mamfestmg in multiple

forms.”

Sarve nityah sasvatas ca dehas tasya paratmanah: “All the

forms of that Supreme Person are eternal.” (Maha—

vardha Purana)



Thus there are many statements in the Sruti and Smrti

revealing that Brahman definitely has transcendental

form and qualities, which are visible to the eye of

devotion by the mercy of Lord Sri Krsna.
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Thus (evarh) Lozd Brahma (ajah) saw the Supreme Brahman (dadarsa para-

brahma), by whose energy (yasya bhasa) this entire universe (sarvam idarn), with

its moving and nonmoving living heings (sa-cara-acaram), is manifested (vibhati).

He also saw (dadarsa) at the same time (sakrt) all the calves and boys (akhilan) as

the Lord’s expansions (atmanah).

S—

Yasya retfers to the Supreme Brahman.



Section — XV

Lord Brahma coming back to

his Senses

(56-61)
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Then (tatah), by the power of the effulgence of those visnu-mrtis

(tzid-dhm), Lord Brahlné (ajah), his eleven senses (ekadasa-
indriyah) jolted (udvrtya) by astonishment (atikutuka) and stunned
by transcendental bliss (st'imita), became (abll_ﬂg) silent (tasnirm), just
like a child’s clay doll (putrika iva) in the presence of the village deity
(pﬁ\h-devi-anti) .




By the influence of those visnu-mirtis, Brahma’s eleven senses

became jolted by astonishment and stunned by transcendental
bliss.

The word uddhrta is sometimes substituted for udvrtya.

Overwhelmed by the effulgence of those visnu-mirtis, Brahma

fell silent and could not do or say anything, just like a child’s

clay doIl'in the presence of the village deity.
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The Supreme Brahman is beyond mental speculation (atarkye), He is self-manifest, existing in
His own bliss (sva-pramitike), and He is beyond (pagt_r_a_) the material energy (ajatah). He'is
known by the crest jewels of the Vedas (brahmaka) by refutation of irrelevant knowledge
(atan-nirasana-mukha-mitau). Thus (iti) in relation to that Supreme Brahman, the Personality
of Godhead, whose glory had been shown by the manitestation of all the four-armed torms ot
Visnu (nija-mahimani), Lord Brahma, the lord of Sarasvati (ira-ise), was mystified (muhyati
sati). “What (kim) is this (idam)?” he thought (iti), and then he was not even able (aniSe api)
to see (drasturn). Lord Krsna (ajg& understanding Brahma’s position (jiiatva paramo), then

at once (sapadi) temoved (cacchada) the curtain of His yogamaya (aﬁl-javamkalﬁ).

o




Seeing that Brahma could not realize whatever sweet glory He
had shown him, and that Brahma was not qualified to view any
more of His endless unprecedented glories, Krsna didn’t show
any more of His opulences.

Even though Brahma was highly learned and also the husband
of the goddess of learning Sarasvati, he said, “Oh, what an
amazing thing I have seen.”

Then being mystified, he could no longer see those forms.



Seeing this and knowin A’ lification nderstand

re

His powers, Krsna immediately withdrew the curtain of

yogamaya (aja javanikam) to make them disappear.

In other words, by the agency of yogamdyda, Krsna covered the
cowherd boys, the calves grazing on grass and Himself looking
for the calves.

Then Krsna showed new forms of the same produced from

Himself, each having tour arms.




Then He made that yogamaya disappear. Yogamdyd is the

potency by which Krsna is sometimes manifest and sometimes

not manifest.

Mahamaya, on the other hand, is the potency which covers the

actual reality and displays something unreal.

Theretore, in this verse the word aja reters to yogamaya.



What was the source of Brahma’s bewilderment?

Brahma was mystitied by seeing Krsna’s opulence (nija mahimani).

How is Lord Krsna described in this verse?

__a

Krsna is beyond logic (atarkye), self-manifest and blisstul J(sva-
pramitike).




If Krsna does not personally reveal Himself, there is absolutely no

means, not even by scriptural knowledge, to realize Him.

rm—

Therefore Krsna is beyond logic or argument.

He is also beyond the material energy (paratra ajatah).

Krsna is known (mitau) by the crest jewels of the Vedas, who define
Brahman 1n terms ol negation.




The phrase atan-nirasana means rejecting that which is

irrelevant.

The word atat means “that which is not a fact.” _

In the Brhad-aranyaka Upanisad (5.8.8), Brahman is described

as asthilam ananv ahrasvam adirgham, “that which is not large
and mot small, not short and not long.” -




In other words, Brahman is defined in terms of negation

by saying neti neti, “It is not this, it is not that.”

