Srimad-Bhagavatam
Canto Ten: The Summum Bonum

With the
Sarartha-darSinl commentary

by
Srila Vi§vanatha Cakravarti Thakura



Canto Ten — Chapter Thirteen

Brahma Stealing the Boys and
Calves



Section — IX

Unravelling the Act
(28-34)
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panca-sasu tri-yamasu
hayanapuranisv ajah

One day (ekada), five or six nights (pafica-sasu tri-yamasu)
before the completion of the year (hayana apuranisv), Krsna
(aia}_lg_), tending the calves (carayan vatsan), entered the forest
(vanam avisat) along with Balarama (sa-ramah).




This explains how Baladeva entered the forest with

Krsna five or six nights before the completion of one

year.

Three yamas equal one night.
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Thereafter (tatah), while pasturing (caratah) atop Govardhana Hill
(govardhana-adri-Sirasi), the cows (gavah) looked down to find

\

B

(carantyah) some green grassg(tmam) and saw (dadrsuh) their calves

(vatsan) pasturing near Vrndavana (upavrajam), not very far away
e N
(vidarat).




While grazirg—atop Govardhana Hill, the cows looked

down to find some tender green grass (trnam carantah)

and saw their calves pasturing nearby in Vraja.
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dvi-pat kakud-griva udasya-puccho ’gad dhunkrtair asru-paya javena

When the cows saw their own calves from the top of Govardhana Hill (atha

——

drstva), they forgot themselves and their caretakers (asmrta-atma) because of

—l

increased affection (tat-sneha-vaso), and although the pgth was very rough (ati-

—

atma—pa—durga—margah) they (sah go-vrajah) ran toward their calves with great
anxiety, each running as if with one pair of legs (dVl-pat) Their milk bags tull and
flowing with milk (asru-paya), their heads and “tails raised (udasya-pucchah), and
their humps moving with their necks (kakud-griva), they ran forcefully until they
reached their calves to feed them (javena agad).




When the cows saw their own calves from the top of

Govardhana Hill, they forgot themselves and ran oft.

Ignoring their caretakers and the rough pathway, the cows

stretched their necks out in longing and ran as it with one pair

of legs.

Their heads and tails were raised, and their tears _and milk
tlowed it strearms:
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—

The cows had given birth to new calves (Vaisa-vatyah aEi), but while

coming down from Govardhana Hill (adhah sametya), the cows (gavah),

because of increased affection for the older calves (vatsan), allowed the

older calves to drink milk (payah apayayan) from their milk bags (sva-

odhasam) and (ca) then began licking the calves’ bodies in anxiety (angani
—

lihantyah), as if wanting to swallow them (gilantyah iva).




Although the cows had given birth to new calves, they had

more attection tor the older calves.

——

Thus they came down from Govardhana Hill to feed the older

calves the milk pouring from their udders (svaudhasam payah).

In great anxiety they repeatedly licked the calves’ bodies as if

wanting to swallow them.
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The cowherd men (gopah), having been unable to check the cows from

going to their calves (tad-rodhana-ayasa-maughya), telt simultaneously

ashamed (lajja) and angry (uru-manyuna). /1' hey crossed the rough
road with great difficulty (durga-adhva-krcchratah), but when they

came down (abhyetya go-vatsair) and saw (dadrsuh) their own sons

(sttan), they were overwhelmed by great atfection.




The cowherd men tried to stop the cows with sticks, but

failing to check the cows, they felt simultaneously

ashamed and angry.

—

With great difficulty they ran down the rough path, but

when they saw their sons with the calves they too were

overwhelmed with affection.
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At that time, all the thoughts of the cowherd men merged in the mellow of

paternal love (utprema-rasa-apluta-asayah), which was aroused by the sight of

their sons (tad-tksana). Experiencing a great attraction (jata-anuragah), their

anger completely disappearing (gata-manyavah), they litted (uduhya) their sons
(arbhakan), embraced them (parirabhya) in their arms (dorbhih) and enjoyed
(avapuh) the highest (paramam) pleasure (mudarn) by smelling (ghranaih) their

sons’ heads (muardhani).




Oh ignorant men! Why were the cows drawn towards their calves?

—

The elders wanted to scold the cows, but by glancing at their children,

they became filled with parental love, vatsalya-prema.

