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Introduction



Reading other Acaryas
commentaries

Necessity, Mood, Procedure and 
Pitfalls



What is “As It Is” in an “As It Is 
Commentary”?



Let us take a few examples.

Please identify which one is an “As 
It Is Commentary”?



SP Explanation

|| 12.12 ||
çreyo hi jïänam abhyäsäj
jïänäd dhyänaà viçiñyate

dhyänät karma-phala-tyägas
tyägäc chäntir anantaram

If you cannot take to this practice, then engage yourself in the
cultivation of knowledge (çreyo hi jïänam abhyäsäj). Better than
knowledge, however, is meditation (jïänäd dhyänaà viçiñyate), and
better than meditation is renunciation of the fruits of action (dhyänät
karma-phala-tyägah), for by such renunciation one can attain peace of
mind (tyägäc chäntir anantaram).



SVCT Explanation

|| 12.12 ||
çreyo hi jïänam abhyäsäj
jïänäd dhyänaà viçiñyate

dhyänät karma-phala-tyägas
tyägäc chäntir anantaram

Manana is better than practice (çreyo hi jïänam abhyäsät), but
meditation is better than manana (jïänäd dhyänaà viçiñyate). From
meditation, one easily becomes detached from the results of work in
the form of bhukti and mukti (dhyänät karma-phala-tyägah). From
this detachment one finally attains lasting peace (absorbing his senses
only in Me.) (tyägät çäntir anantaram)



BVB Explanation

|| 12.12 ||
çreyo hi jïänam abhyäsäj
jïänäd dhyänaà viçiñyate

dhyänät karma-phala-tyägas
tyägäc chäntir anantaram

Realization of ätmä is preferable to practicing remembrance of the
Lord (çreyo hi jïänam abhyäsät), but practice of meditation on ätmä
is preferable to realization of ätmä (jïänäd dhyänaà viçiñyate).
Preferable to practice of meditation is renunciation of the results of
work (dhyänät karma-phala-tyägah). From this detachment one
finally gets purity (tyägät çäntir anantaram).



Which one of them is an AS IT IS 
Translation?



SP and BVB Explanation

|| 15.16 ||
dväv imau puruñau loke

kñaraç cäkñara eva ca
kñaraù sarväëi bhütäni
küöa-stho 'kñara ucyate

There are two conscious beings in this universe (dväv imau
puruñau loke kñarah ca akñara eva ca): the collective jévas
(kñaraù sarväëi bhütäni) and Brahman (küöa-stho akñara
ucyate).



SVCT Explanation

|| 15.16 ||
dväv imau puruñau loke

kñaraç cäkñara eva ca
kñaraù sarväëi bhütäni
küöa-stho 'kñara ucyate

There are two conscious beings mentioned in the Vedas (dväv imau
puruñau loke): the conditioned jévas and the liberated jévas (kñarah ca
akñara eva ca). The bound jévas are all these living entities with
bodies (kñaraù sarväëi bhütäni). The liberated jéva are fixed with one
form for all time (küöa-sthah akñara ucyate).



Which one of them is an AS IT IS 
Translation?



Isopanisad invocation

oà pürëam adaù pürëam idaà
pürëät pürëam udacyate
pürëasya pürëam ädäya
pürëam evävaçiñyate

SP Translation
The Personality of Godhead is perfect and complete, and because He is
completely perfect, all emanations from Him, such as this phenomenal world,
are perfectly equipped as complete wholes. Whatever is produced of the
Complete Whole is also complete in itself. Because He is the Complete Whole,
even though so many complete units emanate from Him, He remains the
complete balance.



Isopanisad invocation

oà pürëam adaù pürëam idaà
pürëät pürëam udacyate
pürëasya pürëam ädäya
pürëam evävaçiñyate

BVB Translation
The unmanifest Brahman is perfect. The manifested Brahman is
perfect. From the unmanifest Brahman appears the manifest
Brahman as various avataras. When the manifested forms emerge
from the unmanifest Brahman, the unmanifest Brahman remains.



Which one of them is an AS IT IS 
Translation?



Therefore, what exactly is an “AS IT IS Commentary”?

Which one of these is an “AS IT IS Commentary”?

What exactly is “AS IT IS” in an “AS IT IS Commentary”?



Which one of these is an “AS IT IS Commentary”?

• Actually All

• Every Acarya has an Apurvatha or a specific style of writing

• They give specific emphasis based on the current socio-political
and spiritual scenario at that time

• Every Acarya has a specific Sphurti or Revelation given by Krsna



Baladeva Vidyabhusana

• Sanishta, parinishtitha and nirapeksa.

• Sri Vaisnavas challenge. Influence of Madhva and Ramanuja.

• Elaborate and technically sound refutations of mayavad

• Therefore a commentary which could compete with
Ramanujacarya’s commentary in its mayavad refutation and so on



Srila Visvanatha Cakravarti Thakur

• Rasik commentary

• Sometimes introduces concepts of Radha and Krishna even in BG
commentaries

• Very relishable to GaudiyaVaisnavas

• Pradhani bhuta, guni bhuta

• Doesn’t give elaborate and technical refutations of mayavada



Srila Prabhupada

• Absolute emphasis on his purports

• Absolute emphasis on devotional service

• Maximum mileage in his books



Srila Prabhupada

a) Absolute emphasis on his purports

• Why? – Current scenario VS the scenario then

• Gargamuni p and Macmillan pastime



Srila Prabhupada

b) Absolute emphasis on Devotional Service

• Why? – Again same reason. Current scenario VS the scenario then

• This is the ultimate conclusion of our scriptures

• Example: 6th chapter of BG – Prabhupada does not want us to become an
astanga yogi after reading that chapter or parts of that chapter.



Srila Prabhupada

c) Maximum Mileage in his books

• Pradyumna Prabhu pastime

• Try doing the Anvaya

• But in doing this, sometimes flow has to be compromised



What exactly is “AS IT IS” in an “AS IT IS Commentary”?

• It is certainly not the word to word meaning

• It is certainly not the way a verse is translated

• It is certainly not the way a particular purport is written

• Then what is AS IT IS – if all of these can be different?



Daça-müla-tattva

The Ten Esoteric Truths



ämnäyaù präha tattvaà harim iha paramaà sarva-çaktim
rasäbdhià

tad bhinnäàsäàç ca jévän prakåti-kavalitän tad-vimuktäàç ca 
bhävät

bhedäbedha-prakäçaà sakalam api hareù sädhanaà çuddha-
bhaktià

sädhyaà tat-prétim evety upadiçati janän gaura-candraù svayaà
saù

• “‘The Vedic knowledge that is received through the system of
guru-paramparä, disciplic succession, is known as ämnäya, the
most authoritative and exhaustive wisdom.



• The Vedas, known as the çruti, and the småti scriptures, for
example the Çrémad Bhägavatam, which are fully in line with the
çruti, are essentially transcendental and are thus presented as the
pramäëa, proof and evidence.

• The directly perceivable truths propounded and evidenced by the
pramäëa are designated as the prameya.

• They are nine in number:



(1)parama-tattva, Çré Hari is the Supreme Absolute Truth;

(2) sarva-çaktimän, Çré Hari is omnipotent;

(3) akila-rasämåta-sindhu, Çré Hari is the shoreless ocean of unlimited
nectarean, mellows;

(4) vibhinnäàça-tattva, the entire range of liberated and conditioned jévas are
Çré Hari’s eternally separated parts and parcels and comprise His jéva-çakti;

(5) baddha-jéva, the conditioned jéva is infected by mäyä;



(6) mukta-jéva, the liberated jéva is free from mäyä;

(7) acintya-bhedäbheda-tattva, all creation either material or spiritual
is a manifestation of Çré Hari’s inconceivable potency, which is
simultaneously different and non-different from the Lord Himself;

(8) çuddha-bhakti, bhakti is the only sädhana; and

(9) kåñëa-préti, kåñëa-prema alone is the ultimate sädhya.



An “As It Is Gaudiya Vaisnava” 
Commentary



Components of an “AS IT IS Gaudiya Vaisnava Commentary”?

ärädhyo bhagavän vrajeça-tanayas tad-dhäma våndävanaà

ramyä käcid upäsanä vraja-vadhü-vargeëa yä kalpitä

çrémad-bhägavataà pramäëam amalaà premä pum-artho mahän

çré-caitanya-mahäprabhor matam idaà taträdaräù na paraù



The Supreme Personality of Godhead, the son of Nanda Mahäräja
(ärädhyo bhagavän vrajeça-tanayah), is to be worshiped along with
His transcendental abode, Våndävana (tad-dhäma våndävanaà). The
most pleasing form of worship (ramyä käcid upäsanä) for the Lord is
that which was performed by the gopés of Våndävaëa (vraja-vadhü-
vargeëa yä kalpitä). Çrémad-Bhägavatam is the spotless authority on
everything (çrémad-bhägavataà pramäëam amalaà), and pure love
of God is the ultimate goal of life for all men (premä pum-artho
mahän). These statements, for which we have the highest regard
(tatra ädaräù nah paraù), are the opinion of Çré Caitanya
Mahäprabhu (çré-caitanya-mahäprabhor matam idaà).



So, Can I write the next Gaudiya
Vaisnava Commentary to Srimad

Bhagavatam?



Qualification for Commenting on 
Bhakti Scriptures 



kåñëa-tulya bhägavata—vibhu, sarväçraya
prati-çloke prati-akñare nänä artha kaya

”Çrémad-Bhägavatam is as great as Kåñëa, the Supreme Lord
and shelter of everything. In each and every verse of Çrémad-
Bhägavatam and in each and every syllable, there are various
meanings. (CC Madhya 24.318)



ei mata kahiluì eka çlokera vyäkhyäna
vätulera praläpa kari’ ke kare pramäëa?

”In this way, like a madman, I have explained the meaning of
just one verse. I do not know who will take this as evidence.
(CC Madhya 24.322)



ämä-hena yebä keha ’vätula’ haya
ei-dåñöe bhägavatera artha jänaya”

”If one becomes a madman like Me, he may also understand
the meaning of Çrémad-Bhägavatam by this process.” (CC
Madhya 24.323)



• Çré Caitanya Mahäprabhu plainly explains that Çrémad-Bhägavatam
cannot be understood by those who are materially situated.

• In other words, one has to become a madman like Çré Caitanya
Mahäprabhu.

• Apart from being the Supreme Personality of Godhead, Çré Caitanya
Mahäprabhu is an äcärya who exhibited love of God like a
madman.

• According to His own written verse, yugäyitaà nimeñeëa.



• He says that for Him, ”a moment seems to last twelve years.”

• Cakñuñä prävåñäyitam: ”My tears are flowing like torrents of rain.”

• Çünyäyitaà jagat sarvam: ”I feel as if the entire universe were
vacant.”

• Why? Govinda-viraheëa me: ”Due to My being separated from
Govinda, Kåñëa.”



• One can understand Çrémad-Bhägavatam only by following in the
footsteps of Çré Caitanya Mahäprabhu, who was mad for Kåñëa.

• We cannot, of course, imitate Çré Caitanya Mahäprabhu.

• It is not possible.

• However, unless one is very serious about understanding Kåñëa, he
cannot understand Çrémad-Bhägavatam.



Is it ok to refer to other Acaryas
commentaries? 

Aren’t Prabhupada’s books the 
Pramana for the next 10,000 

years?



Within the past five hundred years, many erudite
scholars and äcäryas like Jéva Gosvämé, Sanätana
Gosvämé, Viçvanätha Cakravarté, Vallabhäcärya, and
many other distinguished scholars even after the time
of Lord Caitanya made elaborate commentaries on the
Bhägavatam. And the serious student would do well to
attempt to go through them to better relish the
transcendental messages. (Purport – SB 1.1.1)



It is necessary, therefore, for the serious students of Çrémad-
Bhägavatam to follow the notes and comments of the great
äcäryas like Jéva Gosvämé and Viçvanätha Cakravarté. To
others, who are not devotees of the Lord, the comments and
explanations of such äcäryas may appear to be grammatical
jugglery, but to the students who are in the line of disciplic
succession, the explanations of the great äcäryas are quite fit.
(Purport – SB 3.4.28)



Yes, it is perfectly true that Srila Prabhupada’s books are
“THE BOOKS” for the next 10,000 years. But, as disciples
and grand disciples of Prabhupada, we should also know
how we can establish that.

Otherwise, we will just sound like fanatics. We will just be
telling others that these are “The Books” for the next 10,000
years but won’t be able to defend – “Why they are THE
BOOKS?”.



Mood of referring to other Acarya’s
commentaries



Try to understand the apurvatha of that particular acarya, and the
socio-political conditions under which the commentary was written.
Then we can save ourselves from unrealistic expectations from any
of the acaryas

For example, we won’t search in SVCT gita commentary for a very
sophisticated refutation of mayavad

Just because one commentary is more equipped to handle one
aspect, doesn’t mean that the other commentary is inferior.



Some people ask “This Prabhupada’s translation also seems right”

Seems right? – “IT IS RIGHT” – We have to have that conviction.

If we cannot figure out how a particular explanation is right, then it
is our problem

Never compare commentaries, rather appreciate and get benefitted
by the apurvatha the acarya is bringing in



Pitfalls and methodologies in 
referring to other Acarya’s

commentaries



Avoid referring to individual verses – WHY?

1. You may miss out on the terminologies

2. You may miss out on his premises

3. You may miss out on his styles

4. You won’t have proper appreciation of his apurvatha

If you have time and enthusiasm, try to refer to it parallely – but in a
systematic way, and from the beginning – because acaryas don’t
bother to re-define terminologies and re-explain concepts again and
again



Canto One – Chapter  One

The Questions of the Sages at 
Naimiçäraëya

Questions by the Sages



Section – I

The prelude to

Çrémad-Bhägavatam (1-3)



|| 1.1.1 ||
oà namo bhagavate väsudeväya

janmädy asya yato 'nvayäd itarataç cärtheñv abhijïaù svaräö
tene brahma hådä ya ädi-kavaye muhyanti yat sürayaù
tejo-väri-mådäà yathä vinimayo yatra tri-sargo 'måñä

dhämnä svena sadä nirasta-kuhakaà satyaà paraà dhémahi

Let us meditate (dhémahi) upon the Absolute Truth, Kåñëa (satyaà paraà), who is the cause
of creation, maintenance and destruction of this universe (janmädy asya yatah), as the
material and efficient cause (anvayäd itaratah ca), since he is the only knower of all objects
(artheñu abhijïaù) and the only independent being (svaräö); who revealed the Vedas (yah
tene brahma) to Brahmä (ädi-kavaye) within his mind (hådä); who is difficult to understand
even for the learned (muhyanti yat sürayaù); whose body is thought to be made of matter
(yatra tri-sargo) due to illusion (måñä) just as one mistakes fire, water and earth for each
other (tejo-väri-mådäà yathä vinimayo); and who negates all false arguments regarding his
existence (nirasta-kuhakaà) by possessing a transcendental, inconceivable form, and by the
strength of devotees’ experiencing him though his svarüpa-çakti (sadä svena dhämnä).



The cloud of Çré-Caitanya has rained a sweet shower of mercy,
producing a river of devotion to himself where the jévas play like
elephants in the Gaìgä.

May the dark cloud of Lord Kåñëa Caitanya, made golden with a flash
of lightning, illuminate the sky of my mind!

I worship the one absolute truth, Kåñëa, who is eternal bliss and
supreme consciousness, (Nityänanda, Advaita-Caitanya), personified
as the eternal Bhägavatam which is the complete form of Brahma-
sutra, in its most embellished form and who resides with eternal
bhakti and the eternal devotees in the eternal spiritual abode.



[Note: 
sarva-vedänta-säraà yad brahmätmaikatva-lakñaëam
vastv advitéyaà tan-niñöhaà kaivalyaika-prayojanam

This Bhägavatam is the essence of all Vedänta philosophy (sarva-
vedänta-säraà) because (yad) its subject matter is one Brahman
(brahma-ätma-ekatva-lakñaëam), a substance with no duality (vastv
advitéyaà). The main goal of the work (tad-niñöhaà eka-
prayojanam) is merging (kaivalya). SB 12.13.12 ]

I take shelter of the eternal form, name and qualities of Kåñëa known
from Bhägavatam, which I studied for a long time by the mercy of
guru.



After having studied the Vaiñëava-toñaëé of Sanätana and after
having understood the conclusions of Lord Caitanya from the
Sandarbhas of Jéva, by the mercy of Çrédhara Svämé, I produce
this commentary to show the essence of Bhägavatam.

I am not learned. Oh! I am rash in this attempt!

The cause, being either my own foolishness or the causeless
mercy of the Lord, gives rise to its manifestation, even in an
unqualified person.



If its cause is my foolishness, it will produce mockery, and if
its cause is mercy of the Lord, it will produce bliss with every
word for the devotees.

I offer myself and everything I have to the absolute Lord who
is dearer than life to all the cowherd men and women, and to
the service of his dear devotees.



It is not so surprising that this popularly read scripture has
qualities of the absolute entity brahman, comparable to the fruit of
a desire tree, a lamp and the sun.

