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Introduction



Reading other Acaryas

commentaries

Necessity, Mood, Procedure and
Pittalls



What is “As It Is” in an “As It Is
Commentary”?



Let us take a few examples.

Please identity which one is an “As
[t Is Commentary”?



SP Explanation

1 12.12 ||
Sreyo hi jhanam abhyasaj
jianad dhyanarm viSisyate
dhyanat karma-phala-tyagas

tyagac chantir anantaram

If you cannot take to this practice, then engage yourselt in the
cultivation of knowledge (Sreyo hi jhianam abhyasaj). Better than
knowledge, however, is meditation (jianad dhyanar visisyate), and
better than meditation is renunciation of the fruits of action (dhyanat
karma-phala-tyagah), for by such renunciation one can attain peace ot
mind (tyagac chantir anantaram).



SVCT Explanation

112.12 ]
Sreyo hi jianam abhyasaj
jianad dhyanam viSisyate
dhyanat karma-phala-tyagas

tyagac chantir anantaram

Manana is better than practice (sSreyo hi jianam abhyasat), but
meditation is better than manana (jianad dhyanam visisyate). From
meditation, one easily becomes detached from the results of work in
the form of bhukti and mukti (dhyanat karma-phala-tyagah). From
this detachment one finally attains lasting peace (absorbing his senses
only in Me.) (tyagat $antir anantaram)



BVB Explanation

112.12 ]
Sreyo hi jhanam abhyasaj
jianad dhyanarm viSisyate
dhyanat karma-phala-tyagas

tyagac chantir anantaram

Realization of atma is preferable to practicing remembrance of the
Lord ($reyo hi jianam abhyasat), but practice of meditation on atma
is preterable to realization of atma (jianad dhyanarm visisyate).
Preterable to practice of meditation is renunciation ot the results of
work (dhyanat karma-phala-tyagah). From this detachment one
finally gets purity (tyagat santir anantaram).



Which one of them is an AS IT IS
Translation?



SP and BVB Explanation

| 15.16 ||
dvav imau purusau loke
ksaras caksara eva ca
ksarah sarvani bhutani
kiita-stho 'ksara ucyate

There are two conscious beings in this universe (dvav imau

purusau loke ca aksara eva ca): the collective jivas
(ksarah sarvani bhiitani) and ®Grahman (kita-stho aksara

ucyate).




SVCT Explanation

1 15.16 ||
dvav imau purusau loke
ksaras caksara eva ca
ksarah sarvani bhutani
kiita-stho 'ksara ucyate

There are two conscious beings mentioned in the Vedas (dvav imau

purusau loke): the Conditio‘n‘g\(':le JIvas and the liberated jivas (ksarah ca
Cowes e °

aksara eva ca). The bound jivas are all these living entities with

bodies ( sarvani bhﬁtaﬁf)‘ | he liberated jiva are fixed with one

form for all time (kiita-sthah(dksar2 ucyate).




Which one of them is an AS IT IS
Translation?



Isopanisad invocation

om (purnam)adah purnam idam

purnasya parnam adaya
s — AV

purnanT§vayasisyate

- SP Translation
The @onaw is perfect and complete, and because He is
completely perfect, all emanations from Him, such as th_ig_phen(:menn] world
are_perfectly equipped as complete wholes. Whatever is produced of the

Complete Whole is also complete in itself. Because He is the Complete Whole,

even though so _many complete—units emanate from Him, He remains the
complete balance.




[sopanisad invocation

~
om purnam adah parnam idam

purnat purnam udacyate

purnasya purnam adaya
purnam evavasisyate

BVB Translation
The unmanifest Brahman is perfect The manifested Brahman is

perfect. From the unmanifest Brahman appears the _manifest

Brahman as various avataras. When the manifested forms emerge

from the unmanitest Brahman, the unmanifest Brahman remains.




Which one of them is an AS IT IS
Translation?



Theretfore, what exactly is an “AS IT IS Commentary”?

Which one of these is an “AS IT IS Commentary”?

What exactly is “@S” in an “@ IT I@Commentary”?



Which one of these is an “AS IT IS Commentary”?

+(Actually AT)

* Every Acarya has an Apurvatha or a specific style of writing

* They give specific emphasis based on the current socio-political
and spiritual scenario at that time

, \= il _
* Every Acarya has a specific\Sphurti or Revelatioi‘l given by Krsna




Baladeva Vidyabhusana

N v
» Sanishta, parir\ﬁltitha and nirapeksa. __~"

* Sri Vaisnavas challenge. Influence of Madhva and Ramanuja.

-

* Elaborate and technically sound refutations of mayavad

* Therefore a commentary which could compete with
Ramanujacarya’s commentary in its mayavad refutation and so on




Srila Visvanatha Cakravarti Thakur

* Rasik commentary

* Sometimes _introduces concepts of Radha and Krishna even in BG
commentaries

* Very relishable to GaudiyaVaisnavas

* Pradhani bhuta, guni bhuta

[

—

* Doesn’t give elaborate and technical refutations of mayavada



Srila Prabhupada

O

* Absolute emphasis on his purports

* Absolute emphasis on devotional service

& o
* Maximum mileage in-his boaks



Srila Prabhupada

a) Absolute emphasis on his purports

* Why? — Current scenario VS the scenario then

* Gargamuni p and Macmillan pastime



Srila Prabhupada

" Gete o c).!\a‘l
b) Absolute emphasis on Devotional Service \_/.E/—-a—s““"‘:" 32383 7\

* Why? — Again same reason. Current scenario VS

scenario then
Blawd-\ B3

* This is the ultimate conclusion of our scriptures

« Example: 6 chapter of BG — Prabhupada does not want us to become an

astanga yogi after reading that chapter or parts of that chapter.




