Srimad-Bhagavatam
Canto Ten: The Summum Bonum

With the
Sarartha-dar$ini commentary

by
Srila Vi§vanatha Cakravarti Thakura



Canto Ten — Chapter Sixteen

Krsna Chastises the Serpent
Kaliya



Section — 1

Kaliya arrests Krsna in his

Coils (1-22)
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Sukadeva Gosvami said: Lord Sri Krsna, the Supreme Personality of

Godhead (krsnah), seeing (vilokya) that the Yamuna River (krsnam)

had been contaminated (dusitarn) by the black snake Kaliya ?krsna—

ahina), desired (anvicchan) to purity (Vijuddh_izn) the river (tasyah),
and thus the Lord (vibhul) banished (udavasayat) him from it (tam

sarpam).




This chapter describes Sri Krsna’s pastime of subduing the

sérpent Kaliya, showing pleasure with the prayers of the Naga-

patnis, and banishing Kaliya from the river Yamuna.

-—

In this verse krsnam refers to the Yamuna. Seeing how Kaliya

was polluting the Yamuna with poison, Krsna decided to banish
that black snake.
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N Q/K katham antar-jale ’'gadhe nyagrhnad bhagavan ahim

" sa vai bahu-yugavasam yathasid vipra kathyatam

King Pariksit inquired: O learned sage (vipra), please explain (kathyatam) how
(katham) the Supreme Personality of Godhead (bhagavan) chastised
(nyagrhnad) the serpent Kaliya (ahim) within the unfathomable (agadhe) waters
of the Yamuna (antah-jale), and how it was (yatha asid) that Kaliya (sah vai) had

been living there (avasam) for so many ages (bahu-yuga).

O learned sage! Please tell how Kaliya was able to live there for so many yugas

(bahu-yugavasam).



, .
P 110.16.3 |

AgPRN \;::@S brahman bhagavatas tasya
RS - .

o e bhiimnah svacchanda-vartinah

e gopalodara-caritam
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O brahmana (brahman), the unlimited (bhiimnah) Supreme

Personality of Godhead (bhagavatah) freely acts according to His own
desires (sva-chanda-vartinah). Who (kah) could be satiated (trpyeta)
when hearing (j_u_san) the nectar (amrtam) of the magnanimous

(udara) pastimes He performed (tasya caritam) as a cowherd boy in

Vrndavana (gopala)?



Gopala uddara caritam means the magnanimous (uddra) pastimes of
Krsna, the cowherd boy.

However the word can also refer to the senses of the devotees.

The word gopala then means one who nourishes the senses of the
devotees.

)

The word udara also means giving happiness.




Thus the phrase gopala udara caritam can mean the pastimes of

Gopala Krsna bring joy and nourish the senses of the devotees.

King Pariksit said, “Who_could ever be satiated when tasting
Krsna pastimes, which satisty the senses of the hearer and bring

joy to the heart?”
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Sri Sukadeva Gosvami said: Within the river Kalindi [Yamuna] (kalindyarn) was
a_lake (kaScid hradah asit) inhabited by the serpent Kaliya (kaliyasya), whose
fiery (agnina) poison (visa) constantly heated and boiled 'fapyamﬁr_la) its waters
(. Indeed, the vapors thus created were so poisonous that birds (khagah)

flying over the contaminated lake (upari-gah) would fall down (patanti) into it
(yasmin).




According to Sri_Hari-vamsa, the Kaliya lake was about one
yojana wide [eight miles|, and situated in the southern part of
the Yamuna, @:0%1 the @ @Q@@é@r.

- — — S

Otherwise the poisonous waters of the lake, which were boiling

hot (Srapyamana), would have troubled the residents of

Mathura and other places farther away.
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Thglvind blowing over that deadly lake (Vjsadormi marutena)
carried droplets of water to the shore (viprut-mata). Simply by
Cogng in contact (g})hi-maréjljéh) with that poisonous breeze
(y@, all vegetation and creatures (praninah sgl_ira-

jangamah) on the shore (tira-gah) died (mriyante).




Moving and non-meving-ereatures-such as trees died just

by contacting (abhimarsita) the poisonous breeze, which

carried droplets of water (viprusmata) from that deadly
lake.
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Lord Krsna saw (aveksya) how the Kaliya serpent (tarn) had polluted (dustar) the Yamuna

River (nadirm) with his terribly powerful poison (canda-vega-visa-viryam). Since Krsna had

descended from the spiritual world (av@_l_l) specifically to subdue (samyamana) envious

demons (khala), the Lord (krsnah) immediately climbed to the top (tato adhiruhya) of a very

high (ati-tungam) kadamba tree (kadambam) and prepared Himself for battle. He tightened His

belt (gadha-rasanah), slapped His arms (asphotya) and then jumped (nyapatat) into the
rm i

poisonous water (visa-ude).



The Purdnas state that only the kadamba tree on the shore of

the Yamuna remained unaftfected by the poison of Kiliya

because Garuda once sat in the tree drinking some nectar.

The kadamba tree lived with the hope of being blessed by the
touch of Krsna’s lotus feet in the tuture.
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When the Supreme Personality of Godhead (purusa-sara) landed in the serpent’s lake (sarpa-
hradah), the snakes there (uraga) became extremely agitated (sanksobhita) and began
breathing heavily (visa-ucchvasita), further polluting it with volumes of poison. The force of
the Lord’s entrance (nipata-vega) into the lake caused it (ambu-rasih) to overflow (plutah) on
all sides (paryak), and poisonous (visa-kasaya), fearsome (bibhisana) waves (armih) flooded
the surrounding lands (dhavan) up to a distance of one hundred bow-lengths (dhanuh-Satam).

This is not at all amazing (kirn tat), however, for the Supreme Lord possesses infinite strength
(ananta-balasya).




Tlﬁ)_wmgﬂmpmg_&mjmuhe Yamuna created-huge

waves, which were four-hundred hands high and flooding all directions
(paryak).

Those fearful waves were colored reddish-yellow (kasaya) irom the

poison of the agitated snakes.

The word kasdya also means a thick potion according Swami, a
commentator on the Amarad-kosa dictionary.
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Krsna (tasya) began sporting (viharatah) in Kaliya’'s lake (hrade) like a lordly

(Vlkramasya) elephant (Vara-Varana) — swirling (ghtirna) His mighty arms

—_—

(bhu]a-danda) and making the water (vah) resound_in various ways (ghosam).
When hen Kaliya heard these sounds (tat aSrutya), he understood (niriksya) that

someone was trespassing (abhlbhavam) in his lake (sva-sadana). The serpent
(caksuh-sravah) could not tolerate (amrsyamanah) this (ta}), and immediately

came forward (samasarat)



Krsna played in the water by swimming, and producing
wonderful musical sounds simply by splashing the water

with His hands and arms.

\

As Krsna churned the water with His mighty arms, a

thunder-ous roar arose.




Upon hearing these sounds, Kaliya concluded that there

must be some trespasser (abhibhavam) in his lake.

The snake could not bear this (tad amrsyamanah), so he

immediately came forward (samasarat).
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Kaliya saw that Sri Krsna, who (tarh) wore yellow (pita) silken garments (vasanar), was very

delicate (sukumara), His attractive body (preksaniya) shining like a glowing (avadatari) white
e S ————— ’—_\ ’, hd

cloud (ghana), His W&‘-}H—g—&kﬁmﬂc—d—%a (Srivatsa), His face (asyam) smiling
(smita) beautifully (sundara) and His feet (&nghrirm) resembling the whorl (udara) of a lotus

flower (kamala). The Lord was playing (kridantam) fearlessly in the water (aprati-bhayar).
Despite His wonderful appearance, the envious Kaliya furiously (rusa) bit Him (sandasya) on

the chest (marmasu) and then completely enwrapped (cachada) Him in his coils (bhujaya).
B - —




Ihis verse shows that Krsna looked very beautiful; His
body glowing like a spotless @hite @’ But He

=

appeared just the opposite to the enraged Kaliya.
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When the members of the cowherd community (pasu-pah), who had accepted Krsna as their
dearmost friend (tat-priyva-sakhah), saw (al(_)_lfy_g) Him (tam) enveloped (parivitam) in the
snake’s (ndga) coils (bhoga), motionless (adrsta-cestam) they were greatly disturbed (bhr$a-
artah). They had offered (arplta) Krsna (krsne) everything — their very selves (atma) ‘their
families (suhrt), their wealth (artha) wives (kalatra) and all pleasures (kamah). At t_}le_s_lgb_t of
the Lord in_the clutches of the Kaliya snake, their intelligence (d_hlLal_l) became deranged

(mudha) by grief (duhkha), lamentation (anuSoka) and fear (bhaya), and thus they fell to the
ground (nipetuh).




