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Canto Ten — Chapter Fifteen

The killing of Dhenuka, the Ass
Demon



Section — 1

Lord Krishna starts taking

cows to Beautiful Forests of

Vrindavana (1-4)
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Sukadeva Gosvami said: When (tatas ca) Lord @ and Lord Krsna (tau)
attained (Sritau) the age of pauganda [six to ten]| (pauganda-vayah) while living
in Vrndavana (vraje babhuvatuh), the cowherd men (pasu-pala) allowed Them to
take up the task of (sammatau) tending (carayantau) the cows (gah). Engaging
thus\in the company of Their friends (sakhibhih samam), the two boys rendered
(cakratuh) the land of Vrndavana (vrndavanam) most (ativa) auspicious

(punyam) by imprinting upon it the marks of Their lotus feet (padaih).

vrndavanam punyam ativa cakratuh




This chapter describes Krsna’s herding the cows and

playing with His friends, His praise of Balarama, the

killing of Dhenukasura, and protecting the cows from

the poison of Kaliya.

At the end of Their fifth year, Krsna and Balarama were
permitted to herd the cows.




The first day of herding the cows is described in the Karttika-mdhatmya
section of the Padma Purdna: “The eighth lunar day of the bright
fortnight of the month of Karttika is known by authorities as

Gopastami.

From that day, Sri‘Krsna served as a cowherd, whereas previously He
had tended the calves.”

Krsna _and Balarama decorated the land of Vraja with Their beautitul

mm—

footprints, which had the marks of flag and other symbols.




This made Vrndavana extremely auspicious (punyam).

Previously, since Krsna’s feet were very soft and small, the impressions
of the flag and other symbols were very faint.

—

However, now the twenty-one marks were very clear. This is indicated
by the word ativa (extremely).

These marks made Vrndavana more beautiful than ever.
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Thus (tat) desiring to enjoy pastimes (vihartu-kamah), Lord Madhava
(madhavah), sounding (udirayan) His {lute (venum), surrounded (vrtah) by
cowherd boys (gopaih) who were chanting (grnadbhih) His glories (sva-yasah),
and accompanied by Lord Baladeva (bala-anvitah), kept the cows before Him
(pasun_puraskrtya) and entered (avisat) the Vrndavana forest (vanam), which

was full of flowers (kusumakaram) and rich with nourishment for the animals
(paé?vyam).




Krsna entered the Vrndavana forest (tat vanam) which was rich with
nourishment for the cows (pasavyam).

The prefix “a” combined with “visad” means that Krsna completely
entered the forest of Vrndavana, that is, with great absorption.

By referring to Krsna as Madhava, which means the spring season,
Sukadeva indicates that Krsna, like spring, caused the forest to rejoice
with fragrant flower blossoms.
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The Supreme Personality of Godhead (bhagavan) looked over that forest (tat),
which @(akulam) with the charming sounds of bees (maiiju-ghosa ali),
animals (mrga) and birds (dvija), and which was enhanced by a lake (g?rasva;ai)
whose clear water (pEXa_‘_h.). r s?ﬁbled (prgkhya) the minds (Hlailﬂ_l) of great souls
(mahat) and by a breeze (V@Gll&_)_ carrying (justam) the fragﬁnce é

hundred-petaled lotuses (sata-patra). Seeing all this (nitiksya), Lord Krsna
decided (mano dadhe) to enjoy the auspicious atmosphere (rantum).

gandhina) of




Krsna desired to play upon seeing the beauty of the forest
(tat) which gave joy to the @ @e}s’.

How did the forest satisty the senses?

The humming of bees and the melodious singing of deer

and birds brought sweet pleasure 1o tireears—




Vrndavana was served (justam) by gentle lotus-scented breezes carrying

the cool moisture of transparent lakes filled to the brim with cool, sweet

————

tasting water like the minds of great devotees.

The cool winds thrilled the sense of touch.

The sweet water stimulated the sense of taste. The beauty and fragrance

of lotus flowers brought spiritual bliss to the eyes and nose.
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The primeval Lord (sah adi-purusah) saw (viksya) that the stately trees
(vanaspatin), with their beautiful reddish buds (tatra tatra aruna pallava sriya)
and their heavy burden (uru-bharena) of fruits (phala) and flowers (prastna),

were bending down to touch (sprsat) His feet (padayoh) with the tips of their

branches (sikhan). Thus He smiled gently (smayan iva muﬂa) and addressed
(aha) His elder brother (agra-jam).




Krsna smiled to see all the trees, with their reddish leal buds,

fruits and tlowers, bending down to touch His feet.

e ———

Krsna knew that the trees were actually bowing down to

worship Him, but since it was improper to glority Himself, He

smiled in great bliss and praised His elder brother, Balarama.

-

Thus He addresses Balarama as dadi purusa in verse six.



Krsna began to laugh or almost laugh (smayann iva) in order to
hide His intentions from Balarama.

This is explained in the Brhad-bhagavatamrta: “When the
sweetness of Vrndavana and its inhabitants became prominent
in Krsna’s mind. He began gloritying them by making Balarama
the object of praise.

However, Krsna was actually praising Himself because the

verses do not depict Balarama’s glories.




Out of sakhya-bhava, Krsna speaks His own glories in a

joking way in the name of Balarama.”

Though Krsna is the younger brother of Balarama, in this

verse Krsna is addressed as adi-purusa to denote His

position as svayam-bhagavan, the original Supreme
Personality of Godhead.