Srila Prabhupada

c) Maximum Mileage in his books

* Pradyumna Prabhu pastime

* Try doing the Anvaya

* But in doing this, sometimes tflow has to be compromised




What exactly is “AS IT IS” in an “AS IT IS Commentary”?

* [t is certainly not the word to word meaning

e

0_7({\4:“(.‘\\
* It is certainly not the way a verse is{ranslate}l

* [t is certainly not the way a particular purport is written

* Then what is AS IT IS—MIﬁSﬁ can be differerﬁ




Dasa-mula-tattva

The Ten Esoteric Truths



kﬁmn%iah praha tattvarh) hari____m i%)aﬁparamaﬁ) Qarv%?—éakti@
fasabdhiyX® .

Qad bhinnarhsams ca—ji\_{a_@ rakrti-kavalitan tad-vimuktamé ca

havatX® @
Qahed%e_dha—prakééam sakalam apl) Eareh sadhanam suddha-

bhaktiri)
%dhyam tat—prltlm}ve y Qpadlsag jananjgaura-candrah svayam
sah)

 “The Vedic knowledge that is received through the system of
guru-parampara, disciplic succession, is known as amnaya, the
most authoritative and exhaustive wisdom.



* The Vedas, known as—the -$ruri_ and the smrti scriptures_for
example the Srimad Bhigavatam, which are fully in line with the
sruti, are essentially transcendental and are thus presented as the
pramana, proof and evidence.

* The directly perceivable t nd ' the
pramana are designated as thefprameya.

S

* They are@ in number:



(1)p4rama-tattva, Sri Hari is the Supreme Absolute Truth;

- —

16

-

(3) akila-rasamrta-sindhu, Srl Hari is the shoreless ocean of unhmlted
nectarean, mellows:

\(Mva-éaktimén, Sri Hari is omnipotent;

vibhinnamsa-tattva, the entire range of liberated and conditioned jivas are

Sri Hari’s eternally separated parts and parcels and comprise Higjiva-sakQ

%ddﬁa-jiva, the conditioned jiva is infected by maya;



(6)/ mukta-jiva, the liberated jiva is free from maya;

(%intya bhedabheda-tattva, all_creation either material or spiritual
is a manifestation of Sri Hari’s inconceivable potency, which is
simultaneously different and non-different from the Lord Himself;

——

&) suddha-bhakti, bhakti is the only sadhana; and

LQ)/(rsna-priti, krsna-prema alone is the ultimate sadhya.




An “As It Is Gaudiya Vaisnava”

Commentary



Components of an “AS IT IS Gaudiya Vaisnava Commentary”?
@
@ﬁdhyo bhagaQ\?z'ln VIaj eéa—tanaxas)@ad-dhamg VrLdﬁvanam>
Q‘amya kacid upasana i;mj a-vadhii-vargena ya kalpita)
%rimad-bhag;f@tam pramanam amalaii) Qrel_p_@_ gugl__-artho_mahan)

Sri-caitanya-mahaprabhor matam idam tatradarah na parah




The Supreme Personality of Godhead, the son of Nanda Maharaja
(aradhyo bhagavan vrajesa-tanayah), is to be worshiped along with
His transcendental abode, Vrndavana (tad-dhama vrndavanam). The
most pleasing form of worship (ramya kacid upasana) for the Lord is
that which was pertormed by the gopis of Vrndavana (vraja-vadhi-
vargena ya kalpita). Srimad-Bhagavatam is the spotless authority on
everything (srimad-bhagavatam pramanam amalam), and pure love
of God is the ultimate goal of life for all men (prema pum-artho
mahan). These statements, for which we have the highest regard
(tatra adarah nah parah), are the opinion of Sri Caitanya
Mahaprabhu ($ri-caitanya-mahaprabhor matam idam).



So, Can I write the next Gaudiya
Vaisnava Commentary to Srimad

Bhagavatam?



Qualification for Commenting on
Bhakti Scriptures



iErsna—tulya bhﬁgavat;—Vibhu, sarvasraya

prati-Sloke prati-aksare nana artha kaya

”Srimad-Bhiagavatam is as great as Krsna, (the_Su

and shelter of everything, In each and every verse of Srimad-
Bhagavatam and in each and every syllable, there are various
meanings. (CC Madhya 24.318)




ei mata kahilun eka slokera vyakhyana

vatulera pralapa kari’ ke kare pramana?

"In this way, like a madman, I have explained the meaning of
just one verse. I do not know who will take this as evidence.

(CC Madhya 24.322)




ama-hena yeba keha 'vatula’ haya
ei-drste bhagavatera artha janaya”

"It one becomes a madman like Me, he may also understand
the meaning of Srimad-Bhagavatam G; this procéss.” (CC
Madhya 24.323)




* Sr1 Caitanya Mahaprabhu plainly explains that Srimad-Bhagavatam

cannot be understood by those who are materially situated.

* In other words, one has to become ari Caitan\a\
(@ﬁ'ﬁéprab@ —

* Apart from being the Supreme Personality of Godhead, S1i Caitanya
Mahaprabhu is an {acarya who exhibited love of God like a
madman.

-

* According to His own written verse, yugayitar nimesena.



* He says that for Him, ”a moment seems to last twelve years.”

.

* (Caksusa pravrsayitam: "My tears are tlowing like torrents of rain.”

* Stnyayitarh jagat sarvam: ”I feel as_if the entire universe were
vacant.”

p

°@GW& "Due to My being separated from

Govinda, Krsna.”




