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Canto Ten — Chapter Sixteen

Krsna Chastises the Serpent
Kaliya



Section — I11

Naga-Patnis offer Prayers to

Krsna (33-53)
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Obeisances to You, O Lord (namah), who manifest varieties of material
and spiritual qualities (guna-pradipaya). You disguise (chadanaya)
Yourself (atrna) with the material qualities (guna) and (ca) yet the
oursell
functioning (vrtti) of those same material qualities (guna) ultlmately

reveals Your existence (upalaksyaya). You stand apartfrem-the material

qualities as a witness (gliljla -drastre) and can be fully known only by Your

devotees (sva-samvide).



Here the Naga-patnis are addressing Krsna as “He who
manifests (pradipdya) various material and spiritual qualities
(guna-pradipaya).”

Krsna covers Himself with the screen of material nature;
therefore He is called gunatma-cchadanaya.

But Krsna can be recognized by His extraordinary quality _of
extreme bhakta-vatsalya (guna-vrity-upalaksyaya) by which He
makes the Tiving enfities Krsna conscious.




No one except svayarm bhagavan Sri_Krsna has this
quality.

Seeing the good qualities (guna-drastre) in His own (sva)
devotees and not the faults, Krsna allows Himself to be

known (samvide) only by them, and also that ultimately

on}X Krsna can know Himself (samvide) pertectly.
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O Lord Hrsikesa, master of the senses (hrsika-isa), please let us offer our

obeisances unto You (namah te astu), whose pastimes are inconceivably
glorious (avyakrta-viharaya). Your existence can be inferred from the

necessity for a creator and revealer of all cosmic manifestations (sarva-
vyakrta-siddhaye). But although Your devotees can understand You in
this way, to the nondevotees You remain silent (mauna-$iline), absorbed
in self-satisfaction (munaye).




The Naga-patnis prayed, “You are called avyakrta vihara

because Your pastimes are untathomable (avyakrta), even by

scripture, or because You have pastimes which appear

material, or because Your pastimes are devoid of any special

formalities or pomp (amorous affairs without marriage etc.).

You endow Your devotee with a variety of abilities to serve

——— )

You with pertection (sarva vyakrta siddhi).




You enchant all the senses (hrsikesa) of Your devotees.

For those devoid of bhakti You are atmarama, self-satistied
(nluni).

For those who pray for the fulfillment of desires You are silent

(mauna S$ila); neither bestowing happiness nor relieving

S—

distress.”
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Obeisances (namah) unto You (te), who know (jiidaya) the destination
(gati) of all things, superior and inferior (para-avara), and who are_the
presiding regulator (adhyaksaya) of all that be (sarva). You are distinct
from the universal creation—{aviévaya), and (ca) yet You are the basis
upon which the illusion of material creation evolves ({iisvaya),)and also
the witness of this illusion (tat-drastre), Indeed, You are the root cause
(hetave) of the entire world (asya).




The Naga-patnis prayed, “You know the goal to be attained by the
devotee (para) and the non-devotee (avara).

Qo —oSssd i

You are the superinten-dent of all results, and thus knowing what is

proper, You bestow results to each according to What<§€ deserves,)

Ihough You dispense the fruits of one’s karma, You are not bound by

karma because You are distinct from matt




When it is necessary You create this material universejly

Your maya-sakti, and remain as its overseer (visva
drasta).

Therefore You are the primal cause of the universe,

animating it and directing its transtormations.”

S
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O almighty ILord (vibho), although You have no reason to become involved in material activity

(gunair anthah), still You act through Your eternal potency of time (akrta-kala-$akti-dhrk) to

arrange for the creation, maintenance and destruction (janma-sthiti-sarnyaman) of this universe
(asya). You do this by awakening (pratibodhayan) the distinct functions (sva-bhavan) of each of
the modes of nature (tat-tat guﬁaih), which before the creation lie dormant (satah). Simply by
Youi_g_l_q_rﬁ_(samiksay@gYou perfectly execute (thase) all these activities of cosmic control in a
sporting mood (amogha—vihéﬁh).




Krsna asks, “What is the purpose in creating this

T

universe, giving it life and transtormation?