By that form Brahma was bewildered.
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Lord Brahma’s (kah) external consciousness (arvak aksah) then
(tatah) revived (pratilabdha), and he stood up (utthitah), just like a
dead man coming back fo life (pareta-vat). Opening (unmilya vai) his
eyes (drstih) with great difficulty (krcchrat), he saw (acasta) the
universe (idarm), along with himselt (saha-atmana).

—

—



Brahma returned to external consciousness and stood

up, just like a dead man coming back to life.

Opening his eyes, Brahma saw this universe (idarm) as

the object of his possessiveness along with himself.

Or Brahma saw the object of his false identity as the

creator ol the universe.
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Then, looking (pasyan) in all directions (@bhitah disah), Lord Brahma
immediately (sapadi eva) saw (apasyat) Vrndavana (vrndavanar)

betore him (purah-sthitam), filled with trees, which were the means of

livelihood for the inhabitants (ﬁjivya-drgllla-ﬁkimam) and which were

—

equallz pleasing in all seasons (sama-priyam).




Then Krsna showed Brahma the wealth of His sweetness.

————

Brahma immediately saw Virndavana betore him.

—l

It was filled with trees, which were nourishing all the

living entities, and equally pleasing in all seasons.
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Vrndavana is the transcendental abode (avasa) of the Lord (ajita),
where (yatra) there is no (druta) hunger (rut) anger or thirst
(tarsaka-adlkam) Though naturally (nzgs_g_lga) inimical (durvalrah)
both human beings (nr) and fierce animals (mrga-adayah) live there

together (saha asan) in transcendemntat friendship (mitrani iva).




This verse turther describes the sweetness of Vrndavana,

wherein tigers and men, though naturally inimical

(naisarga durvairdh), live together as friends.

Because Vrndavana is Krsna’s residence (ajita avdasa)

anger, greed and other undesirable things (anarthas)

have gone from there (drutah).
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Then Lord Brahma (paramesthi) saw (tatra acasta) the Absolute Truth (param
brahma)—who is one without a second (advayam), who possesses full
knowledge (agadha-bodham) and who 1s unlimited (anantam)—assummg
(udvahat) the role of a child in a family of cowherd men (pasupa-vamsa-sisutva-
natyarn) and standing all alone (ekarh), just as before (pura iva), with a morsel
of food in His hand (sa-pani-kavala{i}), searching (Vizcirzat) everywhere
(paritah) for the calves (vatsan) and His cowherd friends (sakhin).




Covering up the four handed visnu-miirti forms generated from
His own form by yogamaya, Krsna showed Brahma His original
form described in the Srutis as akhanda advitiya brahma.

There (tatra) in Vrndavana, Brahma (paramesthi) saw (acasta)
Krsna. What did Krsna look like?

Concealing His majesty, Krsna played as a cowherd boy
standing with some food in His hand while loitering with His
calves and boyfriends.




Brahma did not see Krsna as catur-bhuja Narayana; he simply
saw an innocent boy.

Yet he understood that Kysna was the master of the whole

creation.

—_—

Brahma thought, “Here is the Lord of the universe.

—

[ am simply His insignificant servant.”




Krsna is addressed as advaya (without a second) because all
the forms that Brahma had seen until he became stunned had
now been covered up by yogamaya.

Because Krsna is the root cause of all the other forms, He is
called Supreme (paramy- ~

Krsna is called ananta, unlimited, because He possesses powers
thousands of times greater than what He showed to Brahma.




Krsna 1is called agadha bodham, possessing unlimited

-

Rnowledge, because not onty Brahma but even Baladeva and

other expansions find it difficult to understand Him.

Because Krsna was performing like an actor (ndatyam), He was
searching here and there for the calves and boys._

One year before, Brahma, under illusion, took that to be the
actual fact.




But now after seeing the calves grazing on the grass in the pasture and

the boys taking lunch on the river bank, and no longer seeing the

illusory boys created by maya that he had stolen, Brahma became free

——

from his illusion.

He_understood that Krsna’s looking for the calves and boys again was

some act of Krsna for bewildering him.

Thus in the first verse of the next chapter containing Brahma’s prayers,

there s Tro TreTTtion of Krsmasearching for the calves and boyé.




Because of yogamaya’s covering the four handed forms coming from
Himself, Krsna is described in this verse as (ekam) alone, all by
Himself. -

Krsna performs unlimited pastimes to please His pure devotees;

therefore here He appeared sweetly with a lump of yogurt rice in His
hand. -

For less qualified persons krsna shows His formless aspect.



