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Canto Ten — Chapter Fourteen

Brahma’s Prayers to Lord Krsna



Section — 1

Lord Brahma Praising

qualities of Lord Krishna (1-3)
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Lord Brahma said: My dear Lord, You are the only worshipahle 1 ord, the Supreme Personality

of Godhead (idya), and therefore 1 offer my humble obeisances and prayers (naumi) just to

please You (te). O son of the king of the cowherds (pasu-pa-anga-jaya), Your transcendental

body (vapuse) is dark blue like a new cloud (abhra), Your garment (ambaraya) is brilliant

(lasat) like lightning (tadit), and the beauty of Your face (mukhaya) is enhanced by Your gunja

earrings (gufja avatarnsa) and the peacock feather on Your head (pari-piccha). Wearing

garlands of various forest flowers and leaves (vanya-sraje), and equipped with a herding stick

(VEt_rg) a buffalo horn (visana) and a flute (venn), You stand beautifully (laksma- srlye mrdu-

—_—-

pade) with a2 morsel oI Tood in Your hand (kavala).




This chapter relates how Brahma;—though maintaining a mood of

reverence, immersed himself in the great ocean of Krsna’s sweetness.

After praising Sri Krsna with great devotion mixed with knowledge,

Brahma asks some questions.

[ am not afraid if the real devotees, who are relishing great bliss by

collecting loads of jewels, mock my stance of selling jewels (olfering a

few jewels).




Meditating with determination solely upon the lotus feet of my guru,

my heart desires to cross of the ocean of Brahma’s prayers.

Now Brahma has directly realized that Nandanandana is the source of

all forms of eternity, knowledge and bliss.

Having attained firm devotion at the lotus feet of Krsna, Brahma

profusely praises the Lord.




Brahma said, “My dear Vasudeva! You are the source of countless
forms, and are the only worshipable (idya) Lord.You are glorified by

everyone in the universe from me down to the grass.

In order to attain You, I offer these praises unto You.” “Or, simply to

please You, I glority You in verse.

—_—

Your transcendental body, dark blue like a fresh rain cloud, is wrapped
in a garmentore pritiiant than lightning.” )




Brahma’s words describing Krsna suggest two things: the earth

gets relief from the scorching heat of summer through the
cloud of Krsna’s rain.

And the cataka bird, like devotees sustain their lives with the
mercy pouring from the rain cloud of Krsna..

Brahma continues, “Gunja berry earrings accent the beauty of
Your face, flowers adorn Your hair, and a peacock feather rests
atop Your head.”




Brahma’s description reveals the superiority of the lowly guiija berries of

Vraja to the precious jewels of Vaikuntha.

The forest garland of wild flowers and leaves around Krsna’s neck is

superior to those made of the parijata tflowers from Svargaloka.

By mentioning the morsel of yogurt rice in Krsna’s hand, His stick and

horn, Brahma indicates the superiority of Krsna’s cowherd boy form

———

over all others.




In mentioning Krsna’s soit feet (mrdu pade), Brahma

indicates that those wandering in the forest of Vrndavana
become filled with ecstasy upon seeing Krsna’s foot

prints.

By stating that Krsna is the son of a cow herder (pasupa
anga jaya), Brahma shows the superior fortune of Nanda

over Vasudeva.
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My dear Lord (deva), neither I nor anyone else can (na api) estimate (avasitur ise) the potency

(mahi tu) of this (asya) transcendental body et¥ewrs-(vapusah), which has shown such mercy
tq_me (mat-anugrahasya) and which appears just to tulfill the desires of Your pure devotees

(sva-iccha-mayasya). Although (tu) my mind (manasa) is completely withdrawn (antarena)

from material atfairs (bhtuita-mayasya), I (kah api) cannot understand (na ise) Your (tava eva)

personal form (saksat). How, then, could I possibly understand (kim uta) the happiness

(sukha) You experience (anubhiiteh) within Yourself (atma)?

~—




Hearing Brahma'’s praises, Krsna may object: “Listen Lord Brahma! You
are the master of all powers in this universe, Whlle I am but the son of a
cowherd man in the forest.

You are an ancient and exalted personality, and I am but a small boy.

You are knowledgeable of all the Vedas, and endowed with the most

exemplary conduct. o

But I am an ignorant keeper of cows, and so unaware of proper conduct
that [ run around with some yOgUIt rice 11 My hand.




You are the supreme lord, fullgof bliss, and the controller of all illusion.

But I am bewildered by yourilusion,—and wander about the forest

grieving over lost calves. Thus I am not qualified for your praise.”

—_—

Fearing such objections from Krsna, Brahma spoke this verse, repenting
for having offended Krsna due to His ignorance.

“I cannot estimate (avasituril) the greatness of Your transcendental
body, engaging in childish play, what to speak of Your pastimes of
youth (Raisora).




If T cannot understand the potency of Your transcendental body, then

how could T possibly understand the happiness You experience within

Yourself by herding the calves.

I cannot comprehend the happiness Your cowherd friends feel, what to

speak of the happiness You experience by directly playing with them.

If a person with a controlled mind cannot understand that happiness,

what can be said of those with uncontrolled minds?”




In this way Brahma expressed tive levels ot ignorance.

Brahma described Krsna’s body in this way to prove that
the Supreme Lord cannot be understood by yogd,
austerity or $astric study.

Krsna is understood only by mercy.




Brahma continued, “My Lord, although I offended You, due to Your
magnanimity You have shown such mercy to me.

That mercy consisted of revealing Your sweet human form after

showing Your awesome visnu-miirtis. What is the cause of that mercy?

Your body is sva icchda-maya.

It appears in response to the desires of Your pure devotees who want to
see and serve You. -




You show mercy out of atfection for Your devotees. _

Though I am an offender, because I have a semblance of devotion I have
become qualified to receive a drop of Your mercy.”

—

Patiently listening to Brahma, Krsna replied, “But to fulfill desires and

show mercy are traits of human beings also.”

Brahma responded, “But my Lord, Your body is not material (bhiita

mayaysya). Your body is spiritual.”



Brahma Sambhita (5.32) says: angani vyasya sakalendriyvg-vrttimanti
pasyanti panti kalayanti ciram jaganti, “Every part of Krsna’s body has

all the potencies of other parts of the body.”

This verse shows not only that the Tord canperform any bodily

functlon with any of His limbs, but also that He can see through the
eyes of His Visnu expansions, and similarly that He can hear through
the ears of any Visnu expansion.

Although the Lord can perform any function with any one of His
senses, in His transcendental pastimes as Govinda He generally sees

- ol o)

with His eyes, touches with His hands and heatrs with His ears.




Thus Krsna acts like the most heautiful and charming young cowherd
boy.

Brahma continued, “My Lord, You have shown me the form of

Vasudeva (deva vapu), who bestowed mercy (mad anugrahasya) by

teaching me the four verses (catuh-sloki) ot Bhagavatam.

To fullill Your desires (icchd-maya), Your transcendental body is the

source of these Vasudeva torms (sva).




Though Your hody tullils Yeur—desires;—it-is-spiritual and not like our

bodies, which are products of matter (bhiuta mayasya).

[ cannot estimate the potency of Your spiritual body, even though I
have revealed the Vedas and studied the fruit of the Vedas, Srimad
Bhagavatam.

I_cannot even understand the greatness of Your Vasudeva{forms what
to speak of the greatness of the original source of those transcendental
forms, the two-armed form of Govinda.




In this topmost of transcendental forms as an innocent
cowherd boy, You intensely relish the pastimes of
stealing butter, drmkmg the gopis’ breast-milk, tending
the calves, playing Your flute, and enjoying Your
childhood pranks, which are extraordinary even in
comparison with the activities of Your Visnu
expansions.”
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Those who (ye) even while remaining . situated (sthitah) in their established social positions

——

(sthane), throw aw i (udapasya) the process (pra asam) of speculative knowledge (jiane) and

with their body , wordg Zivak)Zand mind ( @r all resped¥s (namanta eva) to

descriptions of Your personality and activities (Sruti-gatam), dedicating their lives (jivanti) to

these narrations (bhavadiya-vartam), which are vibrated by You personally and by Your pure
devotees @mukharitém), certainly {prayasal)) conquer Your Lordship (jitah asi), although

You are otherwise unconquerable (jitah api) by anyone (taih) within the three worlds (tri-

lokyam).



The Svetasvatara Upanisad (3.8) states: tam eva viditva,
“Freedom is possible only by understanding Brahman.”

If that is the case, then how can an ignorant person attain
liberation?

This verse answers the question.

—



Brahma said, “Your devotees give up all endeavors for
knowledge (prayasam udapasya).

They simply spend their time hearing Your glories (bhavadiya
vartam) spoken by You and Your pure devotees
(sammukharitam). -

Staying in their social positions (sthane sthitah) they do not
travel around to holy tirthas.




Without doing anything else, devotees pass their lives hearing
topics (Srutigatam) about Your name, qualities and pastimes,

and they offer all respects to these narrations with their bodies,
minds and words.

They use their intelligence to grasp the meaning of the subjects
heard.

In this way, the pure devotees conquer You, although You are
otherwise unconquerable by anyone within the three worlds.




“You are not conquered by those who attain liberation through jiiana.

Indeed, to attain liberation from the cycle of repeated birth and death
merely by hearing about You is astonishing.

By knowledge of Brahman, which is but one aspect of the Absolute

Truth,ijﬁc'mis cross the ocean of birth and death.

That is the meaning of the Sruti statement, ‘Freedom is possible only

b}?understanding Brahman.””



Section — 11

Glories of Devotional Service

(4-8)
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My dear Lord (vibho), devotional service unto You (bhaktim) is the best (Sreyah)
path for self-realization (srtim). If someone gives up that path (te udasya) and
eﬁgages in the cultivation ‘o_f_s-peculative knowledge (kevala bodha labdhaye), he
will simply undergo a troublesome process (ye klisyanti). and will not achieve his
desired result (asau klesala eva Sisyate). As (yatha) a gpgrson who beats
(avaghatinam) an émpty husk of wheat (sthiila-tusa) cannot get grain (na anyat),
one who (tesam) simply (eva) speculates cannot achieve self-realization. His only
oain is trouble (asau klesala eva sisvate).




One can achi ' f the meth

of bhakti such as hearing and chanting.

The Nrsimha Purana confirms this, “Since one can easily attain
the original Personality of Godhead by worshiping Him with
devotion using leaves, tflowers fruits and water, which are freely
available, why does one need to endeavor for liberation
separately?” R




Though this is true, those who reject bhakti and pursue the path_of

speculative knowledge (jiiana) only gain trouble and botheration.

—

This is the intention of the verse.

Sridhara Swami says that jiiana is a dry path, whereas bhakti is a caol
stream flowing like a river of honey

—

The word sreyah (supreme benefit) also refers to all the fruits of all
other processes sucit a5 Rarmid and jndnd.




The path of bhakti gives all these fruits, and is thus called the sreyah

srtim, the path of supreme benetit.

The jiianis who reject (udasya) the path of auspiciousness (Sreyah srtiri)

get only suffering (Rlesala).

[t is like beating a huge pile of empty husks of rice. The result of the

effort is pain in the hands and no rice.
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O almighty Lord (bhtiman), in the
in this world (1ha) achieved

\,

(pura W yOgis (bahavo pi @ogma )
dhaya) the /]ﬁatform of devotional service by
otfering all their en endeavors uglto You (tvad- agélta 1ha) and falthfully carrying out
their prescribed duties (nija-karma). Through such devotional service (bhaktya
eva), pertected by the processes of hearing and chanting about You (k@_th&
upanitayﬁ) they came to understand You (vibudhya), O infallible one (acyuta),

and could easily (anjah) surrender to You and achieve (prapedlre) Your (te)
supreme (param) abode (gat (gatim). S




In the previous two verses, Brahma used negative and positive
statements to establish that devotional service is the means of attaining
the Lord.

The present verse describes the primary activities of bhakti, namely

hearing and chanting about Krsna.

Brahma said, “O almighty Lord (bhiiman), in this world there are many

who practice bhakti (yoginah) and offer their activities to You, engaging

all their senses in works of devotion.




By the prema-bhakti which arises from hearing and chanting
(kathopanitaya), they realize (vibudhya) Your form, qualities and
pastimes, and thus attain Your eternal association in the spiritual
world.”

This verse can also be taken as a rejection of the yoga process after

havmg rejected jidnd in the previous verses.

“d
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“After practicing yoga for a lo o_the platform of

devotional service and attain firm devotion at the lotus feet of Krsna.”
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Nondevotees however, cannot realize You in Your full personal feature (implied).
Nevertheless (tatha gPi), it may be possible for them to realize (sga_viboddhum arhaty)
Your expansion as the impersonal Supreme (te agunasya mahima) by cultivating direct
perception of the Self within the heart (svanubhavad). But they can do this only\b}7
puritying their mind and senses (amala antar-atmabhih) of_all conceptions of material
distinctions (avikriyat) and all attachment to material sense objects (ananya-

bodhyatmataya). Only in this way will Your impersonal feature manifest itself to them
(artipatah na ca anyatha).




Though only pure prema bhakti gives directly realization of the sweet

@ of_Krsna, through jnana mixed with bhakti one can attain
realization of impersonal Brahman.

3('\\, cis Co WoeJ\ &W—M@} :

This however is attained only after giving wup jnana.

"O one who reveals his sweet form (bhuman), though this form can be
attained only by prema bhakti (tathapi), your great form (mahima)
without material qualities (agunasya). can be understood (vibudhum

arhati)."