Some cowherd men and farmers tending the grains in

t@elds nearby quickly ran there. They had offered

everything for Krsna’s pleasure, including their wives

_—,

and Iriends.
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The cows (gavah), bulls (vrsah) and female calves (vatsataryah), in

\_—_

great distress (su-duhkhitah), called out piteously (krandamanah) to
Krsna (krsne). Fixing (nyasta) thelr eyes on Him (lksanah) they
stood still (tasthire) in fear (bhita), as if ready to cry but too shocked
to shed tears (rudantyali ivay .




Because the water in their eyes had dried up from fear,

the cows, bulls and female calves could not really weep.

——

Thus they are described “as if ready to cry.”
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In the Vrndavana area (vraje) there then (atha) amse_(utpetuh) all
three e types of (tri-vidha) fearful omens (ati-darunah mahotpatah) —

those on the earth (bhuV1) those in the sky (divi) and those in the
bodies of living creatures (atmani) — Whlgh announced (Samsinah)

imminent (asanna) danger (bmaf



Three inauspicious signs appeared in Vraja: earthquakes on the earth,
meteors falling in the sky, and shivering in the bodies of men along
with twitching of the left eye.

Though there can bhe nothing inauspicious for the Lord, in order to
indicate the lamentation of the inhabitants of Vraja, the demigods in
charge ot earthquakes and other disturbances did this.

Or being attracted to the sweet and intimate madhurya mood of Vraja,
the demigods, out of atfection for Krsna, wanted to cover His aisvarya
(majestic opulence), so they produced various omens indicating
misfortune for Krsna.




/(J’V' e \/ e\
AN @ o &f’ K"\,"Sf\ 1 10.16.13-15]|
%<& k\}( \;wa\fé’y('X
\ N)‘gw} k.° Q\,é‘é ‘)\—'tan alaksya bhayodvigna gopa nanda-purogamah

& kd-'\\ A Q'L g vind ramena gah krsnam jnatva carayituri gatam
A7 X \/}‘ O el durnimittair nidhanarh matva praptam atad-vidah
© tat-pranas tan-manaskas te duhkha-Soka-bhayaturah

o
Y \1)) \J \}O‘ X a-bala-vrddha-vanitah sarve 'ga pasSu-vrttayah _
I(J;’o yf nirjagmur gokulad dinah krsna-dar$ana-lalasah

. W aT\—Q‘j o\ M—Yv&\ﬂ& ody Ko Lo\ Woo.

Seemg (algk_ng) the inauspicious omens (tan), Nanda Maharaja and the other cowherd men (nanda—purah-gamah
gopah) were fearful (bhaya-udvignah), fof\Hey knew (jnatva) that Krsna (krsnarm) had gone (gatam) to herd
(carayitum) the cows (gah) that day without (vina) His elder brother, Balarama (ramena). Because they had
dedicated their minds to Krsna (tat-manaskah), accepting Him as their very life (tat-pranah), they were unaware

of His great power and apulence (atad-vidah). Thus they (te) concluded that the inauspicious omens (talh

durnimittaih) indicated (matva) He had met (praptam) Wlth death (nidhanam), and they were overwhelmed
prap nanamy, y

———
(aturah) with grief (duhkRha); lamentation ($oka) and fear (bhaya). All the inhabitants of Vrndavana (sarve),
including the children (a-bala), women (vanitah) and elderly persons (vrddha), thought of Krsna just as a cow
thinks of her helpless young calf (pasu-vrttayah), and thus these poor (dinah), suffering people (lalasah) rushed
out (nirfagmuh) of the village (gokiTaD), intent upon finding Him (krsna-dar$ana).




Seeing the inauspicious omens, Nanda Maharaja and other inhabitants

—

rushed out of the village of Gokula.

"

This is described in three verses.

p—

Observing the omens, the Vrajavasis thought Krsna had died

(nidhanarm matva).

Butiow can God die?



The word nidhana also means a great treasure. Indeed, Krsna

had obtained the great treasure of a joylul sport in the

Yamuna.

The Vrajavasis were behaving just as an alfectionate cow does
toward her calf.

Overwhelmed with fear and unhappiness, they rushed out of

Gokula in great anxiety.
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The Supreme Lord Balarama (bhagavan balah), thf master of
all transcendental knowledge (ma-dhavah), smiled (prahasya)
and said (uvaca) nothing (ﬁa kigcit) when He saw (viksya) the
residents of Vrndavana (tan) in such (tatha) distress
(kidtaran), since He (sah) understood the extraordinary power
(prabhava-jnah) ot HEyounger brother (anujasya).




According to Hari-vamsa the word mddhava means master
(dhava) of intelligence (ma). Balarama is deseribed here as the
master of intelligence because He knew the power (prabhava
jina) of Krsna’s lila-sakti. Though Balarama had the greatest
afiectio} for His younger brother, He understood that Krsna
desired to cover His opulence (aisvarya) with His lila-sakti.

Therefore, Balarama prevented Nanda and others from
drowning themselves in the Yamuna out of grief.




Balarama was laughing (prahasya) hecause He thought,

“Krsna never cares to play with Me in My form of Sesa

Naga, but now He is playing with this common,

—

mundane snake named Kaliya.”

Remembering Krsna’s pastimes as an ordinary mortal,

Balarama smiled and said nothing though the situation

was beyond tolerance.



However, when Balarama smiled the Vrajavasis forgot

their fear and lamentation and felt that nothing

unfortunate would happen.

Filling with the joy of Balarama’s smile, they no longer

desired to give up their lives.
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The residents (te) hurried toward (jagmuh) the banks of the Yamuna
(ya_lpuné-tatam) in search of (anvesamanah) their dearmost (dayitarn)
Krsna (kl_‘sl_lz:lh), folfowing the path (padavya) marked (sﬁcitayé)—by
His footprints (padaﬂlj_,_ which bore the unique signs of the Personality
of Godhead (bhagavat-laksanaih).

—

The Vrajavasis followed the path marked by Krsna’s footprints, which
bore the unique symbols of the Lord’s conch, disc and goad.
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The footprints (padani) of Lord Krsna, the master of the entire cowherd
community (vit-pateh), were marked with (upapannani) the lotus flower (a’blalj
barleycorn (yava), elephant goad (ankusa), t}EElderbolt (a$ani) and flag (dhvaja).
My dear King Pariksit (aiga), seeing His footprints (niriksamanah) on _the path
(tatra tatra marge) among the cows” hoofprints (gavam anya-pada antara-antare),
the residents of Vrndavana (te) rushed along jyayul_lﬁ great haste (sa-tvarah).




This verse describes how the Vrajavasis—recognized

Krsna’s footprints.

Vis-pateh means of the master of the vaiSyas, cowherd
community, and refers to Krsna.

—

——




[gnoring the cow’s hoot prints, they exclusively followed
the footprints of Krsna.

This verse hints of the discerning yogi, who tollows the

path of the Vedas in pursuance of the highest truth while
rejecting all illusory appearances ot truth.
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As they hurrled along the path to the bank of the Yamuna River (jala aSaya ante) , they saw
(upalabhya) from a distance (arat) that Krspa (krsnarh) was in the lake (hrade antah),
motionless (nirTham) within the coils (paritam) of the black serpent (bhujaga-b‘l_lo—g&). T—hey
further saw that the cowherd boys (gopan) had fallen unconscious (mﬁc_lha—dhisar_lﬁn) and that
the animals (pasun ca) were standing on all sides (paritah), crying out for Krsna

(sankrandatah). Seeing all this, the residents of Vrndavana were overwhelmed with anguish
(artah) and contusion (parama-kasmalam apuh).




This verse depicts the griet of the gopas and gopis.

Seeing Krsna trapped within the clutches ot the serpent, the Vrajavasis
inquired from the boys,

“Tell us what happened. Did Kaliya forcibly drag young Krsna from_the

shore into the water, or did Krsna jump from the bank? Was this His

idea or someone else’s?”