One can understand Srimad-Bhagavatam only by following in the
footsteps of Sri Caitanya Mahaprabhu, who was mad for Krsna.

We cannot, of course, imitate Sri Caitanya Mahaprabhu.

[t is not possible.

However, unless one is very serious about understanding Krsna, he
cannot understand Srimad-Bhagavatam.




[s it ok to refer to other Acaryas
commentaries?

Aren’t Prabhupada’s books the
Pramana for the next 10.000
years?




Within the past five hundred vyears, many erudite
scholars and acaryas like Jiva Gosvami, Sanatana
Gosvami, Visvanatha Cakravarti, Vallabhacarya, and
many other distinguished scholars even after the time
of Lord Caitanya made elaborate commentaries on the
Bhagavatam. And the serious student would do well to

attempt _to go through them to better relish the
transcendental messages. (Purport — SB|1.1.1)




It is necessary, therefore, for the Gerious studenty of Srimad-
~ - S
Bhagavatam to follow the notes and comments of the great

acaryas like Jiva Gosvami and Visvanatha Cakravarti. To

oti__ers, who are not devotees of the Lord, the comments and

explanations of such acaryas may appear to be grammatical

c—

jugglery, but to the students who are in the line of disciplic

succession, the explanations of the great acaryas are quite fit.
(Purport — SB 3.4.28)




Yes, it is perfectly true that Srila Prabhupada’s books are
‘@'ETOO@ for the next 10,000 years. But, as disciples
and grand disciples of Prabhupada, we should also know

how we can establish that.

Otherwise we will ] und like fanatics. We will just be
telling others that these are “@e Books” for the next 10,000

E—

years but won’t be able to defend - “@ they are THE
BOOKS?”.




Mood of referring to other Acarva’s

commentaries




Try to understand the apurvatha of that particular acarya, and the

socio-political conditions under which the commentary was written.

Then we can save ourselves from unrealistic expectations from any

of the acaryas

For example, we won’t search in SVCT gita commentary for a very

sophisticated refutation of mayavad

Just because one commentary is more equipped to handle one

aspect, doesn’t mean that the other commentary is inferior.




Some people ask “This Prabhupada’s translation also seems right”

CSeems rig@ — “IT IS RIGHT” — We have to have that conviction.

If we cannot figure out how a particular explanation is right, then it

is our problem

Never compare commentaries, rather appreciate and-get benefitted
by the apurv h s bringing in




Pitfalls and methodologies in
referring to other Acarya’s
commentaries




Avoid referring to individual verses = WHY?
1. You may miss out on the terminologies

2. You may miss out on his premises "

3. You may miss out on his styles «—"

4. You won’t have proper appreciation of his apurvatha

S

If you have time and enthusiasm, try to refer to it parallely — butin a
systematic way, and from the beginning — because acaryas—den’t

bother to re-define terminologies and re-explain concepts again and

————

again




Canto One — Chapter One

Questions by the Sages



Section — 1



X
o 11.1.1 | Q)

orh namo bhagavate vasudevaya D

o~ janmady asya yato 'mvayad itaratas cartheg»abhijnah syarai

tene brahma hrda ya adi-kavaye mufiyanti yat sefayah

tejo-vari-mrdarh yatha vinimayo yatra trisargo 'mrsa @

dhamna svena sada nirastgAuhakam satydrm param dhimghi
/7@*‘5""" e %) e
Lt ys meditate dh1m upon thg Xbsolute L‘ rsna [satvaifaram)) whp is the cause

oI\ C eatlon maintenance and dfgfruction of J@ iverse (japfma y@@ as the

ma 1a1 and efficient cause (hnyayad itarata @ since he is fhe only knower of all objects
{su abhijfiah) and the oAlly independeAt being (? who revealed the Vedas (yah
@ G\ahma) to Brahma (af-kayaye) withjf his mind (hrda); who is difficult to understand

even fok the learned (mulganti yat stirayah); whose body is thought to be made of matter

( due to Alusion (Qrs®d just as one mistakes fire, water and earth for each
other (te]O-Varl-mrd‘ i/yatha, vinimayo); and who negates all false arguments regarding his

existence (nirasta-kuhakar) by possessing a tmnqpendenml inconeeivahleforin_and hy the
streWMenc1ng him thougﬁ_ﬁ_— Svartipa-sak)(sada svena € ‘)




The cloud of Sri-Caitanya has rained a sweet shower of mercy,
producing a @;‘ of devotiod to (himsel]) where_the jivas play like
elephants in the Ganga. ey @S Sawt

— JVe

May the dark cloud of Lord Krsna Caitanya, made golden with a flash
of lightning. illuminate the sky of my mind!

I worship the one absolute truth, Krsna, who is ws and

supreme consciousness, (Nityananda, M), personified
as_the eternal Bhagavatam which is the complete form of Brahma-
sutra, in_its most enl_lzgll,igh_eg form and who resides with eternal
bhakti and the eternal devotees in the eternal spiritual abode.




| Note:

sarva-vedanta-saram yad brahmatmaikatva-laksanam

vastv advitiyam tan-nistharm kaivalyaika-prayojanam

{0
This Bhagavatam is the essence of all Vedanta philosophy (sarva-
vedanta-saram) because (yad) its_subject matter is one Brahman
(brahma-atma-ekatva-laksanam), a substance with no duality (vastv
advitiyam). The main goal of the work (tad-nistharn -eka-
prayojanam) is merging (kaivalya). SB 12.13.12 ]

| take shelter of the eternal form, name and qualities of Krsna known
from Bhagavatam, which 1 stndied for a long time by the mercy of

ouru.