Mahima means imﬁersonal Brahman since the lord himself says
madiyam mahimanam ca parabrahmeti sabditam (bhag. 8.24.38)and
dhruva says sa brahmani sva mahimani api natha .
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What is the cause?

A pure heart and performing ones prescribed actions.

Jdde V‘-\J\‘—'\'\

How can the heart or mind, transtormations of the subtle boﬁy, realize
the formless para Brahman?




The heart is described as avikirya , without change.

The spiritual or changeless heart (soul) perceives the changeless
Brahman. But how can Brahman, without object of perception, be
perceived by something else?

—

Thus the heart is described as arupatah, without form.

The heart or mechanism of perception is the same as Brahman, and
therelore perceives it.




Can Brahman be perceived by other means?

S—

[t is only perceivable by itself.

It is not perceived like ordinary objects with form through sound and

touch.
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In time (kalena), learned philosophers or scientists (yaih su-kalpaih) mightbe

able to count (vimitah) all the atoms of the earth (asya bhu-pamsavah), the

particles of smow (mihikah), or perhaps even the shining molecules radiating {rom
the sun, the stars and other luminaries (dyu-bhasah). But among these learned

men, who could possibly count (kah vimatum iSire) the unlimited transcendental

qualities (gunan) possessed by You, the Supreme Personality of Godhead
(gunatmanah te), who have descended onto the surface of the earth for the benefit
of all Tiving entities (hita-avatirnasya)?




“You possess unlimited, eternal qualities (gunatmanah) that arise from
Your spiritual form.”

This is confirmed in the scripture known as Brahma-tarka: gunaih

svarupa_bhutais tu guny dasau harir isvarah, “The lord possesses
qualities which arise from His svaraipa, personal form.”

q—

Brahma said, “But who can count (vimdtum) those qualities? No one

/

can.”



The avataras such as Sankarsana, who descend on earth to extinguish

the sulfering of the world, actually have counted the number of atoms

on the earth, the snowflakes, and even the particles of sunlight.

Yet even such a personality as Sankarsana, who has been continuously

chanting Krsna’s glories since time immemorial, cannot come to an

end of enumerating those glories.

S —

There is another meaning of the word gunatmanah.



The Lord is the protector of the world consisting of the three gunas,
modes of material nature.

“No one can come to an end of counting the qualities of You who

engage in pastimes of protecting the universe.

What to speak then of being able to describe the most astonishing

qualities that You exhibit during Your sweet childhood pastimes in

Vrndavana, wherein You steal yogurt from the Vraja-gopis.”
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My dear Lord, one who (yah) earnestly waits for You to bestow Your causeless

mercy upon him (te anukampam su-samiksamanah), all the while patiently

sullering the reactions of his past misdeeds (bhufijana eva atma-krtarh (ipakamny)

and olffering You respectiul obeisances (vidadhan namas te) with his heart, words

and body (hrd-vag-vapurbhir), is surely eligible (sz_l_}_l_ jiveta) for You, the shelter of
liberation (mukti-pade), for that is his righttul claim (yah dgya-bhék).




Now that Brahma has rejected other processes and accepted bhakti as
the means to attain Bhagavan Sri Krsna, the process of bhakti is

described.

A devotee understands that the happiness and distress He undergoes

due to performing bhakti and committi%@amd@are special mercy
from the Lord.

It is like the tather who sometimes makes His child drink milk and

sometimes makes him drink bitter neem juice.




Sometimes the father embraces and kisses His son and other times He
beats him.

The devotee (ﬁ\@ to @as the arrangement of
<

Lord acting for His benefit.

—

The devotee thinks, “The Lord certainly knows what is best for me,

even if I don’t know.




Karma and time have no etfect on a devotee, so this is Krsna’s personal

/ CE———

arrangement for me.

m—

Out of His mercy, Krsna sometimes gives me happiness and sometimes

gives me distress, considering how to engage me in His service.”

This point is confirmed in the Srimad Bhagavatam (4.20.31): yatha
cared bala-hitam pitd svayam, tatha tvam evarhasi nah samihitum, “As a

father, not waiting for the son’s demand, does everything for the

bermefitofthre—som; please bestow tpon me whatever You think best for




The person who spends His life offering respects with body, mind and
words to the lotus feet of Lord Krsna like Prthu Maharaja while

tolerating the suffering of austerities or other hardships becomes the

recipient (dayabhak) ot tworesl . liberation from material bondage
and service to the Lord (.

As the inheritance tfrom the tather maintains the lite ot the son, so the

attainment of liberation and service to the Lord maintains the life of

the devotee.




Thus while living in this world the devotee remains fixed on the path
of devotion.

~

The Srimad Bhagavatam (10.87.17) says: drtaya iva $vasanty asu-bhrto
yadi te 'nuvidha: “Only if they become Your faithful followers are those

who breathe actually alive, otherwise their breathing is like that of.a

bellows.”

One’s life becomes successtul by serving Krsna with devotion.
Otherwise the body is just [ike a bellows inhaling and exhaling air.




Section — 111

Lord Brahma being Remorsetul

(9-11)
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My Lord (18a), just see (pasya) my (me) uncivilized impudence (anaryam)! To
test Your power (atma-vaibhavam iksitum) I tried to extend my illusory potency
(mayam vitatya ai&:hamj to cover You (tvayy), the unlimited (anante) and
primeval (adye) Supersoul (paratmani), who bewilder even the masters of illusion
(mayi-mayini api). What am I compared to You (hy aharh kiyan)? I am just like a
small spark (arcih iva) in the presence ol a great fire (agnau).

A9




Brahma expresses His repentance in this verse.

Rather than performing devotional activities, Brahma thinks He has
simply committed a great otfense to Krsna.

The word arya means a wise or worthy person. Brahma said, “Oh

Lord, see my anaryam, my contemptible behavior and foolishness.

You may give suitable punishment or forglveness otherwise persons
like me wittcomnmmit further impropriety.”




Brahma continued, “What was my bad conduct? You are my father
and the source (adya) of everything.

Yet I offended You when You were enjoying lunch with Your iriends in
the forest.

——

What was my foolishness?

[ —

o

You have immeasurable (ananta) powers and You are the soul of all
S -
souls (paratmani).




Revealing my foolishness, I misused my position to commit an otfense

against You.

I have shown the ultimate foolishness in attempting to mystify You
who bewilder even the masters of illusion.

I desired to see Your powers by invoking my powers of illusion.

But beside You, I am as insignificant as a spark emanating from a huge

fire.”
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Theretore (atah), O intallible Lord (acyuta), kindly excuse my offenses (ksamasva
me). | have taken birth in the mede-etpassion (rajo-bhuvah) and am therefore

simply foolish (hi ajanatah), presuming myself (maninah) a controller (isa)
independent of Your Tordship (tvat-prthak). My eyes (caksusah) are blinded
(avalepa) by _the darkness of ignorance (andha-tamah), which causes me to think

(iti) of myself (mayi) as the unborn creator of the universe (aja). But please

consider that I am Your servant (nathavan iti) and_therefore worthy of Your
compassion (esah anukampyair).




Brahma continued, “Though my bad conduct is worthy

of punishment, my foolishness is worthy ot forgiveness,

so please be mercitul and pardon me completely.

Do not withhold Your mercy from this fallen one.

TTlerefore, [ address You as Acyuta, the infallible Lord.



You should remember that the most tfallen require more mercy, so

kindly pardon my offense.”

—
Brahma then idgn'”‘[].ﬁr_s_l:ljﬂoxw qu@. “I haven taken birth in the

mode of passion (rajobhuvah), and I foolishly think that I am separate
from You.”

Brahma explains His identity as a controller: “With great pride I think
[ am Your son (arising from Your navel), but I am blind (andha) in all

eight eyes.



But my pride will be destroyed when the moon of Your

mercy shines upon me.”

How will forgiveness manifest?

—

Krsna considers: “This Brahma (eso) is worthy of My
mercy, because though He shows himself as the master

elsewhere, towards Me he is a servant (nathavan).”




Or the meaning can be:

“Out of foolishness, Brahma made a show of independence in
front of Me, but in truth Brahma is controlled (nathavan)

because of dependence on My energy.

Therefore I should show him mercy.”
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What am 1 (kva aham), a small creature measuring seven spans ot my own hand
(sapta—wtastl)? I am enclosed (samvestita) in a pot like universe (anda-ghata)
composed of material nature (tamah), the total material energy (mahat), talse ego
(aham), ether (kha), air (cara), fire (agni), water (vah) and earth (bhti). And what
is Your glory (kva te mahitvam)? Unlimited (aviganita) universes (idrg vidha
anda) pass through (carya) the pores of Your body (vatadhva-roma) just as
particles of dust (para-anu) pass through the openings of a screened window

(vivarasya).



Brahma said, “Though You create the universe, You are not proud. In
comparison with that, what powers do I have to be proud of?

Your universal form is surrounded by prakrti (tamas), mahat tattva,
ahaflkc'lm (aham), ether (kham), air, fire, water (vah) and earth @hah).

———

All the planets from Patala to Satyaloka are situated within that form of
Yours.

In that expanse, where am I, measuring only seven spans of my own

hand?




Countless universes pass through the pores of Your skin just
as particles of dust pass through the holes of a window screen.

Who can possibly measure that greatness?”

Here Brahma equates Mahavisnu, the creator of mahat-tattva,

with Krsna, and shows that in comparison to Krsna, He is like

a small bird compared to Garuda.




Section - 1V
Lord Brahma Establishes Lord

Krishna’s position as one without a

second

(12-18)
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O Lord Adhoksaja (adhoksaja), does a mother (kirh matuh) take otffense (agase)
when the child within her womb (garbha-gatasya) kicks (utksepanarh kalpate)
with his legs (padayoh)? And is there anything in existence (kim_ kiyad apy
asti)—whether designated by various philosophers (Vyapadesa bhiisitam) as real

1\—

(asti) or as unreal (na asti)—that is actually outside (apl an-antah) Your (tava)
abdomen (kukseh)?




In this verse Brahma equates Krsna with Garbhodakasayi
Visnu, saying, “As You are mother to the universe, You are
also mother to me.

—

Therefore You should forgive my offenses.

e

When the child in the womb kicks the mother, the mother
does not take oftense.

___




Whether philosophers prove that the universe is true or false, the fact

is that it exists within Your belly.

[ am also within You, just like Your son. Therefore You should forgive
my offense.”

This is similar to the Bhagavad-gita verse (9.17): pitaham asya jagato
mata dhata pitamahah.

[ am the tather, mother, grandfather and support of this universe.”
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My dear Lord (iivara), it is said that when the three planetary systems (jagat-
traya) are merged (samplava) into the water (ude) at the time of dissolution
(anta udadhi), Your plenary portion, Narayana (narayanasya), lies down on the
water, gradually a lotus flower grows from His navel (nabhi), and Brahma (ajah)
takes birth (vinirgatah) upon that lotus flower (udara-nabhi-nalat). Certainly
(vai), these words (vak) are not (na) false (mrsa) . Thus (kintu) am I not born

——

from You (tvat na vinirgato smi)?



The son also comes out of the womb eventually. That is explained in
this verse.

~—

Brahma said, “It_is stated that at the time of dissolution, the three

planetary systems are merged into the water.

Gradually a lotus flower grows from the navel of Garbhodakasayi
Visnu, and Brahma appears upon that lotus flower.

Others may or may not come from You, but certainly I am born from
You.”
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Are You not (tvam na hi) the original Narayana (narayanah), O supreme

controller (adhisa), since You are the Soul (atma asi) of every embodied being

-—/—-

(sarva-dehinam) and the eternal witness (saksi) of all created realms (akhila-

—— — S —

loka)? Indeed, Lord Narayana (narayanah) is Your expansion (angarh), and He

-\/

is called Narayana brécguse He is the generating source (ayanat) of the primeval

water of the universe (nara-bhui-jala). He is real (satyam), not a Eoc_lg_ct (na eva)
of Yourttava) illusory Maya (maya).




Anticipating that Krsna might say, “It is true that you are the
son of Narayana. But then who am I, O Brahma?”

Brahma answers in this verse: “Are You not Narayana, the

supreme controller (adhisa) of everything?”

The Bhagavad-gita states, ‘I pervade everything by one
—_— .

fragment of My energy.’




Brahma: “As_the Supersoul of all living entities You observe all action.

Narayana is merely a portion of You.”

Krsna: “But I am called Krsna because 1 am dark in color and live in

Vrndavana.

Visnu is called Narayana because He lies in the water (nara). How can
[ be Narayana?”




Brahma: “The word nara means water but it also means living

entity and ayana means shelter.

The Lord who dwells in the water is one of Your expansions.

Therefore 1 have appeared from Your womb.



Just as the Vasudeva form and Your youthful form as Krsna are

spiritual not material, so this form of Narayana is also

spiritual, existing at all times and places in th -

sattva (pure goodness), beyond the touch of matter.

Your forms such as Matsya are also of the same category.”
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My dear Lord (bhagavan), if (cet) Your transcendental , which shelters the

entire universe (tava sad(jagad/vapuh), is actually lying upon the water (jala-

sil@), then why (@) were You not seen (na_drstarh) by me (me) when I
searched for You (taflé eva)? And why (kim va), though (tada eva) I could not

envision You properly (na su-drstar) within my heart (me hrdi), did You then

suddenly (sapadi eva) reveal Yourselt (punar vyadarsi)?




Brahma thinks, “Is it possible that this spiritual form arises from

material water?

—

It is not possible that the unlimited Lord Narayana can exist in the
limited waters of Garbhodaka.”