L —— -
N




Noticing that the boys were actually unconscious and

thus incapable of answering, Nanda and the other

Vrajavasis entered a state of shock and panic.
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When the young gopis (gopyah), whose minds were constantly attached
(anurakta-manasah) to Krsna, the unlimited (anante) Supreme Lord (bhagavati),
saw that He (priya—tameT was now within the grips (graste) of the serpent
(ahina), they remembered (smarantyah) His (tat) loving friendship (sauhrda),
His_smiling (smita) glances (viloka) and His talks with them (gi_rg}hl).ﬁ Burning
(taptall) with great (bhrsa) sorrow¥(dul_1kha), they saw (dadrSul) the entire

universe (tri-lokam) as void (éﬁngfalh priya-vyatihrtam).




This verse describes the anguish of the young damsels of

Vraja who were attached to Krsna in madhurya-bhava.

The word bhagavati here means most beautiful, and

anante means filled with unlimited qualities.




Seeing their most beautiful Krsna, who is endowed with infinite
attractive qualities, bound in the coils of the serpent, and remembering
the love (tat sauhrda) that Krsna had for them, His gentle smiles, His

furtive glances, and His loving prattles (girah) during their amorous

attairs (smara-antyah), the gopis saw the three worlds turn empty and

e ——

meaningless.

Due to the fire of separation from Krsna, the entire universe burned to

ashes.
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Although the elder gopis (tah) were feeling just as much distress (tulya-vyathah) as she (krsna-
mataram) and were pouring forth (sravantyah) a flood of sorrowful tears ($ucah), they had to
forcibly hold back Krsna’s mother (samanugrhya), whose consciousness was totally absorbed
(anupravistarn) in her son (apatyam). Standing (asan) like corpses (mrtaka-pratikah), with their
eyes fixed (arpita-dréah) upon His face (kﬁiﬁmame), these gopis each took turns (tah tégl
recounting (katiliayantyah) the pastimes (kathah) of the darling of \Eaja (vraja-priya).

—

AN
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I'his verse describes the distress of those in vatsalya-bhava, parental

love.
Tah refers to the famous ladies of Vraja with children.

In some editions of Bhagavatam the word prataptam (torn apart) is used

instead of pravistam.

S— L —

This would mean that Yasoda was being torm apart upon seeing her son
soda w

cnwranhed in the cerment’e cnile



Then Yasoda entered the same state that her son appeared to be in and

almost fainted.

~—

When Yasoda tried to jump in the Yamuna, the elder gopis forcibly held
her back with their arms.

Then they atfectionately wiped the sweat and tears from Yasoda’s face.

To revive mother Yasoda, the gopis loudly recited stories about the
darling of Vraja (vraja-priya).




The elderly gopis drowned everyone in the waves from

the rivers of their lamentation (Sucah sravantyah).

The Amara-kosa dictionary says sravanti means river.

Thus everyone became paralyzed like corpses (mrtaka

pratikah).
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Lord Balarama then saw (viksya) that Nanda Maharaja and the other cowherd
men (nanda-adin), who had dedicated their very lives to Krsna (krsna-pranan),
were beginning to enter (nirviSatah) the serpent’s lake (tarh hradam). As the

Supreme Personality of Godhead, Lord Balarama (bhagavan ramah) fully knew

Lord Krsna’s actual power (krsna-anubhava-vit), and-therefore He (sah) restrained
— f—

them (pratyasedhat).




Balarama physically held Nanda and others to keep them
from jumping in the river, while saying, “Gargacarya said
that you will be saved from all obstacles by this son.

Keeping this in mind, don’t you think Krsna will get
released from this danger? Just be patient. -




If you all jump in the river and drown, who will maintain
and raise Krsna when He comes back? N

Not only that, you will be neglecting Garga’s order to
take care of the boy as well.” This was Balarama’s

reasoning.




Section — 11

Krsna subdues Kaliya and

dances on his hoods (23-32)
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The Lord remained (sthitva) for some time within the coils of the serpent

(muhﬁrtam) imitating the behavior (anuvartaménah) of _an ordinary mortal
(martya-padavim). But when He understood (ajnaya) that the women (sa-str),
children (kumaram) and other residents of His village of Gokula (sva-gokulam)
were in acute distress (ittham ati-duhkhitam) because of their love for Him

(atma-hetoh), their only shelter and goal in life (ananya-gatim), He immediately
rose up (udatisthat) from the bonds (bandhat) of the Kaliya serpent (uranga).




Seeing that the Vrajavasis had no other goal or shelter (ananya-gatim),

and fully understanding (ajidya) their sorrow, Krsna spoke to Kaliya

after remaining gripped in his coils for one mubhiirta (forty-eight

minutes).

/

Krsna said, “Listen Kaliya, you have shown Me enough of your

strength. Now, I will show you a little of My prowess, though I am just

a cowherd boy.”

Then Krsna broke free from the snake (uranga) and stood up
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His coils (atma-bhogah) tormented (vyathita) by the expanding (prathyamana)
body of the Lord (vapusa), Kaliya released (tyaktva) Him (tat). In great anger
(kupitah) the serpent (bhujaflgah} then raised (unnamayya) his hoods high
(sva-phanan) and stood still (tasthau), breathing heavily (Svasan). His nostrils
($vasana-randhra) appeared like vessels for cooking poison (visa-ambarisa), and
the e staring eyes (stabdha-Tksana) in his face (mukhah) like firebrands (ulmuka)

Thus the serpent looked (lks—"aﬁéﬁ) at the Lord (harim).




This verse describesKrsna’s {reeing Himsell {rom the

snake and Kaliya’s weakening.

Kaliya let go of Krsna because he felt pained (vyathita)

by__the expanding body of the Lord (prathyamana

vapusa), which was previously much smaller.




After releasing Krsna, Kaliya raised his huge hoods,
breathed heavily and stared at Krsna.

—

The snake’s nostrils were full of poison, and the glaring

eyes in his face resembled firebrands.
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Again and again Kaliya (tam) licked (paﬂlelihénalh) his_ lips (de: srkvani) with

his bifurcated (dvi-Sikhaya) tongues (jihvaya) as He stared at Krspna with a

glance (drstim) full of terrible (ati-karala), poisonous fire (visa-agni). But Krsna

—

playfully “(kridan) circled around (parisasara) him (amurn), just as (yatha)
Garuda (khaga-indrah) would play with a snake (babhrama). In response,

Kaliya also moved about (sah api), looking for (prasamiksamanah) an
opportunity to bite the Lord (avasararil).




Kaliya repeatedly licked His lips (dve srkvani pari lelihanam).

Krsna moved around Kaliya with such agility that Kaliya,

though conrinually searching this way and that for an

opportunity, tailed in his attempts to bite the Lord.

To avoid Kaliya, Krsna continually moved in the opposite

/

direction asthe-serpernt:
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Having severely depleted (evarn hata) the serpent’s strength (ojasam) with His relentless

circling (paribhrammeo; 51l Krsna the origin 1 of everything (adyah), pushed down (anamya)
Kaliya’s (tat) ralsed (unnata) shoulders (amsam) and mounted (adhirudhah) his broad
serpentine heads (prthu Sirahsu). Thus Lord Sr1 Krsna, the original master (adi-gurulp) of all

fine arts (akhila-kala), began to dance (nanarta), His lotus feet (pada-ambujah) deeply
reddened (ati-tamra) by the touch (sparsa) of the numerous jewels (ratna-nikara) upon the

—

serpent’s (tat) heads (murdha).



St1 Hari-vamsa confirms that with one hand Krsna was able to

push down Kaliya’s raised head, which had gradually became

tired from his relentless circling.

Mounting the snake’s broad heads, Krsna began to dance.

Krsna’s lotus feet became red like copper from touching the
Told S U

numerous jewels upon the heads of Kaliya.




As a dancer sometimes demonstrates his expertise by dancing

on different objects such as dishes, Krsna showed that He is

orﬁiginal guru of all fine arts (kala adi guruh) by skilltully

dancing on the unsteady, moving surface of the serpent’s
hoods.