After having studied the Vaisnava-tosani of Sanatana and after
having understood the conclusions of Lord Caitanya from the
Sandarbhas of Jiva, by the mercy of Sridhara Svami. 1 produce
this commentary to show the essence ot Bhagavatam. -

[ am not learned. Oh! I am rash in this attempt!

The cause, being either my own foolishness or the causeless
mercy of the Lord, gives rise to its manifestation, even in_an
unqualified person.




If its cause is my foolishness, it will produce mockery, and if
its cause is mercy of the Lord, it will produce bliss with every
word tor the devotees.

I ofter myselt and everything I have to the absolute Lord who
is dearer than Iife to all the cowherd men and women, and to
the service of his dear devotees.




It is not so surprising that this popularly read scripture has
qualities of the absolute entity brahman,(comparable to the truit ot

a desire tree, a lamp-and the@/
w o %

[ praise this work which assumes the form of Mohini in the
assembly of devas and demons, giving the sweet topics of the Lord
to the devotees, and denying them to the demons.

Svayam Bhagavan, the sweet ocean of all auspicious qualities, the

king holding the greatest power, the most splendid sun, shone and
then disappeared at scheduled times over the earth.




The meanings of the various scriptures, Puranas and Itihasas,
placed in three groups just as men are classitied into three
groups, are like night watchmen (guarding the treasure of
satistaction of the heart), but through time, destiny, the
appearance of irregularity, and even laziness, some of the
meanings have fallen into deep sleep.

Consequently, the great treasure - satistaction of the heart of
all people and the authors of the works - has been stolen by
those who have appeared like thieves and given wrong
interpretations to those scriptures.



This is understood from the tollowing:

jugupsitam dharma-krte 'nusasatah
svabhava-raktasya mahan vyatikramah

You have created a great disturbance (mahan vyatikramah) by
teaching a condemned subject (jugupsitarn anusasatah) to people
(itarah janah) attached to material enjoyment (svabhava-raktasya) in
order to make them accept dharma (dharma-krte). Thinking that what
you have taught is real dharma (yad-vakyato dharma iti sthitah), they
do not consider giving it up (na manyate tasya nivaranam).

(SB 1.5.15)



However, under these conditions the Lord makes his
appearance:

yada yada hi dharmasya glanir bhavati bharata |
abhutthanam adharmasya tadatmanam srjamy aham ||

Whenever (yada yada) there is destruction in dharma
(dharmasya glanir bhavati), O Bharata (bharata), and a rise in
adharma (adharmasya abhyutthanam), I manitest My own
body (tada aham atmanarn srjamy). ( BG 4.7 )



As well, according to the Gita, the Lord comes to save the
devotees and destroy the demons. (BG 4.8)

Just as he appears for these purposes as Matsya among the fish,
as Varaha among the animals, as Hamsa among the birds, as
svayam bhagavan Krsna among humans, and as Upendra
among the devatas, so the Lord has now appeared as the crown
jewel of the scriptures, Srimad-bhagavatam, among the Vedas,
for restoring dharma and delivering the devotees.



krsne sva-dhamopagate dharma-jiianadibhih saha |
kalau nasta-drsam esa puranarko ’dhunoditah ||

Though Krsna left Dvaraka, arrived at Prabhisa, and then
disappeared (krsne sva-dhama upagate) along with his six great
qualities (dharma-jhianadibhih saha), this Purana (esa
puranah), another form of the sun (arkah), has now risen
(adhuna uditah) in Kali-yuga (kalau) for those who have lost
their knowledge (nasta-drsam). (SB 1.3.43)

This indicates that Bhagavatam is another form of Krsna, similar

tA the Anrmetricoce A fF T arnd mmine (Kvretrha arvd the hanly abhAatit Kvrerha )



Thus, it bears no comparison with other works.

Krsna has appeared as Bhagavatam through Sukadeva and Pariksit,
and like the sun among the planets, it shines among the Puranas.

It has twelve forms (volumes), just as the sun has twelve forms for
each of the months of the year.

With eighteen-thousand verses like its leaves, it has appeared like
a desire tree to fultill the goals of the great devotees.



Explanation-I

Establishing Bhagavan as the Vastu
of the Book



Let us meditate (dhimahi) upon the Absolute Truth, Krsna
(satyarh param),

who is the cause of creation, maintenance and destruction ot this
universe (janmady asya yatah), as the material and etficient cause
(anvayad itaratah ca),

since he is the only knower ot all objects (arthesu abhijnah) and
the only independent being (svarat);

who revealed the Vedas (yah tene brahma) to Brahma (adi-kavaye)
within his mind (hrda);



* who is difficult to understand even for the learned (muhyanti yat
stirayah);

* whose body is thought to be made of matter (yatra tri-sargo) due
to illusion (mrsa) just as one mistakes fire, water and earth for
each other (tejo-vari-mrdam yatha vinimayo);

 and who negates all false arguments regarding his existence
(nirasta-kuhakam) by possessing a transcendental, inconceivable
form, and by the strength of devotees’ experiencing him though
his svartipa-sakti (sada svena dhamna).



First Explanation:

In the beginning of the work, the author, Sri-krsna-dvaipayana -
the crown jewel among acaryas - invokes auspiciousness with
meditation on his cherished deity.

Param means “to the highest limit.”

Satyam means “that Supreme Lord who exists in all time and
space.”

Dhimahi means “let us worship or meditate on.”



The plural indicates all the jivas continuing in time and space as part ot
one’s own group and thus indicates teaching them meditation by these
Instructions.

The meaning of the siitra, athato brahma jijiasa (Vedanta-stitra 1.1.1) is
indicated from this since meditation alone is the result of inquiry.

