Srimad-Bhagavatam

Canto Ten: The Summum Bonum
yd

With the
Sarartha-darSinl commentary

by
Srila Vi§vanatha Cakravarti Thakura



Canto Ten — Chapter Fourteen

Brahma’s Prayers to Lord Krsna



Section — 111

Lord Brahma being Remorsetul

(9-11)
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Theretore (atah), O intallible Lord (acyuta), kindly excuse my offenses (ksamasva
me). | have taken birth in the mede-etpassion (rajo-bhuvah) and am therefore

simply foolish (hi ajanatah), presuming myself (maninah) a controller (isa)
independent of Your Tordship (tvat-prthak). My eyes (caksusah) are blinded
(avalepa) by _the darkness of ignorance (andha-tamah), which causes me to think

(iti) of myself (mayi) as the unborn creator of the universe (aja). But please

consider that I am Your servant (nathavan iti) and_therefore worthy of Your
compassion (esah anukampyain).




Brahma continued, “Though my bad conduct is worthy

of punishment, my foolishness is worthy ot forgiveness,

so please be mercitul and pardon me completely.

Do not withhold Your mercy from this fallen one.

TTlerefore, [ address You as Acyuta, the infallible Lord.



You should remember that the most fallen require more mercy, so

kindly pardon my offense.”

—
Brahma then idgn'”‘[].ﬁr_s_l:ljﬂoxw qu@. “I haven taken birth in the

mode of passion (rajobhuvah), and I foolishly think that I am separate
from You.”

Brahma explains His identity as a controller: “With great pride I think
[ am Your son (arising from Your navel), but I am blind (andha) in all

eight eyes.



But my pride will be destroyed when the moon of Your

mercy shines upon me.”

How will forgiveness manifest?

—

Krsna considers: “This Brahma (eso) is worthy of My
mercy, because though He shows himself as the master

elsewhere, towards Me he is a servant (nathavan).”




Or the meaning can be:

“Out of foolishness, Brahma made a show of independence in
front of Me, but in truth Brahma is controlled (nathavan)

because of dependence on My energy.

Therefore I should show him mercy.”
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What am | (kva aham), a small creature measuring seven spans of my own hand
(sapta—wtastl)? I am enclosed (samvestita) in a pot like universe (anda-ghata)
composed of material nature (tamah), the total material energy (mahat), talse ego
(aham), ether (kha), air (cara), fire (agni), water (vah) and earth (bhti). And what
is Your glory (kva te mahitvam)? Unlimited (aviganita) universes (idrg vidha
anda) pass through (carya) the pores of Your body (vatadhva-roma) just as
particles of dust (para-anu) pass through the openings of a screened window

(vivarasya).



Brahma said, “Though You create the universe, You are not proud. In
comparison with that, what powers do I have to be proud of?

Your universal form is surrounded by prakrti (tamas), mahat tattva,
ahaflkc'lm (aham), ether (kham), air, fire, water (vah) and earth @hah).

———

All the planets from Patala to Satyaloka are situated within that form of
Yours.

In that expanse, where am I, measuring only seven spans of my own

hand?




Countless universes pass through the pores of Your skin just
as particles of dust pass through the holes of a window screen.

Who can possibly measure that greatness?”

Here Brahma equates Mahavisnu, the creator of mahat-tattva,

with Krsna, and shows that in comparison to Krsna, He is like

a small bird compared to Garuda.




Section - 1V
Lord Brahma Establishes Lord

Krishna’s position as one without a

second

(12-18)
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O Lord Adhoksaja (adhoksaja), does a mother (kirh matuh) take otffense (agase)
when the child within her womb (garbha-gatasya) kicks (utksepanarh kalpate)
with his legs (padayoh)? And is there anything in existence (kim kiyad apy
asti)—whether designated by various philosophers (Vyapadesa bhiisitam) as real

1\—

(asti) or as unreal (na asti)—that is actually outside (apl an-antah) Your (tava)
abdomen (kukseh)?




In this verse Brahma equates Krsna with Garbhodakasayi
Visnu, saying, “As You are mother to the universe, You are
also mother to me.

—

Therefore You should forgive my offenses.

e

When the child in the womb kicks the mother, the mother
does not take oftense.

___




Whether philosophers prove that the universe is true or false, the fact

is that it exists within Your belly.

[ am also within You, just like Your son. Therefore You should forgive
my offense.”

This is similar to the Bhagavad-gita verse (9.17): pitaham asya jagato
mata dhata pitamahah.

SNS~———
[ am the tather, mother, grandfather and support of this universe.”
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My dear Lord (iivara), it is said that when the three planetary systems (jagat-
traya) are merged (samplava) into the water (ude) at the time of dissolution
(anta udadhi), Your plenary portion, Narayana (narayanasya), lies down on the
water, gradually a lotus flower grows from His navel (nabhi), and Brahma (ajah)
takes birth (vinirgatah) upon that lotus flower (udara-nabhi-nalat). Certainly
(vai), these words (vak) are not (na) false (mrsa) . Thus (kintu) am I not born

———

from You (tvat na vinirgato smi)?