In addition, Krsna’s remarkable display of dancing skill was

meant to please the young damsels of Vraja, who at this stage

of their relationship were seriously falling in love (piirva-raga)

1-1-71. I-L U;‘IM




LS || 10.16.27||
oY e e}*fw
cﬁ”\ o2 ,sf;:j »* tarh nartum udyatam aveksya tada tadiya-
y‘ v.,,.«” Qﬁk }Sé gandharva siddha-muni-carana-deva-vadhvah
S, ~ pritya mrdanga-panavanaka-vadya-gita-
ds3~ & P ‘puspopahira-nutibhih sahasopaseduh
@ %‘é IR oMo e OO Gun Keaos £ PR,
Seeing (aveksya) the Lord (tﬂ dancing (nartum udyatam), His servants in the
heavenly planets (tadé tadiya) — the Gandharvas (gandharva) Siddhas (siddha),
sages, Caranas (mum carana) and wives of the demlgods (deva-vadhuah) —
immediately (sahasa) arrived there (upaseduh). With great pleasure (pritya) they
began accompanying the Lord’s dancing (vadya) by playing drums such as
mrdangas (mrdanga), panavas (panava) and “anakas (anaka). They also made
offerings of (upahara) songs (gita), ﬂowE??(pusb?)End prayers (nutibhih).




Krsna danced even without musical accompaniment by personally

calling out syllables such as “thai thai” to imitate the sound of a musical

Instrument.
\

The impression given is that Krsna, upon seeing the gopis, was

considering, “We will meet together to dance like this sometime in the

future.”

——\

The word nartum is a substitute for the word nartitum, which means “to

dance.”
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My dear King (anga), Kaliya had 101 prominent heads (Sata-eka-Sirsnah), and when one of them
(yat yat $irah) would not bow down (na namate), Lord $r1 Krsna, who inflicts punishment (danda-
dharah) on cruel wrong-doers (khara), would smash that stubborn head (tat - tat mamarda) by
striking it with His feet (anghri-pataih). Then, as Kaliya entered his death throes (ksina-ayusah),
he began wheeling his heads around (bhramata) and vomiting (vaman) ghastly (ulbinggg ) blood
(ﬁr_k_)__ from his mouths (asyatah) and nostrils (nastah) The serpent (nagah) thus experienced
(apa) extreme (parama) pain and misery (kasmalarrT- D

——— v_———' N —




S_&taika here means 101 chief heads, because the thirtieth

verse mentions one thousand heads.

When one head would not bow down, Krsna Woulgl
suddenly smash that stubborn head with His feet.

Blood flowed profusely from Kaliya’s mouths and

nostrils.
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Exuding (udvamatah) poisonous waste (garalam) from his eyes (tasya aksibhih), Kaliya, would
occasionally dare to raise up (samunnamati) one of his heads (ya’EM), which would
breathe (nihsvasatah) heavily (uccaih) with anger (rusa). Then the Lord would dance on it
(nrtyan) and subdue it (damayarh babhtiva), forcing it to bow down (anunamayan) with His foot
(M The demigods took each of these exhibitior}Q (iha) as an opportunity to worship Him
(Mjitah iva), the primeval Personality of Godhead (pu.ﬁflah puman), with showers of flowers
(puspaih).




When Kaliya would dare to raise one of his hoods, Krsna

would dance on it and force it down with the blows from His
feet.

At that time the Gandharvas and other celestials worshiped

Krsna with showers ot tlowers.

——

Being pleased, Krsna subdued the serpent for their benetit.
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My dear King Pariksit (nrpa) Lord Krsna's wonderful (tat citra), powerful dancing (tandava)
tram Eled (bhagna gatrah) and broke (\ngna) all of Kaliya’s one thousand hoods (phana-
saM) Then the s serpent, profusely (uru) vomiting (vaman) bloed-(raktari) from his mouths
(mukhaih), finally recognized Sri Krsna (smrtva) to be the eternal Personality of Godhead
(puranarh purusarh), the supreme master (gururi) of all moving and nonmoving beings (cara-
acara), Sr1 Narayana (narayanarh). Thus within his mind (manasa) Kaliya took (jagama) shelter
(aranarh) of the Lord (tam).




Though the seed of devotion (bhakti-bijam) had previously been

planted in Kaliya’s heart by the H{ercy of his wives, who were

actually exalted devotees of Krsna, d1)¢

of Kaliya’s cruel behavior due_to his grevious aparddhas) just as
2 Or ey !

seeds sown on barren ground cannot sprout.

By the purifying touch of Krsna’s lotus feet, however, Kaliya’s
offense was neutralized, and the seed of devotion began to
Sprout.




Kaliya remembered (smytva) or realized that he was now

fighting an opponent who was thousands of times

stronger than his arch-rival Garuda, and therefore this

person must be the Supreme Lord.

Kaliya thought (smrtva), “This is the person my wives
had previously described as being approachable by
bhakti.




Taking the position of my guru, He placed His feet on my
head. -

e___—,__—ﬂ

Then by displaying His extraordinary power, he made me

realize what a fool I am to think that I am god.

—

Now 1 will take shelter (aranam) ot Him (tam).”
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When Kaliya’s (amusya) wives (patnyah) saw (drstva) how the serpent (ahim) had become so
fatigued (avasannar) from the e)@eight (ati-bhara) of Lord Krsna (krsnasya), who carries
the entire universe (jagatah) in His abdomen (garbha), and how Kaliya’s umbrellalike (atapatram)
hoods (phana) had been shattered (parirugna) by the striking (prahara) of Kysna’s heels (parsni),
they felt gtgajc_di:tuess (artah). With their clothing (V&I’M), ornaments (bhiisana) and hair (kesa-
bandhah) scattered in disarray ($lathat), they then approached (upaseduh) the eternal
Personality of Godhead (adyam). ' - ) o

————————




Seeing their husband so oppressed with the heavy weight ot

the Supreme Personality of Godhead, who carries the universe

on———

in His belly, Kaliya’s wives approached Sri Krsna.

L - —

[

Previously the wives had been disgusted with their husband

because of his demoniac activities and were thinking, “Let this
\ e —

atheist be killed by the Lord. Then as widows we will tully

engage in Krsna’s service.”




But when Kaliya’s wives saw the symptoms of saiicdri-

bhava such as humility, remorse, regret, doubt and

inditference to his sutfering condition manifest in their

husband’s facial expressions and other bodily features,

they thought, “Just see how fortunate we are!

Our husband has now become a Vaisnava.



Therefore, we must try to save him.”

Feeling atfection for their repentant husband, and being

severely distressed (drtah) because of Kaliya’s miserable

condition, the wives joined together and approached

Krsna.
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Their minds (manasah) very much disturbed (su- Vlgna) those saintly ladies (sadhvyah) placed
their children (arbhah) before them (purah-krta) “and then (atha) bowed down (pranemuh) to the
Lord of all creatures (bhuta—patmg) laying (nidhaya) their bodies flat (kayarh) upon the ground
(bhuvi). They desired (ipsavah) the liberation (moksa) of their <inful ($amalasya) husband
(bhartur) and the shelter of the Supreme Lord (saranam) the giver of ultimate shelter (Sarana-
darh), and thus they (t@ﬁ)ldecﬂlelr hands in supphc ation (krta-afijali-putah) and approached
(prapannah) F Him | (taﬂ

q—




Kaliya’s wives offered respects to Sri Krsna by paying obeisances on the

ground.

[t is understood that in Kaliya’s lake there was an island, where Kaliya

held Krsna in His coils.

The inhabitants of Vraja could see this. The wives placed their children

before them to invoke Kysna’s compassion.




Section — I11

Naga-Patnis offer Prayers to

Krsna (33-53)
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The wives of the Kaliya serpent said: The punishment (dandah) this offender has
been subjected to (asmirh krta-kilbise) is certainly (hi) just. (nyéyyalﬁ After all, You
(tava) have incarnated within this world (ayitggh) to curb down (mgrahaya)
envious and cruel persons (khala). You are so impartial that You look equally upon
(tulya-drstih) Your enemies (ripoh) and (a_];_)_l_) Your own sons (sutanam), for when
You impose (dhatse) a punishment on a living being (damas) You know it to be for

his ultimate benefit (phalam eva anu$amsan).




The wives of Kaliya[Naga-patnis] bé%praising Krsna by first

approving of His punishment in order to appease His anger.

The Naga-patnis prayed, “One must certainly bear the responsibility of

his wicked deeds in the form of violence to the innocent and devoted.

—

You protect the good and punish the wicked without any partiality.