Experiencing the fifth stage of prema (anuragah) the cowherd men

relished intense attraction and pleasure, and thus completely forgot

their anger.
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Thereafter (tatah) the elderly (pravayasah) cowherd men (gopah),
having obtairﬁ—great teeling (sunirvrtah) from embracing their sons

(toka-aslesa-), gradually ($anaih) and with great difficulty and

reluctance (krcchrat) ceased embracing them and returned to the forest
(apqgatéh). But as the men remembered their sons (tat-anusmrti), tears

—

began to roll down from their eyes (uda-stavah).



With great ditficulty (krcchrac) the elderly cowherd men
(pravayaso) stopped embracing (apagata) their children

and returned to the forest.

As the men remembered their sons, tears flowed from
their eyes (uda Srava).




Section — X

Lord Baladeva coming out of

the illusion of Yoga Maya
(35-39)
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Because of an increase of atfection (prema-rdheh), the cows (vrajasya) had

constant attachment (anuksanam autkanthyam) even to those calves that

were grown up and had stopped sucking milk from their mothers (mukta-

stanesu apatyesu api). When Baladeva (ramah) saw this attachment

(Vilis_}_fg), He was unable to understand the reason for it (ahetu-vit), and thus

He began-te-eensiderastottows (acTntayaf).




Because of an increase of prema the cows had great attachment
(utkanthyam) even to those calves that were grown up and had
stopped sucking milk from their mothers.

.

Seeing this inexplicable (ahetuvit) situation, Baladeva began to
think.

From the day after the bewilderment of Brahma, all the cows
would ignore their newly born calves at the time of milking and

feed their calves, which had stopped taking milk from their
11AAPYQ




Why did Balarama realize this now, after seeing it for so many

days, and why didn’t the other cowherd men even notice this?

o

It was because they were all covered by yogamdya from the day of

the brahma-vimohana-lila.

Theretore, even though they saw the strange behavior of the cows,
Baladeva, the gopis and the gopas did not think to investigate ir.




Baladeva is the elder brother of the cause of the universe, and His dggr

friend, so Krsna should not have deceived Him.

Though Krsna should have revealed everything to Baladeva betfore this,

He did not He did not want Balarama to suifer any separation
from Sridama and His other friends for the period of a year.

Krsna Himself did not sufter from any separation because He was close

to them in an expanded form that searched for their calves.




Balarama did not appear in any expanded form during this

pastime.

Then, alter a year passed, when the Lord desired, yogamaya

gradually withdrew her cover from Balarama.

It was done gradually so that Baladeva could take the viewpoint of

the devotee, and also to immerse Him in the ocean of the Lord’s

POWET.
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What is this (kim etat) wonderful phenomenon (adbhutam)? The

attection (prema) of all the inhabitants ot Vraja (vrajasya), including

ﬂ

Me (sa-atmanah), toward these boys and calves (tokesu) is increasing

(vardhate) as never before (apirvam), just like (iva) our aifection for

,

Lord Krsna (vasudeve), the Supersoul of all living entities

(akhila-

f

atmani).

—



As yogamaya relaxed the first part of her influence, Balarama thought
about the wonders He was seeing:

“It astonishes Me how the mothers have the same love for their sons
as they previously had for Krsna?”

It was also amazing how Balarama himself was experiencing the same
love He feels for Krsna upon seeing those boys.
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Who is this mystic power (ka iyar nari), and where has she come
from (va kutah ayata)? Is she a demigod (daivi) or (va uta) a

demoness (asurl)? She must be the illusory energy (prayah astu

maya) of My master, Lord Krsna (me bhartuh), for who else (na anya)
can bewilder (vimohini) Me (mf)?




As yogamaya removed the second part ol her iniluence, Balarama

thought for a moment about this, and invoked His power of

omniscience to understand ttre tause of His surprise.

Balarama considered: “It is definitely a display of mystic power or

mayd. But what kind of mgl'__ic'l and who caused it?

/

Is it the daivi-maya of the demigods like Brahma appearing as boys
and calves to test their ability to attract us to them?




Are these boys not really Sridama and others?

L

Is it nari-maya created by the some sages, who are testing

q—

their knowledge by assuming the forms of the boys and calves?

—

Is it some rdksasi-mayd employed by the demons like Karmsa,

us

who failing to kill

trick to kill us

by ¢

by their strength, have resorted to some

isguising themselves as the boys and

calves?”