Brahma said, “If_Your transcendental body is actually situated upon

the water, then why couldn’t | see You even after searching for a long

timetrthetotusstem?




You may answer that You were there but that I could not see
You.

S——

But then how could 1 suddenly see You through meditation,

and then lose sight of You again?

But\fnq‘:c)w WdenlyMough meditation,
and thenTese sight of You again?




Though You are lying on the water and seem to be
localized and therefore limited, You hold all the
universes within You and are theretore unlimited.

—

You exist at all times in all places, but by the covering ot
Your yogamaya potency You are sometimes visible and

sometimes invisible.”
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My dear Lord, in this (atra eva) incarnation (avatare) You have proved that You

mayatvam eva prakati-krtam te

are the supreme controller of Maya (mézé-dhamana). Althou&h You are now

within this universe (asya), the whole universal creation (prapancasya) is within

Your transcendental body (bahih sphutasya)—a fact You (te) demonstrated by

exhibiting (prakati-krtarn) the universe (krtsnasya ca) With& (antah) Your
abdomen (jathare) before Your mother, Yasoda (jananyah). ‘




It seems like a contradiction to say that Narayana, who lies on the

water of the universe. holds the universe within His abdomen.

One may find a pot within a house, but one could hardly expect to

find the house within the same pot.

One may argue that the spiritual body of Narayana holds an illusory

universe within it, and is situated within another real universe.




But if that is so, then Brahma himself cannot be really situated in the

[.ord’s abdomen.

>

In order to establish the oneness of the universe within the Lord and

that outside the Lord, Brahma speaks this verse.

“O supreme controller of illusion (mayd-dhamana)! In order to show

that the external universe also exists within Your abdomen, You
produced an ittusion for mother Yasoda.




By the influence of Your yogamadya potency You

appeared within this wuniverse and simultaneously

exhibited all the universes within Your body.

Similarly though 1 am within Your abdomen, 1_arose
from Your abdomen and am situated here. Thus You are

still my mother.”
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Just as (yatha) th15¥ent1re universe (idam sarvarn), including You (sa-

atmarn), was exhibited (bhati) within Your abdomen (yasya kuksau),

SO (tathé)_ it is now manifested (tat api) here (iha) externally in the

same exact form (implied). How could such things happen (kim tat

sarvam) unless arranged by Your inconceivable energy (tvayy mayaya

vina)?



Brahma said, “Since the external universe and that within the Lord’s

belly are exactly the same, the one within His belly must be one
created by the illusion of the Lord.

Just as the universe within Your belly became visible, the external

universe also remained visible when You showed the universal form to

Your mother.

Was the universe exhibited within Your belly a reflection of the
external universe? How can that be?




“The universe was there along with You.

Can a reflection of a mirror be seen in a mirror?

~—

As the universe visible within Your belly contained You, so the

external universe also contained You.




Because there was not even a trace of ditference between the two
universes, the universe within Your belly could not exist without the

work of maya.

Taking Your mother’s realization and mine as proof, I conclude that I

exist within You by Your yogamdya potency.

Therelore, 1 pray that You will please forgive me for my offense, as a

mother torgives Her child who Kicks Her while residing in the womb.”
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Have You not shown (ki tvad na adarsitam) me (mama) today (adya eva) that both You
Yourself and everything within this creation are manifestations of Your inconceivable potency
(te mayatvam)? First (prathamarn) You appeared alone (ekah asi), and then (tatah) You
manifested Yoursell as all (samastah) of Vrndavana’s calves (vatsah) and cowherd boys, Your
friends (vraja-suhrt). Next You appeared as an equal number of four-handed Visnu forms

(tavantah catlih-leujéh asi), who were worshiped (upasitah) by all living beings (tat
akhilaih), including me (sakarm maya), and after that You appeared (abhith) as an equal
number (tavanti eva) of complete universes (jaganti). Finally, You have now returned

(Sisyate) to Your unlimited form (tat amitarn) as the Supreme Absolute Truth (brahma), one

without a second (advayam).




Brahma continued, “The universe You displayed within Your

belly and the universe displayed outside that You showed to

Your mother, and all the unlimited universes passing in and

out of the pores of Your Maha-Visnu form are produced by

Your material energy and are t

nerefore designated as mayika.

[This I have already understood)




But today I have rea?z%ﬁ?l%ﬁe_xiﬂenre of@u@m&@is of

piritual universey formed through Your inconceivably powertul

SV

There is not one object that exists independent of You in the
thousands of universes that You have shown today?

For everything is emanating from You.



“O Krsna! Today You have shown me that both You Yoursell and

everything within this creation are manifestations of Your

inconceivable potency.

~—

First You appeared alone, and then by Your svariipa-sakti You

expanded as all the cowherd boys and calves of Vraja.

Next by yogamaya You covered all the cowherd boys and calves and

revealed countless four-handed Visnu forms composed of Your

svaripa-sakti.



All these visnu-miirtis were being worshiped by all conscious entities

from the blades of grass to all the Brahmas. After that You appeared as.

an equal number of complete universes.

c—

Then by Your desire yogamdya covered all this and revealed the one

fgrm (advayam) of the pure perfect Brahman with immeasurablé
incomparable beauty. \@ W TN —Dte Q Landed Fou

/

For my benefit You remain uncovered before my eyes through the

potency of yogamaya.”



Section — 1V

Lord Brahma presents the Highest
Absolute Truth (19-23)



(,a\rb‘ "A'L JLK _‘&/ /

0 B

\}o@, » 5t 110.14.19]
)fj)«, a] janatam tvat-padavim anatmany
W —
U“’& atmatmana bhasi vitatya mayam

}Q @
é v&")f srstav ivaham jagato vidhana
,c’}{\ iva tvam eso 'nta iva trinetrah

To persons ignorant (ajanatam) of Your actual transcendental position (tvat-

padavim), You (atma) appear (bhasi) as part of the material world (anatmani),

manifesting Yourself (atmana) by the expansion (vitatya) of Your inconceivable

energy (mayam). Thus for the creation (srstau) of the universe (jagatah) You

appear as me |Brahma] (aham iva), for its maintenanee{vidhane) You appear as

Yoursell [Visnu] (tvam esah iva), and for its annihilation (ante) You appear as
Lord Trinetra [Siva] (tri-netrah iva).




Brahma prayed, “Not understanding anything about Your
transcendental position, the impersonalists think You are simply

material (mahamaya).

Persons whao think themselves learned _but are ignorant of the path of
bhakti (tvat padavim), say that You (atma) disperse Yourself in the

material energy (andtmani) by Your own will (atmana), and though

without form, You appear (bhasi) with a form in the material world.




For creation of the universe You appear as me [Brahma]

r

(aham), for its maintenance (vidhane) You appear as Yourself

[Visnu] (tvam), and for destruction You appear as Siva (tri-

———

netrah).

“Though You are without form, You take a form to appear in

the material world as Visnu, Brahma and Siva.




Thus the form of Narayana situated in the Garbhodaka Ocean

and all the avatara forms are all composed of maya.

Your expansions as the calves, boys and the four handed forms

of Visnu are all maya.

This is the conception ol the ignorant.”
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O Lord (isa)| O supreme CI‘JEF[OE (vidhatah) and Igag[er (prabho), Ypu (te)
have no matg¢rial birth (ajanjasya), yet to defeat (nigrahéya) the falge pride
(durmada) of the taithless demons (asatém) and sjow mercy (anu&rahéya
ca) to Your|saintly devotges (sat), You take bigth (janma) am\ong the
demigods qéuresuﬂ, sages (gsisu), human beings (nrsu), animals (tiryaksu)
and (tathaiva) even the aquatics (yadahsu api).

Mﬂﬂ“, A YO

suresv rsisv isa tathaiva nrsv api

=




Brahma continued, “You thus appear in various places in

ditterent avatara torms and also show Your original form to

prevent Your devotees from being defeated by these mental

speculators.

You appear in ditferent avatdra torms for the purpose of
subduing the false pride of the nondevotees (asatdr1), and to
show mercy to Your faithful devotees (satam), so they can

remember Your blisstul transcendental forms, qualities and

pastimes.”



In the Srimad Bhagavatam (10.2.35), the demigods prayed to Krsna

within the womb of Devaki, “O Lord, cause of all causes. if Your

transcendental body were not beyond the modes of material nature,

one could not understand the difference between matter and

transcendence.




Only by Your presence can one under scendental nature

of Your Lordship, who are the controller of material nature.

Your transcendental nature-isvery difficult to understand unless one is

influenced by the presence of Your transcendental form.”
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O supreme great one (bhiuman)! O Supreme Personality of Godhead

(bhagavan)! O Supersoulv (para-atman), master of all mystic power (y_cga-

1svara)! Your pastimes (bhavatah utih) are taking place continuously in these

three worlds (tri-loky:'lm), but who (k_a_h? can estimate (vetti) Whgl:g (kva), how

—

(va katharh) and when (va kada) You are employing Your spiritual energy (yoga-

mayam) and performing these innumerable (vistarayan) pastimes (k];id&i)? No

one can understand the mystery of how Your spiritual energy acts.



Brahma prayed, “You come as Rama to kill Ravana, and as Krsna to

relieve the burden of the universe.

—

Your white, red, black and Syama avataras appear to institute religion,
not to defeat the philosophical wranglers.

Actually no one can ftully understand where, when, why and how You

will appear.




“O Unlimited Lord, cause of all causes! If Your transcendental body

were not beyond the modes of material nature, no one could

understand the difference between matter and transcendence.

Only by Your presence can one understand the transcendental

qualities of Your Lordship, the controller of material nature.

O supreme great one! O Personality of Godhead! Although You
expand throughout the material universe, You are still full with six

ontilencec




Although You enjoy all opulence, You witness everything in Your

expansion as Paramatma.

“O master of all mystic power! You display inconceivable powers by
the agency of yogamaya.

Who can understand when where why and how Your spiritual energy

acts to display Your transcendental pastimes (uti) within the three
worlds (trailokyam)?




Your unlimited spiritual form is full of all opulences, and though it is

not material it exists everywhere in the material universe.

“But how is it possible to satisty simultaneously all Your devotees at all

times with Your transcendental pastimes?

By Your inconcei-vable energy, yogamaya periectly carries out the

work of presenting dillerent pastimes to Your various devotees at the

suitable time.”
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Therefore (tismét) this (idam) Z@ (asesam) universe (jagat), Which{ke a_dream (svapna-

abham) is by nature (aSat-svartipam), nevertheless appears ré'al, and thus_it_covers

——

one’s consciousness (asta-dhisanam) and assails one with repeated miseries (puru-duhkha-

duhkham). This universe (yat) appears real (sat iva avabhati) because it is manifested by the

potency of illusion (mayatah) emanating (udyat) from You (tvayi eva), whose unlimited

(anante) transcendental forms (tanau) are full of eternal (nitya) happiness (sukha) and

kr;)Wledge (bodha).




Brahma prayed, “In summary, the universe is material and the
medium-sized form of Krsna is suddha-sattva, completely

—

spiritual.

The very essence of the material world is that its existence is

t(é%pora& (asat).

It is unreal like a dream, but nevertheless it appears real and

covers one’s consciousness (asta dhisanam).



The universe appears real because it is manifested by the

illusory energy (mayata) ol You, whose unlimited

transcendental forms are full of sandhini-Sakti (nitya),
hladini-sakti (sukha) and samvit-sakti (bodha).”

Another meaning: “O Lord, Your form is full of mercy,

whereas this universe is full of inauspiciousness.




What is the necessity of considering this universe at all if it is
false?

But the world is not false (svapna a bham).

From the point of view of material pleasure the ignorant think
it IS wondertul (sad iva), but in reality it is full of misery.”
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You (tvam) are the one (ekah) Supreme Soul (atma), the primeval Supreme
Personality (puranah purusah), the Absolute Truth (satyah)—selt-manifested
(svayam-jyotih), endless (anantah) and beginningless (adyah). You are eternal
(nityah) and infallible (aksarah), pertect and complete (ptirna), without any
rival (advayah) and free from all material designations (upadhitah mukta). Your
happiness can never be obstructed (ajasra-sukhah), nor have You any
connection with material contamination (niranjanah). Indeed, You are the
indestructible nectar of immortality (amrtah).



Brahma prayed, “Although You do have infinite forms,
You are also present in one transcendental form by Your
inconceivable energy.

You are the one Supreme Soul (eka atma), and at the
same [time] You expand Yourselt as the Supersoul to
enter every living being.”



Here Krsna may protest: “But the Supersoul has no form.
He is not a person. After all, the word ‘person’ generally
refers to a being that has a form. You say [ am a person.

Am I a young person?”

Brahma replies: “No, You are the oldest.”



Again Krsna protests: “I am the son of Nanda Baba and I
am a young boy of Vraja. It is not right to say that I am
the oldest.”

Brahma: “It is true that You are the son of Nanda, but it
is also true that You exist eternally (satyah) in all three
phases of time. Therefore You are the oldest person
(purusa).”



Krsna: The supreme person (purusa) you describe is the
creator of time, karma and everything else. How is it

possible that I am He?”

Brahma: “Please do not argue. You are selt-effulgent

(svayam-jyotih).



Krsna: “Am I like the sun, limited within a certain area

of space?”

Brahma: “No, You are limitless (ananta), not restricted
by time and space. Your other avatiras are also the

same.”



Krsna: “The Supreme has many incarnations, so am I

just one of them?”

Brahma: “You are the source (adyah) of all avataras; the

root of all incarnations.”



Krsna: “In the next lifetime of Brahma will I again incarnate in
this form?”