I praise this work which assumes the form of Mohiné in the
assembly of devas and demons, giving the sweet topics of the Lord
to the devotees, and denying them to the demons.

Svayam Bhagavän, the sweet ocean of all auspicious qualities, the
king holding the greatest power, the most splendid sun, shone and
then disappeared at scheduled times over the earth.



The meanings of the various scriptures, Puräëas and Itihäsas,
placed in three groups just as men are classified into three
groups, are like night watchmen (guarding the treasure of
satisfaction of the heart), but through time, destiny, the
appearance of irregularity, and even laziness, some of the
meanings have fallen into deep sleep.

Consequently, the great treasure - satisfaction of the heart of
all people and the authors of the works - has been stolen by
those who have appeared like thieves and given wrong
interpretations to those scriptures.



This is understood from the following:

jugupsitaà dharma-kåte ’nuçäsataù
svabhäva-raktasya mahän vyatikramaù

You have created a great disturbance (mahän vyatikramaù) by
teaching a condemned subject (jugupsitaà anuçäsataù) to people
(itaraù janaù) attached to material enjoyment (svabhäva-raktasya) in
order to make them accept dharma (dharma-kåte). Thinking that what
you have taught is real dharma (yad-väkyato dharma iti sthitah), they
do not consider giving it up (na manyate tasya niväraëaà).
(SB 1.5.15)



However, under these conditions the Lord makes his
appearance:

yadä yadä hi dharmasya glänir bhavati bhärata |
abhutthänam adharmasya tadätmänaà såjämy aham ||

Whenever (yadä yadä) there is destruction in dharma
(dharmasya glänir bhavati), O Bhärata (bhärata), and a rise in
adharma (adharmasya abhyutthänam), I manifest My own
body (tadä aham ätmänaà såjämy). ( BG 4.7 )



As well, according to the Gétä, the Lord comes to save the
devotees and destroy the demons. (BG 4.8)

Just as he appears for these purposes as Matsya among the fish,
as Varäha among the animals, as Haàsa among the birds, as
svayam bhagavän Kåñëa among humans, and as Upendra
among the devatäs, so the Lord has now appeared as the crown
jewel of the scriptures, Çrémad-bhägavatam, among the Vedas,
for restoring dharma and delivering the devotees.



kåñëe sva-dhämopagate dharma-jïänädibhiù saha |
kalau nañöa-dåçäm eña puräëärko ’dhunoditaù ||

Though Kåñëa left Dvärakä, arrived at Prabhäsa, and then
disappeared (kåñëe sva-dhäma upagate) along with his six great
qualities (dharma-jïänädibhiù saha), this Puräëa (eña
puräëah), another form of the sun (arkah), has now risen
(adhunä uditaù) in Kali-yuga (kalau) for those who have lost
their knowledge (nañöa-dåçäm). (SB 1.3.43)

This indicates that Bhägavatam is another form of Kåñëa, similar
to the oneness of I and mine (Kåñëa and the book about Kåñëa).



Thus, it bears no comparison with other works.

Kåñëa has appeared as Bhägavatam through Çukadeva and Parékñit,
and like the sun among the planets, it shines among the Puräëas.

It has twelve forms (volumes), just as the sun has twelve forms for
each of the months of the year.

With eighteen-thousand verses like its leaves, it has appeared like
a desire tree to fulfill the goals of the great devotees.



Explanation-I

Establishing Bhagavan as the Vastu
of the Book



• Let us meditate (dhémahi) upon the Absolute Truth, Kåñëa
(satyaà paraà),

• who is the cause of creation, maintenance and destruction of this
universe (janmädy asya yatah), as the material and efficient cause
(anvayäd itaratah ca),

• since he is the only knower of all objects (artheñu abhijïaù) and
the only independent being (svaräö);

• who revealed the Vedas (yah tene brahma) to Brahmä (ädi-kavaye)
within his mind (hådä);



• who is difficult to understand even for the learned (muhyanti yat
sürayaù);

• whose body is thought to be made of matter (yatra tri-sargo) due
to illusion (måñä) just as one mistakes fire, water and earth for
each other (tejo-väri-mådäà yathä vinimayo);

• and who negates all false arguments regarding his existence
(nirasta-kuhakaà) by possessing a transcendental, inconceivable
form, and by the strength of devotees’ experiencing him though
his svarüpa-çakti (sadä svena dhämnä).



First Explanation:

In the beginning of the work, the author, Çré-kåñna-dvaipäyana -
the crown jewel among äcäryas - invokes auspiciousness with
meditation on his cherished deity.

Param means “to the highest limit.”

Satyam means “that Supreme Lord who exists in all time and
space.”

Dhémahi means “let us worship or meditate on.”



The plural indicates all the jévas continuing in time and space as part of
one’s own group and thus indicates teaching them meditation by these
instructions.

The meaning of the sütra, athäto brahma jijïäsä (Vedänta-sütra 1.1.1) is
indicated from this since meditation alone is the result of inquiry.

The Lord’s supreme power is indicated in this verse with janmädy asya
yataù. (Vedänta-sütra 1.1.2)

(Let us meditate on the Supreme Lord) from whom (yataù) arises creation,
maintenance and destruction (janmädi) of the universe (asya).)



Should they meditate on time, which causes all this?

No.

The Lord is the cause because he is the material and efficient
cause (anvyäd itarataç ca).

Anvayäd itarataù (anvaya and its opposite) can mean anvaya-
vyatireka, which, in talking about causality, can refer to cause
and effect.



The Lord in relation to the universe is like the earth which, as
a material cause, is inherent in the pot, and the pot which, as
an effect, is inherent in its material cause, the earth.

Thus this phrase means that the Lord is the material cause
(upädäna-käraëa).

The word ca indicates the efficient cause (nimitta-käraëa)
which is time, because the Lord takes the form of time to
influence prakåti.



Thus the Lord is the cause (janma) by being the material
(anvayäd itarataù) and the efficient cause (ca).

Or the word anvaya (meaning inclusion or entrance into) can
also indicate that the Lord is the cause and destruction
(janmädi) because everything enters the Lord.

The universes enter into the Lord at destruction (and issues
from him at the time of creation).



Itarataù then indicates divisions of matter taking place at the level
of secondary creation outside the Lord.

That means that the Lord is the basis (adhisthätå-käraëa) of the
whole universe, just as water is the basis of earth, and fire is the
basis of water.

Thus the Lord is that person from whom creation, maintenance
and destruction takes place because everything is contained within
him (anvayät) and everything in the secondary creation is outside
him, but based on him (itarataù).



Or the word anvaya (meaning sequence) can mean that the
Lord is creation and destruction (janmädi), because he is the
whole sequence of creation, maintenance and destruction.

The Lord enters into the universe, as the final agent of
causality, in the process of creation; he enters the universe as
the final agent for dispensing results of action in maintenance;
and he enters the universe in the form of Çiva as the final agent
in the process of destruction.



In this explanation, it should be understood that the cause
includes within itself the effect, and the Lord as cause enters into
the effect, the universe.

Thus the Lord is identified as creation, maintenance and
destruction of the universe.

The universe itself is kept at a distance from the svarüpa of the
Lord by the use of the descriptive word itarataù (different), since
the creation, maintenance and destruction of the universe is
different from the Lord’s svarüpa-çakti.



Ca indicates it is non-different from the mäyä-çakti.

Thus anvayäd itarataù ca means the Lord is the creator,
maintainer and destroyer since he is non-different from the
universe in its phases of creation, maintenance and
destruction, but this universe is different from his svarüpa, and
non-different from his mäyä-çakti.



Thus in the first line the two Vedänta-sütras, janmädy asya (1.1.2)
and tat tu samanvayät (1.1.3),

[Note: The usual meaning of this is “That the Lord is the creator is
known from the confirming statements of scripture.”

However here it can also mean “The Lord is the creator because he is
the material and efficient cause.” ]

have been spoken.



“But if the Supreme Lord is said to be the material cause of the
universe, he should be devoid of change.

Therefore should one not say that the Supreme Lord is the
efficient and prakåti is the material cause.”

No. It is not so.



The çrutis say yaù sarvajïäh sarva-vit: he, who is omniscient,
knows all. (Muëòaka Upaniñad 2.2.7)

Sa ékñata lokän: he glanced over the worlds and then created
(Aitareya Upaniñad);

and tad aikñata bahusyäà prajäyeya; he glanced and said,
“Let me be many, Let me create progeny.” (Chändogya
Upaniñad 6.2.3)



These verses indicate that only a conscious entity is the cause
of the universe, and thus the Lord is both the material cause
and the efficient cause of the universe.

Since prakåti is a çakti of the Lord and the çakti and possessor
of the çakti are non-different, the Lord is the material cause
through prakåti.

But the Lord remains unchanged in spite of being the material
cause, because by his very nature he transcends prakåti.



This is explained by the Lord:

prakåtir yasyopädänam ädhäraù puruñaù paraù |
sato ’bhivyaïjakaù kälo brahma tat tritayaà tv aham ||

Prakröi is the material cause (prakåtir yasya upädänam), the puruña is
the foundational cause (ädhäraù puruñaù paraù). Time, the indirect
cause (kälah), is agitator of prakåti (satah abhivyaïjakaù). I am all
three (brahma tat tritayaà tv aham). ( SB 11.24.19)

Scripture does not state that prakåti is the material cause
independently.



The Lord, conscious of all things, is alone the cause of the
universe by his independence.

Unconscious prakåti is not the cause.

Thus the verse says that the Lord is fully conscious (abhijïaù)
concerning all matters relating to the creation and destruction
of all real objects (artheñu).



This statement illustrates the meaning of ékñater näçabdam:
being described in the scriptures, the Lord is not beyond the
description of words (though he remains beyond the
material). (Vedänta-sütra 1.1.5)

The meaning of the sütra is this.

The brahman which was discussed is the cause of the universe.
Why?



Because of seeing; because of specialized conclusions arising from
seeing, or in other words, from hearing about the Lord in the
statements of çruti which describe him as the cause of the
universe.

Therefore brahman is not indescribable.

It is not that the Lord cannot be proved by authoritative words.

He can be proved by the scriptures.



The çrutis state that the conscious Lord is the cause:

tad aikñata bahu syäm prajäyeya

He glanced at prakåti. May I become many; let me create
progeny. ( Chändogya Upaniñad 6.2.3 )

Sad eva saumyedam agra asét

O gentle one! The eternal Lord existed before this universe.
( Chändogya Upaniñad 6.2.1 )



ätmä vä idam eka evägra asét

The Lord existed before this universe. (Chändogya Upaniñad 1.1.1)

tasmäd vä etasmäd ätmana äkäçaù sambhüta

From that Lord arose the ether. (Taittiréya Upaniñad 1)

yato vä imäni bhütäni jäyante

From the Lord all creatures arise. (Taittiréya Brähmaëa 1)



And the småti says:

yataù sarväëi bhütäni bhavanty ädi-yugägame |
yasmiàç ca pralayaà yänti punar eva yuga-kñaye || 

From the Lord (yataù) all creatures (sarväëi bhütäni) arise (bhavanty)
at the beginning of the first yuga (ädi-yuga ägame) and in him
(yasmiàç ca) they merge (punar eva yänti) at the time of universal
destruction (yuga-kñaye pralayaà).

One may object that the mahat-tattva and other elements had not
arisen so that he could have a body which could perform actions.



Therefore the verse says that the Lord is independent (svaräö).

He controls everything by himself (svayam räjate) through his
spiritual svarüpa (non-different from himself).

Thus the çruti says:



na tasya kāryaṁ karaṇaṁ ca vidyate
na tat-samaś cābhyadhikaś ca dṛśyate
parāsya śaktir vividhaiva śrūyate

svābhāvikī jnāna-bala-kriyā ca

In the Lord (tasya) there is no (na vidyate) material cause and
effect (kāryaṁ karaṇaṁ ca); he has his own inherent
knowledge, strength and action (svābhāvikī jnāna-bala-kriyā
ca). (Çvetäçvatara Upaniñad 6.8)



One may object that in the creation of the universe, one
should understand that Lord Brahmä has independent powers,
for in the çruti it is said

hiraëyagarbhaù samavartatägre bhütasya jätaù patir eka asét

Brahmä was born before other creatures; he alone existed.
(Mahä-näräyaëa Upaniñad 6)



Therefore Brahmä should be the object of worship.

The verse answers this objection in the second line.

It is the Lord, satyam param, who revealed (tene) the Vedas
(brahma) — knowledge of himself — to Brahmä (ädi-
kavaye).

Thus Brahmä is dependent on the Lord.



One may object that it is well known that Brahmä did not
study the Vedas from anyone.

That is true.

He received it in his mind (hådaye).

This is stated in the Bhägavatam.



pracoditä yena purä sarasvaté
vitanvatäjasya satéà småtià hådi

sva-lakñaëä prädurabhüt kiläsyataù
sa me åñéëäm åñabhaù prasédatäm

May the Lord, the best of the sages, be pleased with me (sa me
åñéëäm åñabhaù prasédatäm)! Inspired by him (yena
pracoditä), at the beginning of the kalpa (purä), Sarasvaté
(sarasvaté), whose aim is to reveal Kåñëa (sva-lakñaëä),
appeared from the mouth of Brahmä (prädurabhüt kila ajasya
äsyataù) and revealed (vitanvatä) proper memory (satéà
småtià) to carry out creation in his heart (hådi). (SB 2.4.22)



As well sudåñöaà håòi me tadaiva: why did I not see him in
my heart at that time? (SB 10.14.15)

The meaning of the gäyatré mantra was revealed to him by that
method.

It is said in the Matsya Puräëa (53.20):



yaträdhikåtya gäyatréà varëyate dharma-vistaraù |
våträsura-vadhopetaà tad bhägavatam iñyate || 

He spoke the Bhägavatam (tad bhägavatam iñyate) where
(yatra) the killing of Våträsura is described (våträsura-vadha-
upetaà) and where (yatra), after starting with gäyatré
(adhikåtya gäyatréà), dharma is elaborately described
(dharma-vistaraù varëyate).



In another Puräëa it is said:

grantho ’ñöädaça-sähasro dvädaça-skandha-saàmitaù |
hayagréva-brahma-vidyä yatra våtra-vadhas tathä |

gäyatryä ca samärambhas tad vai bhägavataà viduù ||

The Bhägavatam is understood (tad vai bhägavataà viduù) to be that
work starting with gäyatré mantra (gäyatryä ca samärambhas) in
which there are eighteen thousand verses (grantho añöädaça-sähasro)
and twelve volumes (dvädaça-skandha-saàmitaù), and in which
(yatra) spiritual knowledge spoken by Hayagréva (hayagréva-brahma-
vidyä) and the killing of Våtra are described (våtra-vadhas tathä).



Someone may argue:

“Perhaps Brahmä realized the truth of the Vedas on his own
(from within the mind) just as a person sometimes gets a
realization during sleep.”

To answer this argument, then it is said that Brahmä,
independently, does not have the power to realize this
knowledge, for even the greatly learned are bewildered about
this (yad sürayaù muhyanti).



This explains the following sütra.

etena netaro ’nupapatteù

A jéva is not described (in the mantra "satyam jïänam anantam
brahma"), because such an interpretation of the mantra is
illogical. (Vedänta-sütra 1.1.16)



There is another objection.

When we talk about meditation it indicates that we meditate
on an object that has a form.

Forms are made of the three guëas of matter, and must be
therefore temporary.

This objection is answered in the third line.



It is like reversal; or one thing appearing as another
(vinimayaù), just as light may appear to be water, or water
may appear to be earth or earth in forms like glass may appear
to be like water to an ignorant person.

In this way one falsely (måñä) thinks that the perfect, spiritual
form of the Lord to be made of the three guëas (tri-sargaù).



Gopäla-täpané Upaniñad (1.33) says:

tam ekaà govindaà sac-cid-änanda-vigrahaà
våndävana-sura-bhüruha-taläsénam

I saw that one form of Govinda (tam ekaà govindaà), a form
of eternity, knowledge and bliss (sac-cid-änanda-vigrahaà),
seated (äsénam) at the base (tala) of desire tree in Våndävana
(våndävana-sura-bhüruha).



Räma-täpané Upaniñad says:

ardha-mäträtmako rämo brahmänandaika-vigrahaù

Räma is the half-syllable (ardha-mätra ätmako rämah) and form of spiritual
bliss (brahmänanda eka-vigrahaù).