The Naga-patnis answer, “Simply by glancing upon the
material nature after the end of the previous kalpa, You
wake up the jivas resting in the pradhdana to their
previous nature, and then proceed with creation,

11 uction through the three modes

of nature (gunaih) rajas, sattva and tamas.




Though You activate the modes of nature, You are not

involved with any material endeavor (anthah).

All this is brought about through Your eternal potency of time.

Just by Your glance You execute all these activities in a playtul

_

mood.”
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Therefore all material bodies (amiih tanavah) throughout the three worlds (tri-lokyarh) — those
that are peaceful, in the mode of goodness ($antah); those that are agitatea, in the mode of
passion (a$antah); and (uLa_) those that are foolish, inthe mode of ignorance (miidha-yonayah) —
all are Your creations (te_eva). Still, those living entities whose bodies (tasya) are in the mode of
goodness (santah) are especially dear (prlyah) to Youjte) and (ca) it is_to maintain them (satam
paripsaya thatah) and protect (avituri)_their rehglous principles (dharma) that You are now
(adhuna) present on the earth (sthatuh).




Krsna inquires, “What is the intention of Your praises?”

e,

The Naga-patnis reply, “You are the creator of all the material
bodies throughout the universe.

At the time of creation You awaken the bad qualities within
the nondevotees, so how is it possible for Kaliya to give up his
cruel nature on his own?




Though all the bodies in the universe are created by

You, we see that the living entities who take to devotion

are dear to You.

You are present on earth to maintain Your devotees, and

help them uphold their religious principles.”
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At least once (sakrt), a master (bhartra) should tolerate (sodhavyah) an

offense (aparadhah) committed (krtah) by his child or subject (sva-
praja). O supreme peaceful Soul ($anta-atman), You_should therefore
forgive (ksantum arhasi) our _foolish hushand (mudhasya) who did not
understand who You are (tvam ajanatah).




The Naga-patnis prayed, “You should tolerate the offense

Kaliya has committed against Your devotees.

After having been taught a lesson by You, however, il Kaliya

again harasses Your devotees You are not obliged to forgive

him.
‘_____6

—

Qur hushand Kiliya is qualified for forgiveness because he is




Because of their extreme anxiety, the Naga-patnis ask

Krsna twice to forgive Kaliya.

Krsna is addressed as santa, peaceful, because that is the
cause of forgiveness.

—
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Ol patih pranah pradiyatam

O Supreme Lord (bhagavan), please be merciful (anugrhnisva). It is
proper for the saintly to feel compassion (sadhu-$ocyanam) for women
(s@_a?l_m) like us (nah). This serpent (pannagah) is about to give up
(tyajati) his life (pranan). Please give us back (pradiyatam) our husband
(@E), whg is our life and soul (pjénah). B B




Krsna says, “I have diagnosed Kaliya’s disease, treated

and cured him.

But to wipe out the last traces of the disease, I must

stomp on His head seven or eight times more.

-

You should permit this.”



The Naga-patnis plead, “We fear that if You give our husband this

strong medicine of punishment, which is actually some more mercy to

purity him of all his offenses (aparddha), he may die; for he is just
about to leave his body.”

Krsna replies, “What does it matter if he gives up this snake body?
What can he do with this body?

It is better that he gets a spiritual body as My devotee.”



Naga-patnis: “If we beautiful women become widows we

will be engaged by torce to enjoy with another sintul

snake.

Since Kaliya is now a Vaisnava, he has become the object

of our atfection and our life and soul.”
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Now please tell us (vidhehi), Your (te) maidservants (kinkarinam), what

we should do (anustheyarh). Certainly anyone who (yat) faithfully
(§raddhaya) executes (anEtisthan) Your (Ei\ff_l) order (ajiaya) is
automatically (Vii)_ freed (mucyate) from all (sarvatah) fear (bhayat).




Krsna says, “Then take your husband.

 —

—

[ am giving him to you, but you must follow My order.”

-~

The Naga-patnis answer, “Yes, we will follow.

— —

=

S—

Please give us the order (vidhehi).” The order is revealed in a later verse.