Brahma: “No, You are nitya, eternal. Although the universe is
ancient, real and eternal, at the end of my lifetime it is no

longer manifested in the same form. Because it will disappear,
theretore it is anitya, temporary. On the other hand, You will
remain eternally in this form as the son of Nanda.



Therefore Your form is eternal and unchanging because You
are the original Supreme Personality of Godhead.

“The Vedic literatures confirm this by saying: yo ’sau saurye
tisthati,

“Lord Krsna is the same Supreme Personality of Godhead who

formerly appeared in the Strya-vamsa [as Lord Rama].”



The Gopala-tapani Upanisad states:

yah saksat para-brahmeti govindam sac-cid-ananda-
vigraham vrndavana-sura-bhiiruha-talasinam

“Lord Krsna (govindam), whose form is eternal and full of
knowledge and bliss (sac-cid-ananda-vigraham), and who sits
(asinam) under a kalpa-vrksa tree in Vrndavana forest
(vindavana-sura-bhtuiruha-tala), is the original Supreme
Personality of Godhead (yah saksat para-brahma iti).”



You Yourself attirm in the Bhagavad-gita (14.27):

brahmano hi pratisthdham, ‘1 am the basis of the
impersonal Brahman.””



Krsna: “But those who have bodies are subject to the six
transformations, and are therefore disintegrating at every
moment. How is it possible that I am like that?”

Brahma: “No, You are not like that. You are unchanging
and indestructible (aksarah).”



Krsna: “Those who have bodies also are subject to
happiness and distress.”

Brahma: “You are always tull of bliss (ajasra-sukhah).”



Krsna: “But as a child I was greedy to drink My mother’s breast
milk and steal the gopis’ butter and yogurt. As a boy I showed
anger toward Kaliya and a host of others. In My teenage years I

was lusty to enjoy with the gopis. Therefore I am impure, and
contaminated by lust and a host ot other vices.”

Brahma: “That is not true. You are spotless (niranjanah). Your
so-called lust and other qualities are all pure and spiritual.”



Krsna: “Still, I am dependent on the gopis and many
others. Because I need them, therefore I am not perfect

and complete.”

Brahma: “You are perfect and complete (piarna). Your
being controlled by the prema ot Your devotees does not
negate Your perfection and completeness.”



Krsna: “Is there someone else like Me?”

Brahma: No one else is like You; You are beyond
compare (advayah).”



Krsna: “Very well then, because there is no one else like
Me, I am therefore the original Supreme Personality of
Godhead. Still, many people think I am simply a
transformation of transcendental knowledge.”

Brahma: “You are not a transformation of transcendental
knowledge (mukta wupadhitah). The Gopala-tapani
Upanisad (2.24) states: vidyavidyabhyam bhinnah,



‘The Supreme Personality of Godhead is beyond both knowledge and
ignorance.’

This is so because You are beyond all limiting designations.

In the Sruti-sastra it is said: amrtam $asvatam brahma, ‘The Supreme
Personality of Godhead is eternal. He is far beyond any limiting
designation.” In this passage the word amrta may also be interpreted
to mean “He who never dies.”



Section - V

Understanding the Supreme

Brahman (24-29)
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Those who (ye) have received (labdha) the clear vision (sucaksusa) of
knowledge (upanisat) from the sunlike spiritual master (guru-arka) can see
(vicaksate) You in this way (tvam), as the very Soul (sva-atmanam) of all souls
(sakala atmanam api), the Supersoul of everyone’s own selt (atma-atmataya).
Thus understanding Your original personality (evam-vidham), they (te) are able
to cross over (taranti iva) the ocean (ambudhim) of illusory (anrta) material

existence (bhava).



The gist of this verse is: “Even the worshipers of Your
feature as the impersonal Brahman can, it they get the
good fortune of devotion to Your personal form as
Paramatma (atmatmataya), develop faith in You and
attain the status of santa-bhaktas, devotees in the rasa ot
neutrality or passive adoration.”



Brahma prayed, “With devotion they see Krsna as the
Supersoul, who has a charming handsome personal form that

delights the eyes, mind and heart.

They realize that Krsna has all the qualities (evari-vidham)
described in the previous verses, and that He is the Supersoul
present in all living entities (sakalatmanam).”



This is also described in Bhakti-rasamrta-sindhu:
paramatmatayda krsne, jata Santi ratir mata, “By
understanding that Sri Krsna is the Supersoul, one
attains the neutral stage of devotional service (Santa-
rati).”



The question may be asked: “How does this take place?”

Brahma answers, “The spiritual master is like the sun.

By studying the Upanisads under him and obtaining his mercy, one

attains the proper vision to see Krsna as Paramatma, and the

knowledge to cross over the ocean of illusions known as material

existence.”
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A person who mistakes a ropefor a snake (rajjvam aher yatha) becomes feartul
(bhoga-bhava), but he then gives up his fear upon realizing that the-se-called

snake does not exist (abhavau). Similarly, for those who fail to recognize You

(atmanam avijanatarn eva) as_the Supreme Soul-ef—alt—seuls (atmataya), the

expansive (nikhilarm) illusory material existence arises (praparncitam jatarn), but

knowledge of You (tena eva jhanena ca) at once (bhuiyah api ) causes it to

(~

' -

subside (tat praliyate).



“Do they cross the ocean of maya or not?

Why do you say “as if” (iva) they transcend it?

S,

Why did the previous verse say that the material world

is talse or unreal (anrta)?”




Verses 24-25 describe the vivarta-vada theory of the impersonalists,
who claim that the material world is unreal and the act of transcending

the material world is also unreal or false.

e

That is why the word “as if” is sarcastically used here in describing the

act of transcending the material world.

Those who are unaware (atmatayd avijanatam) that the individual

spirit soul (atmanam) is tull of knowledge and bliss must enter the

material realm.



[t is because of ignorance that no one can understand the true

nature of the soul, and because of ignorance the material world

of five elements was created.

The word praliyate (disappears) implies that by Sankhya, yoga,
renunciation, austerity, and devotion (bhakti) one attains

transcendental wisdom, realizes that the body is ditferent from

the soul, and destroys the ocean of material existence.




Such a person no longer mistakes a rape for a snake, and

with this understanding he is liberated from fear.

By ignorance the material world continues, and by
knowing Krsna the material world ceases.
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The conception of material bondage (bhava-bandha) and the conception of liberation

(moksau) are both (dvau ’au nama) manifestations of ignorance (ajiana-samjnan). Being

outside the scope ne of trie knowledge (nanyau sta@@ , they cease to exist
when one correctly understands that the pure (parc) Spirit soul (atmam) is distinct

from matter (kevale) and always fully conscious (zﬂgsra-cuy) At that time bondage

and liberation no longer have any significance, just as day and night have no
significance from the perspective of the sun (vicaryamane taranav iva ahani).




This verse states that the ideas of material bondage and

liberation are both illusions.

—

When one is situated in transcendental knowledge one

knows that they are not diflerent irom each other.




When one understands that he is a pure spirit soul, ditferent

from the external material body, then he is no longer
bewildered by the illusion of material bondage and liberation.

As day and night do not exist on the sun, material bondage

and liberation do not exist when one understands the spiritual
truth.
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Just see the foolishness (aho ajnata) of_those ignorant persons (ajiia-
janata) who_consider (matva) You (tvam) to be some separated

manifestation of illusion (param) and who consider—the—selt

(atmanar), which is actually You (atmanar), to be something else,

the material body (param eva ca). SU(%I fools conclude that the

supreme soul (atma) is to be searched (punar mrgyah) for somewhere

outside Your supreme personality (bahih).




Brahma prayed, “Those who think they are knowledgeable of spiritual

things (but are actually not), do not respect Your transcendental form

in Vraja. As previously mentioned, such persons are simply beating

emptyTlusks.

They think Your supreme spiritual body is material, another

T ——

manifestation of illusion.

—

They consider the self, which is actually You, to be something

matetrial



Thus they search tor that supreme soul elsewhere.

D

Just see the ignorance of these foolish people!”

The Vivarta-vadis (evolutionists) and Parindmad-vadis (transior-

mationists) debate about the material world instead of t&e
Eerfect Lord.




The form of this cit Brahman is described in several verses of
the Srimad Bhagavatam:

sabda-brahmatmanas tasya

e

q—

“Brahma is the personal representation of the Supreme
Personality of Godhead as the source of transcendental sound
and is therefore above the conception of manifested and

unmanifested.” (SB 3.12.48)




yat tad vapur bhati vibhiisanayudhair

avyakta-cid-vyaktam adharayad dharih

babhtuiva tenaiva sa vamano vatuh

sampasyator divya-gatir yatha natah

The Lord, whose body is eternally endowed with ornaments and weapons (yat

tad vapur bhati vibhiisanayudhaih) and is invisible to the world and who has a

spiritual form. became visible (avyakta-cid-vyaktam). Then, in thepreseneeot

his parents, to please them (tenaiva sampasyatoh), the Lord (sah harih), like an

actor whose actions are hard to understand (divya-gatir natah yatha), became

——

Vamana, a brahmana-dwart, a brahmacari (vamano vatuh babhtiva). SB 8.18.12)

—




satya-jiananantananda-matraika-rasa-mirtayah

The visnu-murtis all had eternal (satya), unlimited (ananta)
forms (murtayah), full of knowledge (jiana) and bliss

(énancfa—matra) and existing (eka-rasa) heyond the—intltence
oitime.(SB 10.13.54)




Gopala-tapani Upanisad says:

yah saksat para-brahmeti govindarh sac-cid- ananda-

vigraham vrndavana-sura-bhiiruha-talasinam

——

—

“The Absolute Truth Himself is Govinda (yah saksat para-
brahmeti govindam), who has an eternal form of bliss and

knowledge (sac-cid-ananda-vigraham) and who is sitting

—

beneath (tala asinam) the shady desire trees (sura-bhiiruha) of
Vrndavana (vrndavana).”



The Gopala-tapani Upanisad (2.36) states:

Se——

tasam madhye saksad brahma gopala-puri

“Among all these [abodes] (tasarn madhye), the residence of
Lord Gopala (gopala-puri) is directly the Absolute Truth
(saksad brahma).”




Brahma prayed, “Ignoring these scriptural statements

that show Brahman has a body and exists in a spiritual

abode [dhamal], people remain in darkness.

They are so fallen that they accept a blind guru

parampara and discuss vivartavada.




They are in the most lamentable of all lamentable conditions in

my creation.”

Another reading of ajna janata (ignorant people) isﬁna janata. )

-——

In this case it could be translated “what foolishness of so called

learned men.
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O unlimited Lord (ananta) the saintly devotees (santah) seek You out
(bhavantam eva hy mrgayanti) within their own bodies (antah-bhave) by
rejecting (tyajantah) everything separate from You (atat). Indeed, how can

S~—

discriminating persons (kim u santah) appreciate (yanti) the real nature of a
rope (tam santarh gunam) lying before them (anti) until they refute the illusion

(asantam apy antarena) that it is a snake (ahim).




Brahma prayed, “The jianis think that Your form is an

attribute of maya.

—~—

—

Your saintly devotees (santah), however, seek out the pure

form of the living entity (jiva) Iree Irom the covering ol maya.

By rejecting that which is

material, not spiritual (atat),_they

seek out the jiva which tal

kes birth th among countless species

(ananta bhavam) 1n various

s bodies (antarbhave)



To reject everything material, one must first reject the false conception
that ‘T am the material body.”

Next, the procedure is mentioned

Brahma continued, “How can one appreciate the real nature of a rope

lying before him until Fie Tefutes the tHustor tat TS a snake?




To reject everything material, one must first reject the false

conception that ‘I am the material body.” Next, the procedure is

mentioned.

Brahma continued, “How can one appreciate the real nature of a
rope lying before him until He refutes the illusion that it is a
snake?

—

S—

In the Vedas it is said asango ’yam purusah, “The soul has nothing



Thus the jiva has no bodily suffering. But due to ignorance the jiva

identifies with its body and thus experiences various miseries.

——

Without rejecting everything related to the body, can one realize

His spiritual identity just by cultivating transcendental

knowledge?

No, one cannot know the soul without rejecting all attachments to

the material bodyv.”



) v ©
b"‘C \;6 ioi-;:;v\ SADWre 70 ” 10 14 29”

k"i “athapi te deva padambuja-dvaya- prasada-lesanugrhita eva hi

\<‘o
janati tattvam bhagavan-mahimno na canya eko ’pi ciram vicinvan

My Lord (athapi deva), if one is favored (anugrhitah) by even a slight

trace (lesa) of the mercy (prasada) of Your (te) lotus feet (pada-
ambuja-dvaya), he can understand (janati tattvarm) the greatness of

Your personality (mahimnah). But those who speculate (ca_anyah

ekah) to understand the Supreme Personality of Godhead (bhagavan)
are unable to know You (na), even though they continue to study the

S

Vedas for many years (ciram vicinvan api).

‘_% D —




Brahma prayed, “Only by Krsna bhakti is it possible for the

living entity, who has discarded His material coverings, to

realize the bliss of Brahman.

Being blessed with a particle of mercy from Your lotus feet,

He can understand the greatmess (mahimno) of Your

personality.




Matsya avatara says:

——

madiyam mahimanam ca, pararh brahmeti sabditam

By my mercy (me anugrhitarn), you will realize (vetsyasy) my

power (madiyarn mahimanam) known as the impersonal

Brahman (param brahmeti $abditam), which will be disclosed

in your heart (hrdi vivrtamm) through questions and answers
(samprasnair). (SB 8.24.38) B _




Sridhara Swami explains this verse as follows: “By Krsna’s

mercy one can know the Supreme Brahman.