You look equally (tulya-drstih) upon Your enemies and Your own sons.




Although Hiranyakasipu was Your enemy, You protected His son
Prahlada.

Yet You killed Narakasura even though he was Your own son.

You do not harbor any animosity while punishing the wicked because

You know it will bring the ultimate benetit.

A?Ler relieving them of their demoniac nature by hellish sutfering, You

reward them with the eternal hanninece nf liheratinn ”
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What You have done here (ayarn bhavatah krtah) is actually mercy (anugrahah

eva) for us (nah), since the punishment You give (te dandah) to the wicked
(asatarh) cer’ai—fﬂ_}_f (hi) drives away all their contamination (kalmasa-apahah).
Indeed (khalu), because (XEE)_ this conditioned soul (dehinah), our husband
(amusya), is so sinful that he has assumed the body of a serpent (dandasiikatvam),
Your (tg)_ﬂqgé—; toward him (krodhah) is obviously to be understood (sammatah) as
Your mercy (anugrahah).




The Naga-patnis continued, “Thus Your punishment is
actually mercy for us; because the punishment You give
to the wicked relieves them ot all their sins.

Due-to grievous sins our husband attained the body of a

snake and displayed anger and other bad qualities.”
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Did (kim) our husband (anena) carefully perform (su-taptarn) austerities (tapah) in

a@:gﬁqus_life (pﬁrvarh), with his mind free of pri de (nirasta-manena) and (ca) full
of respect for others _(_quna-dena)? Is that why You are pleased with him? Or did he
in some previous existence (atha va) carefully execute religious-duties{tdharmah)

with compassion (anukampaya) for all living beings (sarva-jana), and is that why
(yatah) You (bhavan) the life of all living beings (sarva-jivah), are now satlsfled

with him (tusyati)?




The Naga-patnis prayed, “Previously we said that punishment was

mercy, but this case is ditferent.

Though an object is very difficult to attain, one can easily attain it if he

T

e ——

has previously done pious activities.” In th1s way they reason.

The Naga-patnis continued, “With his mind free from-false pride and

full of respect for others, Kaliya must have done austerities in a
previous life. —




Such austerity is characteristic of a real Vaisnava, for one does

/

not see this type of austerity practiced by the nondevotees.

—_—

As the lord says, 1 am not pleased with wealth or with

austerities,” ordinary austerities do not invoke the mercy of
God.

In some previous life Kaliya executed religious duties with

compassion for all living entities, and thus he is Vaisnava.



Mercy towards all living entities is not seen in the heart of a

fruitive worker.

“Because of Kaliya’s tapas (penance) and dharma (religious
duties), he has received the affection of the Lord in the form of
holding the Lord’s lotus teet on his head.

If a person respects all living entities and treats them with
compassion, then the Supreme Lord, who is the shelter of all
entities, becomes satisfied.” o




That is the meaning of this verse.

What follows is the(inferred /meanin @he verse:

The Naga-patnis said, “If You maintain the existence of all

living entities and satisty them with Your compassion, then why

are You kicking our husband on the head?”
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O Lord (deva), we do not know (na vidmahe) how (kasya) the serpent Kaliya (asya)
has attained (anubhavah) this great opportunity (adhikarah) of being touched
(sparasa) by the dust (rei_u) of Your lotus feet (tava-anghri). For this end (yat-
vafichaya), the goddess of fortune (§rith lalana) performed (acarat) austerities
(tapah) for centuries (su-cirarn), giving up (vihaya) all other desires (kaman) and
observing austere vows (dhrta-vrata).




Actually the merey-given 10 Kaliya was not a result of his tapas

or dharma (austerities or piety).

It _was just Krsna’s inconceivable causeless mercy. This is
D _—

expressed in three verses.

—

The Naga-patnis prayed “We cannot understand-what type of

pious activity the most sinful Kaliya performed to get this
result (anubhdva).




What result? It is very difficult to attain even a particle of dust at

Krsna’s lotus feet by any type of pious activity such as austerity.

[t is even rarer to get the touch of Krsna’s feet, what to speak of having

them dance on one’s head.

Even the goddess of fortune, who is Your intimate consort in Your

form as Narayana and a much greater devotee than Brahma, could not
fultill her desire to touch Your feet in Your form as a cowherd boy
even atter performing severe austerities.”
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Those who have attained (prapannah) the dust of Your lotus feet (yat-pada-rajah)
never hanker (na) for the kingship of heaven (naka-prstharh), limitless sovereignty
(sarva-bhaumarh), the position of Brahma (paramesthyarh) or (va) rulership over
the earth (rasa-adhipatyam) They are not interested (na vafichanti) even in the
perfections of yoga (yoga-siddhih) or in liberation itself (aﬁmah—bhaveﬂl).




Hearing the Naga-patnis, Krsna may have replied, “But what

great result will a person get by attaining the dust of My feet?”

The Naga-patnis answer Krsna’s question by saying, “No, You

cannot say this.

The result is greater than anything else.



Those who surrender to You do not hanker for residence

on Svargaloka.

What then to speak of those who have attained the dust

——

from Your feet?”
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o) LordTnatha) although (api) this Kaliya (esah), the king of the serpents (ahi-isah),
has taken birth in the mode of ignorance (tamah-janih) and is controlled by anger
(krodha-vasah), he has achieved (apa) that (tat) which is difficult for others to
achieve (durapam anyaih). Embodied souls (Saririnah), who are full of desires
(icchatah) and are thus wandering (bhramatah) in the cycle of birth and deat£1
(sarhsara-cakre), can have all benedictions (vibhavah) manifested (s_y_a?li)_ before

thefr eyes (saraksah) simply by receiving the dust of Your lotus feet (ya).




The Naga-patnis prayed, “The dust from Your feet gives the highest

result.

Simply by receiving that dust conditioned souls can attain all material

e ———

enjoyments.

Somehow Kaliya, the king of the snakes, who is tull of ignorance and

showed anger towards You, attained Your lotus feet, which even

Laksmi and others Iind difficult to achieve.”
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We offer our obelsances (namah) unto You (tubhyarh), the Supreme
Personality of Godhead (bhagavate). Although present in the hearts of all

living beings as the Supersoul (purusaya), You are all-pervasive (maha-

atmane). Although the original shelter of all created material elements
(bhiita-avasaya), You exist prior to their creation (bhutaya) And

although the cause of everything (paraya), You are transcendental to all

material causeandeffect, being the Supreme Soul (parama-atmane).




After glorifying the mercy of the Lord in six verses [33-38]. the Naga-
patnis bow down to Sri Krsna eleven times in the next ten verses [39-

48] by devotedly saying namah eleven times.

——

The Naga-patnis prayed, “We oller obeisances unto You, the supreme
object of worship for the devotees.

You are the Supreme Person with six transcendental qualities
(bhagavan), yet You manifest a sweet humanlike form (purusa).




Although You are all-pervasive (maha-atmane), in Your humanlike

form You are the object of worship of the yogis (mahatma).

You dwell in all living entities (bhutavasdaya) as the Supersog

(paramatma).

And although You are the original shelter of all material elements

(bhiita-avasaya), You exist even prior to their creation (bhiitaya)”
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Obeisances (namah) unto You (te), the Absolute Truth (brahmane), who

are the reservoir (nidhaye) of all transcendental consciousness (jfiana)
and potency (vijfiana) and the possessor of unlimited energies (ananta-
Saktaye). Although completely free of material qualities (agunaya) and
transformations (avikaraya), You are the prime mover of material nature
(prakrtaya ca).




In the mood of jnanis, the Naga-patnis prayed, “We

offer respects to the Absolute Truth, who is the reservoir

of all knowledge and cit-Sakti, spiritual potency (jiana-

vijidna), just as the oc iihaye)—ts—the—reservoir of
all gems.”
In the oTiom: Naga-patni inued.

“We offer respects to—Yoeu—as—the ocean of infinite

-~

inconceivable powers (ananta Sakti).




qualities never

We offer respects to You who have a variety of non-material—spiritual

qualities (aprakrtaya).”

The idea put forth by foolish persons that the Supreme Iaord has
material qualities is rejected by the devotees who adore Sri Krsna in
His irresistibly attractive humanlike form.
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Obeisances unto You, who are time itself (kalaya), the shelter of
time (kala-nabhaya) and the witness of time in all its phases
(kala-avayava-saksine). You are e the universe (vi§vaya), and also
its separate observer (tad-upadrastre). You are its creator (tat-
kartre), and also the totality of all its causes (viSva-hetave).