Nåsiàha-täpané Upaniñad says:

åtaà satyaà paraà brahma puruñaà nå-keçari-vigraham

The form of Nåsiàha (nå-keçari-vigraham) is the supreme brahman (paraà
brahma), the puruña (puruñaà), knowledge and truth (åtaà satyaà).



nirdoña-pürëa-guëa-vigraha ätma-tantro
niçcetanätmaka-çaréra-guëaiç ca hénaù |

änanda-mätra-kara-päda-mukhodarädiù ca |

The Lord has a form full of faultless qualities (nirdoña-pürëa-
guëa-vigraha), which is independent (ätma-tantrah). He is
devoid (hénaù) of the qualities (guëaih ca) of lifeless, material
bodies (niçcetana ätmaka-çaréra). All the parts of his body
such as hands, feet, head and belly (kara-päda-mukha-udara-
ädiù ca) are bliss alone (änanda-mätra). (Dhyäna-bindu
Upaniñad)



nanda-vraja-janänandé sac-cidänanda-vigrahaù

Kåñëa has a form of eternity, knowledge and bliss (sac-cid-änanda-
vigrahaù) which gives joy to the people of Vraja (nanda-vraja-jana-
änandé). (Brahmäëda Puräëa 2.36.25)

sarve nityäù çäçvatäç ca dehäs tasya parätmanaù |
hänopädäna-rahitä naiva prakåti-jäù kvacit ||

The bodies of the Lord (tasya parätmanaù dehäh) are all eternal,
unchanging (sarve nityäù çäçvatäç ca), and devoid of faults (häna-
upädäna-rahitä). They are never the product of matter (na eva prakåti-
jäù kvacit). (Mahä varäha Puräëa)



This is also understood from the Bhägavatam:

asyäpi deva vapuño mad-anugrahasya
svecchä-mayasya na tu bhüta-mayasya ko ’pi

neçe mahi tv avasituà manasäntareëa
säkñät tavaiva kim utätma-sukhänubhüteù

My dear Lord (deva), neither I nor anyone else can estimate (kah api na tv
avasituà éçe) the potency (mahi) of this transcendental body of Yours (asyäpi
vapuñah), which has shown such mercy to me (mad-anugrahasya) and which
appears just to fulfill the desires of Your pure devotees (sva icchä-mayasya).
Although my mind (manasä antareëa) is completely withdrawn from material
affairs (na tu bhüta-mayasya), I cannot understand Your personal form (na éçe
säkñät tavaiva). How, then, could I possibly understand the happiness You
experience within Yourself (kim uta ätma-sukha anubhüteù)? ( SB 10.14.2)



taà matvätmajam avyaktaà martya-liìgam adhokñajam
gopikolükhale dämnä babandha präkåtaà yathä

That unmanifested person (avyaktaà), who is beyond the
perception of the senses (adhokñajam), had now appeared as a
human child (martya-liìgam), and mother Yaçodä (gopikä),
considering Him her own ordinary child (taà matvä präkåtaà
ätmajam yathä), bound Him to the wooden mortar with a rope
(ulükhale dämnä babandha).(SB 10.9.14)



tasmäd idaà jagad açeñam asat-svarüpaà
svapnäbham asta-dhiñaëaà puru-duùkha-duùkham

tvayy eva nitya-sukha-bodha-tanäv anante
mäyäta udyad api yat sad ivävabhäti

Therefore (tasmäd) this entire universe (idaà jagad açeñam), which like a
dream (svapnäbham) is by nature unreal (asat-svarüpaà), nevertheless appears
real (sad iva avabhäti), and thus it covers one’s consciousness (asta-dhiñaëaà)
and assails one with repeated miseries (puru-duùkha-duùkham). This universe
appears real (sad iva avabhäti) because (yat) it is manifested (udyad) by the
potency of illusion (mäyäta) emanating from you (tvayy eva), whose unlimited
(anante) transcendental forms (tanäv) are full of eternal happiness and
knowledge (nitya-sukha-bodha). (SB 10.14.22)



tävat prasanno bhagavän puñkaräkñaù kåte yuge
darçayäm äsa taà kñattaù çäbdaà brahma dadhad vapuù

O Vidura! (kñattaù) The lotus eyed Lord (puñkara akñaù
bhagavän), having a body made of the Vedas (çäbdaà brahma
dadhad vapuù), pleased with Kardama (tävat prasannah),
showed him his form (darçayäm äsa taà) in Satya-yuga (kåte
yuge). (SB 3.21.8)



satya-jïänänantänanda- mätraika-rasa-mürtayaù
aspåñöa-bhüri-mähätmyä api hy upaniñad-dåçäm

The viñëu-mürtis all had eternal, unlimited forms, full of knowledge
and bliss (jïäna-ananta-änanda-mätra-eka-rasa-mürtayaù) and
existing beyond the influence of time (satya). Their great glory (bhüri-
mähätmyä) was not even to be touched (aspåñöa) by the jïänés
engaged in studying the Upaniñads (upaniñad-dåçäm). (SB 10.13.54)

Even the devotees in Çvetadvépa and Vaikuëöha have forms.

These forms are not material, since the word aténdriya is used.



Näräyaëéya says:

anindriyä anähärä aniñpannäù sugandhinaù |
ekäntinas te puruñäù çveta-dvépa-niväsinaù ||

The inhabitants living in Çvetadvépa (çveta-dvépa-niväsinaù),
devoted completely to the Lord (te puruñäù ekäntinah), are all
fragrant (sugandhinaù), beyond the material senses
(anindriyä), without any need for material food (anähärä) and
without material movement (aniñpannäù). (Mahäbhärata
12.323.26)



dehendriyäsu-hénänäà
vaikuëöha-pura-väsinäm

deha-sambandha-sambaddham
etad äkhyätum arhasi

The inhabitants of Vaikuëöha (vaikuëöha-pura-väsinäm) are
completely spiritual, having no material body, senses or life
airs (deha-indriya-asu-hénänäà). Therefore, please tell the
story (etad äkhyätum arhasi) of how they became bound with
bodies in this world (deha-sambandha-sambaddham).
(SB 7.1.35)



What doubt can there be that their bodies are non-material?

Some persons argue with all these conclusions.

In answer to this, the following is said.



Through the power of realization of the Lord fixed in the
devotee’s heart by the svarüpa-çakti, or through the Lord’s
form shining with power and sweetness increasing at every
moment (dhämnä), which belongs only to the Lord and
which is thus extraordinary (svena), throughout all three
phases of time (sadä), all false arguments (kuhakam) about
the Lord are negated (nirasta).



This is indicated in tarko ’pratiñöhänät: argumentation is not accepted
concerning the Lord, because it is insubstantial. (Vedänta-sutra 2.1.11)

yam evaiña våëute tena labhyas
tasyaiña ätmä vivåëute tanuà sväm

The Lord reveals his form to that person whom he chooses. (Muëòaka
Upaniñad 3.2.3)

The use of the word sväm to modify tanum indicates that the body of
the Lord arises from his svarüpa-çakti.



That his mind and eyes are not material is also understood
from the statements bahu syäm (let me become many) and sa
aikñata (he glanced), since these senses are employed before
the agitation of prakåti, which produces material mind and
senses.

As well paräsya çaktir vividhaiva çrüyate sväbhäviké jïäna-
bala-kriyä ca (Çvetäçvatara Upaniñad 6.8) indicates that his
knowledge, strength and actions arise from his own nature
(sväbhäviké), not prakåti.



acintyäù khalu ye bhävä na täàs tarkeëa yojayet |
prakåtibhyaù paraà yac ca tad acintyasya lakñaëam ||

One cannot use (na yojayet) material reasoning (täàs
tarkeëa) on those things (ye bhävä) which are inconceivable
(khalu acintyäù). Inconceivable refers to (tad acintyasya
lakñaëam) those things existing beyond prakåti (yat ca
prakåtibhyaù paraà). (Mahäbhärata 6.6.11)

The potential mood indicates that material arguments are
forbidden to be used against the Lord.



It is just as strong as the prohibition: para-därän na gacchet:
one should not have sex with other men’s wives.

If the demons, who eagerly take up arrows of logic aimed at
the Lord, fall to hell, let them fall there.

Enough of their discussions!



Explanation-II

Establishing Krsna as the Vastu of 
the Book



Let us meditate (dhémahi) on Kåñëa who is known as Satya (satyaà
paraà),

who (yah) — through his abode Mathurä and by revelation of his
form to his devotees (svena dhämnä) — destroys ignorance
concerning himself (sadä nirasta-kuhakaà);

whose body (yatra), though appearing to be material to the demons
(tri-sargo tejo-väri-mådäà yathä vinimayo), is not temporary at all
(amåñä);

who, after appearing in Vasudeva’s house (asya janma ädy yatah)
went to Nanda’s house (itaratah ca anu ayät),



knowing how to cheat Kaàsa and who, knowing the appearance of
his devotee’s prema in Vraja (artheñv abhijïaù), remained there
because of his own people (svaräö), though he is in all cases
independent (svaräö);

and who revealed (yah tene) that the cows and calves were actually
the supreme brahman (brahma) to Brahmä (ädi-kavaye) by his will
(hådä) —

which bewilders even persons such as Närada (muhyanti yat
sürayaù).



It is said in Bhägavatam:

daçamasya viçuddhy-arthaà navänäm iha lakñaëam
varëayanti mahätmänaù çrutenärthena cäïjasä

The great devotees such as Vidura and Maitreya describe
properly (mahätmänaù varëayanti aïjasä) the nine topics
(navänäm iha lakñaëam) in order to impart the highest
knowledge of the tenth topic (daçamasya viçuddhy-arthaà),
through the words of the scripture and stories to illustrate
their meaning (çrutena ca arthena). (SB 2.10.2)



Since the Supreme Lord is the aìgé in relation to all other
topics, and since Kåñëa is the chief form of the Lord, and since
there is praise for his extraordinary qualities, Kåñëa should be
indicated in the first verse.

Thus a second explanation of the first verse has arisen devoted
only to Kåñëa.

This is indicated at the beginning with the description of
Kåñëa’s birth. (Satyam param dhémahi is explained as Kåñëa.)



satya-vrataà satya-paraà tri-satyaà
satyasya yonià nihitaà ca satye
satyasya satyam åta-satya-netraà

satyätmakaà tväà çaraëaà prapannäù

O Lord, You never deviate from Your vow (satya-vrataà), which is always perfect because
whatever You decide is perfectly correct and cannot be stopped by anyone (satya-paraà).
Being present in the three phases of cosmic manifestation-creation, maintenance and
annihilation (tri-satyaà)—You are the Supreme Truth (satyasya yonià). Indeed, unless one
is completely truthful, one cannot achieve Your favor, which therefore cannot be achieved by
hypocrites (nihitaà ca satye). You are the active principle, the real truth, in all the ingredients
of creation, and therefore you are known as antaryämé, the inner force (satyasya satyam). You
are equal to everyone, and Your instructions apply for everyone, for all time (åta-satya-
netraà). You are the beginning of all truth (satyätmakaà). Therefore, offering our
obeisances, we surrender unto You. Kindly give us protection (tväà çaraëaà prapannäù).(SB
10.2.26)



Saïjaya, explaining the derivation of Kåñëa’s names, explains
why Kåñëa is addressed as Satya:

satye pratiñöhitaù kåñëaù satyam atra pratiñöhitam|
satyät satyaà ca govindas tasmät satyo hi nämataù ||

Kåñëa (kåñëaù) is fixed in the highest truth (satye
pratiñöhitaù), and truth is fixed in him (satyam atra
pratiñöhitam). Because all truth arises from him (satyät
satyaà ca), Govinda (tasmät govindah) is respected as truth
or satya (satyo hi nämataù). ( Mahäbhärata 5.68.12 )



Brahmäëòa Puräëa also says

satyaà çré-kåñnaà dhémahi paraà brahma naräkåté

We meditate upon Kåñëa (satyaà çré-kåñnaà dhémahi), the supreme
brahman (paraà brahma) with human form (naräkåté).

And Gopäla-täpané Upaniñad says

tasmät kåñëa eva paro devas taà dhyäyet

Therefore (tasmät) Kåñëa is the supreme Lord (kåñëa eva paro
devah), and one should meditate on him (taà dhyäyet).



Let us meditate on Kåñëa, the jévas’ ignorance of whom (kuhakam) is
always destroyed by his abode called Mathurä and by his form (svena
dhämnä) which can be seen by mercy even today.

The two causes are illustrated by the following two verses.

mathyate tu jagat sarvaà brahma-jïänena yena vä |
tat-sära-bhütaà yad yasyäà mathurä sä nigadyate ||

Mathurä is defined as that place (mathurä sä nigadyate) which excites the
whole world (mathyate tu jagat sarvaà) as it is non-different from the
Lord (implied), or that place (yad yasyäà) in which (yena vä) the essence
(tat-sära-bhütaà) of spiritual knowledge (brahma-jïänena) is extracted
(mathyate).



çravaëät kértanäd dhyänät püyante ’nte-vasäyinaù
tava brahma-mayasyeça kim utekñäbhimarçinaù

O Lord (éça), even outcastes (ante-vasäyinaù) are purified
(püyante) by hearing and chanting your glories and
meditating upon you (tava çravaëät kértanäd dhyänät), the
Absolute Truth (brahma-mayasya). What then to speak of
(kim uta) those who see and touch you (ékñä abhimarçinaù)?
(SB 10.70.43)



According to Amara-koña, dhäma means house, body,
effulgence and influence.

“Whatever is seen by the material eye is temporary. Because
Kåñëa’s form can be seen in the material world it must be
temporary.”

The bodies made of the three guëas (tri-sargaù) by the
combination of three visible elements earth, water and air, are
false (temporary).



But the form which created those three guëas is not false (not
temporary).

The transcendental body of the Lord, though seen by the demons
with material bodies, is seen by them without realization of its
sweetness, just as sugar candy has no sweet taste when eaten by a
person afflicted with jaundice.

This is because of the will of the Lord, arising from him
inconceivable svarüpa, which accomplished his various pastimes.



The devotees, however, can realize that form of sweetness by
the influence of the Lord’s inconceivable mercy.

änarta-dhanva-kuru-jäìgala-kaìka-matsya-
päïcäla-kunti-madhu-kekaya-koçalärëäù
anye ca tan-mukha-sarojam udära-häsa-

snigdhekñaëaà nåpa papur dåçibhir nr-näryaù

tebhyaù sva-vékñaëa-vinañöa-tamisra-dågbhyaù
kñemaà tri-loka-gurur artha-dåçaà ca yacchan

çåëvan dig-anta-dhavalaà sva-yaço ’çubha-ghnaà
gétaà surair nåbhir agäc chanakair videhän



The men and women (nr-näryaù) of Änarta, Dhanva, Kuru-jäìgala, Kaìka,
Matsya, Païcäla, Kunti, Madhu, Kekaya, Koçala, Arëa and many other
kingdoms (anye ca) drank with their eyes (papur dåçibhir) the nectarean beauty
of Lord Kåñëa’s lotuslike face (tan-mukha-sarojam), which was graced with
generous smiles (udära-häsa) and affectionate glances (snigdha ékñaëaà).
Simply by glancing (dågbhyaù) at those who came to see him (tebhyaù sva-
vékñaëa), Lord Kåñëa, the spiritual master of the three worlds (tri-loka-gurur),
delivered them from the blindness of materialism (vinañöa-tamisra). As he thus
endowed them (yacchan) with fearlessness (kñemaà) and divine vision (artha-
dåçaà), he heard (çåëvan) demigods and men (surair nåbhir) singing his glories
(sva-yaço gétaà), which purify the entire universe (dig-anta-dhavalaà) and
destroy all misfortune (açubha-ghnaà). Gradually, he reached Videha (çanakair
videhän agät). (SB 10.86.20-21)



These verses show that by his mercy alone his great powers can be
understood.

Näräyaëädhyätma says:

nityävyakto ’pi bhagavän ékñate nija-çaktitaù
täm åte paramänandaà kaù paçyetäm itaà prabhum

Though the lord (bhagavän) is eternally invisible (nitya avyakto api),
he is seen (ékñate) by his own energy (nija-çaktitaù). Who can see the
Lord (kaù prabhum paçyetäm) full of supreme bliss (paramänandaà)
without that energy (täm åte)?



Here is an explanatory verse:

tataù svayaà prakäçatva-çaktyä svecchä-prakäçayä
so ’bhivyakto bhaven netre na netra-viñayaù kåtaù

Thus (tataù) by his self-manifesting energy (svayaà prakäçatva-
çaktyä), arising by his own will (sva icchä-prakäçayä), the Lord (sah),
who is not visible to the eye (na netra-viñayaù kåtaù), becomes visible
to the eyes (netre abhivyakto bhavet).

The çruti says täsäà madhye säkñät brahma gopäla-puré hi in the
middle of that expanse one can see the abode of Kåñëa made of
brahman. (Gopäla-täpané Upaniñad)



Thus the abodes of the Lord, also made of spiritual matter
become visible.

Those who are knowledgeable by the Lord’s mercy conclude
that things like pots, which are seen and which are not
spiritual, are temporary.

Having explained that the cause of the Lord’s appearance is his
mercy, his pastimes are described.



I meditate upon Kåñëa, who after his birth (janmädi yataù) in
Väsudeva’s house showed the form of Viñëu, described his
previous appearances, etc. and later went (anu ayät) elsewhere
(itarataù), to the house of Nanda.

Why did he go?

Knowing his own purposes (abhijïaù artheñu), such as, how to
cheat Kaàsa or knowing those who had revealed forms with
various types of prema such as vätsalaya in Vraja, he went to
Nanda’s house.



But this does not mean that he is dependent on others.

He is independent, ruling over himself (svaräö = svena räjate).