-

To obtain a particle of the Lord’s mercy means that the jiidani

performed mixed devotional service previous
G R TRE~ i i

A

The Lord bestows the mercy of bhakti-yoga to that jiani w

[

O,

giving up avidyd and vidyd, accepts pure bhakti.



However, one who gives up bhakti in preference to jiiana
and enthusiastically pursues Brahman,

though He is a guru for thousands of jianis, studies

scripture and practices yoga for a long time, will never
know the true nature of the [.ord.”




Section — VI

Brahma Glorifies the Devotees of

Vrindavana

(30-36)



\ \R R,
\5‘3 . X M \V\O\l‘%\ ~
0 (\Tp’\wxwe @@_/‘7\ @,” 10.14.30 ||

s
G &
tad - astu me natha sa bhun—bhago bhave ’tra vanyatra tu va tiraScam

yenaham eko ’pi bhavaj-jananamm bhiuitva niseve tava pada-pallavam

My dear Lord (me natha), I therefore (tat) pray to be so fortunate that
(sah bhiri-bhagah astu) in this life as Lord Brahma (atra bhave) or in
another life (Va?L anyatra), wherever I take my birth (yena), I (aham)
may be counted as one (?_1_(_211_}_) of Your devotees (bhavat-jananas). |
pray that wherever 1 may be (bhiaitva), even among the animal species

(tirascam api), I can engage in devotional service to Your

(tava) lotus feet (pada-pallavam).




Krsna said, “O Brahma, crest jewel of all knowers of sadhana

and sadhya (practice and-geal)! What is your desire aiter

describing jiidna and bhakti in your prayers?

Consider carefully Brahma and pray for the most valuable

thing!”

Indicating hims

——

If as a servant, Brahma replies to Sri Krsna,

“Oh master (natha)! Yes, I have discerned the most auspicious

thing of all (bhiiri Bﬁdga).



Whether 1 get a high birth as Lord Brahma (bhava atra),
or a low birth as a deer (tirascam) tor many births with
no chance for liberation since I will lose the opportunity

to_attain bhakti, 1 pray to take birth as one of Your
devotees, either advanced or neophyte.”




The following is an outline of Brahma’s prayers: In the first verse
of this chapter Brahma expressed the excellence of the Lord’s

sweetness.

In the second and thirtieth verses praising the Lord’s power,

Brahma exhibited a mixture of bhakti and jiiana.

In the third verse (jiane prayasam) he concludes that bhakti is

superior.



In the eighth verse he shows the supremacy of pure (kevala)

bhakti to Krsna.

—

In the nineteenth and twenty-seventh verses he derides kevala-

jnana.

In the tfourth and

fifth verses Brahma shows the uselessness of

kevala-jnana and th

ne success of kevala-bhakti.



In the twenty-eighth and twenty-ninth verses he discusses jiidgna mixed
with bhakti.

In the twenty-fourth verse he discusses santa-bhakti and in the

thirtieth verse he discusses dasya-bhakti.

From the thirty-first verse, Brahma, having submerged in the ocean of

Krsna’s sweetness, praises the devotees immersed in vatsalya-raga,
parental-tove;and other intimate relationships with the Lord.
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aho ’ti-dhanya vraja-go-ramanyah

stanyamrtam pitam ativa te muda

VICE
® 0},\)\/5 yasam vibho vatsataratmajatmana
Vo yat-trptaye ’dyapi na calam adhvarah

“O (aho) almighty Lord (vibho), how greatly fortunate (ati-dhanyah) are the
cows (go) and ladies (ramanyah) of Vrndavana (vraja)! Taking the form of their
CgTv_é‘siand children (vatsatara-atmaja-atmana), You have happily drunk (pitam)
to Your (te) tull (ati_vzl) satisfaction (m_u_@ the nectar (amrtam) of their breast
milk (yasam stanya). All the Vedic sacrifices (yad adhvarah) performed from
time immemorial up to the present day (adya-api) have not given You as much
satisfaction (na alam trptaye). ”




Brahma prayed, “Though totally unqualitied, I have prayed to become

Your devotee.

If You wish, You may fultfill it.

-—

Certainly it is not proper for me to pray to attain the elevated stage of

Your devotees engaged in the spontaneous attraction ot vatsalya-bhava

and other moods. I can only praise them.”




This is expressed in two verses. Brahma prayed, “The cows and gopis

e

of Vraja are supremely fortunate.” The word (aﬁo )expresses extreme

surprise.

“You, with Your transcendental body full of eternal bliss and

knowledge, have taken the form of the cowherd boys and the calves to

drink the nectarean milk from their mothers’ breasts with extreme
bliss.

_—

With each motithfiil Yoir exvnherienced ever-increa<ino hliee (ativa



In Your tform as calves You could not even tolerate the time it

took to milk the cows.

Without taking the form of the cowherd boys it would not

re

have been possible to drink the milk of

so many ditferent

mothers.

-

Q_powerful one (vibho)! You took many forms out of extreme




You could not even miss the nectar from one breast.

Since they gave You such bliss, there is no doubt that the bodies of the
cows and mothers were transcendental, full of eternal knowledge and
bliss.

All the Vedic sacrifices performed by myself, Siva and others from time

immemorial up to the present day with perfect actions and mantra.
chanting have not given You as much satisfaction.”
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yan-mitrar paramanandar

QZ& purnarm brahma sanatanam

“How_greatly fortunate (aho bhagyam aho bhagyarh) are Nanda
Maharaja (ngnda)v, the cowherd men (gopa), and all the other
inhabitants of Vraja-bhfimi (vraja-okasam)! There is no limit to their
good fortune, because the Absolute Truth, the source of transcendental
bliss (parama-anandam), the eternal (sanatanam) Supreme Brahman
(purnam brahma), has become their (yat) friend (mitram).




Alter praising the ragatmika vatsalya-prema (deep
spontaneous parental allection) of the Vrajavasis,

Brahma gloritied those with ragatmika sakhya-prema

(mitram), and all those relishing intimate relationships
with the Lord.

The neuter case is used instead of the masculine case as

a matter ot traditional usage.



The word anandam indicates Brahman as described in the
Brhad-aranyaka Upanisad (3.9.34):

satyam vijianam anandam brahma:

“The supreme reality is divine knowledge and bliss.”




The word parama is used with it to indicate that Krsna is the basis

ol Brahman.

The word piirnam indicates that Sri Krsna is distinct from the

avatara forms who are also brahma svariipa.

—

Krsna is the friend (nitra). but not a temporary friend. Krsna is
the eternal friend (sandtana) of Sridiama and others (vat)




From this eternal friendshiB it is also understood that Sridama and

others are also eternal.

It T make a statement “He is an excellent bradhmana because His

brahminical qualities are excellent,” then the person’s excellence is also

understood.

—

Similarly in speaking of the eternality of Krsna’s friendship, the friends

are also understood to be eternal.



This must be explained since the word mitra connotes simply

an ordinary friend.

—

All the inhabitants of Vrndavana ruled by Nanda Maharaja
(nanda gopa vrajaukasam) down to the birds and beasts were
fortunate.

—_—

What then to speak of Nanda himseltf and His cowherd men?



This must be explained since the word mitra connotes simply

an ordinary friend.

All the inhabitants of Vrndavana ruled by Nanda Maharaja
(nanda gopa vrajaukasam) down to the birds and beasts were
fortunate.

What then to speak of Nanda himselt and His cowherd men?



Who can describe the fortune of those who became the friend
of paramanandam brahma sanatanam? 1t is indescribable.

The gopas themselves say, “O Nanda! Everyone in Vraja has
uncontrollable attraction to your son, and He has natural
atfection for us. What is the cause?” (SB 10.26.13)

The cause is that Krsna is piirnam brahma, the complete
Absolute Truth.




Theretore, the inhabitants of Vraja give the topmost bliss

to Krsna, and receive the topmost bliss in return.

Witnessing this exchange of love, Lord Brahma repeats

the phrase aho bhagyam twice to indicate His extreme

bliss and astonishment.
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“Yet (tu) even though the extent (mahima) of the good fortune (bhiagya) of

these residents of Vrndavana (esam) is inconceivable (tavad astam), we_eleven
preadmg deities of the various senses (Vayam ekadasa eva hi), headed by Lord

Siva (sarva-adayah), are also most fortunate (1 (hata bbari-bhagah), because_the

senses of these devotees of Vrndavana (etat-hrsika) are the cups (casakalh)
through which we_repeatedly (asakrt) drink (pibamah) ¢ tarean,
mtoxmaurLg_b_gyﬂagg (amrta-asavarm) ol the [ the honey (madhu) of Your (te) lotus

feet (anghri-udaja).




“The inhabitants of Vraja have also made us [the demigods]

most fortunate.” That is the intention of this verse.

a—

Brahma prayed, “What to speak of the fortune of the
Vrajavasis, we have also become fortunate.

D

Who can describe it? The demigods like Siva and I
(Sarvadayo), who are the eleven deities in charge of the senses,

have become most fortunate,




Through the senses of the Vrajavasis we have tasted the
extremely intoxicating neetar (madhv-amrtasavam) of the

sweet sound of Krsna’s ankle bells.”

In this way Brahma expresses His determination to see, hear,
touch, taste, smell, sing about and massage the Lord.

L u— \

Besides the ten senses, there is mind, intelligence, false ego,
COISTIOUSTESS AT thetT presiding deities.




Of these fourteen, the genital and anus are rejected as

lowly. ,

Vasudeva (Krsna) is  the presiding Lord of

—

consciousness.

Excluding these three, leaves the eleven senses and their

nrocidinna Aoitioc



Theretore, Brahma prays, “We, the eleven presiding deities of

the senses are experiencing Krsna’s sweetness through the

eleven senses of the inhabitants of Vraja.”

@ 5@4@ @sidered here.

The sun, moon, demigods, men, animals and all the other
entities of the spiritual world are sac-cid-ananda, eternal, full of
blissand knowledge.




The material sun, moon and demigods are all expansions of

the spiritual prototypes.

The demigods of the material realm are specitically empowered

agents-otthe demigods of the spiritualsworted:

The material senses cannot act independently.



Only by the sanction and power of the demigods can the material

senses experience material objects.

But Sri Krsna’s eternal associates_independently experience the Lord’s

form and sound by their t f

the mundane demigods.

N

In his enthusiasm, however, Brahma identitied his power to control

material intelligence with the senses of the inhabitants of Vraja.



Furthermore, the material senses enjoy the objects of the mundane
warld, but the presiding deities, who facilitate this pleasure, do not

enjoy. ,__)@
However, t the ( gsgce of @ and the ather hr@g

c‘@le/s in the intelligence TAind. eves and nose the senses of €ven

those fw consc1o,ias%could not experience the sense

objects of torm or smell. |

\%

~ S

This is the opinion ot those who know the soul.




Because of their eagerness to taste the sweetness Krsna, Brahma and

others were able to experience bliss despite two faults:

o
Though Brahma and the other presiding deities of the senses are mere

instigators (karta) of the action of the senses, they took on the role of

being enjoyers (bhokta).

Although they are the demigods of the material senses, they took on

the role of being demigods of the spiritual senses.



These are the contrary actions seen in Krsna-prema.

In Padyavali it says that one reaches pertection by lying and

criticizing.

Factually, the senses of the Krsna’s eternal associates are

spiritual like the Lord, so how could material demigods enter

their spiritual senses?



There is another meaning of the verse. Sometimes a devotee will praise

His own fortune out of greediness to taste Krsna’s sweetness.

—

“The good fortune of the inhabitants of Vraja is incomparable. But we

ten demigods (dikpalas) are very fortunate. Why?”

Then touching his finger to his senses, Brahma continued, “Hey Krsna!

With our senses we also experience Your beauty and sweetness as You

leave Vraja to herd the calves.”
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“My greatest possible good fortune (tad bhuri-bhagyam) would be to take any
birth whatever (kim api janma) in_this (iha) fglgg_,t (atavyamn) of Gokula
(gokule) and have my head bathed (abhisekam) by the dust (rajah) falling from
the lotus feet (anghri) of any of its residents (katama). Their entire life and soul
(yaj-jivitamn tu nikhilarh) is the Supreme Personality of Godhead, Mukunda

(bhagavan mukundat); the dust ol whose lotus—teet—rat-padarajaty—is still
(adya api) being searched for (mrgyam eva) in the Vedic mantras (Sruti).




“I have given up my control of the universe and the quest for

tuture liberation.

But now, how can I get the dust of the feet of the inhabitants

of Vraja?”

Thinking thus, Brahma speaks with certainty.
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O Lorgl (deva)! What can you give (bhavan ki rata) to the people of Vraja

(esam_ghosa-nivasinam) whose houses possessions, friends (yad-dhamartha-

suhrt), dear ones, bodies, sons (priya-atma-tanaya), life airs and hearts (prana

“asayah) are dedicated only to you (tvat-Krte), Simee _there is nothing superior to

you or Vraja (which you have already given) (tvad-aparam Katrapy)? Thinking

of this, my mind becomes bewitdered <iti nah cetah muhyati). You awarded

yourself (tvam eva apita) even to Patana (pttanapi) and her tamily members

(sa-kula) because she wore the disguise of a nurse (sad-vesad).




Here Brahma may ask: “O Lord, perhaps You do not want to
\ g —

clearly say if Tamayattain the dust of the feet of inhabitants ot

e

Vraja or not.

Well then, please answer one other question (uta) that is on

— B

my mind?

S —

What reward will You give the residents of Vraja?”



Krsna replied, “Brahma, though you know all the truths of the

Vedas, can’t you understand the answer?”