As the third portion of yogamdya dissolved, Balarama again

considered: “The mystical change must have been caused by the

yogamayd potency of my master Krsna.

rm—

Though other potencies cannot bewilder Me, even I cannot check the

power of Krsna’s yogamdya, which is filled with pure knowledge.

On the other hand, the mahamaya of My expansion Maha-Visnu, who
creates the mahat-tattva, easily bewilders Brahma and all others.”
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Thinking in this way (iti sancintya), Lord Balarama (sah
dasarhah) was able to see (acasta), with the eye of
transcendental _knowledge (vayunena caksusa), that all
(sarvan) these calves (Vatgﬁ_r_l)_;lﬁd Krsna’s iriends (sa-vayasan

api) were expansions of the form of Sri Krsna (vaikuntharm).




Thinking thus, Balarama tried to understand it by the

eye of transcendental knowledge (vayunena caksusa).
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By Krsna’s will the fourth portion of yogamaya departed,

and Balarama was able to see that all the boys and calves

were expansions of Krsna’s transcendental form.
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Lord Baladeva said “O supreme controller (isa)! These boys (ete) are not (na) great
demigods, as I previously thought (sura-isah). Nor (na ca) are these calves (ete) great sages

like Narada (rsayah). Now | can see that You alone (tvam_eva) are_manifesting Yourself
(/bilési) in all varieties of difference (bhit-asraye api). Although one, You are existing in the
different forms of the calves and boys (sarvam prthak tvam). Please briefly (nigamat) explain
this to Me (katham vada).” Having thus (iti) been requested by Lord Baladeva (uktena), Krsna
explained (prabhuna) the whole situation (vrttarn), and Baladeva (balah) understood it

(avait).




Balarama continued His thoughts: “Now, why did Krsna
become the calves and boys?

Where has He hidden the real boys and calves?

Because even after prolonged meditation one cannot
perceive this matter, it should be understood that the

cause is not maham_avakbut rather yogamadyd, Krsna’s
transcendental spiritual power.




Krsna’s yogamdya has such great power that even His personal

expansions such as Narayana, though omniscient and
ommpmgnt do not have any inherent understanding of this
power.”

Mahavisnu’s stealing the sons of the Dvarakd brdhmana is the

proof given in the Srimad Bhdgavatam TenLh—Ga-me—eha-pLe
eighty-nine.

Thus
Krsna.
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With this intent the verse is spoken.Balarama said, “It is not possible

that the demigods, sages or the demons became the boys.

Actually I see that all these boys and calves are You.

Although one, please tell me why You are existing in the ditferent

forms of the calves and boys?” Upon inquiring from Krsna, Balarama

understood everything about the brahma-vimohana-lila.




Section — XI

Return Of Lord Brahma
(40-42)
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When [Lord Brahma (atma—bhuh) returned (etya) after a moment of time had
passed (truti-anehasa) according to his ownmeasupgmem_(atma-manena)

he saw (tavad dadrse) that although by human measurement a complg_te

year had passed (a-abdam), Lord Krsna (harim), after all that time, was

engaged just as before (purah-vat) in playing (kridantarn) with the boys and

calves, who were His expansions (sa-kalam).



After describing the bewilderment of ja_gopas

and gopis, the bewilderment of Brahma is described.

Due to fear, Brahma, who is called atma bhii (borp
directly from Hari), returned after one moment, even
though one year of human time had elapsed.




After all that time, Brahma saw that Krsna was playing
with the boys and calves. who were actually His

expansions.

Baladeva, however, as in the previous year, was absent
due to being kept home by his mother to perform
auspicious rites on His birthday.




Ao

5\;@ f»és . 110.13.41]|

& L yavanto gokule balah
< 1

%L & sa-vatsah sarva eva hi

mayasaye sayana me

nadyapi punar utthitah

Lord Brahma thought: Whatever (yﬁ_yantah) boys (balah) and cal\ies
(sa-vatsah) there were in Gokula (gokule), I have kept them (sarva eva

hi) sleeping (Sayai yana) on the bed of my mystic potency (me maya-

asaye), and to this very day (adya api) they have not (na) yet risen
(utthitah) again (punah).
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A similar number of boys and calves (tavanta eva) have been playing
(tatra kridantah) with Krsna (visnuna samam) for one whole year (j—
abdam), yet they are ditferent from the ones illusioned by my mystic
potency (maj—maya-moﬁite-itarg). Who are they (itah ete)? Where did

they come from (atra kutratyah)?