Or svaräö can mean that he remained there in Vraja (viräjate)
because of his relatives such as Nanda (svaiù).

Because of his performing such pastimes under the control of
prema of his devotees in Vraja, one should not think that he is a
fool.



He revealed (tene) the calves and cowherd boys to be
brahman (brahma) even unto Lord Brahmä (ädi-kavaye), by
his will alone (hådä), by which, through his power of yoga-
mäyä, even the intelligence of persons like Çiva and Närada
are bewildered.

Or Kåñëa by the statements of his sväàça form Matsya
revealed his form as impersonal brahman to Satyavrata (ädi-
kavaye), who was the wise man (kavi) and founder of his
dynasty (ädi).



This is described in the following verse:

madéyaà mahimänaà ca paraà brahmeti çabditam |
vetsyasy anugåhétaà me sampraçnair vivåtaà hådi ||

By my mercy (me anugåhétaà), you will realize (vetsyasy) my
power (madéyaà mahimänaà) known as the impersonal
Brahman (paraà brahmeti çabditam), which will be disclosed
in your heart (hådi vivåtaà) through questions and answers
(sampraçnair). ( SB 8.24.38 )



Çrédhara Svämé explains this verse as follows:

You will directly see (vetsyasi) this brahman, which will be by
my mercy (me ahugåhétam); it will be explained at the
beginning of the prayers of the Personified Vedas (SB10.87.2)
that the brahman is realized by the Lord’s mercy alone.



Explanation-III

Establishing Madhura-Rasa as the 
Vastu of the Book



Let us meditate on Kåñëa (satyaà paraà dhémahi),

from whom (yatah) arises (janma) madhura-rasa (ädyasya) through
meeting and separation (anvayäd itaratah ca);

who, as the hero, most skilful in everything related to rasa (artheñv
abhijïaù), is beyond the material realm (svaräö);

who conveyed (yah hådä tene) to Bharata Muni (ädi-kavaye) the
same madhura-rasa (brahma), about which other poets are
bewildered (muhyanti yat sürayaù);



in whom alone arises the three types of literary meaning
(tejo-väri-mådäà yathä yatra tri-sargh vinimayo), in
extraordinary form (amåñä);

and who defeats the withered arguers (sadä nirasta-
kuhakaà) by the extraordinary influence of the experience of
madhura-rasa (svena dhämnä).



Another meaning is revealed in the verse, showing the highest
choice of Kåñëa’s rasa, with the appearance of the highest
sweetness with the gopés, even though he has other associates
in çänta, däsya, sakhya and vätsalya.

taträtiçuçubhe täbhir bhagavän devaké-sutaù
madhye maëénäà haimänäà mahä-marakato yathä

In the midst of the dancing gopés (tatra täbhir madhye), Lord
Kåñëa (devaké-sutaù) appeared most brilliant (atiçuçubhe),
like an exquisite sapphire (yathä mahä-marakato maëénäà) in
the midst of golden ornaments (haimänäà). (SB 10.33.6)



Let us meditate on Kåñëa from whom appears the highest rasa
çåìgära-rasa (janma ädyasya).

Previously this rasa, though existing, had disappeared because
of the censure by conservative spiritual aspirants.

By meeting (anvayät) and separation (itarataù) this rasa with
the gopés is accomplished.



Just as Bhémasena is represented by the word Bhéma, so the
ädya-rasa is represented by the word ädya.

Or because Bhägavatam is considered to the scriptural form of
madhura-rasa (pibata bhägavatam rasam) by the proximity of
the verses the word ädyasya can infer the word rasasya as the
object which is being described.

The state created by meeting and separation actually
establishes the rasa as its counterpart.



Thus there is no worry that the original form of rasa is
degraded by this condition.

Rather such a state indicates the secret nature of this madhura-
rasa.

Next there is an elaboration of the vibhäva in the form of the
älambana.



Kåñëa is knowledgeable of, or skilful in (abhijëaù), all things
suitable for rasa such as the sixty four arts.

But unlike material heroes such as Nala who are affected by
time and karma, Kåñëa, the viñaya of spiritual rasa, is
independent and spiritual (svaräö).

Rasa should not be accredited to other persons.



He alone conveyed the truth about ädi-rasa (brahma) through
his mind (hådä) unto Bharata Muni (ädi-kavaye), the famous
exponent of material rasa.

This reveals that rasa originates only from Kåñëa.

Amara-koña says that brahma can mean Vedas, truth or
austerity.



In this truth (yatra) the poets are bewildered because of the
descriptions with concentration on material heroes such as
Nala.

An example is given.

Just as one mistakes fire or earth for water, people think the
rasa directed only to the Lord should be directed to material
persons.



There is no rasa in material heroes whose temporary bodies
end in ashes and worm waste.

Rather, on consideration, in this there is a contradiction to
rasa — distaste or disgust — because of the perversion of the
object of love, vibhäva.

The unintelligent describe rasa in such persons.



In the Lord there is the creation of the three meanings; literal,
metaphorical and suggested, or creation of allusion (dhvani),
skill in composition (guëa) and literary ornaments (alaìkarä).

These are real (amåñä) and become amazing because of their
extraordinary nature in Kåñëa.

The life force of the material hero made simply of proud words
of poets is false.



Some persons do not accept rasa.

By the amazing influence of the direct experience of tasting
madhura-rasa (dhämnä) which is extraordinary (svena), Kåñëa
defeats the withered Mémäàsakas.



Explanation-IV

Establishing Radha and Krsna as 
the Vastu of the Book



Without deceit (nirasta-kuhakaà), in correct manner (satyaà), aspiring
for the highest goal (paraà), we meditate on Rädhä and Kåñëa (dhémahi)

from whom (yatah) arises (janma) the height of madhura-rasa (ädyasya).

By giving up the other gopés (itarataç ca) and following only her (anu
ayäd),

as dhéra-lalita he showed his expertise in the chief aspects of rasa (artheñv
abhijïaù) and she exhibited herself as an independent lover (svaräö).



Kåñëa imparted (yah tene) through the heart (hådä) to Çukadeva,
knower of this rasa from birth (ädi-kavaye), the Bhägavatam
(brahma), by which the devotees faint in ecstasy (muhyanti yat
sürayaù)

and undergo transformation (vinimayo), just as fire, water and earth
reverse their properties (tejo-väri-mådäà yathä)

by whose influence (yatra svena dhämnä) the three çaktis (tri-sargah)
remain eternally (sadä amåñä).



Kåñëa imparted through the heart to Çukadeva, knower of this
rasa from birth, the Bhägavatam, by which the devotees faint
in ecstasy and undergo transformation, just as fire, water and
earth reverse their properties and by whose influence the three
çaktis remain eternally.

Among all the gopés, the peak of sweetness arises in the
company of the queen of Våndävana, the principal gopé.



This is indicated in the following verses:

kasyäù padäni caitäni yätäyä nanda-sünunä
aàsa-nyasta-prakoñöhäyäù kareëoù kariëä yathä

Here we see the footprints of some gopé (kasyäù padäni ca
etäni) who must have been walking along with the son of
Nanda Mahäräja (yätäyä nanda-sünunä). He must have put his
arm on her shoulder (aàsa-nyasta-prakoñöhäyäù), just as an
elephant rests his trunk on the shoulder of an accompanying
she-elephant (kareëoù kariëä yathä). (SB 10.30.27)



anayärädhito nünaà bhagavän harir éçvaraù
yan no vihäya govindaù préto yäm anayad rahaù

Certainly (nünaà) this particular gopé (anayä) has perfectly
worshiped (ärädhitah) the all-powerful Personality of Godhead
(bhagavän harir éçvaraù), Govinda (govindaù), since he was so
pleased with Her (yad prétah) that he abandoned the rest of us (nah
vihäya) and brought her (yäm anayad) to a secluded place (rahaù).
(SB 10.30.28)

A meaning which indicates this should be found in the first verse of
Bhägavatam.



We meditate upon the Rädhä and Kåñëa from whom there is the
appearance (janma) of madhura-rasa (ädyasya).

This means that these two are the supreme receptacle of the art of
madhura-rasa.

Giving up all other gopé lovers (itarataù), he followed her alone and
became obedient to her (anvayät).

The following verse shows how he followed only Rädhä.



aträvaropitä käntä puñpa-hetor mahätmanä
atra prasünävacayaù priyärthe preyasä kåtaù

And over here (atra) that intelligent boy (mahätmanä) must have put
her down (avaropitä käntä) to gather some flowers (puñpa-hetoh).
Just see how in this place (puñpa-hetor) dear Kåñëa (preyasä)
collected flowers (prasüna avacayaù kåtaù) for his beloved
(priyärthe). ( SB 10.30.31-32 )

Because he gave up other gopés and followed her alone, he is known as
dhéra-lalita lover, [Note: Dhéra-lalita is a male lover, skilful in the arts
of pleasing his beloved and controlled by her. ] favorable for
cultivating rasa.



He is thus called “one who is fully knowledgeable of the chief
rasas filled with madhura-rasa (artheñu abhijïaù).”

And because he is dhéra-lalita, she alone remains with her lover
(svaräö), as a svädhéna-käntä, a woman who controls Kåñëa.

In order to reveal all this, he imparted through the heart the
Bhägavatam (brahma) containing as its essence the five chapters
on rasa to Çukadeva, knower of this tattva (kavaye) from his
birth (ädi).



The Bhägavatam is called brahma in the following verse.

idaà bhägavataà näma puräëaà brahma-sammitam

This Bhägavata Puräëa (idaà bhägavataà näma puräëaà) is
furnished with brahman (brahma-sammitam). (SB 1.3.40)

çuka-mukäd amåta-drava-saàyutam

Bhägavatam is sweetness flowing from the mouth of Çuka.
(SB 1.1.3)



Çuka-väg-amåtäbdhénduù

Kåñëa is the moon (induù) rising from the sweet ocean (amåta
abdhi) of words of Çuka (Çuka-väg). (Kåñëa-astottara-çata-
näma-stora, Brahmäëòa Puräëa)

From hearing the Bhägavatam (yad) since it has rasa, the
devotees faint in ecstasy from tasting the rasa (yad sürayaù
muhyanti).



Or because Rädhä and Kåñëa are the objects of their hearing
and seeing, their close associates (sürayaù), though most wise,
become bewildered.

This means that they take on qualities opposite their normal
qualities, out of ecstasy.

And others are included in this ecstasy also.



This is illustrated through an example.

Their ecstasy is just like earth, water and fire reversing their
properties.

For instance the moon, a form of fire, on seeing the räsa-lélä of
Rädhä and Kåñëa, gave up its quality of moving and became
stunned like earth.



Water, on hearing the sound of the flute, became stunned like
earth.

Stones made of earth became liquid like water.

By the influence of these two (yatra dhämnä svena) the
creation of the three consorts (tri-sargaù) Çré, Bhü and Lélä; or
the gopés, the queens and Lakñmés; or the internal, external
and marginal potencies becomes factual (amåsä).



This means that the consorts such as Çré who have been
manifested by Rädhä and Kåñëa, by their influence, by their
being the basis of the consorts, exist eternally because of their
eternal relationship.

We meditate on them without deceit, as in real forms (satyam)
and as the most excellent forms (param).

Thus the object of worship (Rädhä and Kåñëa, viñaya) of the
Bhägavatam has been shown as the subject of the first verse.



Explanation-V

Establishing Bhakti as the Vastu of 
the Book



Let us meditate (dhémahi) on the most beneficial spiritual process
(satyaà) which is beyond the guëas (paraà),

which brings about the appearance of the Lord (yatah ädyasya
janma) as Bhagavän (anvayäd) and by which there is realization of
brahman and Paramätmä in the processes of jïäna and yoga (itarataç
ca);

which is complete knowledge (artheñu abhijïaù), independent of
other processes (svaräö);



which was revealed (yah tene) by Närada (brahma hådä) to Vyäsa
(ädi-kavaye),

but which is bewildering to even great sages (muhyanti yat sürayaù);

which is not mixed with the three guëas (yatra tri-sargo måñä tejo-
väri-mådäà yathä vinimayo);

and which defeats its opponents (sadä nirasta-kuhakaà) by its very
nature of giving direct experience of bliss (svena dhämnä).



The process of bhakti is indicated by scriptures as the abhidheya by
which the äçraya, Kåñëa, can be attained.

It brings about the highest realization and attracts even Kåñëa.

That bhakti then becomes the prayojana, prema.

Thus bhakti-yoga should also be considered as the subject of this
verse.



Because of this, another meaning is included as an essential theme of this verse.

Thus it is said in the Twelfth Canto:

måñä giras tä hy asatér asat-kathä
na kathyate yad bhagavän adhokñajaù
tad eva satyaà tad u haiva maìgalaà
tad eva puëyaà bhagavad-guëodayam

Words (tä) that do not describe (yad na kathyate) the transcendental Lord
(bhagavän adhokñajaù) but instead deal with temporary matters (asatéh) are
simply false (måñä giras), harsh and useless (hy asat-kathä). Only those words
that manifest the qualities of the Supreme Lord (bhagavad-guëodayam) are
actually truthful (tad eva satyaà), auspicious (tad u haiva maìgalaà) and pure
(tad eva puëyaà).



tad eva ramyaà ruciraà navaà navaà
tad eva çaçvan manaso mahotsavam
tad eva çokärëava-çoñaëaà nåëäà
yad uttamaùçloka-yaço ’nugéyate

Those words (yad) describing (anugéyate) the glories of the all-famous Lord
(uttamaùçloka-yaçah) are attractive (tad eva ramyaà), relishable (ruciraà) and
ever fresh (navaà navaà). They are a perpetual festival for the mind (tad eva
çaçvan manaso mahotsavam), and they dry up the ocean of misery (tad eva
çokärëava-çoñaëaà nåëäà).
(SB 12.12.49-50 )

Taking bhakti as the subject of the verse, param, the best, then means “beyond
the three guëas,” since bhakti is another form of the real substance (västava-
vastu).



Satyam refers to bhakti-yoga which is full of the most auspicious
qualities beneficial for spiritual practitioners (sat).

Satyaà paraà dhimahi then means “let us meditate on transcendental
bhakti-yoga.”

lakñaëaà bhakti-yogasya nirguëasya hy udähåtam

It is filled (hy udähåtam) with the qualities (lakñaëaà) of bhakti-yoga
(bhakti-yogasya), which is beyond the guëas (nirguëasya). ( SB
3.29.12 )



na hy aìgopakrame dhvaàso
mad-dharmasyoddhaväëv api

mayä vyavasitaù samyaì
nirguëatväd anäçiñaù

O Uddhava (aìga uddhava)! Because I have personally
established it (mayä samyag vyavasitaù), this process of
niñkäma-bhakti (mad-dharmasya anäçiñaù) is beyond the
guëas (nirguëatväd). Even by starting and not completing the
process (upakrame), there is no destruction of results (na hy
aëu api dhvaàsah). ( SB 11.29.20 )



vijïäna-ghana änanda-ghanaù
sac-cidänandaika-rase
bhakti-yoge tiñöhati

The Lord full of knowledge (vijïäna-ghana) and bliss (änanda-
ghanaù) is situated in bhakti-yoga (bhakti-yoge tiñöhati)
which is also eternity, knowledge and bliss (sac-cid-änanda-
eka-rase). (Gopäla-täpané Upaniñad 2.78)

Then the power of bhakti is described.



From bhakti (yataù) there is an appearance (janma) of the
Supreme Lord (ädyasya) in the worshippers as Bhagavän.

As well, by the association of bhakti (anvayät) there is
realization of the Supreme Lord as brahman and Paramätmä in
other processes (itarataù artheñu) — niñkäma-karma-yoga,
jïäna-yoga and añöäìga-yoga.

“But it is well known that cultivation of pure jïäna alone gives
realization of brahman.”



No. The Supreme Lord is jïäna in complete form (abhijïaù).

Because jïäna is in the mode of sattva only, without the
association (anvaya) of bhakti, there can be no realization of
brahman or Paramätmä.

Thus it is said:



naiñkarmyam apy acyuta-bhäva-varjitaà
na çobhate jïänam alaà niraïjanam

kutaù punaù çaçvad abhadram éçvara
na cärpitaà karma yad apy akäraëam

Even the stage of jïäna without the bondage of karma (naiñkarmyam
jïänam apy) is not glorious (na çobhate) if it is devoid of bhakti to the
Supreme Lord (acyuta-bhäva-varjitaà). What is the use of having
destroyed ignorance (alaà niraïjanam)? What then to speak of
sakäma-karma which causes suffering, both during practice and at the
stage perfection (kutaù punaù çaçvad abhadram), and niñkäma-karma
(yad apy akäraëam karma), when not offered to the Lord (éçvare na
ca arpitaà)? (SB 1.5.12)



bhaktyä mäm abhijänäti yävän yaç cäsmi tattvataù
tato mäà tattvato jïätvä viçate tad-anantaram

Only by bhakti can a person know Me as Brahman (bhaktyä
mäm abhijänäti yävän yaç cäsmi tattvataù). Then, knowing
Me as Brahman by that bhakti (tato mäà tattvato jïätvä), he
merges with Me (viçate tad-anantaram).
(BG 18.55)

“Jïäna-yoga, for realizing brahman, is dependent on bhakti,
and bhakti, for realizing Bhagavän, is dependent on jïäna.”



