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Canto Ten – Chapter  Fourteen

Brahmä’s Prayers to Lord Kåñëa



Brahma Glorifies the Devotees of 

Vrindavana

(30-36)

Section – VI



|| 10.14.33 ||
eñäà tu bhägya-mahimäcyuta tävad ästäm

ekädaçaiva hi vayaà bata bhüri-bhägäù
etad-dhåñéka-cañakair asakåt pibämaù

çarvädayo ’ìghry-udaja-madhv-amåtäsavaà te
 

“Yet (tu) even though the extent (mahimä) of the good fortune (bhägya) of
these residents of Våndävana (eñäà) is inconceivable (tävad ästäm), we eleven
presiding deities of the various senses (vayaà ekädaça eva hi), headed by Lord
Çiva (çarva-ädayaù), are also most fortunate (bata bhüri-bhägäù), because the
senses of these devotees of Våndävana (etat-håñéka) are the cups (cañakaiù)
through which we repeatedly (asakåt) drink (pibämaù) the nectarean,
intoxicating beverage (amåta-äsavaà) of the honey (madhu) of Your (te) lotus
feet (aìghri-udaja).



“The inhabitants of Vraja have also made us [the demigods] 
most fortunate.” That is the intention of this verse.

Brahmä prayed, “What to speak of the fortune of the 
Vrajaväsés, we have also become fortunate.

Who can describe it? The demigods like Çiva and I 
(çarvädayo), who are the eleven deities in charge of the senses, 
have become most fortunate. 



Through the senses of the Vrajaväsés we have tasted the 
extremely intoxicating nectar (madhv-amåtäsavaà) of the 
sweet sound of Kåñëa’s ankle bells.”

In this way Brahmä expresses His determination to see, hear, 
touch, taste, smell, sing about and massage the Lord. 

Besides the ten senses, there is mind, intelligence, false ego, 
consciousness and their presiding deities. 



Of these fourteen, the genital and anus are rejected as 
lowly. 

Väsudeva (Kåñëa) is the presiding Lord of 
consciousness. 

Excluding these three, leaves the eleven senses and their 
presiding deities. 



Therefore, Brahmä prays, “We, the eleven presiding deities of 
the senses are experiencing Kåñëa’s sweetness through the 
eleven senses of the inhabitants of Vraja.”

Something else should be considered here. 

The sun, moon, demigods, men, animals and all the other 
entities of the spiritual world are sac-cid-änanda, eternal, full of 
bliss and knowledge.



The material sun, moon and demigods are all expansions of 
the spiritual prototypes. 

The demigods of the material realm are specifically empowered 
agents of the demigods of the spiritual world. 

The material senses cannot act independently.



Only by the sanction and power of the demigods can the material 
senses experience material objects. 

But Çré Kåñëa’s eternal associates independently experience the Lord’s 
form and sound by their own spiritual senses, without any influence of 
the mundane demigods. 

In his enthusiasm, however, Brahmä identified his power to control 
material intelligence with the senses of the inhabitants of Vraja.



Furthermore, the material senses enjoy the objects of the mundane 
world, but the presiding deities, who facilitate this pleasure, do not 
enjoy. 

However, without the presence of Brahmä and the other presiding 
deities in the intelligence, mind, eyes and nose, the senses of even 
those fixed in Kåñëa consciousness could not experience the sense 
objects of form or smell. 

This is the opinion of those who know the soul.



Because of their eagerness to taste the sweetness Kåñëa, Brahmä and 
others were able to experience bliss despite two faults: 

Though Brahmä and the other presiding deities of the senses are mere 
instigators (karta) of the action of the senses, they took on the role of 
being enjoyers (bhokta). 

Although they are the demigods of the material senses, they took on 
the role of being demigods of the spiritual senses. 



These are the contrary actions seen in Kåñëa-prema. 

In Padyävalé it says that one reaches perfection by lying and 
criticizing. 

Factually, the senses of the Kåñëa’s eternal associates are 
spiritual like the Lord, so how could material demigods enter 
their spiritual senses?



There is another meaning of the verse. Sometimes a devotee will praise 
His own fortune out of greediness to taste Kåñëa’s sweetness. 

“The good fortune of the inhabitants of Vraja is incomparable. But we 
ten demigods (dikpalas) are very fortunate. Why?” 