The son also comes out of the womb eventually. That is explained in
this verse.

~—

Brahma said, “It_is stated that at the time of dissolution, the three

planetary systems are merged into the water.

Gradually a lotus flower grows from the navel of Garbhodakasayi
Visnu, and Brahma appears upon that lotus flower.

Others may or may not come from You, but certainly I am born from
You.”
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Are You not (tvam na hi) the original Narayana (narayanah), O supreme

controller (adhisa), since You are the Soul (atma asi) of every embodied being

-—/—-

(sarva-dehinam) and the eternal witness (saksi) of all created realms (akhila-

—— — S —

loka)? Indeed, Lord Narayana (narayanah) is Your expansion (angarh), and He

-\/

is called Narayana brécguse He is the generating source (ayanat) of the primeval

water of the universe (nara-bhiui-jala). He is real (satyam), not a Eoc_lg_ct (na eva)
of Yourttava) illusory Maya (maya).




Anticipating that Krsna might say, “It is true that you are the
son of Narayana. But then who am I, O Brahma?”

Brahma answers in this verse: “Are You not Narayana, the

supreme controller (adhisa) of everything?”

The Bhagavad-gita states, ‘I pervade everything by one
—_— .

fragment of My energy.’




Brahma: “As_the Supersoul of all living entities You observe all action.

Narayana is merely a portion of You.”

Krsna: “But I am called Krsna because 1 am dark in color and live in

Vrndavana.

Visnu is called Narayana because He lies in the water (nara). How can
[ be Narayana?”




Brahma: “The word nara means water but it also means living

entity and ayana means shelter.

The Lord who dwells in the water is one of Your expansions.

Therefore 1 have appeared from Your womb.



Just as the Vasudeva form and Your youthful form as Krsna are

spiritual not material, so this form of Narayana is also

spiritual, existing at all times and places in th -

sattva (pure goodness), beyond the touch of matter.

Your forms such as Matsya are also of the same category.”
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My dear Lord (bhagavan), if (cet) Your transcendental , which shelters the

entire universe (tava sad(jagad/vapuh), is actually lying upon the water (jala-

sil@), then why (@) were You not seen (na_drstarm) by me (me) when I
searched for You (taflé eva)? And why (kim va), though (tada eva) I could not

envision You properly (na su-drstar) within my heart (me hrdi), did You then

suddenly (sapadi eva) reveal Yourselt (punar vyadarsi)?




Brahma thinks, “Is it possible that this spiritual form arises from

material water?

—

It is not possible that the unlimited Lord Narayana can exist in the
limited waters of Garbhodaka.”

Brahma said, “If_Your transcendental body is actually situated upon

the water, then why couldn’t I see You even after searching for a long

timetrthetotusstem?




You may answer that You were there but that I could not see
You.

S—

But then how could 1 suddenly see You through meditation,

and then lose sight of You again?

But\fnq‘:c)w WdenlyMough meditation,
and thentese sight of You again?




Though You are lying on the water and seem to be
localized and therefore limited, You hold all the
universes within You and are theretore unlimited.

—

You exist at all times in all places, but by the covering ot
Your yogamaya potency You are sometimes visible and

sometimes invisible.”
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My dear Lord, in this (atra eva) incarnation (avatare) You have proved that You

mayatvam eva prakati-krtam te

are the supreme controller of Maya (mézé-dhamana). Althou&h You are now

within this universe (asya), the whole universal creation (prapancasya) is within

Your transcendental body (bahih sphutasya)—a fact You (te) demonstrated by

exhibiting (prakati-krtarn) the universe (krtsnasya ca) With& (antah) Your
abdomen (jathare) before Your mother, Yasoda (jananyah). ‘




[t seems like a contradiction to say that Narayana, who lies on the

water of the universe. holds the universe within His abdomen.

One may find a pot within a house, but one could hardly expect to

find the house within the same pot.

One may argue that the spiritual body of Narayana holds an illusory

universe within it, and is situated within another real universe.




But if that is so, then Brahma himself cannot be really situated in the

[.ord’s abdomen.

>

In order to establish the oneness of the universe within the Lord and

that outside the Lord, Brahma speaks this verse.

“O supreme controller of illusion (mayd-dhamana)! In order to show

that the external universe also exists within Your abdomen, You
produced an ittusion for mother Yasoda.




By the influence of Your yogamadya potency You

appeared within this wuniverse and simultaneously

exhibited all the universes within Your body.

Similarly though 1 am within Your abdomen, 1_arose
from Your abdomen and am situated here. Thus You are

still my mother.”
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