To counteract this argument, it is said that this bhakti-yoga reigns
independently (svaräö).”

The king being independent is not dependent on anyone.

akämaù sarva-kämo vä mokña-käma udära-dhéù |
tévreëa bhakti-yogena yajeta puruñaà param ||

The person desiring destruction of all desires (akämaù), the person
with all desires (sarva-kämo vä), and even the person with an intense
desire for liberation (mokña-käma), if he has good intelligence (udära-
dhéù), will worship the Supreme Lord (yajeta puruñaà param) with
pure bhakti (tévreëa bhakti-yogena). (SB 2.3.10)



Tivreëa bhakti-yogena means “by pure bhakti.”

Bhakti should remain unmixed with jïäna or other elements,
just as the sun’s rays remain untouched by the clouds.



yat karmabhir yat tapasä jïäna-vairägyataç ca yat
yogena däna-dharmeëa çreyobhir itarair api

sarvaà mad-bhakti-yogena mad-bhakto labhate ’ïjasä
svargäpavargaà mad-dhäma kathaïcid yadi väïchati

Everything that can be achieved by fruitive activities, penance (yat karmabhir
yat tapasä), knowledge, detachment (jïäna-vairägyataç ca yat), mystic yoga,
charity, religious duties (yogena däna dharmeëa) and all other means of
perfecting life (çreyobhir itarair api) is easily achieved by My devotee (sarvaà
mad-bhaktah labhate ’njasä) through loving service unto Me (mad-bhakti-
yogena). If somehow or other My devotee desires (kathaïcid mad-bhaktah yadi
väïchati) promotion to heaven, liberation, or residence in My abode (for
service) (svargäpavargaà mad-dhäma), he easily achieves such benedictions
(sarvaà anjasä labhate). ( SB 11.20.32-33 )



On the other hand mixed bhakti is prohibited for devotees:

tasmän mad-bhakti-yuktasya
yogino vai mad-ätmanaù

na jïänaà na ca vairägyaà
präyaù çreyo bhaved iha

Therefore (tasmäd), for a devotee engaged in bhakti (mad-
bhakti-yuktasya yoginah), with mind fixed on me (mad-
ätmanaù), the cultivation of knowledge and renunciation
(jïänaà ca vairägyaà) is generally not beneficial for bhakti
(na präyaù çreyo bhaved iha). (SB 11.20.31)



However such pure bhakti cannot be attained without the
mercy of devotees.

This is next stated in the verse.

That bhakti was revealed (tene) by mercy to Vyäsa (ädi-
kavaye) by Närada, who has Brahman (Kåñëa) in his heart
(brahma-hådä).



“But how can we understand that even omniscient Vyäsa’s
knowledge of bhakti is dependent on another person (Närada)?”

Even the sages such as Vasiñöa are bewildered about bhakti-yoga
which is beyond the guëas.

Because it is impossible for minds and intelligences generated
from the guëas, to understand by themselves about bhakti-yoga
without the mercy of devotees, those persons only attain
ignorance (muhyanti).



This is mentioned in the Haàsa-guhya prayers:

yac-chaktayo vadatäà vädinäà
vai viväda-saàväda-bhuvo bhavanti

kurvanti caiñäà muhur ätma-mohaà
tasmai namo ’nanta-guëäya bhümne

I offer respects to the great Lord of eternal qualities (tasmai namah
ananta-guëäya bhümne), whose material energy (yat-çaktayah) is the
cause of agreement and disagreement (viväda-saàväda-bhuvah)
among those who make philosophies and then argue with others
(vadatäà vädinäà), and whose material energy continually bewilders
them as to the real nature of ätmä (kurvanti eñäà muhuh ätma-
mohaà). ( SB 6.4.31 )



“But bhakti is not completely beyond the guëas.

This is shown in the Third Canto where bhakti is described as
sättvika, räjasika and tämasika.”

In this bhakti (yatra) the idea that it is made of the three
guëas (tri-sargaù) is unfounded (måñä).



Although milk is not made of fire, water or dust in its natural
state, it can become burned by fire, diluted by water and
contaminated with dirt.

Similarly, bhakti-yoga, beyond the three guëas, is called
sättvika, räjasika or tämasika only because of the sattva, rajas
and tamas possessed by persons practicing bhakti.

“Many people will object if you say bhakti-yoga is beyond the
guëas.”



This bhakti-yoga defeats all the arguers because of its very
nature (dhämnä svena) -- being filled with unprecedented
sweetness that can be realized by the devotees.

This means that since it is directly realized, it does not depend
on any other proof to defeat the arguers.

Bhägavatam is compared to a lamp in the following two verses:



yaù svänubhävam akhila-çruti-säram ekam
adhyätma-dépam atititérñatäà tamo ’ndham

saàsäriëäà karuëayäha puräëa-guhyaà
taà vyäsa-sünum upayämi guruà munénäm

I surrender (upayämi) to the son of Vyäsa (taà vyäsa-sünum), the incomparable
guru of all the sages (guruà munénäm), who mercifully spoke (yaù karuëayä
äha) the Puräëa full of hidden meanings (puräëa-guhyaà), the essence of all the
scriptures, the essence of hearing (akhila-çruti-säram ekam), for all the people of
this world, even in the future (saàsäriëäà); who spoke the Bhägavatam, which
revealed the excellence of rasa to Çukadeva (yaù svänubhävam), and which is
the revealer of ätmä (adhyätma-dépam) for those desiring to cross dense
ignorance with ease (atititérñatäà tamo andham). (SB 1.2.3)



kasmai yena vibhāsito ’yam atulo jnāna-pradīpaḥ purā
tad-rūpeṇa ca nāradāya munaye kṛṣṇāya tad-rūpiṇā

yogīndrāya tad-ātmanātha bhagavad-rātāya kāruṇyatas
tac chuddhaṁ vimalaṁ viśokam amṛtaṁ satyaṁ paraṁ dhīmahi

I meditate (dhīmahi) upon that pure, spotless Näräyaëa (tac chuddhaṁ
vimalaṁ satyaṁ paraṁ), who is free from suffering and death (viśokam
amṛtaṁ) and who (yena) previously (purā) revealed (vibhāsito) this
incomparable lamp of knowledge (ayam atulah jnāna-pradīpaḥ) to Brahmä
(kasmai). Brahmä then spoke it to the sage Närada (tad-rūpeṇa ca nāradāya
munaye), who narrated it to Kåñëa-dvaipäyana Vyäsa (kṛṣṇāya tad-rūpiṇā).
Çréla Vyäsa revealed this Bhägavatam to the greatest of sages, Çukadeva Gosvämé
(yogīndrāya tad-ātmanā), and Çukadeva mercifully spoke it to Mahäräja Parékñit
(ātha bhagavad-rātāya kāruṇyatas). (SB 12.13.19 )



Bhägavatam is compared to the sun:

kåñëe sva-dhämopagate dharma-jïänädibhiù saha
kalau nañöa-dåçäm eña puräëärko ’dhunoditaù

Though Kåñëa (kåñëe), departing Dvärakä, arrived at
Prabhäsa, and then disappeared (sva-dhäma upagate) along
with his six opulences (dharma-jïänädibhiù saha), this
Puräëa (eña puräëah), another form of the sun (arkah), has
now risen (adhunä uditaù) in Kali-yuga (kalau) for those who
have lost their knowledge (nañöa-dåçäm). (SB 1.3.43)



Bhägavatam is described as giving a tasty fruit in the third
verse of this chapter with

nigama-kalpa-taror galitaà phalaà rasam

It is the matured fruit (of rasa) (galitaà phalaà rasam) of the
desire tree of the Vedas (nigama-kalpa-taroh). (SB 1.1.3)

Bhägavatam is compared to Mohiné avatära because it gives
different results to different people:



ädi-madhyävasäneñu vairägyäkhyäna-saàyutam
hari-lélä-kathä-vrätä-måtänandita-sat-suram

sarva-vedänta-säraà yad brahmätmaikatva-lakñaëam
vastv advitéyaà tan-niñöhaà kaivalyaika-prayojanam

From beginning to end (ädi-Madhya avasäneñu), the Çrémad-
Bhägavatam is full of the Lord's pastimes (hari-lélä-kathä-vräta) which
give bliss to the devotees (amåta änandita-sat-suram), endowed with a
sense of renunciation (vairagya äkhyäna-saàyutam). This
Bhägavatam is the essence of all Vedänta philosophy (sarva-vedänta-
säraà yad) because its subject matter is one Brahman (brahma ätmä
ekatva-lakñaëam), a substance with no duality (vastv advitéyaà). The
main goal of the work is merging (tan-niñöhaà kaivalyaika-
prayojanam). ( SB 12.13.11-12 )



The first explanation of this first verse of Bhägavatam shows its
nature as a light (giving deliverance from misery through general
understanding of the Lord or adhyätmä).

The second explanation shows it as the sun (more powerful,
destroying misconceptions of the demons, bringing joy to the
devotees).

The third, fourth and fifth explanations show it is the bestower of
tasty fruit full of rasa (revealing madhura-rasa, Rädhä and pure
bhakti).



The devotees, being the rightful recipients, are considered to be like
the devatäs, since they receive the nectar in the form of relishing the
rarest taste of these five meanings.

The Bhägavatam is considered to be like Mohiné, serving out these
different meanings of Bhägavatam to the devotees.

Though all twelve cantos of the Bhägavatam are like the tasty fruit, the
sun and the lamp, the topics of creation and destruction (sarga and
nirodha) and various verses describing this are considered to be the
lamp, since those topics reveal only the general aspect of the Lord
(adhyätmä).



Secondary creation (visarga), maintenance (sthäna), protection
(poñaëa) and other topics (üti, manvantara, éçänukathä, and
mukti) are considered to be the sun since they reveal, in
addition, the results of forbidden practices for enjoyment and
renunciation available in dharma, artha, käma, mokña and
their unlimited sub-varieties.

Topics dealing with the appearance and pastimes of the Lord
(äçraya) and his devotees, and with bhakti and prema, are
considered to be the tasty fruit of rasa.



All the topics however give joy to the devotees of the Lord by
taking on a meaning favorable for bhakti.

The same topics however are like Mohiné and take on a
different meaning for bewildering the demonic group who give
meanings unfavorable for bhakti.

One should not say that it is unbefitting to eulogize the
unfavorable meanings of the Bhägavatam which is directly
filled with bhakti-rasa.



The Supreme Lord is full of all çaktis and so is the
Bhägavatam.

Thus it takes meanings corresponding to the minds of various
types of persons (adhikäris of this çästra), for such revelation
is befitting the person (the Lord) who possesses all powers.



mallänäm açanir nåëäà nara-varaù stréëäà smaro mürtimän
gopänäà sva-jano ’satäà kñiti-bhujäà çästä sva-pitroù çiçuù
måtyur bhoja-pater viräò aviduñäà tattvaà paraà yoginäà

våñëénäà para-devateti vidito raìgaà gataù sägrajaù

The various groups of people in the arena regarded Kåñëa in different
ways when He entered it with His elder brother. The wrestlers saw
Kåñëa as a lightning bolt, the men of Mathurä as the best of males, the
women as Cupid in person, the cowherd men as their relative, the
impious rulers as a chastiser, His parents as their child, the King of the
Bhojas as death, the unintelligent as a material form, the yogés as the
Absolute Truth and the Våñëis as their supreme worshipable Deity.
(SB 10.43.17)



1. mallänäm açanir ------->

2. nåëäà nara-varaù ------->

3. stréëäà smaro mürtimän --->

4. gopänäà sva-jano ------->

5. asatäà kñiti-bhujäà çästä --->

6. sva-pitroù çiçuù ------->

7. måtyur bhoja-pateù ------->

8. viräò aviduñäà ------->

9. tattvaà paraà yoginäà ----->

10.våñëénäà para-devata ------->

Wrestlers as thunderbolt – Virya rasa

Men of Mathura as best of males – Vismaya rasa

Women as cupid – Madhurya rasa

Cowherd boys as their relative – Sakhya and Hasya rasa

Impious rulers as a chastiser – Raudra rasa

His parents as their child – Vatsalya and Karuna rasa

Death for kamsa – Bhayanaka rasa

Unintelligent as virata rupa – Bibhatsa rasa

Yogis as absolute truth – Shanta rasa

Vrsnis as Supreme worshippable deity – Dasya rasa



In the above verse it is mentioned viräò aviduñäm: for the
foolish he appeared to be a material person.

Thus everything is in agreement.



|| 1.1.2 ||
dharmaù projjhita-kaitavo 'tra paramo nirmatsaräëäà satäà
vedyaà västavam atra vastu çivadaà täpa-trayonmülanam
çrémad-bhägavate mahä-muni-kåte kià vä parair éçvaraù

sadyo hådy avarudhyate 'tra kåtibhiù çuçrüñubhis tat-kñaëät

The Supreme Lord (éçvaraù) becomes immediately captured in the heart (sadyo hådy
avarudhyate) of the accomplished devotees (kåtibhiù) by hearing Bhägavatam (atra) and
even by those who have suddenly developed a desire to hear it (çuçrüñubhis tat-kñaëät). This
does not happened with other works (kià vä aparaih). In the Bhägavatam alone (çrémad-
bhägavate), created by the Lord himself (mahä-muni-kåte), is presented the real, permanent
object (västavam vastu) which can be understood (vedyaà) by those without selfish
intentions (nirmatsaräëäà satäà), and which bestows auspiciousness (çivadaà) and release
from the material world of miseries (täpa-trayonmülanam). In the Bhägavatam alone (atra) is
presented the process for attaining that highest object (paramo), devoid of all material goals
and liberation (projjhita-kaitava dharmaù).



Since Bhägavatam is the essence of all scripture, and, among
all scriptures, shows what is beneficial and unbeneficial for the
jéva, and since it has discerned with conviction the root of all
benefit, it laments for the great diversity of recommendations
of what is beneficial and unbeneficial for the jéva, arising from
people's different qualifications and from different
philosophical opinions.

Bhägavatam gives bliss to all the listeners and thus allows
everyone to achieve the highest object completely.



That is made clear in this verse.

Through the hearing process, the Bhägavatam (atra) which is
most auspicious (ñrémat), the Lord (éçvaraù), the shelter of all
else, Çré-kåñëa, is immediately brought under control and
captured (avarudhyate) in the heart by the accomplished
persons (kåtibhiù), the persons devoid of selfishness
(nirmatsaräëäm), who are mentioned in the verse as being
qualified for this scripture.



This indicates that prema arises in the devotees, since the Lord
is brought under control only by prema.

praëaya-raçanayä dhåtäìghri-padmaù

The Lord’s lotus feet (aìghri-padmaù) are tied (dhåta) by
ropes to the devotee (praëaya-raçanayä). (SB 11.2.55)



|| 11.12.1-2 ||
çré-bhagavän uväca

na rodhayati mäà yogo na säìkhyaà dharma eva ca
na svädhyäyas tapas tyägo neñöä-pürtaà na dakñiëä

vratäni yajïaç chandäàsi térthäni niyamä yamäù
yathävarundhe sat-saìgaù sarva-saìgäpaho hi mäm

The Supreme Lord said: O Uddhava! Only by associating with my pure devotees (sat-
saìgaù) one can destroy material attachment (sarva-saìgäpaho) and attain me (yathä mäm
avarundhe). One cannot attain me (na mäà rodhayati) by añöäìga-yoga (yogo), distinction
of ätmä from body (na säìkhyaà), practice of nonviolence (dharma eva ca), study of the
Vedas (na svädhyäyah), austerity, sannyasa (tapas tyägo), sacrifices, charitable projects,
donations (neñöä-pürtaà na dakñiëä), vows, worship of devatäs, secret mantras (vratäni
yajïaç chandäàsi), holy places, or observing prohibitions and rules (térthäni niyamä
yamäù).



Kåñëa enters the hearts of even those who have suddenly
developed the desire to hear from the moment they begin
listening.

Since they develop the desire to hear from that moment, even
before having faith, it means that they develop prema simply
by hearing Bhägavatam.

Then how much more quickly they would develop prema if
they begin hearing with faith!



madhura-madhuram etan maìgalaà maìgalänäà
sakala-nigama-vallé-sat-phalaà cit-svarüpam

sakåd api parigétaà çraddhayä helayä vä
bhåguvara nara-mätraà tärayet kåñëa-näma

The name of Kåñëa (etad kåñëa-näma) is sweeter than the sweetest (madhura-
madhuram), the most auspicious of all things auspicious (maìgalaà
maìgalänäà), the highest fruit (sat-phalaà) in the tree of all the Vedas (sakala-
nigama-vallé), and is composed entirely of pure consciousness (cit-svarüpam). O
best of Bhågu’s dynasty (bhåguvara)! Heard once (sakåd api parigétaà) with
faith or in negligence (çraddhayä helayä vä), it can deliver any human being
(nara-mätraà tärayet). (Prabhäsa-khaëòa, Padma Puräëa)

This verse indicates the inconceivable power in the extraordinary words
denoting Kåñëa.



durühädbhuta-vérye ’smin çraddhä düre ’stu païcake |
yatra svalpo ’pi sambandhaù sad-dhiyäà bhäva-janmane ||

The last five items (païcake) have inconceivable and astonishing
power (durüha adbhuta-vérye). What to speak of having faith in these
items (asmin çraddhä düre astu), if there is just a little relationship
with these items (yatra svalpah api sambandhaù), persons who are
devoid of offenses (sad-dhiyäà) can attain the level of bhäva (bhäva-
janmane).( BRS 1.2.238 )

The verse from Bhakti-rasämåta-sindhu shows that the mind becomes
fixed in the Lord.