Section — 11

Lord Krishna glorifies Jivas ot
Vrindavana as Lord

Balarama’s Devotee (5-8)
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The Supreme Personality of Godhead said: O (aho) greatest of Lords (deva-

vara), just see how these trees (ami) are bowing (namanti) their heads
(sikhabhih) at Your (te) lotus feet (pada-ambujarh), which are worshipable

(arcitarn) by the immortal demigods (amara). Thg trees are offering You

(upadaya) their fruits (atmanah arhanam phala) and flowers (sumanah) to

eradicate (upahatyai) the dark ignorance (tamah) that has caused (yat-krtam)

their birth as trees (taru-janma).



Knowing the minds of the trees who wanted to Worsh'_g@)s
lotus feet, Krsna glanced at the trees and then spoke to
Balarama about their glories as great devotees:

“The trees, holding gifts of fruits and tlowers on their heads, are
bowing down to Your lotus feet with devotion. Why?

They bow to purily themselves of their offenses, which caused
them to take birth as trees. -




They are thinking, ‘Because we have committed such great ottenses, we
have become trees and cannot accompany the Lord in His wanderings

throughout Vrndavana.””

In this way, Krsna interprets the trees’ movements, stemming from their

attraction to Krsn

However, since Brahma prayed to be born as a tree in Vraja, the trees

could not have been born there as a result of offenses.
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“O original personality (adi-purusa), these (ete) bees (alinah) must all be great

sages (muni-ganah) and most elevated devotees of Yours (bhavadiya mukhyah),
for they are worshiping You (prayah ami bhajante) by following You along the
path (anupatham) and chanting (gayantah) Your (tava) glories (ya_éi_h), which
are themselves a holy place (tirtharh) for the entire world (akhila-loka). T}rl()’ug_h
You have disguised Yourself within this forest (giidhar vane api), O sinless one
(anagha), they refuse to abandon You (na jahati), their worshipable Lord (atma-
daivam).”




In two verses Krsna glorifies the birds and beasts of the
forest: “These bees are following You here and there

because they are attracted to the fragrance of Your body.

When You go to secret places for Your intimate pastimes
where even Your confidential associates cannot go, these

bees cannot give You up, but keep following You.




Although they follow You to secluded places, You do not
become offended by them.”

For this reasen; Krsna addresses Balarama as anagha

(sinless one).

————

“Therefore they must be Your intimate devotees
(bhavadiya mukhya).




Those who concentrate \uni-gand) on Your intimate

pastimes have become these bees.”

/-

Here there is the hint that Balarama is giving them mercy
by permitting them to enter His confidential groves and
freely relish the sweet fragrance of His beautitul body.
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You (nrtyanti) out of joy (muda), these doe (harinyah) are pleasing You with

atfectionate glances (iksanena kurvanti), just as the gopis do (gopyah iva), and
(ca) these cuckoos (kokila-ganah) are honoring (priyam) You (te) with Vedic
prayers (stuktaih). All these residents of the forest (vana-okasah) are most

fortunate (d@nyéh), and their behavior toward You certainly befits great souls

(iyan hi satam nisargah) receiving another great soul at home (grham agataya).



Krsna said, “As You enter the forest the cuckoos welcome

You with sweet sounds (suktaih), the peacocks dance,

and the deer glance affectionately in an attempt to please

You (priyam kurvanti).

———

It is the nature (nisargah) ot a cultured person to receive

a saintly person with dance, affectionate glances and

sweet words.”
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“This (iyam) earth (dharanl) has now (advya) become most fortunate (dhanvya), because You
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have touched (sprsah) her grass (trna) and bushes (virudhah) with Your feet (B_zﬁa) and her
trees (druma) and creepers (l@) with Your (tvat) fingernails (kara-ja) and because You have
graced (abhimrstah) her rivers (nadyah), mountains (adrayah), birds (khaga), and animals
(mrgah) with Your merciful (sa-daya) glances (axalokaib). But above all, You have embraced

the young cowherd women (gopyah) between (antarena) Your two arms (bhujayoh)—a Tavor
(yat) hankered after (sprha) by the goddess of fortune herself (srih).”

— S ————

Q™ nadyo 'drayah khaga-mrgah sadayavalokair




After glorilying Balarama by describing the service of the trees

and animals, Krsna praised Him by showing how others are

attracted to Him for showing them mercy.

The phrase “today the earth has become fortunate” means “In
material time there is a succession ol avataras such as Variha,
but nothing can equal the blessings of Krsna and His plenary
expansion, Balarama.




The earth has now become most fortunate because You have touched

her grass with Your feet, and plucked her flowers with Your fingernails.

The rivers and mountains have become fortunate by Your merciful

glances (sadaya avalokair), or by Your glances which bring about

auspiciousness (sat aya avalokana).

\
The dar@eepers (gopvo) which beauty itself beautifies (yat sprha srth)

arefortunate because they are touching Your chest.”




@,

The word gopyo can also mean the gopis. Thus the meaning can also be:

“The gopis are fortunate because You directly embrace them to Your

chest, which is desired even by Laksmi (§r1).”

h

The Puranas explain that althongh I aksmi is situated on the chest of
I\Liréyana, the Lord ot Vaikuntha, she once desired to be embraced on
the chest of 511 Krsna, and thus she performed severe austerities to
achieve this blessing.




Sri Krsna informed Laksmi that her actual place was
Vaikuntha, and that it was impossible for her to dwell

upon His chest in Vrndavana.

