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Canto Ten — Chapter Fourteen

Brahma’s Prayers to Lord Krsna



Section — VIII

Lord Brahma returning to his Abode
(41-43)
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Sukadeva Gosvami said: Having thus offered—his—prayers (it
abhistuya), Brahma circumambulated (parikramya) his worshipable

Lord, the unlimited Personality of Godhead (hhiimanarn), three times
(tr_i_h) and then bowed down (natva) at_ His lotus feet (pi?ldaYO;h). The

appointed creator (dhata) of the universe (jagat) then returned
(pratyapadyata) to his own residence (abhistarn sva-dhama).




What was Brahma’s desire (abhistam)?

n—

Actually he desired to attain Krsna in Vrndavana.

.

Krsna, however, sent Brahma back to his own home in brahmaloka,
which is very dear to him.

—

Brahma is the creator of the universe, and it he suddenly abandons his
post, the universe would not function properly.




In the Vedanta-siitra (3.3.14.33) it is said: yavad adhikdaram

avisthitir adhikarikanam, “Authorities should fulfill the duties

of their posts for as long as they are assigned.”

/

Thus, it is understood that after fu

filling his responsibilities in

the post of Brahma, Brahma wou

d attain his desired goal ot

residence in Vrndavana.




After (tatah) granting His son Brahma permission to leave (sva-

S

bhuvar anujnapya), the Supreme Personality of Godhead (bhagavan)
took the calves (vatsan), who were still where they had been a year

earlier (prak avasthitan), and broughtthem (aninye) tothe riverbank
(pulinam), where He had been taking His meal (implied) and where

His (svakam) cowherd boyfriends remained (sakhaml just as before
(yatha-purva).




By remaining silent, Krsna gave Brahma permission to leave.

It is said: maunam sammati-laksanam, “Silence means consent.”

Brahma had asked permission to go in verse 39: anujanthi mam krsna.

Krsna remained silent through the entirety of Brahma’s prayers.

—

Seeing the Lord’s silence, Brahma took that as His permission to

\

denart



Krsna could not break His silence because He was playing

exactly like an innocent young cowherd boy, the son of the

king of Vraja, in the pastime of bewildering Brahma.

o

Thus Krsna’s silence here was deliberate.

Krsna’s searching for the calves and boys was like an actor’s
assuming a certain role from the beginning to the end of a

play.

—



In Srimad-Bhagavatam 10.13.16 it is said:

tato vatsan adrstvaitya pulinel)i ca vatsapan

ubhav api vane krsno vicikaya samantatah

——

Thereafter (tatah), when Krsna was unable to find the calves (krsno
vatsan adrstva), He returned to the bank of the river (puline api etya),
but there He was also unable to see the cowherd boys (vatsapan ca
adrstva). Thus He began to search for both the calves and the boys, as

it He could not understand what had happened (ubhav aI;i
samantatah vane vicikaya).




Brahma began his prayers—in—verse—one with the word

naumidya.

While the four-headed Brahma was otlfering his prayers,

Krsna maintained His role as a young cowherd boy and

thus remained silent.
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Krsna’s silence indicates the following thoughtsi “Where did
this four-headed Brahma come from?

What is he doing? What are these words he keeps on

speaking?

[ am busy looking for My calves. I am just a cowherd boy and
do not understand all this.”




In this way, by remaining silent throughout Brahma’s prayers,

Krsna concluded His dramatic performance.

Thus, in the presence of His servant Brahma, Krsna pretended
to be ignorant of His own powers and opulences.

Krsna did this like an actor playing a part on the stage.

~—




The Srimad-Bhagavatam (10.13.61) says:
tatrodvahat pasupa-vamsa-siSutva-natyam

brahmadvayam param anantam agadha-bodham

vatsan sakhin iva pura parito vicinvad

ekarn sa-pani-kavalar paramesthy acasta

Then Lord Brahma (paramesthi) saw (tatra acasta) the Absolute Truth (param

brahma)—who is one without a second (advayam), who - possesses full

knowledge (agadha-bodham) and who is unlimited (anaBtam)—a_sfsumigg

(udvahat) the role of a child in a family of cowherd men (pasupa-vamsa-sisutva-

natyarin) ancﬁl}tanding all alone (ekam), just as before (pura iva), with a morsel

of food in His hand (sa-pani-kavalam), sealiching‘ (vicinvat) everywhere

(paritah) tor the calves (vatsan) and His cowherd friends (sakhin).



However, being overwhelmed by the mahd-prema, great sweetness of

love, ot Yasoda and other Vrajavasis in vatsalya-rasa and the other

rasas, Krsna sees that His own knowledge of His powers and opulences

becomes covered.

This ignorance is not a pretense; it is real.

—

Therefore, it is not described as natyarm, “play-acting.”



Krsna brought (aninye) the calves, who were absorbed in
eating grass (avasthitan), back to.the same place ijc'lg) on the

bank (pulinam) of the river, where the cowherd boys were

sitting in the exactly their same positions (svakam) taking
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In that place were the original cowherd boys (yathd-pirwa-

sakham), who were different from the cowherd bay expansions

who performed pastimmm
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O King (rajan), although (api) the boys (arbhakah) had
passed (yate) an entire (ekasmin) year (abde) apart from the

Lord_of their very lives (prana-isarh antara), they (atmanah)

had been covered (ahatah) by Lord Krsna’s (krsna) illusory

potency (maya) and (ca) thus considered (menire) that year

merely halt a moment (ksana-ardham).