“—




The doubts that arose in Brahma after seeing this are described

in two verses (41-42).

Lord Brahma thought: “Where have all these boys and calves

come from?

Are these the ones bewildered by my maya? Or_are they

différent boys and calves brought by Krsna?’



Brahma pointed with his forefinger as he thought, “Just a short

distance from here the boys and calves are playing with Krsna
in the forest of Gokula.

They are ditlerent from the ones I put to sleep by my mystic

power.

Where did these come from and who are they?”



Section — XII

Bewilderment of Lord Brahma

(43-45)
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Thus, Lord Brahma (evam sah atma-bhih), thinking and thinking

(dl;yétvﬁ) for a long time (ciram), tried to distinguish between those

two sets of boys, who were each separately existing (etesu bhedesu).
He tried to understand (jiaturm) who (ke) was real (satyah) and who

(katare) was not real (na iti), but he couldn’t understand at all (na iste
kathaficana).




In this way Brahma was thinking and investigating for a long time.

N—

“Of the two groups, those bewildered by me and those playing here
with Krsna, which group is real and which is false?

Are the sleeping ones bewildered by me the real ones or are they
something created by Krsna?

Or are the ones playing in the distance the real ones or something
created by Krsna?




Or are both merely creations of Krsna?

———

After 1 go to the cave and see that the boys and calves are still

there, does Krsna remove them and bring them here so that I come

here and see them, and does Krsna then take them from here and

put them back in the cave?

—

Whatever the case may be, I see two ditlerent groups in two

different ptaces arthe same time. Thus [ am confused.”




After meditating for some time, Brahma thought, “I will use my power

of omniscience to understand this.”

——

But even then, alter a long time in samadhi, Brahma was still doubtiul:
“Of the two groups situated in two places, which is the real (satydh)
group created by the Lord, and which is the false one created by

Mayadevi?

S—

I cannot understand at all.”
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Thus (evam), because Lord Brahma (ajah) wanted to mystily
(sammohayan) the all-pervading Lord Krsna (visnum), who can never

be mystified (vimoham), but who, on the contrary, mystifies the entire
universe (visva-mohanam), he himselt (svaya eva) was put into

bewilderment (vimohitah) by his own (svayam eva) mystic power

(mayayz). B




This verse describes how Brahma fell into the whirlpool of

bewilderment.

.

Though Brahma tried to mystity (sammohayan) Krsna by stealing
the boys and calves, he, though unborn (ajah), was bewildered by
using his energy (svaya mayaya) against the Lord.

Brahma was not bewildered by his own energy, which is the

exteTTal Teaning of the words svayd mayaya.



Vimohitah here indicates that Brahma was bewildered in a special way

(vi:visesena mohitah).

=

\ b ]
K ~ (S

v

The reason for this extreme bewilderment was Brahma’s great otfense

in attempting to use his powers to mystity the Lord.

One should not think that Brahma was bewildered by his own maya,
because maya does not have the power to bewilder its shelter. A later

—T

verse gives an example to illustrate this.
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As the darkness (tamah-vat) of snow (naiharam) on_a_dark night
(tamyarn) and the light of a glowworm (khadyota-arcih) in the light of
day have no value (ahani iva), the mystic power of an inferior person
(itz;ra-mayﬁ aiSyam) who tries to use it against (yunjatah) a person ot

—

great power (mahati) is unable to accomplish anything; instead, the

powetr-ottiratimiferior person is diminished (atmani nihanti).




No type of mystic power can cover Krsna, who is the

controller of mahamaya.

—

Rather, such an attempt shows the insigniticance of the

person displaying his mystic power betore the Lord.

—_——

This verse cites two examples to show this.



In the dense darkness ot night, the darkness produced by snow

has no meaning.

Similarly, Brahma’s maya could not cover the Lord, but rather

Brahma became insignificant in the presence of Krsna’s mystic

pOWer.

—

As the example of snow only attributes a little causality to
Brahma, another more satisfying example 1s given.




A firetly appears very important at night, but in the daytime its

glow has no value.

Similarly, Brahma can show his power in some places, but his

power became condemned when he tried to spread it over the
Lord. )

——

When one tries to defeat a superior power, one’s own inferior

power becomes destroyed.
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