However, Krsna favored Laksmi by allowing her to

remain on His chest in the form of a golden line.




Section — I11

Enchanting playful pastimes
of Lord Krishna (9-13)
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Sukadeva Gosvami said: Thus (evarn) expressing His satisfaction (prita-
manah) with the beautiful (Srimat) forest of Vrndavana and its inhabitants

S ———

(vindavanam), Lord Krsna (krsnah) enjoyed (reme) tending (saficarayan)

the cows and other animals (pasun) with His friends (sa-anugah) on the

banks (rodhah-su) of the river Yamuna (sgiii) below Govardhana Hill
(adreh).




The word evammeans “thus describing Vrndavana in this way,” or

“having thus satistied His older brother.”

—

Inspired by His own , “the_gopis were fortunate for having

attained Balarama’s chest,” Krsna called out to Balarama, the boys and

the cows:

4

“After resting here at Govardhana for a short time, You should all

proceed to the bank of the Yamuna and play for sometime. I will come

M

SO0on.



Though Krsna and Balarama were inseparable during LU
age @(ﬁe to ten)), with the appearance of the kaisora age (11-15))Krsna
began ﬁis amorous pastimes alone with the gopis.

\

This is indicated in this verse by the word ‘@@
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After praising Balarama 4nd sendig Hini off to’herd the cows in the

e —

forest of Vrndavana, Krsna, to whom Radha ($rimat) shows Her love

1d, K
(pritah), came to @énasa (Q:andh) Ganga @@b and began to
enjoy (reme) with the sakhis(sa-anuga). The word “sSrimat” refers_to

the chief woman of Vraja, Srimati Radhika.




o O e

Because this meaning is confidential there is another

meaning which covers this jewel like a golden case.

Srimat can refer to Baladeva. Out of affection for

Balarama, Krsna began sporting with His friends on the

bank of Manasa Ganga.




&’ 2(\)' e \") d
g < 110.15.10-12]]
o }} 0(‘\\/ y(";\/;% ﬁ \ kvacid gayati gayatsu madandhalisv anuvrataih
¥

N \&3‘.’ upagiyamana-caritah pathi sankarsananvitah

N e anujalpati jalpantarn kala-vakyaih sukarm kvacit
\093’ ! @ 7‘ )69« )> X, kvacit sa-valgu kijjantam anukijati kokilam
UC? e }J c} 1&)( C kvacic ca l}_ala-hamsﬁném anukajati ktjitam
(' Q\Q‘b \2? &S 2 abhinrtyati nrtyantarh barhinarh hasayan kvacit
\@ \ \y) megha-gambhiraya vaca namabhir dl_lﬁl—%ﬁ_n pastn
¥ ()’ kvacid ahvayati pritya go-gopala-manojiiaya
Sometimes (kvacit) the honeybees in Vrndavana (alls&)'became so mad with ecstasy that they closed their eyes (mada-andha)
and began (o sing (gayatsu). Lor‘d Krsna, moving along the forest path (pathi) with_His cowherd boyfriends (apuvratail) and
Baladeva (sapkarsana-anvitah), would then respond to the bees by imitating their singing (gayati) while His friends sang about
(ujlagiya'mﬁn_a), His pastimes (caritah). Sometimes (kvacit) Lord Krsna would imitate (anujalpati) the alattering (jalpantam) of

a parrot (kala-vakyaih sukar), sometimes (kvacit), with a qweet voice (sa-valgu), the call (anukijati kiijantam) of a_cuckoo
(kokilam), and (ca) sometimes (kvacit) the cooing (anukujati kajitam) of swans (kala-hamsanam). Sometimes (kvacit) He

vigorously imitatembhinrtyati) the dancing (nrtyantam) of a peacock (barhinam), making His cowherd boyfriends laugh
(hasayan). Sometimes (kvacit), with a voice (vaca) as deep as (gambk#ray®) the rumbling of clouds (megha), He would call out

Camm—

(ahvayati) with great affection (pritya) the names (namabhih) of the animals (pasun) who had wandered far from the herd
(dara=gam), thus enchanting (manaf-jnaya) the cows (Zo) and the cowherd boys (gopalah).



When Krsna would imitate the dancing of the peacocks
(barhinam abhi nrtyati), the peacocks would dance more
enthusiastically and the boys would laugh heartily.
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Sometimes He would cry out in imitation of (apurauti sma) birds such

as the cakoras, krauficas, cakrahvas, bharadvajas (cakora-kraufica-

cakréhva-bhéra&lvﬁjén) and (ca) peacocks (barhinah), and sometimes

ng would run away with the smaller animals (sattvanam) in mock fear
(bhita-vat) of lions and tigers (vyaghra-simmhayoh).




Upon hearing the roar of the tiger and lion

(sattvanam) Krsna appeared fearful (bhita-avat) and
fled with the other cowherd boys.

—

This means that when the boys fled on hearing the
sounds that @ madg, Krsna also fled as if in fear.




Section — IV

Lord Krishna Enjoying playtful

Pastimes with Cowherd Boys

(14-19)
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When His elder brother (kvacit aryam), fatigued (parisrantam)_from playing

(krida), would Tie down with His head upon the lap (utsanga upabarhanam) of a

cowherd boy (gopa), Lord Krsna would—help—Him relax (visramayati) by

personally (svayarm) massaging His feet and offering other services (pada-

sarmmvahana-adibhih).