Section — IV

Kaliya’s Prayers and Krsna’s

Grace (54-67)
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mircchitarh bhagna-$§irasarm visasarjanghri-kuttanaih

Sukadeva Gosvami said: Thus (ittharh) praised (samabhistutah) by the
Nagapatnis (naga-patnibhih), the Supreme Personality of Godhead(sah
bhagavan) released the serpent Kaliya (V1sasarja) who had fallen
unconscious (murcchltam) his heads battered (bhagna Sirasarn) by the
striking of the Lord’s lotus feet (anghri-kuttanaih).




After punishingKatiyawith the-blews of His feet, Krsna

immediately jumped down from his hoods and stood

before the snake and his wives.
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Kaliya (kaliyah) slowly (§anakaih) regained (pratilabdha) his vital force
(pranah) and sensory functions (indriya). Then, breathing loudly
(samucchvasan) and painfully (krcchrat), the poor serpent (dinah)
addressed (praha) Lord Krsna (krsnarh), the Supreme Personality of

Godhead (harim), in humble submission (krta-afijalih).




Because his fer] m_pai aliva
ecaus

merely folded His hands (krta-aijalih) with great

ditficulty, but he could not bow down on the ground
before Krsna. N
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The serpent Kaliya said: Our very birth as a snake (saha utpattya) has
made us (VaaLr'n)enVious (khalih), ignorant (tamasah) and constantly
angry (dirgha-manyavah). O my Lord (natha), it is so difficult for people
to give up (Tokénér'n dustyajah) their conditioned nature (svabhavah), by
which (yat) they identify with that which is unreal (asat grahah).




Kaliya said, “When even learned men, though knowing it
is wrong, become influenced by attraction and repulsion

to sense objects, then what fault do I have?”
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O supreme creator (dhatah), it is You (tvaya) who generate (srstam) this

(idarh) universe (visvarn), composed of the variegated arrangement

(visarjanam) of the material modes (guna), and in the process You manifest

various kinds of (nana) personalities and species (svabhava), varieties of

sensory and physical strength (virya-ojah), and varieties of mothers and

fathers (yoni-bija) with variegated mentalities (aé?&é') and forms (akrti).



Kaliya said, “You have made this universe with great
diversity through the interplay of the modes of nature

(gunair visarjanam).

You manifest a variety of personal natures and species,

various kinds of sensory and physical powers, and

—_—

varieties of mothers and fathers with variegated forms

—

and desires.”
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O Supreme Personality of Godhead (bhagavan), among all the species
(jati) within Your material creation (tatra), we (vayarn) serpents (sarpah)
are by nature always enraged (uru-manyavah). Being thus deluded
(mohitah) by Your illusory energy (tvat-mayari), which is very difficult
to give up (dustyajam), how (katharh) can we possibly give it up
(tyajamah) on our own (svayam)?




Kaliya said, “By nature I am very angry, therefore how
can I possibly give up this insurmountable mdya on my

own?”
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O Lord, since You are the omniscient Lord of the universe

(sarva-jfiah jagad-i$varah), You are the actual cause (karanarh) of

freedom from illusion (tatra). Please arrange (vidhehi) for us
(nah) whatever (tat) You consider proper (manyase), whether it

—_—

be mercy (anugraham) or (va) punishment (nigraharm).




Kaliya said, “You are the cause of freedom from maya
(tatra).

Therelfore, as You wish, You may be merciful to me or

—

not.”
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Sukadeva Gosvami said: After hearing (iti akarnya) Kaliya’s words(vacah), the

Supreme Personality of Godhead (bhagavan), who was acting the role of a human
being (karya-manusah), replied (praha): O serpent (sarpa), you (tvaya) may not (na)
remain here any longer (atra stheyarn). Go back (yahi) to the ocean (samudrarh)

e

immediately (ma ciram), accompanied by your retinue (sva-jiiati) of children
(apatya), wives (dara), other relatives and friends (adhyah). Let this river (nadi) be

enjoyed (bhujyate) by the cows (go) and humans (nrbhih).




1o punish the powertul serpent Kaliya, which Brahma or 5Siva would

find ditficulty in doing, Krsna easily did just in a human form (karya-

manusa).

Krsna did not employ His conch or disc (sankha, cakra) tor this act.