Brahma said, “Our minds (nas cetah) are bewildered about this.”

By using the plural form of nas (our) Brahma means “Not only my

heart, but also the hearts of Siva, the four Kumaras, Narada, and

—

all the wise philosophers are bewildered.”




Krsna: “Exactly what is the state of your minds?”

Brahma: “Although with great intelligence we searched in all times

(’-——-'___ e

and places, our minds have become bewildered trying to think

(ayat) ot what type of reward You could give them.

There is no reward (viSvaphala) superior to You, and You have

already given Yourself eternally to the Vrajavasis as their son and

other intimate toving relationships.



I[f something better than You existed, then You would
have given it to the people of Vraja.

However, no such thing exists.

P

That is why our minds are now bewildered.”



Krsna: “O Brahma, you are really ignorant of the truth.

Knowing that the Vrajavasis would manifest such astonishing

spontaneous love for Me, I have in advance given Myself to

them as their son, friend or lover, and they are satistied with

—

this.

I 4

Others may be grateful for gifts that have already been given,

but I am grateful ifor gifts that will be given in the future, and I

reciprocate with these gifts even before they are given.”



Brahma: “That is true, my Lord, You are certainly doing what is

~— —

proper.

But though Patana was sinful, just by imitating a devotee she and

all her family attained You personally.

But the inhabitants of Vraja, who, out of great affection, gave up

all attachments such as house, wealth, friends, pleasurable objects,

body and mind for You, also attained You.



First You gave Yoursell to the degraded sinner Putana, and

then You gave Yourself to the Vrajavasis, who are the exalted
crest-jewels of all saintly persons. -

Since You have already given Yourself to Paitana, You cannot
rightly give Yourself again as a gift to someone else.




In essence this is highly improper.

Theretore You are now in debt to the residents ot Vraja.”

Brahma communicated this message by the movements

of his nose, eyes, eyebrows and neck._
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“My dear Lord Krsna (krsna), until (na yavat) people become
Your devotees (te janah), their material attachments and
desires (tavat raga-adayah) remain plunderers (stenah), their
homes (tavat grham) remain prisons (kara-grham), and their
allectionate feelings for their family members (tavat mohah)

remain foot-shackles (anghri-nigadah).




Here Lord Krsna may protest: “The sannydsis will object that

the inhabitants of Vraja, who are all householders, have fallen

into a network of material life, bound by attachment to wife,

children, and a host of other persons and things.”

Brahma replies, “Yes. That is true for most materialistic

grhastas (grham).




However, what to speak of the householders of Vraja, even Your
ordinary devotees in other places are superior to these sannydsi critics.

Attachment, hatred and other material emotions are great thieves
because they steal the great treasure of pure bliss from the soul.

The rebellious souls are bound by their karma, placed in the prison
cell of household lite, and tied with foot-shackles to a host of illusions,
so that they cannot criticize the Supreme Lord after having lost their

wealth.



“O Krsna, as long as people do not get the mercy of Your devotees-and

become Your followers, they remain in this position.

However, when they become Your devotees, they develop attachment

tor bhakti and aversion to things obstructing bhakti, and then they

repose all their love in You.

I

In this way, the_thieves of material attraction, hatred and love become
sanctified by becoming fixed in You, and then help the devotee by

giving him spiritual bliss, knowledge and a host of advantages.




“In_that way the same home, which was formerly a prison cell

created by favorable and untavorable karmic reactions,

becomes for Your devotee a place filled with service to You by

hearing and chanting Your glories, and a host of other

activities meant to please You.

These activities carry one to Your eternal abode.



Thus when a devotee awakens his affection for You.
then the bewilderment (moha) from objects such as his

wife and sons becomes a cause for expressing

(anubhavas) his prema for You.

How can householders like @e compared to ordinary
SANNyasis

—




“My son Sanat-kumara criticizes the non-devotee sannydsis and praises
the superiority of the devotee householders in Srimad-Bhagavatam

(4.22.40): s
&(S‘gf%zv"g/
CFV N rcchro mahan iha bhavarnavam aplavesam

(

There is great suffering (mahan krcchrah) for people lacking a boat

sad-varga-nakram asukhena titirsanti

(aplavesam) to cross the ocean of sammsara (iha bhava arnavam) Tilted

with _the crocodiles of the six senses (sad-varga-nakram), since they

desire to cross but cannot (titirsanti), using a ditficult procesy

(asukhena).



“The residents of Vraja have thousands of times more

love for You than householders who live in other places.

Though You are the piirna brahma, You show Yourseltf as
dependent upon these premika-bhaktas by taking the
form of their son, triend or lover to become their
submissive servant.”

———————————

—




Section — VII

Brahma Gratitying Lord Krishna

with sweet words

(37-40)
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“My dear master (prabho), although You have nothing to do
with material existence (nisprapancah api), You come to this
ezit_l}_ (bhu-tale) and imitate (vidambayasi) material life
(prapaficam) just to expand (prathitum) the_varieties of

ecstatic enjoyment (ananda- sandoham) for Your surrendered
devotees"@anata)




Some think that the purna-brahma becoming the son of
Nanda Maharaja in Vraja cannot be real or absolute, and

that the devotees who accept this are in illusion.

In reply to this Brahma recites this verse: “Though You

are always beyond the influence ot material nature, You

areeversttaated-within the material world.




You assume forms and relationships similar to those found in the

material world, but Your relationships are not false and temporary like

those of material fathers and sons.

Your forms and relationships are completely transcendental and

eternally existing.

Though Your pastimes are eternal and transcendental, they appear

similar to material activities.



Why do You need to imitate material activities?

You appear in the material world to tfurther increase the bliss that Your

devotees taste from relishing Your pastimes.”

Just as a lamp does not shine as brightly in sunlight as it does in the

shade, or as a diamond does not look as brilliant on a silver platter as it

does on a plate of blue glass, Govinda’s pastimes do not appear as

astonishing in vaikuntha as they do in the material world.
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“There are people who say, 'l _know everything about Krsna.’

(Janantah) Let them think that way (janantu eva). As for me, I.do nor
wish to speak very much about this matter (kim bahu-uktya). O my
Lord (me prabho), let me say this much: As far as Your opulences are
concerned (tava vaibhavam), they are all beyond the reach (na

gocarah) of my mind (manasah), body (vapusah), and words (vacah).




Here Sri Krsna might-say: “O Brahma, if this is all true,
then please tell me how_many wise philosophers are

there like You who can so brilliantly explain everything

about My transcendental form, My Vraja devotees, My
pastimes and My devotional service?”




Fearing that Sri Krsna might say this, Brahma then speaks this verse

with shame, fear and repentance.

—

Brahma says, “I am of that category; I am the greatest fool!”

Krsna protests“If that is so, then why have you spoken all these

words?”




Brahma replies, “Kim bahiiktyd, what is the use of all my

words?

Speaking too much in Your presence is simply a sign of my

foolishness.”

Krsna: “My dear Brahma, you are trying to cheat Me with your

words.”



Brahma: “Although

I have meditated on them, my mind has no

power (na me prabho manaso) to understand Your opulences.

—_—

My eyes (vapusd) cannot grasp Your transcendental form and my

words (vdco) cannot describe You.

As T said previous

y 1n verse seven, gundtmanas te ‘pi gunan

wmatum “who can

. possibly count Your unlimited transcendental

qualities?”



Another meaning is: “I cannot grasp the powers of Your mind

with my senses.

,

How, then, could I possibly understand the happiness You
experience within Yourselt (sdksdat tavaiva kim utatma-
sukhanubhiiteh 10.14.2)?




I cannot understand anything about Your body or any of Your

words which are the Vedas.

Indeed, when You are standing before me silently, I cannot
speak even a word.

In Your presence persons like me are totally insignificant.”
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“My dear Krsna (krsna), 1 (mam) now humbly request

permission to leave (anu]amhl) Actually, You (tvam) are the

knower (vetsi) and seer (sarza;d_.l:_@——&—eﬂn;t-h-mg& (sarvam)

Indeed, You (tvam eva) are the Lord (mathah) of all the
universes (Jagatam)—and (ca) ) yet [ offer (arpltam) this (etat)
one universe (jagat) unto You (tava).




Sr1 Krsna replied; “Very well, perhaps you do not know the full extent

of My power and opulence.

Still, T do not know the tull extent of your power and opulence either.”

—

Embarrassed, distraught and incapable of answering anymore, Brahma

speaks this verse: “Please give me permission to leave (anujanihi)!




[ am not worthy to stay here even for a moment.

———

As 1 am most fallen I should go to a suitably fallen place like

Brahmaloka, my dear krsna.”

’

=

Here the word Krsna means “O Lord, please attract my mind
et
and heart to Vrndavana.”




Brahma continued, “I have prayed that You make me a
blade of grass in Gokula (10.14.34), yet You have not
responded, even by so much as a glance.

Therefore, what more shall I do standing here?

e ———

[t is better that I quickly go away.




For 1 have become an ofiender by interrupting Your

lunch-pastimes on the bank of the Yamuna.

Theretore, I could not taste the nectar of even one word

from Your lips.

Therefore T will quickly depart and go far away.



Now please reclaim Your calves, and tinish Your pastimes with

Your dear friends, joking and laughing with them on the

riverbank.

Why should I recklessly repeat my request again and again?”

With this intention Brahma says in this verse, “Indeed. You

(tvam) know (vetsi) everything (sarvam) about my mind, body,

and senses.




Just because I created this universe does not mean that I am its master.

You are the master, not only of this one universe but ot all universes

(jagatam natho).

Theretore, I now offer to You this very small universe, which is Your

p}operty to begin with.

Please do with this universe whatever You wish.”
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“My dear Sr1 Krsna ($ri-krsna), You bestow (dayin) happiness (josa) upon t
lotuslike (puskara) Vrsni dynasty (vrsni-kula) and expand (vrddhi-karin) t

great oceans (udadhi) consisting of the earth (ksmé) the demigods (nirjara), t

1€
1€

1€

brahmanas (dvija), and the cows (pasu). You dlspel (hara) the dense darkness

(sarvara) of irreligion (uddharma) and oppose (dhruk) the demens (raksasa)
who have appeared on this earth-(ksiti). O Supreme Personality of Godhead
(arhan bhagavan), as 10ng as this universe exists (a-kalpam) and as long as the

sun shines (a-arkam), I will offer my obeisances unto You (namas te)

—




Brahma said, “O Lord, if You don’t want to speak to me hecause | am
an offender, then at least show me some mercy by giving the nectar of

Your glance.

By drinking this nectar I will be able to maintain-my lifefor the rest of

the kalpa.”

After expressing this feeling, Brahma offered his respectful obeisances

to Krsna.




Referring to Krsna’s right eye, which is the original form of the sun,

Brahma says, vrsni-kula-puskara-josa-dayin, “As the sun You make the
lotus flower of the Vrsni dynasty bloom and fill them with joy.

=

Then, referring to Krsna’s left eye which is the original form of the
moon, Brahma says, ksmd-nirjara- dw]a-pas@éadh;v “O

moon, who expands the ocean to nourish all the mhabltants of earth,

the demigods (nirjara) in Svargaloka, and the birds and cows (dvija-

pasiidadhi) in Vrndavana, please mercitully expand the good fortune of

me, the lowest of the dfgigo’as.




“With Your two eyes as the sun and moon please dispel the

blinding darkness of ignorance (Sarvara-hara) and mercitully

destroy my impiety (uddharma), which was seen in my attempt

to bewilder even You with my mystic potency.

<

Please remove it so that I will never make such a mistake.

again.”




The Amara-kosa dictionary says, sarvaras tv andha-tamasah, “Sarvara

means blinding darkness.”

=

-

“Brahma said, “O Lord, even though You have killed many demons-on

the earth (ksiti-raksasa-dhruk) such as Aghasura, nevertheless You
gave them residence in Your own spiritual abode.

e

[ am also a demon like them.

—




I am a brahma-raksasa from Satyaloka, who has come to the

earth to disturb You and Your intimate friends and calves.

-—

Therefore, as You punished the other demons, You should also

purity me with punishment.

—

—

It he sees that his master is either merciful or cruel the servant

.S - - -
is encouraged to continue living.




But if he sees that his master is inditferent and does not care at all,
then a servant no longer desires to maintain his life.”

Then Brahma thoughtwithin—his-heart, “Alas! Alas! Thinking that it

was not proper for my master Krsna, who is the most exalted Lord of
all lords, to hold a stick, be decorated with guiijd, mineral dyes,

peacock feathers, and other simple ornaments, and enjoy pastimes

with cowherd boys, I foolishly committed an ottense to Him and to His

friends. Let me beg forgiveness from them.”




In the phrase a-kalpam arkam arhana- kalpam arkam arhan bhagavan

namadas te
_______,____z

“O Supreme Personality of Godhead, as long as this universe exists

and as long as the sun-shines1 will offer my obeisances unto You,” the

word d-kalpam means “including Your gufija necklace and other

ornaments;”

arkam means “even the lowly arka tree, which bears flowers that

cannot be offered to the Lord.”




Here Brahma says, “Everything in Vraja, including even Your

ornaments and even the lowly arka tree are objects of my

worship (arhan).