Though the Lord appears in time and space, He is not alfected

by the qualities of material time and space.

The Naga-patnis prayed, “We pay respects to You who are
time itself (kalaya), the_shelter of time (kala nabhaya), the
witness of time in all its phases (kala avayava saksi).

-

You witness time but are unatfected by it.



We pay respects to You. Although You are the universe

(visva), You_remain untouched by it as the separate

observer.

You are its creator and the cause of all causes. What

more can be said? We offer respects to You.”
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Obeisances unto You, who are the ultimate soul (atmane) of the physical elements (bhiita), of the

subtle basis of perception (matra), of the senses (indriya), of the vital air of life (praga), and of the

mind (manah), intelligence (buddhi) and consciousness (2$aya). By Your arrangement the

infinitesimal spirit souls falsely identify {abhimanena) with the three modes of material nature

(tri-gunena), and their perception (anubhiitaye) of their own true self (sva-atma) thus becomes
clouded (giidha). We offer our obeisances unto You (namah), the unlimited Supreme Lord
(anantaya), the supremely subtle one (siiksmaya), the omniscient Personality of Gedhead
(vipadcite), who are always fixed in unchanging transcendence (kiita-sthaya), who sanction the
opposing views (anurodhaya) of different (nana) philosophies (Vada) and who are the power

uphotding{§aktaye)exXpressed ideas (vacya) and the words that express them (vacaka).




The Naga-patnis continued, “You are not just the cause, You are the

very soul of the material elements.

It is most astonishing that by @our arrangmhe Qm/num

though full of dynamic spmtual potential, appear hfeless ke dull

——

matter.

-~

You cover the perception (anubhiitaye) of the living e

by thethree modes of material nature (tri-gunena).”



(Text 43)

The Naga-patnis prayed, “What is the conclusion in

all of this?

We cannot find the end to You (ananta), because You are

difficult to understand (sitksma).”

—_—

Krsna replies, “But intelligent men say that the living entity is

(\

—

different

Tom vie and that I cover the living entities.



Theretore how can you say | am non-different from them?”

—

The Naga-patnis answer, “You are kiitastha.

S —

The dictionary says kiitastha means He who pervades all three phases
of time.

Thus You remain in one form for all time, whereas the living entities
(jlvas) take various forms ot short periods of time.




These forms are not their svariipa, eternal spiritual form.

Therefore You cannot be the same as the jiva.

—

“You know everything (vipascit) but the jivas know very
little.




We pay respects to He who, tor His own purposes, sanctions all types

of philosophies such as the jiva is nondiiferent from God, the jiva is

material; God is consciousness; God is one alone, and the jivas are

<

many.

All of these opposing views take shelter of scripture.

We. pay respects to You, by whose desire arises the power of many

meanings for many words (vacya vacaka sakti).”
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We offer our obeisances (ngn_yjh_), again and again to You (namo namah),
who are the basis (mulaya) of all authoritative evidence (pramana), who
are the author (kavaye) and ultimate source (yonaye) of the revealed
scriptures ($astra), and who_ have manifested Yourself in those Vedic
literatures (nigamaya) encouraging sense gratification (pravrttaya) as
well as in those encouraging renunciation of the material world

o ——————

(nivrttaya).




The Naga-patnis prayed, “We pay respects to the Srimad

Bhagavatam, the basis of all authoritative evidence and

the topmost scriptural proof (mila pramdna), and to

Vedavyasa its compiler (kavaye).

|
You are personally present in the revealed scriptures.

We pay respects to You who are the source (yoni) ot the

revealed the scriptures (3astra).



The same phrase (Sastrayonitvat) is seen in the Vedanta-sitra.

We ofter obeisances unto the scriptures, which although

propounding dharma, artha, kama and moksa, can be grouped

in two categories; pravrtti (sense gratification) and nivrtti

(renunciation).

—

We offer respects unto You who are the origin (nigama) of

both.”
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We offer our obeisances (namah) to Lord Krsna (krsnaya) and
Lord Rama (ramaya), the sons of Vasudeva (Vasude\La-?utéya),
and (ca) to Lord Pradyumna (pradyumnaya) and Lord Aniruddha
(aniruddhaya). We offer our regpectful obeisances (namah) unto
the master of all the saintly devotees of Visnu (safvatam pataye).




In this verse the Naga-patnis glority all the forms

mentioned in the scriptures, especially Krsna’s eternal

four-fold plenary expansmns he Catur-vyuha

The words krsnaya and ramadya indicate Vasudeva and

———

Sanikarsana. The word ca indicates the son ol Nanda.



The Naga-patnis prayed, “We offer respects to all these

forms, including the son of Vasudeva (vasudeva suta)

and Nanda’s son as well (ca).

We offer respects to Krsna, the protector of Visudeva

\

and others in the Satvata dynasty (satvatam pati).”
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Obeisances to You, O Lord (namah), who manifest varieties of material
and spiritual qualities (guna-pradipaya). You disguise (chadanaya)
Yourself (atrna) with the material qualities (guna) and (ca) yet the
oursell
functioning (vrtti) of those same material qualities (guna) ultlmately

reveals Your existence (upalaksyaya). You stand apartfrem-the material

qualities as a witness (gliljla -drastre) and can be fully known only by Your

devotees (sva-samvide).



Here the Naga-patnis are addressing Krsna as “He who
manifests (pradipdya) various material and spiritual qualities
(guna-pradipaya).”

Krsna covers Himself with the screen of material nature;
therefore He is called gunatma-cchadanaya.

But Krsna can be recognized by His extraordinary quality _of
extreme bhakta-vatsalya (guna-vrity-upalaksyaya) by which He
makes the Tiving enfities Krsna conscious.




No one except svayarm bhagavan Sri_Krsna has this
quality.

Seeing the good qualities (guna-drastre) in His own (sva)
devotees and not the faults, Krsna allows Himself to be

known (samvide) only by them, and also that ultimately

on}X Krsna can know Himselt (samvide) perfectly.
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O Lord Hrsikesa, master of the senses (hrsika-isa), please let us offer our

obeisances unto You (namah te astu), whose pastimes are inconceivably
glorious (avyakrta-viharaya). Your existence can be inferred from the

necessity for a creator and revealer of all cosmic manifestations (sarva-
vyakrta-siddhaye). But although Your devotees can understand You in
this way, to the nondevotees You remain silent (mauna-$iline), absorbed
in self-satisfaction (munaye).




The Naga-patnis prayed, “You are called avyakrta vihara

because Your pastimes are untathomable (avyakrta), even by

scripture, or because You have pastimes which appear

material, or because Your pastimes are devoid of any special

formalities or pomp (amorous affairs without marriage etc.).

You endow Your devotee with a variety of abilities to serve

——— )

You with pertection (sarva vyakrta siddhi).




You enchant all the senses (hrsikesa) of Your devotees.

For those devoid of bhakti You are atmarama, self-satistied
(nluni).

For those who pray for the fulfillment of desires You are silent

(mauna S$ila); neither bestowing happiness nor relieving

S—

distress.”
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Obeisances (namah) unto You (te), who know (jiidaya) the destination
(gati) of all things, superior and inferior (para-avara), and who are_the
presiding regulator (adhyaksaya) of all that be (sarva). You are distinct
from the universal creation—{aviévaya), and (ca) yet You are the basis
upon which the illusion of material creation evolves ({iisvaya),)and also
the witness of this illusion (tat-drastre), Indeed, You are the root cause
(hetave) of the entire world (asya).




The Naga-patnis prayed, “You know the goal to be attained by the
devotee (para) and the non-devotee (avara).

LD~ —odhsr\ G0

You are the superinten-dent of all results, and thus knowing what is

proper, You bestow results to each according to Wh&t(Ee deserves,)

Though You dispense the fruits of one’s karma, You are not bound by

karma because You are distinct from matt




When it is necessary You create this material universejly

Your maya-sakti, and remain as its overseer (visva
drasta).

Therefore You are the primal cause of the universe,

animating it and directing its transtormations.”