The word karya can also mean pastime.

Thus karya-manusa can mean “He who takes a form of a human for

nerfarmino cuweet nactimec ”



Qr karya-manusa can mean “Brahman which takes the form of a

human.”

Or karya-manusa can mean “the Lord who performs activities among

humans.”

Krsna addressed Kaliya, “You must go back to the ocean along with

Your children and wives, because the cows and cowherd men use this

\ _ -
Yamuna river and its banks filled with grass, leaves and fruits.”
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If a mortal being (yah martyah) attentively remembers (sathsmaret) My
command to you— to leave Vrndavana and | go to the ocean (etat mad-
anus$asanam tubhyar) — and narrates this account (kirtayan) at sunrise
and sunset (ubhayoh sandhyoh), he will never be afraid (na bhayam
apnuyat) of you (yusmmat). ‘




Kaliya said, “May my fame of being punished by
receiving Your feet on my head remain as long as the sun

and moon endure.”

Because Krsna says here, “You will no longer have fear of

snakes,” this verse should be considered a mantra to ward
oft snake bites.




There is another mantra which can also be recited like a spell to protect

'\

one from snakes mentioned in the Rg Veda:

V

yamuna-hrade hi so yato, yo narayana-vahanah,
yadi kalika-dantasya, yadi kakalikad bhayam,

janma-bhumi-paritrato, virviso yati kalikah

“Garuda, the bird carrier of [.ord Narayana, came to visit the lake in the

Yamuna. One need no longer fear the bites of Kaliya nor his deadly

poison. The Lord who protects Vrajabhtimi has made Kaliya harmless.”
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If one (yah) bathes (snatva) in this (asmin) place of My pastimes (mat-

akride) and offers (tarpayet) the water of this lake (jalaih) to_?qe
demigods and other worshipable personalities (deva-adin), or if one
observes a fast (uposya) and duly worships (arcet) and remembers

(smaran) Me (mar), he is sure to become free (pramucyate) from all
sinful reactions (sarva=papaih).




Krsna said, “For these reasons you-sheould leave this lake:

—

In order to free themselves from sins people come here to

bathe, offer tarpana, tast, meditate and worship Me.

<

But if you stay here they cannot do this.”
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Out of fear of Garuda (yat-bhayat), you left (hitva) Ramanaka
(ramanakam) Island (dvipar) and came to take shelter (upasritah) of
this (etam) lake (hradam). But because you are now marked (lafichitam)
with mprints (mat-pada), Garuda (sah suparnah) will no longer try
to eat (na-adyat) you (tvam).




Krsna said, “You will have no more fear of Garuda.”

This is the import of this verse.

—
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Sukadeva Gosvami continued: My dear King (rajan), having been released
(muktah) by Lord Krsna (krsnena), the Supreme Personality of Godhead
(bhagavata), whose activities are wonderful (adbhuta-karmana), Kaliya joined
his wives (naga-patnyah) in worshiping (plijayam asa) Him (tarn) with great

B S — )
joy (muda) and (ca) reverence (sa-adaram).




Krsna performed a most wonderful activity (adbhuta karma) by saving
the Vrajavasis from Kaliya, protecting Kailiya from Garuda, and
benetiting both the victims of violence and the perpetrator of violence.

/—

—

The word krsnena, “by Krsna” refers to karsanam which means to

/

withdraw or remove.

—

Krsna removed Kaliya’s offense to Garuda and the Vrajavasis because

the Naga-patnis worshiped Krsna with love and devotion,



el || 10.16.65-67||

¢ u&_qg\.,»\ .
& Y w\\"y divyambara-sran-manibhih parardhyair api bhiisanaih

\leég Ko(\QUD El.ix_/—y.a-%gndhénu_lepai.é ca m@atyotpala-mélayé
R _Q?‘A PR pujayitva jagan-natharm prasadya garuda-dhvajam
‘:\b N & Q" tatah prito ’bhyanujfiatah parikramyabhivandya tam
&(p’ N (o sa—kalatra—suhrt-putllci dvipam abdher jagama ha
@ o tadaiva samrta-jala yamuna nirvisabhavat
o~ o’ anugrahad bhagavatah krida-manusa-rtipinah
\~