The Lord’s supreme power is indicated in this verse with janmady asya
yatah. (Vedanta-statra 1.1.2)

(Let us meditate on the Supreme Lord) from whom (yatah) arises creation,
maintenance and destruction (janmadi) ot the universe (asya).)



Should they meditate on time, which causes all this?

No.

The Lord is the cause because he is the material and efficient
cause (anvyad itaratas ca).

Anvayad itaratah (anvaya and its opposite) can mean anvaya-
vyatireka, which, in talking about causality, can reter to cause
and efttect.



The Lord in relation to the universe is like the earth which, as
a material cause, is inherent in the pot, and the pot which, as
an effect, is inherent in its material cause, the earth.

Thus this phrase means that the Lord is the material cause
(upadana-karana).

The word ca indicates the efficient cause (nimitta-karana)
which is time, because the Lord takes the form of time to
influence prakrti.



Thus the Lord is the cause (janma) by being the material
(anvayad itaratah) and the etficient cause (ca).

Or the word anvaya (meaning inclusion or entrance into) can
also indicate that the Lord is the cause and destruction
(janmadi) because everything enters the Lord.

The universes enter into the Lord at destruction (and issues
from him at the time of creation).



[taratah then indicates divisions of matter taking place at the level
of secondary creation outside the Lord.

That means that the Lord is the basis (adhisthatr-karana) ot the
whole universe, just as water is the basis of earth, and fire is the
basis ot water.

Thus the Lord is that person from whom creation, maintenance
and destruction takes place because everything is contained within
him (anvayat) and everything in the secondary creation is outside
him, but based on him (itaratah).



Or the word anvaya (meaning sequence) can mean that the
Lord is creation and destruction (janmadi), because he is the
whole sequence of creation, maintenance and destruction.

The Lord enters into the universe, as the final agent of
causality, in the process of creation; he enters the universe as
the final agent for dispensing results of action in maintenance;
and he enters the universe in the form of Siva as the final agent
in the process of destruction.



In this explanation, it should be understood that the cause
includes within itselt the eftect, and the Lord as cause enters into
the etftect, the universe.

Thus the Lord is identitied as creation, maintenance and
destruction ot the universe.

The universe itself is kept at a distance from the svartipa of the
Lord by the use of the descriptive word itaratah (difterent), since
the creation, maintenance and destruction of the universe is
ditterent from the Lord’s svartipa-sakti.



Ca indicates it is non-ditterent from the maya-sakti.

Thus anvayad itaratah ca means the Lord is the creator,
maintainer and destroyer since he is non-ditferent from the
universe in its phases of creation, maintenance and
destruction, but this universe is ditferent from his svartipa, and
non-different from his maya-sakti.



Thus in the first line the two Vedanta-siitras, janmady asya (1.1.2)
and tat tu samanvayat (1.1.3),

[Note: The usual meaning of this is “That the Lord is the creator is
known from the confirming statements of scripture.”
However here it can also mean “The Lord is the creator because he is

the material and efficient cause.” ]

have been spoken.



“But if the Supreme Lord is said to be the material cause of the
universe, he should be devoid ot change.

Therefore should one not say that the Supreme Lord is the
etficient and prakrti is the material cause.”

No. It 1s not so.



The Srutis say yah sarvajiah sarva-vit: he, who is omniscient,
knows all. (Mundaka Upanisad 2.2.7)

Sa iksata lokan: he glanced over the worlds and then created
(Aitareya Upanisad);

and tad aiksata bahusyam prajayeya; he glanced and said,

“Let me be many, Let me create progeny.” (Chandogya
Upanisad 6.2.3)



These verses indicate that only a conscious entity is the cause
of the universe, and thus the Lord is both the material cause
and the efficient cause of the universe.

Since prakrti is a sakti of the Lord and the sakti and possessor
of the sakti are non-ditterent, the Lord is the material cause
through prakrti.

But the Lord remains unchanged in spite of being the material
cause, because by his very nature he transcends prakrti.



This is explained by the Lord:

prakrtir yasyopadanam adharah purusah parah |
sato ’bhivyanjakah kalo brahma tat tritayam tv aham ||

Prakrti is the material cause (prakrtir yasya upadanam), the purusa is
the foundational cause (adharah purusah parah). Time, the indirect
cause (kalah), is agitator of prakrti (satah abhivyanjakah). 1 am all
three (brahma tat tritayam tv aham). ( SB 11.24.19)

Scripture does not state that prakrti is the material cause
independently.



The Lord, conscious of all things, is alone the cause of the
universe by his independence.

Unconscious prakrti is not the cause.

Thus the verse says that the Lord is fully conscious (abhijfiah)
concerning all matters relating to the creation and destruction
of all real objects (arthesu).



This statement illustrates the meaning of iksater nasabdam:
being described in the scriptures, the Lord is not beyond the
description of words (though he remains beyond the
material). (Vedanta-sutra 1.1.5)

The meaning of the siitra is this.

The brahman which was discussed is the cause of the universe.
Why?



Because of seeing; because of specialized conclusions arising from
seeing, or in other words, from hearing about the Lord in the
statements of Sruti which describe him as the cause of the
universe.

Therefore brahman is not indescribable.

[t is not that the Lord cannot be proved by authoritative words.

He can be proved by the scriptures.