 —




Four verses (43-46) show how the inconceivable power ol yogamaya

allowed the cowherd boys to be unaware of the passage of one year, and

thus conclude their lunch pastimes with Krsna, who arrived with a

——

morsel of food in His hand as previously.

—

—

Without (antara) Krsna (pranesam), one year became like a moment as

they were covered (ahata) by yogamaya.




Usually in meeting Krsna, a long time seems very short,

but in this case, separation from Krsna seemed very short

due to the influence of yogamayd (maya).




Section — VIII

Iord Krishna returns Home with

cowherd Boys! (44-48)
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What indeed (kim ki) is not forgotten by those (na vismarantiha)
whose minds (cetasah) are hewildered by the Lord’s illusory potency
(mﬁyé—mohita)? By that power of Maya (yat) this entire (sarvam)
universe (jagat) remains in perpetual (abhlksnam) bewilderment

(mohitam), and in this atmosphere of forgetfulness (iha) no one can

understand his own identity (vismrta-atmakam).

———




Because it also bewilders the living entity, Krsna’s external potency

Mahamaya is given as an example to indicate the power ol Krsna’s

spiritual Yogamaya potency.

Here Brahma says, “As a conditioned soul forgets his spiritual
identity (vismrta-atmakam) due to being bewildered by Krsna’s

extemal illusory potency, Mahamaya, the cowherd boys and calves

for one year forgot the suffering of being separated from the Lord
because they were bewildered by Krsna’s internal illusory potency,

Yogamaya.
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The cowherd boyiriends (suhrdah) said (ticuh) to Lord Krsna
(krsnarm): You have returned (su-agatarn te) so quickly (ati-ramhasa)!
We have not eaten (na abhoji) even one morsel (ekah kavalah api) in
Your absence (implied). Please come (eh1) here (itah) and take Your

D e ——

meal (bhujyatam) without distraction (sadhu).




After congratulating (sv-agatam te) Krsna for having brought
the calves back so quickly (ati-ramhasa) trom the forest, the

cowherd boys said (iicuh), “We _thought You would take at

least a halt an hour to bring back the calves, who had

wandered far away, but You have bought them in an instant.

Without You we have not eaten a morsel, so please come

here.”
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Then (tatah) Lord Hrsikesa (hrsikesah) smiling (hasan), finished His

lunch (abhyavahrtya) in the company of His cowherd friends (saha
arbhakaih). While they were returning (nyavartata) from the forest
(vanat) to their homes in Vraja (vrajam), Lord Krsna showed

(darsayan) the cowherd boys the skin (carma) of the dead serpent
Aghasura (ajﬁgaram)f




Smiling (hasan) to show Hisjey—Krsna—atewith the boys The

(44

word abhyavahrtya, “after finishing their lunch,” means that

even though a year had passed the food did not show any lack

ol taste.

The word darsayarms, “showing,” means that Krsna told His

friends: “Look! Here is the dead snake covered with blood.”




Yogamaya had carefully preserved the snake’s corpse-sa that the
boys would spread the news of the killing of Aghasura in the

village of Vraja.

—

Leaving their forest pastimes (nyavartata vanad vrajam). Krsna

and the boys returned home.

—




\w 7\ s & I 10.14.47]|

N
(L ¥  barha-prasuna-vana-dhatu-vicitritangah

z<\7'
Qﬁ’\(&él(\/ (8}

5 DY vatsan grnann anuga-gita-pavitra-kirtir

proddama-venu-dala-Srmga-ravotsavadhyah

gopi-drg-utsava-drs$ih pravivesa gostham

Lord Krsna’s transcendental body (angah) was decorated (vicitrita) with peacock feathers
(barha) and flowers , (prasitina) and painted with forest minerals (vana-dhatu), and His bamboo
flute (venu-dala) and buffalo horn (srmga) loudly (proddama) and festively resounded (rava-

utsava-adhyah). As He called out (grman) to His calves by name (vatsan), His cowherd

boyfriends (anuga) purified (pavitra) the whole world by chanting (gita) His glories (kirtih).

Thus Lord Krsna entered (pravivesa) the cow pasture of His father, Nanda Maharaja (gostham),

and the sight of His beauty (drsih) at once produced a great festival (utsava)_for the eyes (drk)

of alifThe cowherd women (gop1).



Krsna alfectionately (grnann) called each of the calves by

narne.

——

Beholding Krsna created a feast for the eyes (gopi-drg-

utsava-drsih) of the elder cowherd ladies such as mother

Yasoda, who loved Krsna with parental affection,

vatsalya-rasa.
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As Mowherd boys (iti balah) reached the village of \Lraja_gvraig),
they sang (jaguh), “Today (adya) Iern_a_(anena) saved us (avitah
vayam) by killing (hatah) a great serpent (asmad maha-vyalah)!” Some
of the boys described Krsna as the son of Yasoda, and others as the son

of Nanda Maharaja (yaéodé—nanda—sﬁnunafl).




The cowherd boys sang, “One snake was killed by this child of

Yasoda and Nanda, or by this small boy who gives tame and

bliss.

He also saved us from that awesome snake.”

Here the word yasodd-nanda-sununa means, “He who is the
good fortumre (ananda or yasah) of Nanda and Yasoda.




Because this is a sdka-parthiva karmadhdraya-samasa, its
middle word is elided.

(44

The words vayam avitdah mean, ‘“We were protected from

a great serpent.”
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