This is called the highest attainment for the human being.

And the Lord, becoming captured by the mind, cannot leave.

That imprisonment occurs immediately — this means without
even faith.

Somehow this has the power to attract Kåñëa completely.



Bhägavatam thus should be understood to be a great science.

And if the two words sadhyaù and kröibhiù are taken together,
then it means Kåñëa is brought under control immediately for
those who are accomplished or qualified (kåtibhiù); whereas it
happens after a slight delay for those who are not so qualified.

Both types of persons, — the accomplished and
unaccomplished — are qualified for Bhägavatam.



Thus it is said:
nigama-kalpa-taror galitaà phalaà

çuka-mukhäd amåta-drava-saàyutam
pibata bhägavataà rasam älayaà

muhur aho rasikä bhuvi bhävukäù

O knowers of rasa (aho rasikä)! O fortunate souls (bhuvi bhävukäù)!
Constantly drink (muhur pibata) from the mouth of Çukadeva (çuka-
mukhäd) the Bhägavatam (bhägavataà), the fruit (phalaà) of the tree
of the Vedas (nigama-kalpa-taror), which has dropped from the tree to
this earth (galitaà), which is immortal, liquid (amåta-drava-
saàyutam), which is the essence of sweetness (rasam) and which
includes all types of liberation (älayaà). (SB 1.1.3)



yaù svänubhävam akhila-çruti-säram ekam
adhyätma-dépam atititérñatäà tamo ’ndham

saàsäriëäà karuëayäha puräëa-guhyaà
taà vyäsa-sünum upayämi gurum munénäm

I surrender (upayämi) to the son of Vyäsa (taà vyäsa-sünum), the
incomparable guru of all the sages (gurum munénäm), who mercifully
spoke (karuëayä äha) the Puräëa full of hidden meanings (puräëa-
guhyaà), the essence of all the scriptures, the essence of hearing
(akhila çruti-säram ekam), for all the people of this world, even in the
future (saàsäriëäà); who spoke the Bhägavatam, which revealed the
excellence of rasa to Çukadeva (yaù svänubhävam), and which is the
revealer of ätmä (adhyätma-dépam) for those desiring to cross dense
ignorance with ease (atititérñatäà tamo andham). (SB 1.2.3)



Tat-kñaëät can also mean because of Kåñëa’s (tat) merriment
or festival (kñaëät) he becomes caught in the devotee’s heart.

Since Kåñëa becomes supremely blissful by being trapped in
the heart filled with prema, this also indicates that Kåñëa is
happy and filled with prema when the devotees hear
Bhägavatam.

This result is not achieved by any other scripture or other
practices (kià vä paraiù).



Having described the excellent results of this scripture, the
verse describes the excellence of the maker.

Mahämuni indicates that the Lord himself became the sage
and planned the work, for this is explained in the scriptures.

The Bhägavatam was first revealed in abbreviated form by the
Lord himself in four verses.



kasmai yena vibhäsito ’yam atulo jïäna-pradépaù purä
tad-rüpeëa ca näradäya munaye kåñëäya tad-rüpiëä

yogéndräya tad-ätmanätha bhagavad-rätäya käruëyatas
tac chuddhaà vimalaà viçokam amåtaà satyaà paraà dhémahi

I meditate (dhīmahi) upon that pure, spotless Näräyaëa (tac chuddhaṁ
vimalaṁ satyaṁ paraṁ), who is free from suffering and death (viśokam
amṛtaṁ) and who (yena) previously (purā) revealed (vibhāsito) this
incomparable lamp of knowledge (ayam atulah jnāna-pradīpaḥ) to Brahmä
(kasmai). Brahmä then spoke it to the sage Närada (tad-rūpeṇa ca nāradāya
munaye), who narrated it to Kåñëa-dvaipäyana Vyäsa (kṛṣṇāya tad-rūpiṇā).
Çréla Vyäsa revealed this Bhägavatam to the greatest of sages, Çukadeva Gosvämé
(yogīndrāya tad-ātmanā), and Çukadeva mercifully spoke it to Mahäräja Parékñit
(ātha bhagavad-rātāya kāruṇyatas).( SB 12.13.19 )



Having then been revealed in full by Vyäsa, what is to be
understood in this work through hearing it?

That object which is substantial, which is fixed in the
beginning middle and end of time (västavam) can be
understood (vedyam) by those without selfishness.

And even those who are selfish, by hearing this work, lose
their selfishness.



Even the selfish will have enthusiasm for hearing it, for even such
persons can understand the work.

This permanent object (västavam vastu) includes the name, form,
qualities of the Lord, his abodes such as Vaikuëöha, his devotees and
bhakti.

Because other real objects (vastu), the things of this world, are not
permanent, it should be understood that though both Vaikuëöha and
the material world are real, Vaikuëöha is really substantial (västavam)
and the material world is not.



Unreal objects such as a flower in the sky are called avastu.

What will happen with gaining this knowledge of the permanently
real?

It gives auspiciousness (çivadam) in the form of becoming an
associate of the Lord with prema as the desired result.

It gives release from the three miseries or liberation (täpa-
trayonmülanam) as the unsought result.



In this work what is recommended action to be undertaken?

It vehemently rejects (projjhita) that path which cheats, which
deceives a person from the real goal.

In other words sakäma-karma is rejected.

The prefix pra (completely) indicates that path promising
liberation is also rejected.



Niñkäma-karma-yoga, jïäna-yoga with its limbs of sense and
mind control, and añöäìga-yoga are also rejected.

But parama-dharma, pure bhakti-yoga, is to be performed.

It is called parama or supreme, because bhakti is the best
process, because it gives all types of happiness (material
happiness, liberation and prema) and because even though it
bestows the lesser benedictions, it remains uncontaminated.



Thus, this verse shows the action to be performed (abhidheya-tattva).

It will be shown later that anyone who is a human being can perform
bhakti:

sa vai puàsäà paro dharmo yato bhaktir adhokñaje
ahaituky apratihatä yayätmä suprasédati

The supreme dharma for all human beings (sädhana bhakti) (puàsäà
paro dharmah) is that (sah vai) by which (yato) prema-bhakti to the
Lord arises (bhaktir adhokñaje), which is not caused by anything
other than itself (ahaituky), cannot be obstructed (apratihatä), and
which satisfies the mind completely (yayä ätmä suprasédati). (SB
1.2.6)



Repetition of atra (in this work) is employed for emphasis.

In this scripture and not in any other work, the Lord becomes
controlled by the devotees.

In this scripture and not in any other work, the substantial object
is presented.

In this work and no other work, the highest dharma which rejects
all cheating is presented.



All other yogas are excluded in this work alone.

And it should be understood that in describing what is
presented only in the Bhägavatam, all things which are not
yoga at all are also rejected.



|| 1.1.3 ||
nigama-kalpa-taror galitaà phalaà

çuka-mukhäd amåta-drava-saàyutam
pibata bhägavataà rasam ä-layaà
muhur aho rasikä bhuvi bhävukäù

O knowers of rasa (aho rasikä)! O fortunate souls (bhuvi bhävukäù)!
Constantly drink (muhur pibata) from the mouth of Çukadeva (çuka-mukhäd)
the Bhägavatam (bhägavataà), the fruit (phalaà) of the tree of the Vedas
(nigama-kalpa-taror), which has dropped from the tree to this earth (galitaà),
which is immortal, liquid (amåta-drava-saàyutam), which is the essence of
sweetness (rasam) and which includes all types of liberation (älayaà).



In the previous verse (1.1.2) of the Bhägavatam, the powers of
Bhägavatam to capture the Lord in the heart were described.

In this verse, the sweetness of Bhägavatam is described.

Nigama refers to the Veda.



The Veda is a desire tree because it naturally gives fruit in the
form of various puruñärthas (human goals — artha, dharma,
käma and mokña) which are desired by those who resort to it.

However, because of its nature as a tree (being magnanimous,
fulfilling everyone’s desires), it also gives the fruit known as
the Bhägavatam (since some people desire that).

Bhägavatam also means that which belongs to Bhagavän as the
proprietor.



This implies that he alone gives the scripture to his devotees,
and thus persons other than them do not have rights to it.

Galitam means that it falls down of its own accord when
ripened on the tree, not by force.

Thus, it is completely full of sweetness.



Even after falling from a high position in the tree, it does not
break, nor does it lose its sweetness.

That is because it comes down from the highest position, from
Näräyaëa, to the branch of Brahmä, then to the lower branch
of Närada, then to Vyäsa, and finally to the mouth of Çuka.

Thus, without being damaged, it is endowed with liquid
sweetness like honey.



The parrot, Çuka, has even made an opening in the fruit with
his beak for bringing out the sweetness.

Moreover, having been tasted by him, that fruit becomes even
sweeter.

Moreover, it remains unbroken, coming down step-by-step
from the branch of Süta and others.



What is implied here is that without the guru-paramparä, one
cannot drink Bhägavatam in its unbroken form--just by trying
to taste it through use of one’s limited intelligence.

How should the fruit be consumed?

That is explained.



One should drink it, for this fruit is the essence of taste
(rasam), devoid of skin, seed and other objectionable parts.

Laya means liberation (säyujya) or attaining the conditions of
sälokya, särñöi, sämépya and särüpya.

The word älayam then means that the fruit extends beyond
these types of liberation, because Bhägavatam is famous for
glorifying the Lord’s pastimes.



Or laya can refer to the eighth sättvika-bhäva called pralaya,
fainting.

One should drink until one develops the eight symptoms up to
the final one, fainting.

Though one will not be able to drink the nectar when one has
fainted, when the fainting wears off, one again awakens to
consciousness and begins drinking until one faints again.



One cannot give up drinking.

Thus the word muhur (continuously) is used.

Or muhur can have another meaning.

Though one has drunk it, by again drinking it, one develops
more relish for it.



This is surprising (aho).

O knowers of rasa (rasikäù)! This refers only to the devotees,
for they develop rati (bhäva) which becomes the sthäyi-bhäva.

In that position they can taste the rasa of Bhägavatam.

Jïäna-yogés and karma-yogés cannot claim this position.



O auspicious persons (bhävukäù)! You are most auspicious
and all others are inauspicious!

There is another reading of bhävukäù.

This would mean “persons who perform actions for tasting the
beautiful.”



Bhaööanäyaka says that a permanent emotion is established by
actions relating to tasting the beautiful.

Taking this meaning, bhävukäù indicates persons who
appreciate the Lord — who is rasa personified.

Starting with brahmavid äpnoti param, the Taittiréya Upaniñad
describes the creation of the annamaya-puruña after listing
elements starting with äkäça coming from brahman.



Different forms internal to the previous one are then
successively described: the annamaya-puruña, präëamaya-
puruña, manomaya-puruña, vijïänamaya-puruña and finally
the änandamaya-puruña which is considered to be brahman.

Brahma-sütra (1.1.13) describes this.

änandamayo ’bhyäsät: from the repetition of the words,
änandamaya refers to the Supreme Lord.



But it also says änanda ätmä brahma-puccham pratiñöhä:
impersonal brahman is only the tail of that änandamaya-
puruña. (Taittitréya Upaniñad 2.5)

The Lord is the basis of that brahman.

After that, the Upaniñad says raso vai saù rasaà hy eväyaà
labdhänandé bhavati: the Lord is rasa; realizing the Lord one
attains bliss. (Taittiréya Upaniñad 2.7)



But does saù refer to the änandamaya-puruña (the Lord) under
discussion or to the brahma-puccham (impersonal brahman)?

This doubt cannot be considered, for after discussion of the
different puruñas to have saù refer to the brahma- puccha
would break the structure of the progression expressed in the
text.

The Lord of course is well known to be rasa, since he is filled
with bliss.



The Lord is superior to the brahman, being its support.

Gétä says brahmaëo hi pratiñtùä ’ham: I am the basis of the
brahman. (BG 14.27)

This statement as well shows that Kåñëa is superior to the
brahman.



mallänäm açanir nåëäà nara-varaù stréëäà smaro mürtimän
gopänäà sva-jano ’satäà kñiti-bhujäà çästä sva-pitroù çiçuù
måtyur bhoja-pater viräò aviduñäà tattvaà paraà yoginäà

våñëénäà para-devateti vidito raìgaà gataù sägrajaù

The various groups of people in the arena regarded Kåñëa in different
ways when he entered it with his elder brother. The wrestlers saw
Kåñëa as a lightning bolt, the men of Mathurä as the best of males, the
women as Cupid in person, the cowherd men as their relative, the
impious rulers as a chastiser, his parents as their child, the King of the
Bhojas as death, the unintelligent as the Supreme Lord’s universal
form, the yogés as the Absolute Truth and the Våñëis as their supreme
worshipable deity. (SB 10.43.17)



1. mallänäm açanir ------->

2. nåëäà nara-varaù ------->

3. stréëäà smaro mürtimän --->

4. gopänäà sva-jano ------->

5. asatäà kñiti-bhujäà çästä --->

6. sva-pitroù çiçuù ------->

7. måtyur bhoja-pateù ------->

8. viräò aviduñäà ------->

9. tattvaà paraà yoginäà ----->

10.våñëénäà para-devata ------->

Wrestlers as thunderbolt – Virya rasa

Men of Mathura as best of males – Vismaya rasa

Women as cupid – Madhurya rasa

Cowherd boys as their relative – Sakhya and Hasya rasa

Impious rulers as a chastiser – Raudra rasa

His parents as their child – Vatsalya and Karuna rasa

Death for kamsa – Bhayanaka rasa

Unintelligent as virata rupa – Bibhatsa rasa

Yogis as absolute truth – Shanta rasa

Vrsnis as Supreme worshippable deity – Dasya rasa



Çrédhara Svämé explains that this verse illustrates that Kåñëa,
Bhagavän, is the form of all rasas combined, starting with
madhura-rasa, because the verse describes that different types
of persons realized different rasas in Kåñëa just on seeing him.

In other words, Kåñëa is the form of all rasas.

Thus, both Gétä and Bhägavatam proclaim Kåñëa to be rasa.



The jéva, attaining the Lord who is rasa, attains the highest
level of bliss, for, after this, the discussion of bliss is concluded
with the words änandasya mémäàsä bhavati: this concludes
the examination of bliss. (Taittiréya Upaniñad 8.2)

Or the meaning can be that other forms of the Lord, on seeing
Kåñëa, become filled with bliss.

This is evident in the following verses.



dvijätmajä me yuvayor didåkñuëä
mayopanétä bhuvi dharma-guptaye

kalävatérëäv avaner bharäsurän
hatveha bhüyas tvarayetam anti me

[Lord Mahä-Viñëu said:] I brought (mayä upanétä) the brähmaëa’s
sons here (dvijätmajä iha) because I wanted to see the two of you
(yuvayor didåkñuëä), my expansions (me kalä), who have descended
to the earth (bhuvi avatérëäu) to save the principles of religion
(dharma-guptaye). As soon as you finish killing the demons (asurän
hatvä), who burden the earth (avaner bhara), quickly come back here
to me (tvarayä etam anti me). (SB 10.89.58)



yan martya-lélaupayikaà sva-yoga-
mäyä-balaà darçayatä gåhétam

vismäpanaà svasya ca saubhagarddheù
paraà padaà bhüñaëa-bhüñaëäìgam

Kåñëa possesses that form suitable for human pastimes (yat martya-
lélä-aupayikaà) to show the full capacity of his yoga-mäyä (darçayatä
sva-yoga-mäyä balaà). That form astonishes (vismäpanaà) even the
lord of Vaikuëöha (svasya). It is the pinnacle of auspicious qualities
(paraà padaà saubhaga-rddheù) and enhances the beauty of his
ornaments (bhüñaëa-bhüñaëa-aìgam). (SB 3.2.12)



In any case Kåñëa is rasa, the fruit, but this fruit is not directly
situated on the tree of the Vedas.

It has fallen down (galitam) nearby.

This object, rasa, is not on the tree itself.

It is not to be searched out in the Vedas, but rather it is found
in the mouth of Çukadeva.



One can say that Vyäsa, knowing that this fruit was very tasty,
took it and put it in the mouth of his son out of affection.

Çukha-mukhät can also indicate a cause: the rasa is sweeter
because of coming from the mouth of Çukadeva.