The Srutis state that the conscious Lord is the cause:
tad aiksata bahu syam prajayeya
He glanced at prakrti. May I become many; let me create
progeny. ( Chandogya Upanisad 6.2.3 )
Sad eva saumyedam agra asit

O gentle one! The eternal Lord existed before this universe.
( Chandogya Upanisad 6.2.1 )



atma va idam eka evagra asit

The Lord existed before this universe. (Chandogya Upanisad 1.1.1)

tasmad va etasmad atmana akasah sambhuta

From that Lord arose the ether. (Taittiriya Upanisad 1)

yato va imani bhutani jayante

From the Lord all creatures arise. (Taittiriya Brahmana 1)



And the smrti says:

yatah sarvani bhatani bhavanty adi-yugagame |
yasmims$ ca pralayarnh yanti punar eva yuga-ksaye ||

From the Lord (yatah) all creatures (sarvani bhiitani) arise (bhavanty)
at the beginning of the first yuga (adi-yuga agame) and in him
(yasmims$ ca) they merge (punar eva yanti) at the time of universal
destruction (yuga-ksaye pralayam).

One may object that the mahat-tattva and other elements had not
arisen so that he could have a body which could perform actions.



Therefore the verse says that the Lord is independent (svarat).

He controls everything by himself (svayam rajate) through his
spiritual svartipa (non-ditferent from himselt).

Thus the sruti says:



na tasya karyam karanam ca vidyate
na tat-samas$ cabhyadhika$ ca drSyate
parasya Saktir vividhaiva Sruyate
svabhaviki jnana-bala-kriya ca

In the Lord (tasya) there is no (na vidyate) material cause and
ettect (karyam karanam ca); he has his own inherent
knowledge, strength and action (svabhaviki jnana-bala-kriya
ca). (Svetasvatara Upanisad 6.8)



One may object that in the creation of the universe, one
should understand that Lord Brahma has independent powers,
for in the Sruti it is said

hiranyagarbhah samavartatagre bhiitasya jatah patir eka asit

Brahma was born before other creatures: he alone existed.
(Maha-narayana Upanisad 6)



Therefore Brahma should be the object of worship.

The verse answers this objection in the second line.

[t is the Lord, satyam param, who revealed (tene) the Vedas
(brahma) — knowledge of himself — to Brahma (adi-
kavaye).

Thus Brahma is dependent on the Lord.



One may object that it is well known that Brahma did not
study the Vedas from anyone.

That is true.

He received it in his mind (hrdaye).

This is stated in the Bhagavatam.



pracodita yena pura sarasvati
vitanvatajasya satirn smrtirh hrdi
sva-laksana pradurabhit kilasyatah
sa me rsinam rsabhah prasidatam

May the Lord, the best of the sages, be pleased with me (sa me
rsinam rsabhah prasidatam)! Inspired by him (yena
pracodita), at the beginning of the kalpa (pura), Sarasvati
(sarasvati), whose aim is to reveal Krsna (sva-laksana),
appeared from the mouth of Brahma (pradurabhit kila ajasya
asyatah) and revealed (vitanvata) proper memory (satim
smrtim) to carry out creation in his heart (hrdi). (SB 2.4.22)



As well sudrstam hrdi me tadaiva: why did I not see him in
my heart at that time? (SB 10.14.15)

The meaning of the gayatri mantra was revealed to him by that
method.

[t is said in the Matsya Purana (53.20):



yatradhikrtya gayatrim varnyate dharma-vistarah |
vrtrasura-vadhopetam tad bhagavatam isyate ||

He spoke the Bhagavatam (tad bhagavatam isyate) where
(yatra) the killing of Vrtrasura is described (vrtrasura-vadha-
upetarn) and where (yatra), after starting with gayatri
(adhikrtya gayatrih), dharma is elaborately described
(dharma-vistarah varnyate).



In another Purana it is said:

grantho ’stadasa-sahasro dvadasa-skandha-sammitah |
hayagriva-brahma-vidya yatra vrtra-vadhas tatha |
gayatrya ca samarambhas tad vai bhagavatam viduh ||

The Bhagavatam is understood (tad vai bhagavatarn viduh) to be that
work starting with gayatri mantra (gayatrya ca samarambhas) in
which there are eighteen thousand verses (grantho astadasa-sahasro)
and twelve volumes (dvadasa-skandha-sammitah), and in which
(yatra) spiritual knowledge spoken by Hayagriva (hayagriva-brahma-
vidya) and the killing of Vrtra are described (vrtra-vadhas tatha).



Someone may argue:

“Perhaps Brahma realized the truth of the Vedas on his own
(from within the mind) just as a person sometimes gets a
realization during sleep.”

To answer this argument, then it is said that Brahma,
independently, does not have the power to realize this
knowledge, for even the greatly learned are bewildered about
this (yad siirayah muhyanti).



This explains the following siitra.
etena netaro ‘'nupapatteh
A jiva is not described (in the mantra "satyam jidnam anantam

brahma"), because such an interpretation of the mantra is
illogical. (Vedanta-siitra 1.1.16)



There is another objection.

When we talk about meditation it indicates that we meditate
on an object that has a form.

Forms are made of the three gunas of matter, and must be
therefore temporary.

This objection is answered in the third line.



It is like reversal; or one thing appearing as another
(vinimayah), just as light may appear to be water, or water
may appear to be earth or earth in forms like glass may appear
to be like water to an ignorant person.

In this way one falsely (mrsa) thinks that the pertect, spiritual
form of the Lord to be made of the three gunas (tri-sargah).



Gopala-tapani Upanisad (1.33) says:

tam ekarh govindarh sac-cid-ananda-vigraham
vrndavana-sura-bhuruha-talasinam

[ saw that one form of Govinda (tam ekarh govindam), a form
of eternity, knowledge and bliss (sac-cid-ananda-vigraham),

seated (asinam) at the base (tala) ot desire tree in Vrndavana
(vrndavana-sura-bhuaruha).