When Balarama became tired of playing, He lay down using the lap of a cowherd

[ .
boy as a pillow (upabarharn ad.
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Sometimes (kya-api), as the cowherd boys (gopalan) danced (nrtyatah), sang
(gayatah) moved about (valgatah) and playtully fought (yudhyatah) with each

other (mlthah) Krsna and Balarama, standing—searby—hand in hand (grhita-

hastaw), “would glorify Their friends’ activities (prasasarnsatuh) and laugh

(hasantau).

Krsna and Balarama would laugh while glorifying the dancing, singing, jumping
and tighting of the cowherd boys.
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Sometimes (kvacit) LorW&*@rama-karéitah)
from fighting (niyuddha) and lay down (Sete) at the base

(mula) of a tree (vrksa), resting (asrayah) upan a bed (talpesu)

__g—-—\

made of soft twigs and buds (pallava) and using the 151')—_&_ a

cowherd friend (gopa utsanga) as His pillow (upabarhanah).
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Some of the cowherd boys (kecit), who were all great souls

(maha-atmanah), would then massage His lotus feet (tasya
pﬁgla—samvahanam cakruh), and others (apare), quglified bx

being free of all sin (hata-papmanah), would expertly fan the

Supreme Lord (vyajamatirsammavijayan).
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My _dear King (maha-raja), ogher boys—(anye) would sing enchanting

songs (manojfiani gayanti sma) appropriate to the occasion (tat-

anuripani), and their hearts (dhiyah) would melt (sanaih klinna) out

—

of love (sneha) for the Logl (maha-atmanah).

C— q—

——

The boys sang songs suitable to the particular pastime (tad anuriipani).
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In this way (evam) the Supreme Lord, whose soft lotus feet (pada-pallavah) are
personally attended (lahta) by the goddess ol lortune (yama), concealed
(nigidha) His transcendental opulences (atma-gatih) by His internal potency
('svg-ma;ayé)‘ and acted like (caritaih vidambayan) the son of a cowherd (gopa-
atmajatvam). Yet even while eEjoying (r_ell_l_e)_ like a village boy (gramya-vat) in
the company of other village residents (gramyaih samam), He often exhibited

feats onty-Godcoutdperform (isa-cestitah).




Krsna cevered—His—transcendental opulences with His
internal potency yogamdya, and played as a simple
cowherd boy, despite being the son of a king.

The word gopa can mean protector of the earth as well as

protector of the cows.




Though His lotus teet are constantly served by the

goddess ol fortune, Krsna hid that fact and played like an

ordinary boy with His friends.

Krsna usually concealed His unlimited powers, but

sometimes He displayed amazing prowess (isa cestitah)

when engaged in such pastimes as killing demons.




Section -V

Cowherd boys expressing

their desire to Lord Krishna

(20-26)
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Once, some of the cowherd boys (gopah)—Sridama (Sridama
nama_ gopalah), the very close friend (sakha) of Rama and

Krsna (rama-kesavayoh), along with Subala Stokakrsna and

others (subala-stokakrsna- adyah)—lovmgly (premna) spoke

4

the following words (idam abruvan).



This verse begins a description-ef the power (ida cegtitah) of Krsna and

Balarama mentioned in the previous verse.

b

The word premna, “with love,” indicates that the request the cowherd

boys are about to make is motivated by love for Krsna. not selfish

desire.

———

Thus under the guise of wanting to get the tala fruits for themselves,
the cowherd boys actually wanted to offer the delicious fruits to Krsna

and Balarama.
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| The cowherd boys said:] O Rama , Rama (rama rama), mighty-
armed one (maha-baho)! O Krsna (krsna), destroyer of the
miscreants (dusta-nibarhana)! Not far (avidure) from here
(itah) is a very great (su-mahat) /_fgzest (vanam) filled
(sankulam) with rows of palm trees (tala-ali).




“Within a short distance of eight miles from Govardhana, there is a very

large forest called Talali.”

The Varaha Purana says: “About one yojana [eight miles] west ol

Mathura is the forest known as Talavana.”

This should be understood to be southwest, as that is where it actually

lies. There is a forest filled with tala trees (tala ali). Or ali can mean

bees.

——
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In that Talavana forest (tatra) many (bhtrini) frgi_t\s (phalani)
are falling from the trees (patanti), and (ca) many are already
lying on the ground (patitani). But (kintu) all the fruits are

being guarded (avaruddhani) by the evil (duratmanél
Dhenuka (dhenukena).




The cow]

N elrd

I boyssaid, “The trees are dark in color like honeybees, and

thus they must have very tasty fruits.

But the |

e —tuncre rF—tre o AN ATUAANAaAnY ol D heRies

Rama, this is a test of Your valor!

O Krsna, let us see how You vanquish evil.

e

The sakhya-
power, rather Your show of courage (vira-rasa) will increase our

1va we have for You will not be restrictedby-this s

how of

sakhya-rasa.”



Y AP A 110.15.23]]

Ll e o _

Q) yJ}X‘y o@ so ’ti-viryo ’suro rama
N T : he krsna khara-rupa-dhrk
7“?} LA Qi\ 33?/ atma-tulya-balair anyair

jhatibhir bahubhir vrtah

O Rama (rama), O Krsna (he krsna)! Dhenuka (sah) is a most
powertful (ati-viryah) demon (as_l_l_g_l_h) and has assumed the form of an
ass (khara—rupa—dhrk) He is surrounded (Vrtah) by many (bahubhil)

friends (anyalh ]natlbhlh) who have assumed a similar shape (atma-

tulya) and who are just as powertul as he (b@i

—
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e paksi-sanghair vivarjitam

The demon Dhenuka has eaten men alive (kzta—nara—ﬁhérﬁl),

and therefore all people (tasmat nrbhih) and animals (pasu-

ganaih) are terrified of going to the Tala forest (bhitaih na
sevyate). O killer of the enemy (amitra-han) even the birds

.b

(paksi-sanghaih) are afraid to tly there (vivarjitam).