Kaliya worshiped (piijayitva) the Lord of the universe (jagat-natharn) by offering Him fine (divya) garments
(ambara), along with necklaces (srak), jewels (manibhih) and other valuable (para-ardhyaih api) ornaments
(bhﬁsanaih),kwonderful (divya) scents (gandha) and (ca) ointmentsv—(;mulepaih), and a large (mahatyé)iarland
(malaya) of lotus flowers (utpala). Havinig thus pleased the Lord (prasadya), whose flag is marked with the emblem of
Garuda (garuda-dhvajam), Kaliya felt satisfied (tatah pritah). Receiving the Lord’s permission to leave
(abhyanujiiatah), Kaliya circumambulated (parikramya) Him (tam) and offered Him obeisances (abhivandya). Then,

takmg his wives (sa-kalatra), friends (suhrt) and children (putrah), he went (jagama ha) to his island (dvipam) in the
sea (abdheh) The very moment Kaliya left (tada eva), the Yamuna (yamuna) was immediately restored to her
original condition (bhavat), free from poison (nirvisa) and full of nectarean water (sa-amrta-jala). This happened by

the mercy (anugrahat) of the Supreme-Rersonality of Gedhead (bhagavatah), who was manffesting-a-humanlike form

(manusa-riipinah) to enjoy His pastimes (krida).




In verse sixty-two Krsna said that one can become sinless by

worshiping and remembering the Lord.

Therefore, Kaliya now begins to worship Sri Krsna.

Kaliya said, “Although I am the most sinful, You gave me the most

mercy.

You have not put Your foot on others’ heads and marked them with
Your disc and conch.




With great respect I, along with my wives, will offer You

Coaing sandalwood pulp from my hand because Your body was

burned by the poison from my fangs.”

Krsna replied, “But applying these ointments will take time.”

—

Kaliya said, “Then please sit my Lord.” After making Krsna sit
down, Kaliya and His wives applied sandalwood to the Lord’s

body.




Fultilling their hearts’ desire, Kaliya and his wives attained the mercy of
the Lord and then left the Yamuna. This is described in two and halj

Verses.

The Kaustubha gem (manibhih) which adorned Krsna’s neck from His
birth was lost in the coils of Kaliya in order to create excitement in His
human pastimes of fighting and struggling with Kaliya.

Without anyone’s notice, Krsna made His Kaustubha gem enter Kaliya’s
treasury.




Then at the fime of worshiping Krsna with different

jewels and ornaments, the Naga-patnis, unaware of

Krsna’s transcendental trick, offered the Kaustubha gem

to Him, thinking it was just one of their own jewels
(manibhih).




This is described in Sri Radha-krsna-ganoddesa-dipika, by Srila Ripa

Gosvami as follows:

kaustubhakhyo manir yena

pravisya hradam auragam

kaliya-preyasi-vrnda-

hastair atmopaharitah

“The Lord had made His Kaustubha jewel enter the serpent’s lake, and

then He arranged for it to be presented to Himself by the hands of

Kaliya’s wives.”



Being pleased with Kaliya, Krsna, whose flag is marked with the

emblem of Garuda (Garuda dhvaja), placed His lotus hand on Kaliya’s

head and removed all His pain.

S—

Kaliya said, “O one who rides on Garuda!
A

Now I am the servant of my older brother Garuda.

[f by chance Garudais not present to carry You, then just remember me
as Your personal carrier.




[ am the servant of Your servant, and in the wink of an eye I

will instantly appear from millions of yojanas away.”

This is the implication of use of the words Garuda-dhvajam.

r—

The Puranas state that in a different kalpa when Karhsa orders
Krsna to come to Mathura for a wrestling match, the Lord
sometimes goes there sitting on Kaliya.




The phrase krida-manusa-riipinah means that Krsna eternally

manifests a humanlike body for relishing playtul pastimes.

By Krsna’s touch the Yamuna became tree of poison and filled

with nectar.

Thus ends the commentary on the Sixteenth Chapter of the

Tenth Canto of the Bhagavatam for the pleasure of the devotees,

in accordance with the previous dcaryas.