Rama-tapani Upanisad says:
ardha-matratmako ramo brahmanandaika-vigrahah
Rama is the half-syllable (ardha-matra atmako ramah) and form of spiritual
bliss (brahmananda eka-vigrahah).
Nrsirmhha-tapani Upanisad says:
rtam satyarn param brahma purusam nr-kesari-vigraham

The torm of Nrsimha (nr-kesari-vigraham) is the supreme brahman (param
brahma), the purusa (purusarm), knowledge and truth (rtar satyar).



nirdosa-piirna-guna-vigraha atma-tantro
niScetanatmaka-sarira-gunais ca hinah |
ananda-matra-kara-pada-mukhodaradih ca |

The Lord has a torm tull of faultless qualities (nirdosa-piirna-
guna-vigraha), which is independent (atma-tantrah). He is
devoid (hinah) of the qualities (gunaih ca) of liteless, material
bodies (niScetana atmaka-Sarira). All the parts ot his body
such as hands, teet, head and belly (kara-pada-mukha-udara-
adih ca) are bliss alone (ananda-matra). (Dhyana-bindu
Upanisad)



nanda-vraja-jananandi sac-cidananda-vigrahah

Krsna has a form of eternity, knowledge and bliss (sac-cid-ananda-
vigrahah) which gives joy to the people of Vraja (nanda-vraja-jana-
anandi). (Brahmanda Purana 2.36.25)

sarve nityah sasvatas ca dehas tasya paratmanah |
hanopadana-rahita naiva prakrti-jah kvacit ||

The bodies of the Lord (tasya paratmanah dehah) are all eternal,
unchanging (sarve nityah sasvatas ca), and devoid of faults (hana-
upadana-rahita). They are never the product of matter (na eva prakrti-
jah kvacit). (Maha varaha Purana)



This is also understood from the Bhagavatam

asyapi deva vapuso ma

d-anugrahasya

sveccha-mayasya na tu bhiita-mayasya ko ’pi
nese mahi tv avasiturnh manasantarena
saksat tavaiva kim utatma-sukhanubhitteh

My dear Lord (deva), neither I nor anyone else can estimate (kah api na tv
avasiturn 1Se) the potency (mahi) of this transcendental body of Yours (asyapi

vapusah), which has shown such mercy to

me (mad-anugrahasya) and which

appears just to fulfill the desires ot Your pure devotees (sva iccha-mayasya).
Although my mind (manasa antarena) is completely withdrawn from material

atfairs (na tu bhuita-mayasya), I cannot unc
saksat tavaiva). How, then, could I possil

erstand Your personal form (na ise
oly understand the happiness You

experience within Yourself (kim uta atma-sukha anubhuiteh)? ( SB 10.14.2)



tarh matvatmajam avyaktarh martya-lingam adhoksajam
gopikolukhale damna babandha prakrtam yatha

That unmanifested person (avyaktam), who is beyond the
perception of the senses (adhoksajam), had now appeared as a
human child (martya-lingam), and mother Yasoda (gopika),
considering Him her own ordinary child (tarh matva prakrtam
atmajam yatha), bound Him to the wooden mortar with a rope

(ulukhale damna babandha).(SB 10.9.14)



tasmad idam jagad aSesam asat-svartiparn
svapnabham asta-dhisanam puru-duhkha-duhkham
tvayy eva nitya-sukha-bodha-tanav anante
mayata udyad api yat sad ivavabhati

Theretore (tasmad) this entire universe (idam jagad asesam), which like a
dream (svapnabham) is by nature unreal (asat-svartipam), nevertheless appears
real (sad iva avabhati), and thus it covers one’s consciousness (asta-dhisanam)
and assails one with repeated miseries (puru-duhkha-duhkham). This universe
appears real (sad iva avabhati) because (yat) it is manifested (udyad) by the
potency of illusion (mayata) emanating from you (tvayy eva), whose unlimited

(anante) transcendental forms (tanav) are full of eternal happiness and
knowledge (nitya-sukha-bodha). (SB 10.14.22)



tavat prasanno bhagavan puskaraksah krte yuge
darsayam asa tarn ksattah sabdam brahma dadhad vapuh

O Vidura! (ksattah) The lotus eyed Lord (puskara aksah
bhagavan), having a body made of the Vedas (sabdam brahma
dadhad vapuh), pleased with Kardama (tavat prasannah),
showed him his form (darsayam asa tarn) in Satya-yuga (krte
yuge). (SB 3.21.8)



satya-jiananantananda- matraika-rasa-murtayah
asprsta-bhiiri-mahatmya api hy upanisad-drsam

The visnu-murtis all had eternal, unlimited forms, tull of knowledge
and bliss (jiiana-ananta-ananda-matra-eka-rasa-murtayah) and
existing beyond the intluence of time (satya). Their great glory (bhri-
mahatmya) was not even to be touched (asprsta) by the jfianis
engaged in studying the Upanisads (upanisad-drsam). (SB 10.13.54)

Even the devotees in Svetadvipa and Vaikuntha have forms.

These forms are not material. since the word atindriva is used.



Narayaniya says:

anindriya anahara anispannah sugandhinah
ekantinas te purusah sveta-dvipa-nivasinah |

The inhabitants living in Svetadvipa ($veta-dvipa-nivasinah),
devoted completely to the Lord (te purusah ekantinah), are all
fragrant (sugandhinah), beyond the material senses
(anindriya), without any need for material food (anahara) and

without material movement (anispannah). (Mahabharata
12.323.26)



dehendriyasu-hinanam
vaikuntha-pura-vasinam
deha-sambandha-sambaddham

etad akhyatum arhasi

The inhabitants of Vaikuntha (vaikuntha-pura-vasinam) are
completely spiritual, having no material body, senses or lite
airs (deha-indriya-asu-hinanam). Therefore, please tell the

story (etad akhyatum arhasi) ot how they became bound with

bodies in this world (deha-sambandha-sambaddham).
(SB 7.1.35)



What doubt can there be that their bodies are non-material?