The cowherd boys—netteKrsna and Balarama’s fighting spirit

by describing the demon’s strength: “But in front of You two,

the bravery of the demon and His cohorts will become like

flowers in the sky.

Let us go, relieve the residents of their fear, and shower Your

blessings upon those who want to enjoy the tala fruits.” This is

——

the intention ol this verse.

——

—y
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visiicino 'vagrhyate

In the Tala forest are (vidyante) sweet-smelling (surabhini)

fruits (phalani) no one has ever tasted (abhukta-parvani).

Indeed (vai), even now we can smell (avagrhyate) the

fragrance (gandhah) of the tala fruits (esa_h)_ spreading all

about (vistcinah).



“In which direction is the Talavana forest?”

e

This verse answers: “The sweet fragrance of the tdla

fruits was carried by the easterly winds of the month of

Bhadra [August-September]. Thus the forest is east of

here.”

/



O WL o0 2 110.15.26l]
O & .

D 1 K1oL,
Y‘Kv &Q’; & > . prayaccha tani nah krsna

% 2 ‘;}a)’ 8 Qs% gandha-lobhita-cetasam

” Q}g\) &{; " vafchasti mahati rama

Cp o ¢ gamyatari yadi rocate
-~ \ L ———

N\

O Krsna (krsna)! Please get (prayaccha) those fruits (tani) for us (nah). Our
minds (cetasam) are so attracted (lobhita) by their_aroma (gandha)! Dear
Balarama (rama), our desire to have those fruits —(;751119_1’_151_)_ is Very\great (mahati
asti). If You think it's a good idea (yadi rocate), let’s go to that Tala forest
(gamyatam).

o

“O Krsna! Give the fruits to us, because we have a great desire for them ”




Section — VI

Dhenukasura Attacks Lord

Balarama (27-31)
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Hearing (evam srutva) the words (vacah) of Their dear companions
(suhrt), Krsna and Balarama (p@ laughed (prahasya) and,
desiring to please them (suhrt-priya-cikirsaya), set oft (J;gn__l_g_g_uh) for
the Talavana (talavanam) surrounded G;au) by Their cowherd

boytriends (gopaih).




“How can a donkey be so strong? That is impossible.”

Therefore Krsna and Balarama laughed loudly, thinking

Their friends must be telling a lie.

—

—
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@ ?2” &S balah pravisya bahubhyam
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XY o phalani patayam asa

matan-gaja ivaujasa

Lord Balarama (balah) entered the Tala forest first (pravisya).

Then with His two arms (bﬁhubhyz‘uij) He began forcefully

shaking (san_l_Earikampaym) the trees (talan) with the power
(ojasa) of a madc{ened elephant (matan-gaja iva), causing the
tala fruits (phalani) to fall to the ground (patayam asa).
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Hearing (nisamya) the sound ($sabdam) of the falling (patatam) fruits

—

(phalanam) the ass demon Dhenuka (asura-rasabhah) ran forward to attack
(abhyadhavat) makmg the earth (ksm-talam) and trees (sa-nagarh) tremble
(parlkampayan)

T}ie earth shook along with the trees (sa-nagam) as Dhenukasura ran

towards Balarama.



S Q-
P ©° 955,\:«) 110.15.30]
V" s ]
K ot Q“f sametya tarasa pratyag
&« \,?’)}/J & S dvabhyam padbhyam balam bali
A& )Q:.J‘/\fo\S nihatyorasi ka-Ssabdam
b muiican paryasarat khalah
The powerful demon (bali) rushed up (tarasa sametya) to Lord Baladeva (balarhn)

and sharply struck (nihatya) the Lord’s chest (urasi) with the hooves of his hind

legs (dvabhyam pratyaE padbhyam) Then Dhenuka (khalah) began to run about
(paryasarat) braymg loudly (muncan ka—sabdam)

After kicking Balarama in the chest with His hind legs, Dhenuka ran around
(paryasarat) making ugly braying sounds (ka-sabda).
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\7\2’ o punar asadya samrabdha
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balaya praksipad rusa

Moving again toward Lord Balarama (punah asadya), O King (rajan), the

——

furious (samrabdha) ass (upakrosta) situated himselt (sthitah) with his
bac‘k\toward the Lord (parak). Then, screaming in rage (rusa), the demon

hurled (praksipat) his two hind legs (aparau caranau) at Him (balaya).

The furious (samrabdhah) ass showed his back toward Balarama - and

screamed in rage.