Then touching his finger to his senses, Brahmä continued, “Hey Kåñëa! 
With our senses we also experience Your beauty and sweetness as You 
leave Vraja to herd the calves.”



|| 10.14.34 ||

tad bhüri-bhägyam iha janma kim apy aöavyäà
yad gokule ’pi katamäìghri-rajo-’bhiñekam

yaj-jévitaà tu nikhilaà bhagavän mukundas
tv adyäpi yat-pada-rajaù çruti-mågyam eva

“My greatest possible good fortune (tad bhüri-bhägyam) would be to take any
birth whatever (kim api janma) in this (iha) forest (aöavyäà) of Gokula
(gokule) and have my head bathed (abhiñekam) by the dust (rajaù) falling from
the lotus feet (aìghri) of any of its residents (katama). Their entire life and soul
(yaj-jévitaà tu nikhilaà) is the Supreme Personality of Godhead, Mukunda
(bhagavän mukundaù), the dust of whose lotus feet (yat-pada-rajaù) is still
(adya api) being searched for (mågyam eva) in the Vedic mantras (çruti).



“I have given up my control of the universe and the quest for 
future liberation. 

But now, how can I get the dust of the feet of the inhabitants 
of Vraja?” 

Thinking thus, Brahmä speaks with certainty.



|| 10.14.35 ||

eñäà ghoña-niväsinäm uta bhavän kià deva räteti naç
ceto viçva-phalät phalaà tvad-aparaà kuträpy ayan muhyati

sad-veñäd iva pütanäpi sa-kulä tväm eva deväpitä
yad-dhämärtha-suhåt-priyätma-tanaya-präëäçayäs tvat-kåte

O Lord (deva)! What can you give (bhavän kià räta) to the people of Vraja 
(eñäà ghoña-niväsinäm) whose houses, possessions, friends (yad-dhämärtha-
suhåt), dear ones, bodies, sons (priya-ätma-tanaya), life airs and hearts (präëa 
äçayäh) are dedicated only to you (tvat-kåte), since there is nothing superior to 
you or Vraja (which you have already given) (tvad-aparaà kuträpy)? Thinking 
of this, my mind becomes bewildered (iti nah cetah muhyati). You awarded 
yourself (tväm eva äpitä) even to Pütanä (pütanäpi) and her family members 
(sa-kulä) because she wore the disguise of a nurse (sad-veñäd).



Here Brahmä may ask: “O Lord, perhaps You do not want to 
clearly say if I may attain the dust of the feet of inhabitants of 
Vraja or not. 

Well then, please answer one other question (uta) that is on 
my mind? 

What reward will You give the residents of Vraja?”



Kåñëa replied, “Brahmä, though you know all the truths of the 
Vedas, can’t you understand the answer?”

Brahmä said, “Our minds (nas cetah) are bewildered about this.” 

By using the plural form of nas (our) Brahmä means “Not only my 
heart, but also the hearts of Çiva, the four Kumäras, Närada, and 
all the wise philosophers are bewildered.”



Kåñëa: “Exactly what is the state of your minds?”

Brahmä: “Although with great intelligence we searched in all times 
and places, our minds have become bewildered trying to think 
(ayat) of what type of reward You could give them. 

There is no reward (viçvaphala) superior to You, and You have 
already given Yourself eternally to the Vrajaväsés as their son and 
other intimate loving relationships. 



If something better than You existed, then You would 
have given it to the people of Vraja. 

However, no such thing exists. 

That is why our minds are now bewildered.”



Kåñëa: “O Brahmä, you are really ignorant of the truth. 
Knowing that the Vrajaväsés would manifest such astonishing 
spontaneous love for Me, I have in advance given Myself to 
them as their son, friend or lover, and they are satisfied with 
this. 

Others may be grateful for gifts that have already been given, 
but I am grateful for gifts that will be given in the future, and I 
reciprocate with these gifts even before they are given.”



Brahmä: “That is true, my Lord, You are certainly doing what is 
proper. 

But though Pütanä was sinful, just by imitating a devotee she and 
all her family attained You personally. 

But the inhabitants of Vraja, who, out of great affection, gave up 
all attachments such as house, wealth, friends, pleasurable objects, 
body and mind for You, also attained You.



First You gave Yourself to the degraded sinner Pütanä, and 
then You gave Yourself to the Vrajaväsés, who are the exalted 
crest-jewels of all saintly persons. 

Since You have already given Yourself to Pütanä, You cannot 
rightly give Yourself again as a gift to someone else. 



In essence this is highly improper. 

Therefore You are now in debt to the residents of Vraja.” 