S
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O almighty ILord (vibho), although You have no reason to become involved in material activity

(gunair anthah), still You act through Your eternal potency of time (akrta-kala-$akti-dhrk) to

arrange for the creation, maintenance and destruction (janma-sthiti-sarnyaman) of this universe
(asya). You do this by awakening (pratibodhayan) the distinct functions (sva-bhavan) of each of
the modes of nature (tat-tat guﬁaih), which before the creation lie dormant (satah). Simply by
Youi_g_l_q_rﬁ_(samiksay@gYou perfectly execute (thase) all these activities of cosmic control in a
sporting mood (amogha—vihéﬁh).




Krsna asks, “What is the purpose in creating this

T

universe, giving it life and transtormation?

The Naga-patnis answer, “Simply by glancing upon the
material nature after the end of the previous kalpa, You
wake up the jivas resting in the pradhdana to their
previous nature, and then proceed with creation,

11 uction through the three modes

of nature (gunaih) rajas, sattva and tamas.




Though You activate the modes of nature, You are not

involved with any material endeavor (anthah).

All this is brought about through Your eternal potency of time.

Just by Your glance You execute all these activities in a playtul

_

mood.”
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Therefore all material bodies (amiih tanavah) throughout the three worlds (tri-lokyarh) — those
that are peaceful, in the mode of goodness ($antah); those that are agitatea, in the mode of
passion (a$antah); and (uLa_) those that are foolish, inthe mode of ignorance (miidha-yonayah) —
all are Your creations (te_eva). Still, those living entities whose bodies (tasya) are in the mode of
goodness (santah) are especially dear (prlyah) to Youjte) and (ca) it is_to maintain them (satam
paripsaya thatah) and protect (avituri)_their rehglous principles (dharma) that You are now
(adhuna) present on the earth (sthatuh).




Krsna inquires, “What is the intention of Your praises?”

e,

The Naga-patnis reply, “You are the creator of all the material
bodies throughout the universe.

At the time of creation You awaken the bad qualities within
the nondevotees, so how is it possible for Kaliya to give up his
cruel nature on his own?




Though all the bodies in the universe are created by

You, we see that the living entities who take to devotion

are dear to You.

You are present on earth to maintain Your devotees, and

help them uphold their religious principles.”
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At least once (sakrt), a master (bhartra) should tolerate (sodhavyah) an

offense (aparadhah) committed (krtah) by his child or subject (sva-
praja). O supreme peaceful Soul ($anta-atman), You_should therefore
forgive (ksantum arhasi) our _foolish hushand (mudhasya) who did not
understand who You are (tvam ajanatah).




The Naga-patnis prayed, “You should tolerate the offense

Kaliya has committed against Your devotees.

After having been taught a lesson by You, however, il Kaliya

again harasses Your devotees You are not obliged to forgive

him.
‘_____b

—

Qur hushand Kiliya is qualified for forgiveness because he is




Because of their extreme anxiety, the Naga-patnis ask

Krsna twice to forgive Kaliya.

Krsna is addressed as santa, peaceful, because that is the
cause of forgiveness.

—




SSAUPTPES
e @3}» N | 10.16.52]|

Y 48" 5 ¢t anugrhnisva bhagavan

(v S;LXM & pranarms tyajati pannagah
v &\’ ds%‘,ﬁ' strinam nah sadhu-$ocyanam
S ce patih pranah pradiyatam

O Supreme Lord (bhagavan), please be merciful (anugrhnisva). It is
proper for the saintly to feel compassion (sadhu-$ocyanam) for women
(st\ﬁgirh) like us (nah). This serpent (pannagah) is about to give up
(tyajati) his life (pranan). Please give us back (pradiyatam) our husband
(&ti_h_), whg is our life and soul (p:rér,lah). ) -




Krsna says, “I have diagnosed Kaliya’s disease, treated

and cured him.

But to wipe out the last traces of the disease, I must

stomp on His head seven or eight times more.

-

You should permit this.”



The Naga-patnis plead, “We fear that if You give our husband this

strong medicine of punishment, which is actually some more mercy to

purity him of all his offenses (aparddha), he may die; for he is just
about to leave his body.”

Krsna replies, “What does it matter if he gives up this snake body?
What can he do with this body?

It is better that he gets a spiritual body as My devotee.”



Naga-patnis: “If we beautiful women become widows we

will be engaged by torce to enjoy with another sintul

snake.

Since Kaliya is now a Vaisnava, he has become the object

of our atfection and our life and soul.”
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Now please tell us (vidhehi), Your (te) maidservants (kinkarinam), what

we should do (anustheyarh). Certainly anyone who (yat) faithfully
(§raddhaya) executes (anEtisthan) Your (Ei\ff_l) order (ajiaya) is
automatically (Vii)_ freed (mucyate) from all (sarvatah) fear (bhayat).




Krsna says, “Then take your husband.

 —

—

[ am giving him to you, but you must follow My order.”

-~

The Naga-patnis answer, “Yes, we will follow.

— —

=

S—

Please give us the order (vidhehi).” The order is revealed in a later verse.




Section — IV

Kaliya’s Prayers and Krsna’s

Grace (54-67)
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mircchitarh bhagna-$§irasarm visasarjanghri-kuttanaih

Sukadeva Gosvami said: Thus (ittharh) praised (samabhistutah) by the
Nagapatnis (naga-patnibhih), the Supreme Personality of Godhead(sah
bhagavan) released the serpent Kaliya (Vlsasarja) who had fallen
unconscious (murcchltam) his heads battered (bhagna Sirasarn) by the
striking of the Lord’s lotus feet (anghri-kuttanaih).




After punishingKatiyawith theblows of His feet, Krsna

immediately jumped down from his hoods and stood

before the snake and his wives.
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krsnam praha krtafijalih

Kaliya (kaliyah) slowly (§anakaih) regained (pratilabdha) his vital force
(pranah) and sensory functions (indriya). Then, breathing loudly
(samucchvasan) and painfully (krcchrat), the poor serpent (dinah)
addressed (praha) Lord Krsna (krsnarh), the Supreme Personality of

Godhead (harim), in humble submission (krta-afijalih).




Because his fer] m_pai aliva
ecaus

merely folded His hands (krta-aijalih) with great

ditficulty, but he could not bow down on the ground
before Krsna. N
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The serpent Kaliya said: Our very birth as a snake (saha utpattya) has
made us (VaaLr'n)enVious (khalih), ignorant (tamasah) and constantly
angry (dirgha-manyavah). O my Lord (natha), it is so difficult for people
to give up (Tokénér'n dustyajah) their conditioned nature (svabhavah), by
which (yat) they identify with that which is unreal (asat grahah).




Kaliya said, “When even learned men, though knowing it
is wrong, become influenced by attraction and repulsion

to sense objects, then what fault do I have?”
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O supreme creator (dhatah), it is You (tvaya) who generate (srstam) this

(idarh) universe (visvarn), composed of the variegated arrangement

(visarjanam) of the material modes (guna), and in the process You manifest

various kinds of (nana) personalities and species (svabhava), varieties of

sensory and physical strength (virya-ojah), and varieties of mothers and

fathers (yoni-bija) with variegated mentalities (aé?&é') and forms (akrti).



Kaliya said, “You have made this universe with great
diversity through the interplay of the modes of nature

(gunair visarjanam).

You manifest a variety of personal natures and species,

various kinds of sensory and physical powers, and

—_—

varieties of mothers and fathers with variegated forms

—

and desires.”
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O Supreme Personality of Godhead (bhagavan), among all the species
(jati) within Your material creation (tatra), we (vayarn) serpents (sarpah)
are by nature always enraged (uru-manyavah). Being thus deluded
(mohitah) by Your illusory energy (tvat-mayari), which is very difficult
to give up (dustyajam), how (katharh) can we possibly give it up
(tyajamah) on our own (svayam)?




Kaliya said, “By nature I am very angry, therefore how
can I possibly give up this insurmountable mdya on my

own?”
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‘ anugraharh nigraharnh va manyase tad vidhehi nah

O Lord, since You are the omniscient Lord of the universe

(sarva-jfiah jagad-i$varah), You are the actual cause (karanarh) of

freedom from illusion (tatra). Please arrange (vidhehi) for us
(nah) whatever (tat) You consider proper (manyase), whether it

—

be mercy (anugraham) or (va) punishment (nigraharm).




Kaliya said, “You are the cause of freedom from maya
(tatra).