Section — VII

Lord Balarama spectacularly

kills Dhenukasura (32-35)
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¢~ sa tam grhitva prapador bhramayitvaika-panina
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WX ¥ plksepa trna-rajagre bhramana-tyakta-jivitam

Lord Balarama (sah) seized (grhitva) Dhenuka (taiﬂ by his

hooves (prapadoh), whirled him about (bhramayitva) with one

hand (eka—pﬁniné)ﬁand threw him (ciksepa) into the top of a

palm tree (trna-raja-agre). The violent wheeling motion

Se—

(bhramana) killed the demon (tyakta—pwtam)




Balarama seized Dhenukasura (tam) by his hooves
(prapadayoh), whirled him around, and threw him in
the top of a tala tree (trna rajah).
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Lord Balarama threw (ahatah) the dead body of Dhenukasura (tena) into the
tallest palm tree in the forest (maha-talah), and when the dead demon 1anded in

sa canyaii so ’'pi caparam

the treetop (brhat-sirah), the tree began shaking (Vepamanah). The great pglm

tree, causing a tree by its side (parsva-sthar) also to shake (kampayan), broke

under the weight of the demon (bhagnah). The neighboring tree caused yet

another tree to shake, and this one struck yet another tree, which also began

shaking. In this way many trees in the forest shook and broke (sah ca anyam sah

api ca aparam).
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maha-vaterita iva

Because of Lord Balarama’s pastime (balasya lilaya) of throwing the body of the
ass demon into the top of the tallest palm tree (utsrsta-khara-deha), all the trees

(sarve talah) began shaking (cakampire) and striking against one another (hata-

ahatah) as it blown about by powerful winds (maha-vata iritah iva).
— —_—

The heavy body of Dhenakasura made all the tdla trees shake severely as if blown
~— \ —

by strong winds.
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My dear Pariksit (anga), that Lord Balarama Killed Dhenukasura (etat) is not

such a wonderful thing (na citram), considering that He is the unlimited

(at?ante} Personality of Godhead (bhagavati), the controller of the entire

universe (jagat-iSvare). Indeed (hi), the entire cosmos (i@l) rests upon

Him (yasmim) just as (yg@) a woven cloth (patah) rests upon its own
i

. . S —_‘=—
horizontal and vertical (otd-protam) threads (tantusu).




This was not astonishing for Baladeva, who supports the

entire universe just as woven cloth rests upon its own

horizontal and vertical threads.

r—




Section — VI

Chivalrous Lord Krishna and

Balarama (36-41)
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sarhrabdha hata-bandhavah
The other ass demons (tatah krostarah), close friends (jnatayvah) of

Dhenukasura (dhgnukasya), were enraged (sarnrabdhah) upon seeing
his death (hata-bandhavah), and (ca) thus they all (ye sarve)
immediately ran to attack (abhyadravan) Krsna (krsnam) and (ca)

Balarama (ramam).
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prahinot trna-rajasu

O King (m), as the demons attacked (apatatah), Krsna (krsnah) and

(ca) Balarama (ramah) easily (lilaya) seized (gr}_@ga) them one after

another (tan tan) by their hind legs (pascat-caranan) and threw them

all (prahinot) into the tops of the palm trees (trna-rajasu).
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The earth then appeared beautifully covered (sanklrnam) with heaps of

fruits (phala-prakara) and with the dead bodies of the demons (gata-

asubhlh daitya-dehaih), which were entangled in rthe brekerrtopsot-the
palm trees (sa—tala— agraih). Indeed, the earth (bhiih) shone (raraja) like

the sky decorated with clouds (ghanaih iva nabhas-talam).




The earth appeared-splendid with the piles of dark blue

tala fruits spread out everywhere.

N

The bodies of the dead demons looked like dark blue
clouds resting in the broken branches of the tala trees,

which appeared as splendid as red clouds covering the

sky at sunset due to being tinged with the red blood of

the demons.
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Hearing of (niéamya) this (tat) maLficent (su-mahat) feat (karma) of
the two brothers (tayoh) the demigods and other elevated llvmg_bangs
(Vlbudha-adayah) rained down flowers (mumucuh pu __pg—varsam) and

offered music (vadyani cakruh) and prayers in glorification (tustuvuh).

—
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hata-dhenuka-kanane

People now (atha manusyah) felt free to return to the forest where
Dhenuka had been killed (hata-dhenuka-kanane), and without fear
(gata-sadhvasah) they ate (adan) the fruits (f)h@) of the palm trees
(tala). Also, the cows (pasavah.ca) could now graze freely (ceruh)

S—

upon the grass there (triiam).




The Pulindas and other low-class people of Vrndavana

ate the tala Iruits:

Krsna’s cowherd boys, however, considered the fruits

detestable, since they had been contaminated with the

—_

blood of the asses.




krsnah kamala-patraksah
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punya-Sravana-kirtanah
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& stilyamano 'nugair gopaih

sagrajo vrajam avrajat

Then lotus-eyed (kamala-patra-aksah) Lord Sri Krsna (krsnah), whose

glories are most pious to hear and chant (punya-sravana-kirtanah),

returned home (avrajat) to Vraja (vrajam) with His elder brother,

?’

Balarama (sa-agra-jah). Along the way, the cowherd boys (gopaih), His

faithful followers (ariugaih), chanted His glories (stiiyamanah).



Krsna’s return home to Vraja is described in three

verses.

“Krsna, who enchants the hearts of all the Vrajavasis,

] L] °

whose lotus petal eyes attract the eyes of all, and whose

ﬂute songs (klrtana) create good fortune (punya) for the

ears (Sravana) returned home to Vraja amidst the

cowherd boys who were chanting His glories.”