This sweetness of rasa is shown in Çukadeva’s statements such
as the following:



yeñäm ahaà priya ätmä sutaç ca
sakhä guruù suhådo daivam iñöam

for whom I am (yeñäm ahaà ) a lover, the ätmä (priya ätmä),
son, friend (sutah ca sakhä), elder, companion (guruù
suhådah) or worshipable deity (daivam iñöam). (SB 3.25.38)

Bhuvi then indicates Vraja-bhumi.



Bhävukäù and rasikäù indicate the dear gopés.

O dear relishers of Kåñëa’s rasa, drink the sweetness of the rasa
arising from his form (bhägavatam).

Or pibata bhägavatam rasam älayam can mean“relish rasa up
to the point of embracing (älayam) Kåñëa.



Kåñëa’s rasa is indestructible (amåta) and flows away quickly
from the mind and eye (drava).

Therefore drink that indestructible nectar in the form of his
lips.

In that case, nigama-kalpa-taror galitaà phalam means
“rägänuga-bhakti which is the fully ripened fruit (galitam) on
the tree of the Vedas.”



This fully ripened fruit is rägänuga-bhakti following after the
sentiments of the gopés (which is the highest type of love).

This is an acceptable meaning because, as mentioned in the
Båhad-vämana Puräëa, the Vedas, taking up that type of
bhakti, accepted the forms of hundreds of thousands of gopés,
and drank the sweet rasa of his lips.

This very secret meaning can be seen in the the prayers of the
Personified Vedas (SB 10.87).



Some persons explain the phrase brahmaëo hi pratiñöhäham
in another way.

Certainly they do, but such explanations should be regarded as
incorrect since they are out of context and fanciful.

The explanation given here is correct.



mäà ca yo ’vyabhicäreëa bhakti-yogena sevate
sa guëän samatétyaitän brahma-bhüyäya kalpate

brahmaëo hi pratiñöhäham amåtasyävyayasya ca
çäçvatasya ca dharmasya sukhasyaikäntikasya ca

The meaning of these verses is as follows:



Though a person may question how one can attain brahman
by bhakti and how one can attain realization of the one
brahman without qualities by worship of the Lord, you can
attain realization of brahman by worshipping me, because (hi)
I am the shelter (pratiñöhä) of even the brahman, famous in
the çrutis as the shelter of everything.

Pratiñöhä means “that in which something is standing.”



Pratiñöhä means shelter as well, in many çruti texts, such as
Taittiréya Upaniñad.

I am the shelter of liberation (amåtasya).

This meaning is made clear by the word avyayasa
(indestructible), since this will exclude the amåta of the
heavenly planets.



I am also the shelter of bhakti (dharmasya) which is
continuous (çäçvatasya), being present as sädhana and as the
result of sädhana (prema).

I am the shelter of prema (aikäntikasya sukhasya), the goal of
sädhana-bhakti.

Because everything is dependent on me, by worshipping me
with a desire for merging into impersonal brahman, one can
merge into the brahman and attain the quality of brahman.



In support of this, Viñëu Puräëa (6.7.76) says

çubhäçrayasya cittasya sarvagasyäcalätmanaù

Viñëu is the shelter of all auspiciousness and the brahman.

According to Çrédhara Svämé sarvagasyätmanah means that
Viñëu is the shelter of even the impersonal brahman
(sarvagasya).



This confirms what the Lord himself says: brahmaëo hi pratiñthäham.

Viñëu-dharma in describing Naraka-dvädaçé says:

prakåtau puruñe caiva brahmaëy api ca sa prabhuù
yathaika eva sarvätmä väsudevo vyavasthitaù

Väsudeva (sah prabhuù väsudevah) is situated (vyavasthitaù) as the
soul of all things (sarvätmä), in prakåti, the puruña (prakåtau puruñe
caiva), and the brahman (brahmaëy api ca ).



Also Viñëu-dharma in describing mäsarkña worship says:

yathäcyutas tvam parataù parasmät
sa brahmabhütät parataù parätmä
tathäcyuta tvaà kuru väïchitaà

tam mamäpadaà cäpaharäprameya

Just as Acyuta (yathä acyutah), Paramätmä (parätmä), is superior to
all others (parataù parasmät), he is superior to brahman (sah
brahmabhütät parataù). Therefore (tathä) unlimited Acyuta
(aprameya acyutah), you should fulfill my wish (tvaà kuru
väïchitaà) and remove me from all dangers (mama äpadaà ca
apaharä). (Viñëu Dharma 26.13)



In Hari-vaàça, the Lord says to Arjuna in the story where
Mahaviñëu steals the sons of the brähmaëa:

tat param paramaà brahma sarvaà vibhajate jagat
mamaiva tad ghanaà tejo jïätum arhasi bhärata

This supreme brahman (tat param paramaà brahma) spreads
throughout the whole universe (sarvaà vibhajate jagat). O
Bhärata (bhärata), understand (jïätum arhasi) that brahman
(tad) is my condensed effulgence (mamaiva ghanaà tejah).



Brahma-saàhitä says:
yasya prabhä prabhavato jagad-aëòa-koöi-
koöiñv açeña-vasudhädi vibhüti-bhinnam |

tad brahma niñkalam anantam açeña-bhütaà
govindam ädi-puruñaà tam ahaà bhajämi ||

I worship (ahaà bhajämi) the Supreme Lord Govinda (tam
govindam ädi-puruñaà), whose powerful form radiates effulgence
(yasya prabhä prabhavatah) known as the undifferentiated (tad
niñkalam), unlimited (anantam), all-encompassing brahman (açeña-
bhütaà brahma), which is completely distinct from its powers
(vibhüti-bhinnam) displayed in unlimited planets (açeña-vasudhädi)
throughout billions of universes (jagad-aëòa-koöi-koöiñu). ( Brahma-
saàhitä 5.40 )



The çruti text Gopäla-täpané Upaniñad says:

yo ’sau jägrata svapna-suñuptim atétya
türyätéto gopälas tasmai vai namo namaù

I offer repeated respects (namo namaù) to Kåñëa (tasmai vai
gopälah) who is beyond the states of waking, dreaming, deep
sleep (yo asau jägrata svapna-suñuptim atétya) and the
brahman (türya atétah).



Section – II

Setting the scene for the sages  

inquiries (4-8)



|| 1.1.4 ||
naimiñe 'nimiña-kñetre
åñayaù çaunakädayaù

satraà svargäya lokäya
sahasra-samam äsata

At the place called Naimiçäraëya (naimiñe), the place of Viñëu
(animiña-kñetre), the sages headed by Çaunaka (åñayaù çaunaka
ädayaù) applied themselves to a sacrifice (satraà äsata) lasting a
thousand years (sahasra-samam) for attaining the planet of the
Supreme Lord (or for going to the heavenly planets) (svargäya
lokäya).



Offering my respects to my guru and to the ocean of mercy, Kåñëa,
I take shelter of Çré Çuka, the eye of the universe and master of the
world.

My eyes are covered by ignorance, but Çrédhara Svämé, who wrote
Bhävärtha-dépikä, being very merciful to me in producing this
commentary, is my means to success.

This commentary belonging to the Lord, called “Giving bliss to
the hearts of the devotees” has arisen by the mercy of the äcäryas
and my guru.



Facing the listeners, the speaker invokes auspiciousness at the
beginning of the recital of Bhägavatam by uttering oà.

It is said:

oàkäraç cätha-çabdaç ca dväv etau brahmaëaù purä
kaëöhaà bhittvä vinirjätau tena mäìgalikäv ubhau

In ancient times (purä) the words oà and atha (oàkäraç cätha-çabdaç
ca dväv etau) were uttered by Brahmä (brahmaëaù kaëöhaà bhittvä
vinirjätau). Thus, both words produce auspiciousness (tena
mäìgalikäv ubhau).



By oà the speaker indicates that Bhägavatam is an expansion
of the meaning of oà.

Brahmä created a wheel in his mind.

The rim of a wheel is called a nemi.

That place where the rim (nemi) fell off (çéryate) is called
nemiça or naimiça.



Väyu Puräëa describes this:
etan manomayaà cakraà mayä såñöaà visåjyate
yaträsya çéryate nemiù sa desas tapasaù çubhaù

ity utkvä sürya-saìkäçaà cakram såñtvä manomayam
praëipatya mahädeva visasarja pitämahaù

te ’pi hrñöatarä vipräù praëamya jagatäà prabhum
prayayus tasya cakrasya yatra nemir vyaçéryata
tadvaà tena vikhyätaà naimiçaà muni-püjitam

“This mental wheel (etad manomayaà cakraà) created by me (mayä såñöaà) will be released
(visåjyate). The place (yatra) where the rim comes off (asya nemiù çéryate) will be favorable
for performing austerities (sa desah tapasaù çubhaù).” Having said this (ity utkvä), and
having created (såñtvä) the wheel brilliant like the sun (sürya-saìkäçaà cakram) in his mind
(manomayam) and offering his respects to it (praëipatya), Brahmä (pitämahaù) released
(visasarja) that great deity, the wheel (mahädeva). The rejoicing brähmaëas (te ’pi hrñöatarä
vipräù), offering respects to the lord of the universe (praëamya jagatäà prabhum), then
journeyed (prayayuh) to the place (tasya) where the rim of wheel fell off (yatra cakrasya
nemir vyaçéryata). That forest became known as Naimiça (tadvat tena naimiçaà vikhyätaà)
and is worshipped by the sages (muni-püjitam).



Various devotees have personal desires to fulfill through
various types of bhakti.

All the desires of all these persons upon which their minds,
free of distraction, have become fixed, can be fulfilled by
immersion in the topics of Bhägavatam.



The Bhägavatam has been arranged to bring out this point
clearly at the very beginning, with the description of the sages
at Naimiçäraëya.

Naimiça can also be spelled Naimiña.

The meaning of Naimiña with a cerebral ñ is found in the
Varäha Puräëa.



The Lord spoke to the sage Gauramukha:
evaà kåtvä tato devo munià gaurmukhaà tadä

uväca nimiñeëedaà nihataà dänavaà balam
araëye ’smiàs tatas tv etan naimiñäraëya-saàjïitam
bhaviñyati yathärthaà vai brähmaëänäà viçeñakam

Having done that (evaà kåtvä), the Lord then spoke to Gauramukha
(tato tadä devah munià gaurmukhaà uväca). The powerful demon
(idaà balam dänavaà) was killed (nihataà) in that forest (asmin
araëye) quickly in a moment (nimiñeëa nimiña). Thus (tatah tu) this
place is called the Naimiñäraëya (etad naimiñäraëya-saàjïitam). It
will be very suitable for brähmaëas in the future (yathärthaà vai
brähmaëänäà viçeñakam bhaviñyati).



By using this word with this meaning, it is suggested that one
should reside in this place for quickly killing the enemies such
as material desire.

In the beginning Çaunaka and the other sages were attached to
sakäma-karma.

Thus the verse indicates they performed sacrifice for attaining
Svarga.



It is well known however that by hearing and contemplating
various Puräëas and other scriptures from Romaharñaëa, they
became inquisitive about spiritual life.

By association with Süta Gosvämé (Ugraçravas) they developed
a small taste for bhakti.

(Showing their inquisitiveness) it is said:



karmaëy asminn anäçväse
dhüma-dhümrätmanäà bhavän

äpäyayati govinda-
päda-padmäsavaà madhu

You (bhavän) let us, blackened by the smoke (dhüma-
dhümrätmanäà) at this uncertain sacrifice (asminn anäçväse
karmaëy), drink (äpäyayati) the intoxicating nectar of the lotus feet of
Govinda (govinda- päda-padmäsavaà madhu). (SB 1.18.12)

When they took up bhakti, then their inquisitiveness became
weakened, and performance of sacrifice for attaining Svarga became
false.



That is indicated in the following:

kalim ägatam äjïäya kñetre ’smin vaiñëave vayam
äsénä dérgha-satreëa kathäyäà sakñaëä hareù

Knowing well that the age of Kali has already begun (kalim
ägatam äjïäya), we (vayam) are assembled (äsénä) here in this
holy place (asmin vaiñëave kñetre) to hear at great length the
transcendental message of the Lord (kathäyäà sakñaëä hareù)
and in this way perform sacrifice for the Lord (dérgha-
satreëa). (SB 1.1.21)



The power of bhakti is indicated by the cessation of
attachment to prescribed duties which arose in them from
hearing Bhägavatam.

The power of bhakti is also indicated by the appearance of
complete disinterest in impersonal liberation within Çukadeva.



pariniñöhito ’pi nairguëya
uttama-çloka-lélayä
gåhéta-cetä räjarñe

äkhyänaà yad adhétavän

O King (räjarñe)! Though I was fixed in brahman (pariniñöhitah api)
and beyond the guëas (nairguëya), my mind became attracted
(gåhéta-cetä) to the pastimes of the Lord (uttama-çloka-lélayä). I thus
learned about his pastimes (äkhyänaà yad adhétavän). (SB 2.1.9)

There is another meaning to Svarga however.



Svarga means “glorified (géyate=ga) in Svarga (svar).”

Svargäya (who is praised in Svarga), like the name Urugäya
(who is greatly praised), indicates the Lord.

His loka is Vaikuëöha.

Therefore svargäya lokäya means for “going to Vaikuëöha of
the Lord.”



Animiña (not blinking) in this verse refers to Viñëu, because in
SB 1.1.21 quoted above, the sages themselves identify the place
as kñetre ’smin vaiñëave, a place of Viñëu.

They applied themselves (äsata) to performing karma, pious
prescribed actions (satram) which were to last for a thousand
years (samäù).



Or the sentence can mean “They performed (äsata) a sacrifice of killing
animals such as the agniñöoma (generally performed for going to
Svarga).”

This use of the verb is similar to expressions such as “He performs
(nirvapati, he sprinkles) çräddha rites to the Pitås on the dark moon or
“they perform (upayänti- they approach) the marriage of a eight-year-
old girl.”

Thus the meaning of äs (to sit) can here mean “perform” with
suppression of the meaning of the original root.



|| 1.1.5 ||
ta ekadä tu munayaù

prätar huta-hutägnayaù
sat-kåtaà sütam äsénaà
papracchur idam ädarät

Once (ekadä tu), the sages (te munayaù), having offered oblations into
the sacrificial fire (huta-hutägnayaù) in the morning (prätar), with great
respect (ädarät) inquired from Süta (sütam idam papracchuh) who had
been received properly (sat-kåtaà) and was seated (äsénaà).

Huta-hutägnayaù munayaù means “the sages who had offered oblations
(huta) into the sacrificial fires (hutägnayaù).”



Qualification of Suta Goswami

(6-8)



|| 1.1.6||
tvayä khalu puräëäni
setihäsäni cänagha

äkhyätäny apy adhétäni
dharma-çästräëi yäny uta

The sages said: O sinless Süta (anagha)! Certainly (khalu) you have not
only studied but also explained (tvayä äkhyätäny apy adhétäni) the
Puräëas (puräëäni) and the dharma-çästras (dharma-çästräëi) along with
histories such as Mahäbhärata (sa itihäsäni).

Itihäsäni refers to works such as Mahäbhärata.



|| 1.1.7-8||
yäni veda-vidäà çreñöho bhagavän bädaräyaëaù

anye ca munayaù süta parävara-vido viduù

vettha tvaà saumya tat sarvaà tattvatas tad-anugrahät
brüyuù snigdhasya çiñyasya guravo guhyam apy uta

O Süta Gosvämé (süta)! Because you are submissive (tvaà saumya), by the mercy of
the gurus (tad-anugrahät), you know (tvaà vettha) all matters in truth (tat sarvaà
tattvatah) which the Supreme Lord Vyäsa (yäni bhagavän bädaräyaëaù), best among
knowers (veda-vidäà çreñöhah), and other sages (anye ca munayaù) who know
brahman with and without qualities (parävara-vidah) have understood (viduù). The
gurus should speak (guravah brüyuù) the secret (guhyam apy) to the disciple who
has affection for the gurus (snigdhasya çiñyasya).



Vidäm refers to persons who know.

Parävara-vidaù means persons who know both the brahman
with qualities and without qualities.

Gurus should speak the secret to the disciple who has affection
(snigdhasya) for the gurus.



This is in the potential, and thus expresses the following idea.

Since you were a disciple having affection for your gurus, they
must certainly have revealed the secret to you and you must
have understood all those confidential subjects.

While rejecting sages who extract their own ideas from all
these confidential topics and then speak, we are asking you,
the speaker of all authorized doctrines, about these subjects.



Section – III

The 6 Questions of the

Sages (9-23)



|| 1.1.9||
tatra taträïjasäyuñman
bhavatä yad viniçcitam

puàsäm ekäntataù çreyas
tan naù çaàsitum arhasi

O long-lived sage (äyuñman)! You should tell us (tad naù
çaàsitum arhasi) at once in easy terms (aïjasä), and
thoroughly (tatra tatra), the highest object for mankind
(puàsäm ekäntataù çreyah) that you have discerned in all the
scriptures (bhavatä yad viniçcitam).



“Then I will speak all things.”

They reply with this verse, saying which conclusions they
want to hear among all the conclusions of scripture.