O Lord who can be mercitul or merciless, who can grant me

auspiciousness or trouble, 1 oifer my respectiul obeisances

(namas te) to You.”
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[Concluding Brahma’s—prayers—Visvanatha—Cakrave
the following prayer]

—

sarva-samsaya-hrt sarva-bhakti-siddhanta-santatih -

astu brahma-stutis citta-bhittau me caru-citrita
~——— — —_— ey — T

“May these prayers of Lord Brahma (brahma-stutih), which remove all
doubts (sarva-samé_TXa-Hrt) and teach all the definitive conclusions af

devotion (sarva-bhakti-siddhanta-santatih), remain forever impressed

(caru-citrita astu) upon my heart (me citta-bhittau),”
— ~—— e—




Section — VIII

Lord Brahma returning to his Abode
(41-43)
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Sukadeva Gosvami said: Having thus offered—his—prayers (it
abhistuya), Brahma circumambulated (parikramya) his worshipable

Lord, the unlimited Personality of Godhead (hhiimanarn), three times
(tr_i_h) and then bowed down (natva) at His lotus feet (pi?lday();l'_l). The

appointed creator (dhata) of the universe (jagat) then returned
(pratyapadyata) to his own residence (abhistarn sva-dhama).




What was Brahma’s desire (abhistam)?

n—

Actually he desired to attain Krsna in Vrndavana.

.

Krsna, however, sent Brahma back to his own home in brahmaloka,
which is very dear to him.

—

Brahma is the creator of the universe, and it he suddenly abandons his
post, the universe would not function properly.




In the Vedanta-siitra (3.3.14.33) it is said: yavad adhikdaram

avisthitir adhikarikanam, “Authorities should fulfill the duties

of their posts for as long as they are assigned.”

/

Thus, it is understood that after fu

filling his responsibilities in

the post of Brahma, Brahma wou

d attain his desired goal ot

residence in Vrndavana.




After (tatah) granting His son Brahma permission to leave (sva-

bhuvar anujnapya), the Supreme Personality of Godhead (bhagavan)
took the calves (vatsan), who were still where they had been a year

earlier (prak avasthitan), and broughtthem (aninye) to—the Tiverbank
(pulinam), where He had been taking His meal (implied) and where

His (svakam) cowherd boyfriends remained (sakham) just as before
(yatha-purva).




By remaining silent, Krsna gave Brahma permission to leave.

It is said: maunam sammati-laksanam, “Silence means consent.”

Brahma had asked permission to go in verse 39: anujanthi mam krsna.

Krsna remained silent through the entirety of Brahma’s prayers.

—

Seeing the Lord’s silence, Brahma took that as His permission to

\

denart



Krsna could not break His silence because He was playing

exactly like an innocent young cowherd boy, the son of the

king of Vraja, in the pastime of bewildering Brahma.

o

Thus Krsna’s silence here was deliberate.

Krsna’s searching for the calves and boys was like an actor’s
assuming a certain role from the beginning to the end of a

play.

—



In Srimad-Bhagavatam 10.13.16 it is said:

tato vatsan adrstvaitya pulinel)i ca vatsapan

ubhav api vane krsno vicikaya samantatah

——

Thereafter (tatah), when Krsna was unable to find the calves (krsno
vatsan adrstva), He returned to the bank of the river (puline api etya),
but there He was also unable to see the cowherd boys (vatsapan ca
adrstva). Thus He began to search for both the calves and the boys, as

it He could not understand what had happened (ubhav aI;i
samantatah vane vicikaya).




Brahma began his prayers—in—verse—one with the word

naumidya.

While the four-headed Brahma was otlfering his prayers,

Krsna maintained His role as a young cowherd boy and

thus remained silent.




e

—— 0,
Krsna’s silence indicates the following thoughtsi “Where did
this four-headed Brahma come from?

What is he doing? What are these words he keeps on

speaking?

[ am busy looking for My calves. I am just a cowherd boy and
do not understand all this.”




In this way, by remaining silent throughout Brahma’s prayers,

Krsna concluded His dramatic performance.

Thus, in the presence of His servant Brahma, Krsna pretended
to be ignorant of His own powers and opulences.

Krsna did this like an actor playing a part on the stage.

~—




The Srimad-Bhagavatam (10.13.61) says:
tatrodvahat pasupa-vamsa-siSutva-natyam

brahmadvayam param anantam agadha-bodham

vatsan sakhin iva pura parito vicinvad

ekarn sa-pani-kavalar paramesthy acasta

Then Lord Brahma (paramesthi) saw (tatra acasta) the Absolute Truth (param

brahma)—who is one without a second (advayam), who - possesses full

knowledge (agadha-bodham) and who is unlimited (anaBtam)—a_sfsumigg

(udvahat) the role of a child in a family of cowherd men (pasupa-vamsa-sisutva-

natyarin) ancﬁl}tanding all alone (ekam), just as before (pura iva), with a morsel

of food in His hand (sa-pani-kavalam), sealiching‘ (vicinvat) everywhere

(paritah) tor the calves (vatsan) and His cowherd friends (sakhin).



However, being overwhelmed by the mahd-prema, great sweetness of

love, ot Yasoda and other Vrajavasis in vatsalya-rasa and the other

rasas, Krsna sees that His own knowledge of His powers and opulences

becomes covered.

This ignorance is not a pretense; it is real.

—

Therefore, it is not described as natyar, “play-acting.”



Krsna brought (aninye) the calves, who were absorbed in
eating grass (avasthitan), back to.the same place ijc'lg) on the

bank (pulinam) of the river, where the cowherd boys were

sitting in the exactly their same positions (svakam) taking
— Cf:\;\f\‘\("i SUQ(&'\\B
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In that place were the original cowherd boys (yathd-pirwa-

sakham), who were different from the cowherd bay expansions

who performed pastimmm

B
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O King (rajan), although (api) the boys (arbhakah) had
passed (yate) an entire (ekasmin) year (abde) apart from the

Lord_of their very lives (prana-isarh antara), they (atmanah)

had been covered (ahatah) by Lord Krsna’s (krsna) illusory

potency (maya) and (ca) thus considered (menire) that year

merely halt a moment (ksana-ardham).

 —




Four verses (43-46) show how the inconceivable power ol yogamaya

allowed the cowherd boys to be unaware of the passage of one year, and

thus conclude their lunch pastimes with Krsna, who arrived with a

——

morsel of food in His hand as previously.

—

—

Without (antara) Krsna (pranesam), one year became like a moment as

they were covered (ahata) by yogamaya.




Usually in meeting Krsna, a long time seems very short,

but in this case, separation from Krsna seemed very short

due to the influence of yogamayd (maya).




Section — VIII

Iord Krishna returns Home with

cowherd Boys! (44-48)
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What indeed (kim kirn) is not forgotten by those (na vismarantiha)
whose minds (cetasah) are hewildered by the Lord’s illusory potency
(mﬁyé—mohita)? By that power of Maya (yat) this entire (sarvam)
universe (jagat) remains in perpetual (abhlksnam) bewilderment

(mohitam), and in this atmosphere of forgetfulness (iha) no one can

understand his own identity (vismrta-atmakam).

——




Because it also bewilders the living entity, Krsna’s external potency

Mahamaya is given as an example to indicate the power ol Krsna’s

spiritual Yogamaya potency.

Here Brahma says, “As a conditioned soul forgets his spiritual
identity (vismrta-atmakam) due to being bewildered by Krsna’s

extemal illusory potency, Mahamaya, the cowherd boys and calves

for one year forgot the suffering of being separated from the Lord
because they were bewildered by Krsna’s internal illusory potency,

Yogamaya.
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The cowherd boyiriends (suhrdah) said (ticuh) to Lord Krsna
(krsnarm): You have returned (su-agatarn te) so quickly (ati-ramhasa)!
We have not eaten (na abhoji) even one morsel (ekah kavalah api) in
Your absence (implied). Please come (eh1) here (itah) and take Your

D e —

meal (bhujyatam) without distraction (sadhu).




After congratulating (sv-agatam te) Krsna for having brought
the calves back so quickly (ati-ramhasa) trom the forest, the

cowherd boys said (iicuh), “We _thought You would take at

least a halt an hour to bring back the calves, who had

wandered far away, but You have bought them in an instant.

Without You we have not eaten a morsel, so please come

here.”
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Then (tatah) Lord Hrsikesa (hrsikesah) smiling (hasan), finished His

lunch (abhyavahrtya) in the company of His cowherd friends (saha
arbhakaih). While they were returning (nyavartata) from the forest
(vanat) to their homes in Vraja (vrajam), Lord Krsna showed

(darsayan) the cowherd boys the skin (carma) of the dead serpent
Aghasura (ajﬁgaram)f




Smiling (hasan) to show Hisjey—Krsna—atewith the boys The

(44

word abhyavahrtya, “after finishing their lunch,” means that

even though a year had passed the food did not show any lack

ol taste.

The word darsayars, “showing,” means that Krsna told His

friends: “Look! Here is the dead snake covered with blood.”




Yogamaya had carefully preserved the snake’s corpse-sa that the
boys would spread the news of the killing of Aghasura in the

village of Vraja.

—

Leaving their forest pastimes (nyavartata vanad vrajam). Krsna

and the boys returned home.

—
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5 DY vatsan grnann anuga-gita-pavitra-kirtir

proddama-venu-dala-Srmga-ravotsavadhyah

gopi-drg-utsava-drs$ih pravivesa gostham

Lord Krsna’s transcendental body (angah) was decorated (vicitrita) with peacock feathers
(barha) and flowers , (prasiina) and painted with forest minerals (vana-dhatu), and His bamboo
flute (venu-dala) and buffalo horn (srmga) loudly (proddama) and festively resounded (rava-

utsava-adhyah). As He called out (grman) to His calves by name (vatsan), His cowherd

boyfriends (anuga) purified (pavitra) the whole world by chanting (gita) His glories (kirtih).

Thus Lord Krsna entered (pravivesa) the cow pasture of His father, Nanda Maharaja (gostham),

and the sight of His beauty (drsih) at once produced a great festival (utsava)_for the eyes (drk)

of aliThe cowherd women (gop1).



Krsna alfectionately (grnann) called each of the calves by

narne.

——

Beholding Krsna created a feast for the eyes (gopi-drg-

utsava-drsih) of the elder cowherd ladies such as mother

Yasoda, who loved Krsna with parental affection,

vatsalya-rasa.
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As Mowherd boys (iti balah) reached the village of \Lraja_gvraig),
they sang (jaguh), “Today (adya) Iern_a_(anena) saved us (avitah
vayam) by killing (hatah) a great serpent (asmad maha-vyalah)!” Some
of the boys described Krsna as the son of Yasoda, and others as the son

of Nanda Maharaja (yaéodé—nanda—sﬁnunafl).




The cowherd boys sang, “One snake was killed by this child of

Yasoda and Nanda, or by this small boy who gives tame and

bliss.

He also saved us from that awesome snake.”

Here the word yasoda-nanda-sununa means, “He who is the
good fortumre (ananda or yasah) of Nanda and Yasoda.




Because this is a sdka-parthiva karmadhdraya-samasa, its
middle word is elided.

(44

The words vayam avitdh mean, ‘“We were protected from

a great serpent.”




Section — IX

Enquiry by Maharaja Parikshit
(49-54)
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King Pariksit said: O brahmana (brahman), how could (katham) the

cowherd women have developed (bhavet) for Krsna (krsne), someone

else’s son (para-udbhave), such (iyan) unprecedented (abhuta-parvah)

\“

pure love (prema)-love they never felt even for their own children (yah

sva-udbhavesu tokesu api)? Please explain this (kathyatam).



In the previous chapter (13) it was said:

vrajaukasarh sva-tokesu sneha-vally abdam anvaham_

>

Sanair nihsima vavrdhe yatha krsne tv apurvavat

g—

Although the inhabitants of Vrajabhtmi, the cowherd men and
cowherd women (vrajaukasar), previously had more affection for
Krsna than for their own children, now, for one year (a abdam), their
attection for their owm—sens (sva-tokesu sneha-vally) gradually and
continuously increased (anvaham s$Sanair vavrdhe) without limit
(nihsima), for Krsna had now become their sons. Every day they

found new inspiration for loving their children as much as they loved

Krsna (yatha krsne tv aptarvavat).




In this way the parents of Vraja had more love for Krsna who was the

son of another, than for their own sons.

B,

Here King Pariksit asks about this, “How is it that this love for Krsna

appearing as their own sons was not manifested before the pastime of

b-ewilderinﬁg Brahma?

Usually parents have more love for their own children, even if others’

children have better qualities. What was the cause of this contradiction

—

to normal experience?”
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Sri Sukadeva Gosvami said: O King (nrpa), for every created being

(sarvesam api bhuitanam) the dearmost thing (V;llabha_l;) is certainly

his own selt (sv@tmi_evg). The dearness of everything else (itare)—

Ch-ildrell (apatya), Wﬁ_&llth (vitta) and so on (adyah)—is due only to the
dearness (vallabhataya eva hi) of the self (tat).




In five verses (50-54) Sukadeva Gosvami explains: “O
king, in this material world it is seen that the natural
tendency is to love oneseli-meorethan one’s children or

other persons one may claim as one’s own.

By understanding this one will come to understand the
final truth.”




The word vallabhah (dearmost) means “according to

material vision, the object of great love.”

That love is ditterent tor each ditterent body, as is

attirmed here by the word itare (others).

<



\ve\,)r ’rb QQ.\Q & w

oot e 110.14.51])
g & d raiend ha snehah
@ K R tad rajendra yatha snehal
R6 ¥ eSS
G QA""’ sva-svakatmani dehinam
X0 eV na tatha mamatalambi-
5% -

putra-vitta-grhadisu

For this reason (tat), O best of kings (rajendra), the embodied soul is sell-
centered (dehmam) he is more attached{yatha sneh h) to his own bodl and self

(sva-svaka atm mnanj) than to_his so-called possessions (HWI)
like children (putra), wealth (vitta) and home (grha-adisu). _

The preference for one’s own self over attachment to sons, wealth or house is

natural.
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Indeed (api), for persons (pumsam) who think the body is—the—self

(cieha-atma-vﬁdinam), O best of kings (rajanya-sat-tama), those things

(ye) whose importance lies only in their relationship to the body (anu

ye ca tam) are never as dear (na tatha hy priya-tamah) as the body

itself (yatha dehah).