Section — VIII

Vrajavasis welcome Lord

Krishna Home (42-46)
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Lord Krsna’s hair (kuntala), powdered (churita) with the dust raised by the cows
(go-rajah), W&W€d with (b@la) ea_p;;acock feather (ba_g_l_l_a) and forest
flowers (vanya-prastina). The Lord glanced charmingly (tamn rucira-iksana) and
smiled beautifully (cgrli-hﬁsam), playing (kvanantam) upon His flute (venum)
while His companions (anugaih) chanted (up_a_gy_:g) His glories (kirtirn). The
gopis (gopyah), all together (sametah), came forward to meet Him
(abhyagaman), their é?Es—(drSah) very €ager to see Him‘(did.rksita).




In this verse the Vraja-gopis are described in particular.
S——

——

“The young gopis came forward to meet Krsna, whose

locks of hair were powdered with the dust raised by the

cows and decorated with forest flowers and a peacock

teather, and who glanced charmingly and smiled

—

attractively.”
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Another meaning: “Krsna’s glance emitted a beautitul

——

| SS——

—_—=

smile.

The gopis’ eyes had a strong desire to see Krsna, so they

could not follow the order of their minds to give up

watching Krsna because of shyness.




Becoming independent and jealous of the ears’ hearing Krsna’s
ﬂgte and the nostrils’ smelling His fragrance the eyes gave up
the shelter of the gopis and went to Krsna by themselves in
order to gain the treasure of Krsna’s charming glances.

While leaving their houses to go forward to Krsna, the gapis
said to their husbands, ‘Are you going to stop me or kill me?™

—
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With their beelike eyes (aksi-bhrngaih), the women of Vrndavana (vraja-yositah)
drank (pitva) the honey (saragham) of the beautiful face of Lord Mukunda
(mukunda-mukha), and thus they gave up (ja_l_lglg the distress (tapam) they had
felt during the day (ahni) becguse of separation from Him (Virgl_l_g;iam). The
young Vrndavana ladies cast sidelong glances at the Tord (yad apanga-moksam)
—glances filled with bashfulness (sa-vrida), laughter (h@ and submission
(vinayarm)—and Sri Krsna, completely accepting (samadhigamya) these glances
(tat)_as a proper offering of respect (sat-kr}L entered (vivesa) the cowherd
village (gostham).




What did the gopis do when they approached Krsna?

This verse answers the question. With their beelike eyes the Vraja-
gopis drank the honey (sdaragham) of Mukunda’s beautiful sweet

face.

t—_——

The gopis, who were not seen by Krsna, did not just glance upon
Him, but they stared at Krsna with wide open eyes when no one

— P

was looking.




Then upon_catching Krsna’s attention, those gopis broke into
smiles out of joy.

But due to bashfulness they stopped their open eyes and smiles
by covering their mouths with their left hands and pulling

their veils over their eyes.

This showed the gopis’ sense of submission (vinayam).



Thus the gopis displayed all the moods of chaste girls, who look

upon their beloveds with shyness, jubilation and submission.

Taking their gazing as an offering (tat sat-krti) from their hearts,

Krsna became aware ot the great sweetness of the gopis’ love.

Fully accepting (samadhigamya) those glances with complete
relish, that supreme master of romantic arts entered the Village‘of

Vraja.




There is a meaning in the two actions of offering and accepting

the bashful smiling.

/
The gopis’ r' o @ was their bashful laughing,
sidelong glances (apanga moksa).

submission and

Krsna accepted their offering by responding with enchanting

glances.



One can elaborate on the scene as follows,

Taking the flower of their glances ofiered by their servants
called the safcari-bhava ot enthusiasm in the hands of their

eyes, and taking the flower of their smiles offered by the
servants called the saiicdri-bhava of joy in their hands made of
their delicate lips, the Vraja-gopis approached Krsna saying,

“Please accept these offerings, which_are all that we have in

our house.”



When Krsna engaged His servant in the form of His glance to

accept the gilts, His crafty glance became eager to steal the gilts,

which were previously kept within the gopis’ houses.

Therefore Krsna withdrew His glance to Himself.

Co—

When the gopis offered these gifts again, Krsna’s glance freed itself,

and quickly approached the gopis to steal the two gifts with the

vigor of a warrior.



But then a §akhi)in the form of bashfulness, who has the power to
cover things, suddenly appeared and hid the two gifts.

Then another sakhi named vinaya (submission) arrived, and a fight

broke out between them.

Krsna’s servant in the form of His glance, however, forcibly took the
gift of the gopis’ glances along with their bashfulness and submission,

and offered them to Krsna.



Receiving these three like a precious jewel, Krsna caretully

placed them upon the altar in the temple of His heart.

This is the implication ot the word sat-krtim (ottering).

Although bashiulness-and other words have their own power

of implication, because sat-krtim and moksa have such deep

meanings they have been explained here in detail.



Apother meaning is as follews: As Krsna respectfully
(sat-krtim) acﬁcepted the gopis’ shy glances (apanga

moksa), which were like bashfully controlled smiles, and

entered the village, the young women of Vraja gave up

the pain of separation (viraha-jam) they had felt from

Him during the day.
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Mother Yasoda (yasoda) and mqther Rohini (rohinyau), acting

most affectionately (putra-vatsale) toward their two sons

(tayoh putrayoh), offered (vyadhattam) all the best things fo
Them (parama-asisah) in response to Their every desire (yatha-

kamam) and at the various appropriate times (yatha-kalam) .




Mother Yasoda and Rehintlovingly offered varieties of

wonderful food (param asisa) tor the pleasure (yatha-
kdamam) of Krsna and Balarama.