O long-living sage! This indicates that he studied and
deliberated on the scriptures for a long time.



Tell us completely (ekäntataù), or from the beginning
(ablative sense “from one end”), concerning the highest goal of
mankind, that you discerned from looking at all the scriptures
(tatra tatra), in statements that can be understood at once
(aïjasä).

Çreya means that to which there is nothing greater, that which
has no equal, and that which is not included in something else
when comparing degrees of excellence.



Later in the work it will be revealed that this highest goal is
prema, not Svarga or liberation, because prema brings even
Bhagavän under control.

Among the forms brahman, Paramätmä and Bhagavän,
Bhagavän is the chief form.



|| 1.1.10||
präyeëälpäyuñaù sabhya
kaläv asmin yuge janäù

mandäù sumanda-matayo
manda-bhägyä hy upadrutäù

O worthy sage, capable of knowing what is beneficial at this time
(sabhyah)! In Kali-yuga (asmin kaläv yuge) people (janäù) are
generally short-lived (präyeëa alpa äyuñaù), lazy (mandäù),
unintelligent (sumanda-matayah), devoid of the good fortune of
devotee association (manda-bhägyä), and afflicted by various
problems (upadrutäù).



“You should hear everything from my mouth. Then you can
decide what the best is.”

The sages reply with this verse.

O honorable sage, you who know what is suitable for time and
place!

In Kali-yuga people are generally short-lived.



If they have long life by chance, then they are lazy to
investigate spiritual topics.

Even if someone is not lazy then he is unintelligent.

Even if someone is intelligent, he is unfortunate, for he is
devoid of association with devotees to teach the highest
actions.



Even if someone has that association of devotees, he is afflicted.

Under the control of affliction from sickness and other
problems, he does not get the time to hear from the mouth of
the devotee, or even if he does hear, he cannot discern the
highest goal for the human being and then carry out actions to
attain it.

Or the sequence of qualities can mean that all people have all the
bad qualities.



|| 1.1.11||
bhüréëi bhüri-karmäëi
çrotavyäni vibhägaçaù

ataù sädho 'tra yat säraà
samuddhåtya manéñayä

brühi bhadräya bhütänäà
yenätmä suprasédati

O learned sage (sädhoh)! For the welfare of all living beings (bhadräya
bhütänäà), please, after extracting (samuddhåtya) the essence of scriptures
(yat säraà) using your wisdom (manéñayä), describe (brühi) the practices
worthy of hearing (bhüréëi çrotavyäni) which include many actions (bhüri-
karmäëi vibhägaçaù), by which our intelligence will be satisfied (yena ätmä
suprasédati).



Or tell us the scriptures worthy of hearing because they explain
the many practices for attaining the highest goal, which
themselves contain many actions, by which our intelligence
(ätmä) becomes satisfied.

Later it will be explained that these actions are hearing, chanting
and other devotional acts.



The sages request, “Please tell us the principal means among all
the processes for attaining the highest goal, which is easily
executed by people living in Kali-yuga.”

Tell us the many practices worthy of hearing about (bhüréëi
srotavyäni), those which should be practiced, which include
many actions (bhüri-karmäëi).



|| 1.1.12||
süta jänäsi bhadraà te

bhagavän sätvatäà patiù
devakyäà vasudevasya

jäto yasya cikérñayä

O Süta (süta)! Blessings to you (bhadraà te)! You know
(jänäsi) for what purpose (yasya cikérñayä) the Lord, master
of the Yadus (bhagavän sätvatäà patiù), appeared (jätah) in
Devaké (devakyäà), the wife of Vasudeva (vasudevasya).



Again the sages request Süta to speak about the practice of
hearing and chanting about Kåñëa and Yaçodä.

“All auspiciousness to you (bhadram te)” is a blessing
pronounced out of enthusiasm.

Viñëu is called satvän (possessor of sat) because he possesses
all the devotees (sat) as his expansions.



The followers of Viñëu are then called sätvatas.

Use of sätvatäm as the possessive plural instead of sätvatänäm
is poetic license.

Or the word sätvatäm may be derived from the sautra root sät,
which takes a causative meaning “giving pleasure” according
to anupasargälimpa. (Päëini 3.1.138)



The noun sät, “he who gives pleasure” is Paramätmä, the
Supreme Lord.

Those who possess the Lord by service are then called sätvataù
or devotees.

The possessive plural form is sätvatäm.



Sätvatäm patiù then means “Lord of the devotees.”

You know for what purpose the Lord, master of the Yadus was
born in Devaké, wife of Vasudeva (vasudevasya).

He appeared to broadcast his wonderful qualities, not to
relieve the burden of the earth.



This is proved by Kunté’s conclusive statement:

bhave ’smin kliçyamänänäm avidyä-käma-karmabhiù
çravaëa-smaraëärhäëi kariñyann iti kecana

Some say that (iti kecana) you have appeared in this world
(bhave asmin) to help those suffering (kliçyamänänäm) due to
their actions arising from material desires arising from
ignorance (avidyä-käma-karmabhiù) by engaging them in
hearing and remembering about you, so that they can attain
prema (çravaëa-smaraëa-arhäëi kariñyann). (SB 1.8.35)



|| 1.1.13||
tan naù çuçrüñamäëänäm
arhasy aìgänuvarëitum
yasyävatäro bhütänäà
kñemäya ca bhaväya ca

O Süta (aìga)! You should describe (anuvarëitum arhasy)
that Lord (tad) to us (naù), who are eager to hear
(çuçrüñamäëänäm). The Lord made his appearance (yasya
avatärah) for the liberation (kñemäya ca) and material
prosperity (bhaväya ca) of all beings (bhütänäà).



What is the result of curiosity about Kåñëa?

We will feel ourselves successful by hearing about him.

The sentence in the second line actually continues until verse
16, connected by the word yasya in this verse with the
correlative is tasya in verse 16.



The Lord appeared for the liberation (kñemäya) and prosperity
(bhaväya) of the living beings.

What else remains for him to do?



|| 1.1.14-16||
äpannaù saàsåtià ghoräà yan-näma vivaço gåëan
tataù sadyo vimucyeta yad bibheti svayaà bhayam

yat-pāda-saṁśrayāḥ sūta munayaḥ praśamāyanāḥ
sadyaḥ punanty upaspṛṣṭāḥ svardhuny-āpo ’nusevayā

ko vā bhagavatas tasya puṇya-ślokeḍya-karmaṇaḥ
śuddhi-kāmo na śṛṇuyād yaśaḥ kali-malāpaham

What person (kah vā), desiring satisfaction of his intelligence (śuddhi-kāmah), will not hear (na śṛṇuyād) the
glories of the Lord (bhagavatah yaśaḥ), whose actions (tasya karmaṇaḥ) are praised by reputed persons
(puṇya-śloka éḍya); whose name (yan-näma gåëan), which fear personified fears (yad bibheti svayaà bhayam),
immediately liberates (sadyo vimucyeta) helpless persons (vivaçah) afflicted by the terrors of material existence
(ghoräà saàsåtià äpannaù); and whose devotees, having taking shelter of his lotus feet (yat-pāda-saṁśrayāḥ
munayaḥ) and having fixed their mind in the Lord (praśamāyanāḥ), immediately purify others of all sins
(sadyaḥ punanty) just by their thinking of the devotees (upaspṛṣṭāḥ), whereas the waters of the Gaìgä purify
(svardhuny-āpah) only by contact and direct service (anusevayā).



The phrases saàñåtim ghoräm (terrifying material life),
vivaçaù (helpless) and sadyaù (immediately) indicate persons
like Ajämila.

By the utterance of even one name of the Lord, fear at its very
root (svayam bhayam, like svayam bhagavän), the form of
Mahäkäla, causing destruction of the universe, becomes afraid.



What then to speak of death and Yama in charge of death?

And what to speak of having fear of lesser beings such as
servants of Yama?

Those who take shelter of the Lord’s two feet — the devotees
— purify people of the contamination of ignorance
immediately, just by people remembering those devotees.



How much more purification will take place by seeing, touching or
serving those devotees!

This is understood because of a similar statement later:

yeñäà saàsmaraëät puàsäà sadyaù çuddhyanti vai gåhäù |
kià punar darçana-sparça- päda-çaucäsanädibhiù || 

Simply by our remembering you (yeñäà saàsmaraëät), our houses
(puàsäà gåhäù) become instantly sanctified (sadyaù çuddhyanti).
And what to speak of (kià punar) seeing you, touching you (darçana-
sparça), washing your holy feet (päda-çauca) and offering you a seat
in our home (äsanaa-ädibhiù)? (SB 1.19.33)



It should be understood that the waters of the Gaìgä purify by
their direct presence, having been brought from a distance
place.

Otherwise, there would be a contradiction to the statement
muktis tvad-darçanäd eva na jäne snäna-jaà phalam:
liberation comes from seeing you; I do not know the result of
taking bath.



Also it is said svardhunyä darçanäd eva sädhünäà ca
smaraëäd api muktir: one can attain liberation by seeing the
Gaìgä and by remembering the devotees.

Thus the superiority of the devotee is indicated.

The water of the Gaìgä, flowing from the Lord’s feet, by
having a relation with the Lord, actually does purify, but being
touched (upaçpåñöäù, touched upon).



Sevayä means by actions such as worship, obeisances, etc. or it
can mean by respect in general.

The particle nu (certainly) indicates a difference from the
previous statement (ie. “on the other hand”).

Lack of grammatical ending on the compound svardhuny-äpas
is poetic license.



Çuddhi-kämaù means “one who desires satisfaction of the
intellect” because it was previously said yenätmä suprasédati:
by which the intelligence is satisfied.

Yaçaù or fame of the Lord means his extraordinary actions
such his victory over Çiva, Indra, Brahmä and others and his
pastimes such as the räsa-lélä.



|| 1.1.17||
tasya karmäëy udäräëi

parigétäni süribhiù
brühi naù çraddadhänänäà

lélayä dadhataù kaläù

Please tell us (brühi naù), full of faith (çraddadhänänäà), about the
activities of the Lord (tasya karmäëy) who supports the forms of all
avatäras (dadhataù kaläù) by his will (lélayä)—activities of killing the
demons and bestowing the highest bliss to his devotees (udäräëi),
which are glorified by the sages (parigétäni süribhiù).



Karmäëi refers to the activities of killing demons in common with
other avatäras.

Udäräëi (generous) means fulfilling the desires of the devotees.

Kaläù dadhataù means “of he who supports the forms of the
avatäras.”

The constant presence of these avatäras during the time when Kåñëa
appears indicates the completeness of Kåñëa as avatäré.



|| 1.1.18||
athäkhyähi harer dhémann

avatära-kathäù çubhäù
lélä vidadhataù svairam
éçvarasyätma-mäyayä

O intelligent sage (dhémann)! Narrate (atha äkhyähi) the
non-material (çubhäù) stories of avatäras of the Supreme
Lord, Kåñëa (harer avatära-kathäù), who performs his eternal
pastimes (lélä vidadhataù) independently (svairam) by his
yoga-mäyä potency (éçvarasya ätma-mäyayä).



Çubha means non-material.

The Lord performs pastimes in the present which are actually
eternal in nature by his yoga-mäyä potency (ätmä-mäyayä).



|| 1.1.19||
vayaà tu na vitåpyäma
uttama-çloka-vikrame

yac-chåëvatäà rasa-jïänäà
svädu svädu pade pade

We are not fully satisfied (vayaà tu na vitåpyäma) with the
exploits of the Lord whose fame is the highest (uttama-çloka-
vikrame), because at every moment (pade pade) those
exploits become more relishable (svädu svädu) for the hearers
(yat-çåëvatäà) who have knowledge of rasa (rasa-jïänäà).



Uttama-çloka means “he whose fame or good qualities are the
best.”

Or it can mean “he who is praised by the best persons.”

We are not completely satisfied in hearing about the exploits
of Uttama-çloka.

We do not consider that it is sufficient.



In other words, we are completely satisfied with whatever we
have done in performing sacrifices and yoga.

Let us continue to hear about the activities of the Lord.

Or the sentence can mean “Let others be satisfied, but we are
not.”

That is indicated by the word tu.



The meaning is this.

In three ways one knows that one has had enough of
something and is satisfied: by sufficiency of quantity (as with
food in the belly), by lack of awareness of the taste, and by
lack of relishing the object.

In this verse, there is insufficiency for the hearers (çåëvatäm)
because the exploits are not directly present, being present
only as sound in the ether contacting the ear.



Satisfaction is negated for a person who is not capable of
appreciating the taste or rasa, for a person who is just like an
animal.

However the sages have appreciation of rasa (rasa-jëänäm).

But still they are not satisfied.



Unlike chewed sugarcane which loses its taste and becomes
detestable, the topics of the Lord are most excellent because
of the increase in taste at every moment (pade pade) after
tasting.

The sages have not lost taste, but are still dissatisfied.

The locative termination on pada pada (pade pade) indicates
“at every moment.”



|| 1.1.20||
kåtavän kila karmäëi
saha rämeëa keçavaù
atimartyäni bhagavän

güòhaù kapaöa-mänuñaù

The Supreme Lord Keçava (bhagavän keçavaù), whose
intentions remain concealed (güòhaù) because he is deceptive
to mankind (kapaöa-mänuñaù), performed (kåtavän kila)
pastimes (atimartyäni karmäëi) with Balaräma (saha
rämeëa).



This verse clarifies the activities of the Lord.

Though Kåñëa’s actions are human because he is brahman in
human form, his actions like lifting Govardhana surpass the
actions of humans.

Those actions are impossible for others living at that time.



Thus his actions are describes as “beyond human”
(atimartyäni).

But the Lord is hidden (güòhaù).

The reason is given.

He is deceptive to the human beings (kapaöa-mänuñaù).



He is deceptive to materialistic persons such as Jaräsandha by
disguising himself as a brähmaëa to make a request, in order
to help his devotees.

He is deceptive with the spiritual devotees — the gopés who
were attracted to the sound of his flute, by giving them
instructions on proper conduct in order to increase the
manifestation of prema.



Since the bewilderment of the demons is because of their
material ignorance and the bewilderment of the devotees like
the gopés is because of their prema, the Lord does not actually
cheat anyone.

He conceals himself in order to give instruction only.



|| 1.1.21||
kalim ägatam äjïäya

kñetre 'smin vaiñëave vayam
äsénä dérgha-satreëa

kathäyäà sakñaëä hareù

Knowing well that the age of Kali has already begun (kalim ägatam
äjïäya), we (vayam) are assembled (äsénä) here in this holy place
(asmin vaiñëave kñetre) to hear at great length the transcendental
message of the Lord (kathäyäà sakñaëä hareù) and in this way
perform sacrifice for the Lord (dérgha-satreëa).



“Well it is indeed surprising that persons such as you,
absorbed in ritualistic sacrifices, have enthusiasm for hearing
about the glories of Kåñëa.”

“Please understand that our interest in sacrifice has now
become a show only.”

Sakñaëä means “having obtained the opportunity,” or it can
mean “with joy.”



|| 1.1.22||
tvaà naù sandarçito dhäträ

dustaraà nistitérñatäm
kalià sattva-haraà puàsäà

karëa-dhära ivärëavam

We desire to cross the insurmountable ocean (dustaraà nistitérñatäm) of Kali
(kalià), the destroyer of all good qualities (sattva-haraà). Like the pilot of a
ship (karëa-dhära iva), you have appeared before us (tvaà naù sandarçito) by
the grace of the Lord (dhäträ) to guide us over that ocean (arëavam).

Karëadhäraù means a pilot of ship.



|| 1.1.23||
brühi yogeçvare kåñëe

brahmaëye dharma-varmaëi
sväà käñöhäm adhunopete

dharmaù kaà çaraëaà gataù

Please tell us (brühi) where dharma has taken shelter (dharmaù kaà
çaraëaà gataù), now (adhunä) that Kåñëa, master of all yogas
(yogeçvare kåñëe), devoted to the righteous (brahmaëye), and the
protector of dharma (dharma-varmaëi), has entered his abode (sväà
käñöhäm upete).



Kåñëa is the protector of dharma (dharma-vartmaëi), acting
like armor for dharma.

The cause is then mentioned.

Yogeçvare (master of all yogas) indicates Kåñëa’s powers.

Brahmaëye (devoted to the righteous) indicates his merciful
nature.



Sväà käñöhäm means his own sthiti or maryädä.

According to Amara-koña, käñöhä means excellence,
continuous condition or direction and maryädä means
righteousness and continuous condition.

That abode became invisible to worldly people after a
hundred and twenty-years after its appearance.



The six questions of the sages were:

1. You should explain what is most beneficial for humanity.

2. Tell us who have faith the essence of all the scriptures by
which the intellect is pleased.

3. You should tell us, who desire to hear, the purpose of
Kåñëa’s appearance from Devaké.



4. Describe the pastimes of Kåñëa who has all the avatäras within
him.

5. Describe the stories of the avatäras.

6. Tell us the shelter of dharma now that Kåñëa has departed.

It should be understood that the answers to these six questions
along with some related matters constitutes the Bhägavatam.
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