Fools consider the selt to be the material body (deha-
atma-vadindm).

To describe the nature of such persons Sukadeva
Gosvami here declares that the attachment of such

persons for their own body (self) is more than for their

sons, wealth and house.
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If a person comes to the stage of considering the body “mine” instead of
“me,” (dehah api mamata-bhak cet) he will certainly not consider the

body as dear as his own self (tarhy asau na atma-vat priyah). After all,
even as the body (yad asmin dehe api) is growing old and useless

(jiryati), one’s desire to continue living remains (jivita-asa) strong

(baliyasi).



This verse explains how the materialists, who affirm that the

material body is the self, eventually become wise.

—

Then they also understand that selt is the soul, not the material

bo?ly, and the soul is to be loved, not the material body.

e

The body is dear only because of the soul.



When a person who thinks “I am this body” becomes a little

wise, he begins to understand, “I am not this body. Rather, this

S

N

body is mine.”

BN

«

AE that time the soul becomes dear to-hiva—

Then the material body is not as dear as the soul to him.



This means the body is only dear because it has a relationship
with the soul.

-

The second-hali—ot—this—verse gives the direct experience of

ordinary persons as evidence to prove this.

A person may see that the death of the material body is
naturally very painful.




Thus he will pray, “Let my death not be paintul.”

Although such a person may intelligently understand that

he is actually a spirit soul and not the material body, still

his yearning to remain alive in the material body may be

even stronger than that knowledge.
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Therefore (tasmat) it is his own self (sva-atma) that is most dear (priya-

jagad etac caracaram

tamah) to every embodied living being (sarvesam api dehinam), and it

is simply for the satistaction Ef (tat-artham_eva) this selt (etat) that the

whole (sakalarh) material creation (jagat) of moving and nonmoving
entitiesexists (cara-acaram). ;




Thus it is proved by ordinary vision that everyone loves his

own selt more than he loves his children or other persons.

In the word cardacaram (moving and nonmoving entities) cara

refers to wile, children and other persons, and acara refers to

nonmoving posses-sions such as one’s clothing, home and

household paraphernalia.




Section — X

Krishna — The Soul of souls

(55-61)
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You (tvam) should know (avehi) Krsna (enam krsnam) to be the
orlgmal Soul (atmanam) of all living entities (akhlla-atmanam) For the

benetit of the whole umverse (Jagat-hitaya), He has (sah api), out of

His causeless mercy, appeared (atra abhati) as an ordinary human

being (dehi). He has done this by the strength of His internal potency
(mayaya). -




This verse establishes the conclusion of the discussion: “When o
ees the trixth
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Brahma said, “Krsna is the soul of thf: universe and the Supersoul
present in the hearts of all conditioned souls.”

A person loves children and other persons because they bring pleasure
to hiS owT atertal body.




In the same way a person loves his own material body because
it brings pleasure to himsell, (Fles/mrit sou))

N
Also in the same way a person loves his {rue s ,@spmtua/l

@, because he brings pleasure to the Supersoul.

The Supersoul is Sri Krsna, whose spiritual form is perfect and

complete.



In Bhagavad-gita (10.42) Krsna declares: vistabhydham idam
krtsnam, ekamsena sthito jagat, “With a single fragment of
Myself I pervade and support this entire creation.”

The conclusion is that because Krsna is the highest object of
love, the greatest love is felt for Him.

Thus the Vraja-gopis loved Krsna even more than they loved
their own sons.




Furthermore, how can the conditioned souls, who have no love and

devotion for Krsna, and whose knowledge is covered by mava, directly
perceive Lord Krsna, who is revealed only by bhakti?

They cannot directly perceive Krsna because such persons have given

all their love to their children and others.

—

However, because Vrajavasis were bevond the touch of maya and full

of Tove Tor Krsna they could directly perceive the Lord.



Thus it was natural that they showed more love for Krsna than

their own sons.

When Krsna appears in the world to benetit the conditioned

souls (jagad-dhitaya)-the ignorant think He has a material
body (dehiva) like their own; a body created by maya.

But, that is only an appearance, not the fact.



Sri Madhusiidana Sarasvati explains: sac-cit-sukaika-
vapusah purusottamasyd, nardyanasya mahima na hi

\

manam eti

“No one can count all the glories of Lord Narayana, the

Supreme Personality of Godhead, whose form is eternal
and Tull of knowledge and bliss.”




He also declares:

cid-anandakaram jalada-ruci-saram,

stitti-girarh vraja-strinam haram

“Krsna charms all the women of Vraja (vraja-strinarn haram).

The Vedas declare (stitti-giram) that Krsna’s form (akaram),

dark li

ke a monsoon cloud (jalada-ruci-saram), is eternal and

full of

r~ -

bliss (cid-ananda).”




Someone may object: “The Supersoul cannot be seen by the

senses, but Krsna was easily seen by everyone.

a—

Theretore Krsna cannot be the Supersoul.”

This verse answers: “To benefit the living entities in the
material world, Krsna appears, hy His causeless and

inconcel TCy, to be an ordinary conditioned soul.



Thus Krsna is directly perceived by the senses of the

conditioned souls, although in ordinary circumstances Krsna

is never perceived by the material senses.

Lord Narayana says in the Brhad-bhagavatamyta that though
Krsna is eternally unmanifest, He becomes visible by( His OW_B

Sire.
K.

Otherwise who can see Him?



Sanatana Gosvami says that Krsna becomes manifest by His own

power, but He is not revealed to the eye as an object of sense

perception.

Outside of Vrndavana, Krsna bestows His sweetness through His

mercy to favorable persons.

To inimical persons Krsna shows His form, but devoid of sweetness for

perfecting their meditation involving their material senses.



As a result ol their meditation, Krsna bestows liberation to

extinguish their ottenses.

This is how Krsna gives auspiciousness to them.

~——

Although Krsna covers His supreme majesty to appear like an
ordinary mortal before the inhabitants of Vraja and betore
inimical persons, it is improper to call Krsna a jiva with a
material body (dehi).




Theretore this verse describes Krsna as ée@%bhdt?,

appearing to be a soul with a human body.

Madhvacarya quotes the Vardha Purana: “For the Lord

there is no difference between the body and soul (deha

and dehi).”
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Those in this world (atra) who understand ( Lord Krsna

‘n) as He is (h) see all things, whether stationary or

moving ( @ ca), as manifest forms of the Supreme

Personality ot Godhead (bhq_ggvat-gug m akhilam). Such enlightened

persons recognize no reality apart from the Supreme Lord Krsna (na

—

anyad vastu 1ha kificana).



This verse states that after considering all the objects of
love such as sons, body and soul, the @ conclude that

Krsna is the ultimate object of love.

In thlS verse the word \@h(m t@) has the sense
T Tl




Theretore, those who know Krsna see Him as the cause

of all moving and non-moving entities.

——

Because Krsna is the creator ot all, in one sense.

He is the same as His creation.
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The original, unmanifested form of material nature (bhava arthah) is

the source (sthitah bhavati) of all material things (sarvesam api

vastinam), and the source of even that subtle material nature (fasya
apl) is the Supreme Personality of Godhead, Krsna (bhagavan

krsnah). What ther;, could—ene—ascertain _to be (kim riapyatam)

separate from Him (afat vastu)?



Someone may ask, “Why is this s0?” This verse answers.

Bhava means the unmanifested material nature (pradhana),

which is the cause (artho) ot the material world.

Thus bhavartho means Krsna, who_is the creator of pradhana,

which is itself the cause of the material world.




Theretore the verse says, kim atad vastu riipyatdm, “Who

is greater than Krsna?”
\

The word vastinam means the senses and intelligence,
and bhavartho means the atmd. the soul who is the cause

ol the senses.




The cause of the soul is Krsna

What can be said to be ditterent tfrom Krsna (kim atad vastu

riipyatam)?

Therefore, because He is the complete whole, Krsna is the final

object of all service.
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For those who have accepted (samasrita ye) the boat of the lotus feet of the Lord
1@@) WhO\ is the shelter of the cosmic manifestation (mahat
padarh) and is famous (punya-yasah) as Murari, the enemy of the Mura demon
(mura-areh), the ocean of the material world (bhava-ambudhih) issza.Ler

contained in a calf’s hoof-print (vatsa-padam). Their (tesam) goal is param

padam, Vaikuntha, the place where there are no material miseries (param

padam am) not the place where (na yat) there is danger at every step (vipadam

padam padam)



In this way it is proved that Sri Krsna is the final object of pure

spiritual love.

Only by taking shelter of Krsna’s lotus feet does one get

liberated and finally realize Him.

The outstanding position of Krsna’s devotee is now made clear.



Devotees take shelter (asritah) only of the boat (plavam) of the
lotus feet (pada-pallava) of Krsna (murareh), whose fame
(yasah) is charminé, beautitul, and pleasing to the heart
(punya). i

Someone may ask, “What is that boat like?”

The boat of Krsna’s lotus feet gives shelter to the great devotees

(@ hat-pada@ who have taken complete shelter
(sam samvak-samdsrita).




For these devotees the ocean of the material world (bhavambudhih)

becomes like the water in a calf’s hoot-print (vatsa-padam) that can be

crossed without any great effort.

—

Their goal is the supreme transcendental abode (param padam) of

Vaikuntha or Sri Vrndavana.,

Gieat devotees never fall into ditficulty (vipadam) because their mir_l‘ds

are not attached to anything except the lotus feet of Krsna.
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Since you inquired from me (yat prstah iha tvaya), I (aham)

have fully (sarvam) described (akhyatam) to you (te) thge

activities (tat) of Lord Hari that were performed (hari-krtam)
in His fifth year (kaumare) but not celebrated (parikirtitam)
until His sixth (paugande).
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Any person (narah) who hears (SI‘M or chants (grnan) these (etat) pastimes
(caﬁth_) Lord Murari (murareh) performed with His cowherd friends
(suhrdbhih)—the killiﬁg of Aghasura (agha-ardanam), the taking of lunch
(jemanam) on ‘the forest grass (sadvala), the Lord’s manifestation (vyakta-
itarad) of transcendental forms tipam), and (c_z§ the wonderful prayers ofiered
(Wﬁ (aja)—is sure to achieve (eti) all his spiritual

desires (akhila-arthan).




The words suhrdbhih-caritam _(pastimes with His intimate friends) refers to

pastimes like this one described in Srimad-Bhagavatam (10.12.5):

musnanto ‘'nyonya-Sikyadin jhatan arac ca ciksipuh

tatratyas ca punar durad dhasantas ca punar daduh

All the cowherd boeysused to steal one another's lunch bags (musnanto anyonya-

Sikyadin). When a boy came to understand that his bag had heen taken away
(jiatan), the other boys would throw it farther away, to a more distant place (arat

ca ciksipuh), and those standing there would throw it still farther (tatratyas ca
punar darad punar daduh). When the proprietor of the bag became disappointed,
the other boys would laugh, the proprietor would cry, and then the bag would be
returned (hasantas ca). o




The word vyaktetarad means supramundane or transcendental.

The phrase ajorv-abhistavam can be broken down as gja.1ord

Brahma; uru, elaborate; and abhistavam, the otfering of prayers.

Anyone who hears or chants Brahma’s comprehensive prayers
about Krsna’s transcendental form, His playing with the

cowherd boys, killing of Aghasura, and eating with His friends

in the forest covered with lush grass will have all his desires

fulfilled. -




mlayanalh setu-bandhalr markatotplavanadibhih

In this way (evam) the boys (kaumaraih) spent (jahatuh) their
childhood (kaumaram) in the land of Vrndavana (vraje)
playing (viharaih) hide-and-go-seek (nilayanaih), building

play bridges (setu-bandhaih), jumping about like monkeys

(markata-utplavana) and engaging in many other such games

(adibhih).




King Pariksit had asked the question, brahman kalantara-krtam, tat-

kalinam katham bhavet, “O great sage, how could things done in the

past have been described as being done in the present?”(SB 10.12.41)

Krsna performed the pastime of killing Aghasura during His kaumdra
age.

How then, during His pauganda age (beginning from the 5th year),

could the boys have described this incident as having happened

recently?



In these chapters that question has been answered.

Now Sukadeva Gosvami continues his service of narrating Krsna’s

pastimes.

“Krsna and Balarama spent Their childhood secretly (jahatuh) in Vraja

playing hide and seek (nilayanaih)-and enacting the pastimes (viharaih)

of other incarnations such as building the bridge to travel, journeying to

Lanka, and churning the milk ocean.”

——




iti sarartha-darsinyam, harsinyam bhakta-cetasam

caturdaso 'yam dasame, sangatah sangatah satam

“As 1 [Visvanidtha Cakravarti Thakura| stay among Krsna’s devotees

(sangatah sangatah satam), I have thus concluded this commentary on
the fourteenth chapter of the Tenth Canto of Srimad-Bhagavatam (iti

caturdaso ayam dasame), named Sarartha-darsini  (sarartha-
darsinyam), which pleases Krsna’s devotees (harsinyam bhakta-

cetasam).



Thus ends the commentary on the Fourteenth Chapter of

the Tenth Canto of the Bhagavatam for the pleasure of

the devotees, in accordance with the previous dcaryas.
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