<

They also made sure the boys ate at the proper time

(yatha-kalam), rather than forbidden times like sunset.
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divya-srag-gandha-manditau
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By being bathed (majjana) and massaged (unmardana adibhih) at Their
homes (tatra), the two young Lords were relieved (gata) of the

weariness caused by walking on the country roads (adhvana-Sramau).

Then They were dressed (vasitva) in attractive (rucirar) robes (nivi)
and decorated (mandrtau) with transcendental (dlvya) garl nds stak)
and fragrances (ga‘d’ha)




Actually Krsna and Balarama were asramau (not weary) hecause They
are God.

However, playing the part of humans They appeared tired and thus the
word Sramau is used.

——

After entering Their house, Krsna and Balarama were relieved (gatah)

of Their apparent tiredness from walking on the road (adhvan) by

bathing and dressing in attractive robes (nivir). _
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Q\ janany-upahrtam prasya

svady annam upalalitau
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samvisSya vara-Sayyayar

sukham susupatur vraje

After dining sumptuously (prasya) on_the delicious (svadu) food

(annam) given to Them (upahrtar) byﬁTheir mothers (janani) and

—

being pampered in various ways (upalalitau), the two brothers lay

down (samv1sya) upon Their excellent (vara) beds (sayyav am) and
happily (sukham) went to sleep (susupatuh) in the village of Vraja
(vraje).




Section — VIII

Peril at the River Yamuna

(47-52)
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Qv eyarn sa bhagavan krsno vrndavana-carah kvacit
yayau ramam rte rajan kalindir sakhibhir vrtah

\

O King (rajan), the Supreme Lord Krsna (sah bhagavan

krsnah) thus (evam) wandered about the Vrndavana area,
performing His pastimes (vrndavana-carah). Once (kvacit),
surrounded (vrtah) by His boylriends (sakhibhih), He went

(yayau) without Balarama (ramam rie) to the Yamuna River

(kalindir).




Alter finishing the description of the Gopastami

pastimes in Karttika, the pastimes in summer are told.

e —

Balarama was not present because Rohini kept Him

home to take a santi bath on His birthday.

L
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atha gavas ca gopas ca nidaghatapa-piditah

dustam jalarh papus tasyas trsnarta visa-diisitam

At that time (atha) the cows (gavah) and cowherd boys (ca
gopah) were feeling acute distress (piditah) from the glaring
summer sun (nidagha-atapa). Afflicted by thirst (trsa-artah),

they drank (papuh) the water (dustam jalarm) of the Yamuna
River (tasyah). But it had been contaminated (dasitam) with
poison (visa).




Ignoring Krsna, who was walking slowly behind, the

cows ran quickly towards the Yamuna to slake their

intense thirst.

The cowherd boys ran after them.
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P\Wa, yr\\,, Q/ nipetur vyasavah sarve salilante kurtidvaha
s N o &P/Vlksva tan vai tatha-bhatan krsno yogesvaresvarah
A iksayamrta-varsinya sva-nathan samajivayat
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As soon as they touched (upasprsya) the poisoned water (tat visa-ambhah), all the cows and
boys (sarve) lost (upahata) their_consciousness (cetasah) by the divine power of the Lord

) and fell (nipetuh) lifeless (vyasavah) at the water’s edge (salila-ante). O hero of the
Kurus (kuru-udvaha), seeing (viksya) them (tan) in such a condition (tatha-bhatan), Lord

Krsna (krsnah), the master of all masters of mystic potency (yoga-iSvara-iSvarah), felt

compassion for these devotees, who had no Lord other than Him (sva-nathan). Thus He

immediately brought them back to life (samajivayat) by showering His nectarean (amrta-

m—
—

varsinya) glance upon them (iksaya).
2 —



The word daiva means “belonging to deva, the Lord.”

The cows and cowherd boys, whose intelligence was covered

by Krsna’ s@a@l é }‘s (daiva upahata

cetasah), though they are eternal.
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viksamanah parasparam
Regaining (sampratita) their, (te) full _consciousness

(s;ﬁrtayah), the cows and boys (sarve) stood up (samutthaya)
out of the water (jala-antikat) and began to look (viksamanah)

at_one another (parasparam) in great astonishment (su-
p—

—

vismitah asan).



Returning to consciousness,the cowherd bays thought, “We

were dead, so how did we come back to life? |

What medicine or mantra was used to remove the poison?”

Thus looking at one another with great surprise, they spake

with their eyes, “Friend! Do you know the secret?”




Then one sakha answered with a glance, “I know how we were saved.”

Then he spoke, “Listen! I remember the name giving ceremony of

Krsna and Balarama wherein Gargacarya said, ‘This child will very

easily save you from all dangers.” This is the secret.”

Then with complete absorption (sam) all the cowherd baoys

remembered (smrtayah) Krsna, their most lovable object (pratita) By

this they all became astonished (su-vismitah).
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> punar utthanam atmanah

O King (rajan), the cowherd boys then considered that (tad
anvamarhsata) although they had drunk poison (pitva visarh) and in

fact had died (paretasya), simply by the mercitul glance (anugraha-
iksitam) of Govinda (govinda) they had regained their lives (punah)

e

and stood up (utthanam) by their own strength (atmanah).




The cowherd beysconetuded positively that although they had

drunk poison and died, they were revived by the merciful

glance of Govinda, who was empowered by Lord Narayana,

the worshipable deity of Nanda Maharaja.

—

Thus ends the commentary on theFitteenth—Chapter of the

Tenth Canto of the Bhagavatam for the pleasure of the
devotees, in accordance with the previous dcdryas.