Then yogamdya covers the sweetness of Krsna’s transcendental

form, qualities, pastimes, abode and associates, and leaves only

the revelation ot Krsna’s tormless teature.

Though there is an extreme difference in the realization of

Brahman and Bhagavan, there is no contradiction in the

scriptures describing these features of the one Absolute Truth.




Some will claim that the phrase sisutva-ndatyam, means “putting on the

dress of a cowherd boy,” therefore, the cowherd boy form is not the

eternal form (svariipa) of Brahman, but simply a temporary form that

illustrates the Lord’s power to bewilder a living entity such as Brahma. |

Furthermore, the Lord only accepted the form of a cowherd boy as a
convenient object of praise for Brahma to offer his prayers as described

in Chapter Fourteen verse one: naumidya te ‘bhra-vapuse, “I_praise the

most worshipable one, who has a body the color of a Mmil_ogd 7




But this is not in agreement with Sridhara Swami’s

opinion, because the subject of prayers should never be

an unreal thing.

Indeed, the transcendental form of Krsna holding a

lump of yogurt rice in His hand exists eternally.




Section — XVI

Lord Brahma gives up his

Divinity for Lord
(62-64)
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After seeing this (drstva), Lord Brahma hastily (tvarena) got-down (avatirya)
from his swan carrier (nija-dhoranatah), fell down (prthvyam vapuh abhipatya)
hke a golden rod (kanaka-dandam 1va) and touched (sprstva) the lotus feet of
Lord Krsna (anghn—yugmam) with the tips of the four crowns on his heads
(catuh-mukuta-kotibhih). Ofiering his obeisances (natva), he_bathed the feet af

Krsna (akrtaabhisekam) with titrewater of his tears of joy (mut-astu-su-jalaih).




When Lord Brahma understood that the Absolute Truth,
Parabrahman, the root cause of everything, was standing
before him in His human form as a cowherd boy of
Vraja, he quickly jumped oft the back of his swan carrier
(nija dhorantah) and fell to the earth.

There is a tfamous saying that demigods never touch the
earth.




Brahma’s breaking this rule indicates that he gave up hlS

prestige as a demigod

Because Brahma’s four heads were facing in four directions, to
touch the Lord’s feet, he had to fall on the ground and raise
hm again and again.

He bathed Krsna’s lotus feet (akrta abhisekam) with a profuse

\

outpouring ot tears.




The pretix “su” in the word sujalaih, which means water,

indicates that Brahma’s tears were purified.

Therefore, Brahma’s crying was a form of bhakty-

anubhdva, a transformation of transcendental ecstatic
love.
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utthayotthaya krsnasya cirasya padayoh patan
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Rising (utthaya utthaya) and falling (patan) again and again at
the lotus feet (padayoh) of Lord Krsna (krsnasya) for a long

time (cirasya), Lord Brahma remembered (smrtva smrtva aste)

ﬁ\

over and over (punah punah) the Lord’s _greatness (mahitvam)

he had just seen (prak-drstam). o




Alter paying obeisances many times, Brahma remained

on the ground at Krsna’s feet for a long time due to
being overwhelmed by intense bliss.

This verse is in the present tense because Sukadeva was

directly experiencing the pastime.
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Then (atha), rising (utthaya) very gradually (sanaih) and wipire-(vimrjya) his
two eyes (locane), _Lord Bra—ﬂEél looked up (udviksya) at Mukunda
(mukundam). I:ord Brahma his head bent low (vinamra-kandharah), his mind
Cogcentrated (samahitah) and his body trembling (sa-vepathuh), very humbly,
with folded hands (krtanjalih prasraya-van), with faltering (gadgadaya) words

(ilaya), began to offer praises to Lord Krsna (ailata).

——————

~—



This verse mentions that Brahma saw the Lord with only two eyes,
because all eight of his eyes were brimming with tears.

The word locane indicates that with his two hands Brahma wiped the
two eyes on each of his four faces.

—

Brahma praised Lord Krsna with a choked up voice.

The word ailata in the phrase gadgadayailatelaya comes from ditta
which means to praise.




“La” has been added to the word aitta to imitate the soundgof

Brahma’s choked voice,

The word gadgadaya means faltering voice.

Thus ends the commentary on the Thirteenth Chapter of the

Tenth Canto of the Bhagavatam for the pleasure of the
devotees, in accordance witlt thie previous dcaryds.