Brahmä communicated this message by the movements 
of his nose, eyes, eyebrows and neck.



|| 10.14.36 ||
tävad rägädayaù stenäs
tävat kärä-gåhaà gåham

tävan moho ’ìghri-nigaòo
yävat kåñëa na te janäù

“My dear Lord Kåñëa (kåñëa), until (na yävat) people become
Your devotees (te janäù), their material attachments and
desires (tävat raga-ädayaù) remain plunderers (stenäù), their
homes (tävat gåhaà) remain prisons (kärä-gåhaà), and their
affectionate feelings for their family members (tävat mohaù)
remain foot-shackles (aìghri-nigaòaù).



Here Lord Kåñëa may protest: “The sannyäsés will object that 
the inhabitants of Vraja, who are all householders, have fallen 
into a network of material life, bound by attachment to wife, 
children, and a host of other persons and things.”

Brahmä replies, “Yes. That is true for most materialistic 
gåhastas (gåhaà). 



However, what to speak of the householders of Vraja, even Your 
ordinary devotees in other places are superior to these sannyäsé critics. 

Attachment, hatred and other material emotions are great thieves 
because they steal the great treasure of pure bliss from the soul. 

The rebellious souls are bound by their karma, placed in the prison 
cell of household life, and tied with foot-shackles to a host of illusions, 
so that they cannot criticize the Supreme Lord after having lost their 
wealth.



“O Kåñëa, as long as people do not get the mercy of Your devotees and 
become Your followers, they remain in this position. 

However, when they become Your devotees, they develop attachment 
for bhakti and aversion to things obstructing bhakti, and then they 
repose all their love in You. 

In this way, the thieves of material attraction, hatred and love become 
sanctified by becoming fixed in You, and then help the devotee by 
giving him spiritual bliss, knowledge and a host of advantages.



“In that way the same home, which was formerly a prison cell 
created by favorable and unfavorable karmic reactions, 

becomes for Your devotee a place filled with service to You by 
hearing and chanting Your glories, and a host of other 
activities meant to please You. 

These activities carry one to Your eternal abode.



Thus when a devotee awakens his affection for You, 
then the bewilderment (moha) from objects such as his 
wife and sons becomes a cause for expressing 
(anubhävas) his prema for You. 

How can householders like this be compared to ordinary 
sannyäsés?



“My son Sanat-kumära criticizes the non-devotee sannyäsés and praises 
the superiority of the devotee householders in Çrémad-Bhägavatam 
(4.22.40):

kåcchro mahän iha bhavärëavam äplaveçäà
saò-varga-nakram asukhena titérñanti

There is great suffering (mahän kåcchrah) for people lacking a boat 
(aplaveçäà) to cross the ocean of saàsära (iha bhava arëavam) filled 
with the crocodiles of the six senses (ñaò-varga-nakram), since they 
desire to cross but cannot (titérñanti), using a difficult process 
(asukhena).



“The residents of Vraja have thousands of times more 
love for You than householders who live in other places. 

Though You are the pürëa brahma, You show Yourself as 
dependent upon these premika-bhaktas by taking the 
form of their son, friend or lover to become their 
submissive servant.”



Section – VII

Brahma Gratifying Lord Krishna 

with sweet words

(37-40)



|| 10.14.37 ||
prapaïcaà niñprapaïco ’pi

viòambayasi bhü-tale
prapanna-janatänanda-

sandohaà prathituà prabho

“My dear master (prabho), although You have nothing to do
with material existence (niñprapaïcaù api), You come to this
earth (bhü-tale) and imitate (viòambayasi) material life
(prapaïcaà) just to expand (prathituà) the varieties of
ecstatic enjoyment (änanda- sandohaà) for Your surrendered
devotees (janatä).



Some think that the pürëa-brahma becoming the son of 
Nanda Mahäräja in Vraja cannot be real or absolute, and 
that the devotees who accept this are in illusion. 

In reply to this Brahmä recites this verse: “Though You 
are always beyond the influence of material nature, You 
are ever situated within the material world. 



You assume forms and relationships similar to those found in the 
material world, but Your relationships are not false and temporary like 
those of material fathers and sons. 

Your forms and relationships are completely transcendental and 
eternally existing. 

Though Your pastimes are eternal and transcendental, they appear 
similar to material activities. 



Why do You need to imitate material activities? 

You appear in the material world to further increase the bliss that Your 
devotees taste from relishing Your pastimes.”

Just as a lamp does not shine as brightly in sunlight as it does in the 
shade, or as a diamond does not look as brilliant on a silver platter as it 
does on a plate of blue glass, Govinda’s pastimes do not appear as 
astonishing in Vaikuëöha as they do in the material world.
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