Therelfore, as You wish, You may be merciful to me or

—

not.”
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Sukadeva Gosvami said: After hearing (iti akarnya) Kaliya’s words(vacah), the

Supreme Personality of Godhead (bhagavan), who was acting the role of a human
being (karya-manusah), replied (praha): O serpent (sarpa), you (tvaya) may not (na)
remain here any longer (atra stheyarn). Go back (yahi) to the ocean (samudrarh)

e

immediately (ma ciram), accompanied by your retinue (sva-jiiati) of children
(apatya), wives (dara), other relatives and friends (adhyah). Let this river (nadi) be

enjoyed (bhujyate) by the cows (go) and humans (nrbhih).




1o punish the powertul serpent Kaliya, which Brahma or 5Siva would

find ditficulty in doing, Krsna easily did just in a human form (karya-

manusa).

Krsna did not employ His conch or disc (sankha, cakra) tor this act.

The word karya can also mean pastime.

Thus karya-manusa can mean “He who takes a form of a human for

nerfarmino cuweet nactimec ”



Qr karya-manusa can mean “Brahman which takes the form of a

human.”

Or karya-manusa can mean “the Lord who performs activities among

humans.”

Krsna addressed Kaliya, “You must go back to the ocean along with

Your children and wives, because the cows and cowherd men use this

\ _ -
Yamuna river and its banks filled with grass, leaves and fruits.”
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If a mortal being (yah martyah) attentively remembers (sathsmaret) My
command to you— to leave Vrndavana and | go to the ocean (etat mad-
anu$asanam tubhyar) — and narrates this account (kirtayan) at sunrise
and sunset (ubhayoh sandhyoh), he will never be afraid (na bhayam
apnuyat) of you (yusmmat). ‘




Kaliya said, “May my fame of being punished by
receiving Your feet on my head remain as long as the sun

and moon endure.”

Because Krsna says here, “You will no longer have fear of

snakes,” this verse should be considered a mantra to ward
oft snake bites.




There is another mantra which can also be recited like a spell to protect

'\

one from snakes mentioned in the Rg Veda:

V

yamuna-hrade hi so yato, yo narayana-vahanah,
yadi kalika-dantasya, yadi kakalikad bhayam,

janma-bhumi-paritrato, virviso yati kalikah

“Garuda, the bird carrier of [.ord Narayana, came to visit the lake in the

Yamuna. One need no longer fear the bites of Kaliya nor his deadly

poison. The Lord who protects Vrajabhtimi has made Kaliya harmless.”
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If one (yah) bathes (snatva) in this (asmin) place of My pastimes (mat-

akride) and offers (tarpayet) the water of this lake (jalaih) to_?qe
demigods and other worshipable personalities (deva-adin), or if one
observes a fast (uposya) and duly worships (arcet) and remembers

(smaran) Me (mar), he is sure to become free (pramucyate) from all
sinful reactions (sarva=papaih).




Krsna said, “For these reasons you-sheould leave this lake:

—

In order to free themselves from sins people come here to

bathe, offer tarpana, tast, meditate and worship Me.

<

But if you stay here they cannot do this.”
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Out of fear of Garuda (yat-bhayat), you left (hitva) Ramanaka
(ramanakam) Island (dvipar) and came to take shelter (upasritah) of
this (etam) lake (hradam). But because you are now marked (lafichitam)
with mprints (mat-pada), Garuda (sah suparnah) will no longer try
to eat (na-adyat) you (tvam).




Krsna said, “You will have no more fear of Garuda.”

This is the import of this verse.

—
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Sukadeva Gosvami continued: My dear King (rajan), having been released
(muktah) by Lord Krsna (krsnena), the Supreme Personality of Godhead
(bhagavata), whose activities are wonderful (adbhuta-karmana), Kaliya joined
his wives (naga-patnyah) in worshiping (plijayam asa) Him (tarn) with great

B S — )
joy (muda) and (ca) reverence (sa-adaram).




Krsna performed a most wonderful activity (adbhuta karma) by saving
the Vrajavasis from Kaliya, protecting Kailiya from Garuda, and
benetiting both the victims of violence and the perpetrator of violence.

/—

—

The word krsnena, “by Krsna” refers to karsanam which means to

/

withdraw or remove.

—

Krsna removed Kaliya’s offense to Garuda and the Vrajavasis because

the Naga-patnis worshiped Krsna with love and devotion,
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Kaliya worshiped (piijayitva) the Lord of the universe (jagat-natharn) by offering Him fine (divya) garments
(ambara), along with necklaces (srak), jewels (manibhih) and other valuable (para-ardhyaih api) ornaments
(bhﬁsanaih),kwonderful (divya) scents (gandha) and (ca) ointmentsv—(;mulepaih), and a large (mahatyé)iarland
(malaya) of lotus flowers (utpala). Having thus pleased the Lord (prasadya), whose flag is marked with the emblem of
Garuda (garuda-dhvajam), Kaliya felt satisfied (tatah pritah). Receiving the Lord’s permission to leave
(abhyanujiiatah), Kaliya circumambulated (parikramya) Him (tam) and offered Him obeisances (abhivandya). Then,

takmg his wives (sa-kalatra), friends (suhrt) and children (putrah), he went (jagama ha) to his island (dvipam) in the
sea (abdheh) The very moment Kaliya left (tada eva), the Yamuna (yamuna) was immediately restored to her
original condition (bhavat), free from poison (nirvisa) and full of nectarean water (sa-amrta-jala). This happened by

the mercy (anugrahat) of the Supreme-Rersonality of Gedhead (bhagavatah), who was manffesting-a-humanlike form

(manusa-riipinah) to enjoy His pastimes (krida).




In verse sixty-two Krsna said that one can become sinless by

worshiping and remembering the Lord.

Therefore, Kaliya now begins to worship Sri Krsna.

Kaliya said, “Although I am the most sinful, You gave me the most

mercy.

You have not put Your foot on others’ heads and marked them with
Your disc and conch.




With great respect I, along with my wives, will offer You

Coaing sandalwood pulp from my hand because Your body was

burned by the poison from my fangs.”

Krsna replied, “But applying these ointments will take time.”

—

Kaliya said, “Then please sit my Lord.” After making Krsna sit
down, Kaliya and His wives applied sandalwood to the Lord’s

body.




Fultilling their hearts’ desire, Kaliya and his wives attained the mercy of
the Lord and then left the Yamuna. This is described in two and halj

Verses.

The Kaustubha gem (manibhih) which adorned Krsna’s neck from His
birth was lost in the coils of Kaliya in order to create excitement in His
human pastimes of fighting and struggling with Kaliya.

Without anyone’s notice, Krsna made His Kaustubha gem enter Kaliya’s
treasury.




Then at the fime of worshiping Krsna with different

jewels and ornaments, the Naga-patnis, unaware of

Krsna’s transcendental trick, offered the Kaustubha gem

to Him, thinking it was just one of their own jewels
(manibhih).




This is described in Sri Radha-krsna-ganoddesa-dipika, by Srila Ripa

Gosvami as follows:

kaustubhakhyo manir yena

pravisya hradam auragam

kaliya-preyasi-vrnda-

hastair atmopaharitah

“The Lord had made His Kaustubha jewel enter the serpent’s lake, and

then He arranged for it to be presented to Himself by the hands of

Kaliya’s wives.”



Being pleased with Kaliya, Krsna, whose flag is marked with the

emblem of Garuda (Garuda dhvaja), placed His lotus hand on Kaliya’s

head and removed all His pain.

S—

Kaliya said, “O one who rides on Garuda!
A

Now I am the servant of my older brother Garuda.

[f by chance Garudais not present to carry You, then just remember me
as Your personal carrier.




[ am the servant of Your servant, and in the wink of an eye I

will instantly appear from millions of yojanas away.”

This is the implication of use of the words Garuda-dhvajam.

r—

The Puranas state that in a different kalpa when Karisa orders
Krsna to come to Mathura for a wrestling match, the Lord
sometimes goes there sitting on Kaliya.




The phrase krida-manusa-riipinah means that Krsna eternally

manifests a humanlike body for relishing playtul pastimes.

By Krsna’s touch the Yamuna became tree of poison and filled

with nectar.

Thus ends the commentary on the Sixteenth Chapter of the

Tenth Canto of the Bhagavatam for the pleasure of the devotees,

in accordance with the previous dcaryas.