Some persons argue with all these conclusions.

In answer to this, the following is said.



Through the power of realization of the Lord fixed in the
devotee’s heart by the svartipa-sakti, or through the Lord’s
form shining with power and sweetness increasing at every
moment (dhamna), which belongs only to the Lord and
which is thus extraordinary (svena), throughout all three
phases of time (sada), all false arguments (kuhakam) about
the Lord are negated (nirasta).



This is indicated in tarko ’pratisthanat: argumentation is not accepted
concerning the Lord, because it is insubstantial. (Vedanta-sutra 2.1.11)

yam evaisa vrnute tena labhyas
tasyaisa atma vivrnute tanum svam
The Lord reveals his form to that person whom he chooses. (Mundaka

Upanisad 3.2.3)

The use of the word svam to modity tanum indicates that the body ot
the Lord arises from his svartipa-sakti.



That his mind and eyes are not material is also understood
from the statements bahu syam (let me become many) and sa
aiksata (he glanced), since these senses are employed before
the agitation of prakrti, which produces material mind and
senses.

As well parasya saktir vividhaiva sriiyate svabhaviki jiana-
bala-kriya ca (Svetasvatara Upanisad 6.8) indicates that his
knowledge, strength and actions arise from his own nature
(svabhaviki), not prakrti.



acintyah khalu ye bhava na tams tarkena yojayet |
prakrtibhyah param yac ca tad acintyasya laksanam ||

One cannot use (na yojayet) material reasoning (tars
tarkena) on those things (ye bhava) which are inconceivable
(khalu acintyah). Inconceivable refers to (tad acintyasya

laksanam) those things existing beyond prakrti (yat ca
prakrtibhyah pararm). (Mahabharata 6.6.11)

The potential mood indicates that material arguments are
forbidden to be used against the Lord.



[t is just as strong as the prohibition: para-daran na gacchet:
one should not have sex with other men’s wives.

If the demons, who eagerly take up arrows of logic aimed at
the Lord, fall to hell, let them fall there.

Enough of their discussions!



Explanation-II

Establishing Krsna as the Vastu of
the Book



Let us meditate (dhimahi) on Krsna who is known as Satya (satyarm
param),

who (yah) — through his abode Mathura and by revelation of his
form to his devotees (svena dhamna) — destroys ignorance
concerning himself (sada nirasta-kuhakam);

whose body (yatra), though appearing to be material to the demons
(tri-sargo tejo-vari-mrdarn yatha vinimayo), is not temporary at all
(amrsa);

who, after appearing in Vasudeva’s house (asya janma ady yatah)
went to Nanda’s house (itaratah ca anu ayat),



knowing how to cheat Karhsa and who, knowing the appearance of
his devotee’s prema in Vraja (arthesv abhijnah), remained there
because of his own people (svarat), though he is in all cases
independent (svarat);

and who revealed (yah tene) that the cows and calves were actually
the supreme brahman (brahma) to Brahma (adi-kavaye) by his will

(hrda) —

which bewilders even persons such as Narada (muhyanti yat
suirayah).



[t is said in Bhagavatam:

dasamasya visuddhy-artharn navanam iha laksanam
varnayanti mahatmanah Srutenarthena canjasa

The great devotees such as Vidura and Maitreya describe
properly (mahatmanah varnayanti afjasa) the nine topics
(navanam iha laksanam) in order to impart the highest
knowledge of the tenth topic (dasamasya visuddhy-artham),
through the words of the scripture and stories to illustrate
their meaning (Srutena ca arthena). (SB 2.10.2)



Since the Supreme Lord is the angl in relation to all other
topics, and since Krsna is the chief form of the Lord, and since
there is praise for his extraordinary qualities, Krsna should be
indicated in the first verse.

Thus a second explanation of the first verse has arisen devoted
only to Krsna.

This is indicated at the beginning with the description of
Krsna’s birth. (Satyam param dhimahi is explained as Krsna.)



satya-vratam satya-param tri-satyam
satyasya yonim nihitar ca satye
satyasya satyam rta-satya-netram
satyatmakarn tvam $aranam prapannah

O Lord, You never deviate from Your vow (satya-vratam), which is always pertect because
whatever You decide is perfectly correct and cannot be stopped by anyone (satya-param).
Being present in the three phases of cosmic manifestation-creation, maintenance and
annihilation (tri-satyam)—You are the Supreme Truth (satyasya yonim). Indeed, unless one
is completely truthful, one cannot achieve Your favor, which therefore cannot be achieved by
hypocrites (nihitam ca satye). You are the active principle, the real truth, in all the ingredients
of creation, and therefore you are known as antaryami, the inner force (satyasya satyam). You
are equal to everyone, and Your instructions apply for everyone, for all time (rta-satya-
netrarn). You are the beginning of all truth (satyatmakam). Therefore, offering our
obeisances, we surrender unto You. Kindly give us protection (tvarn $aranarm prapannah).(SB
10.2.26)



Sanjaya, explaining the derivation of Krsna’s names, explains
why Krsna is addressed as Satya:

satye pratisthitah krsnah satyam atra pratisthitam|
satyat satyam ca govindas tasmat satyo hi namatah ||

Krsna (krsnah) is fixed in the highest truth (satye
pratisthitah), and truth is fixed in him (satyam atra
pratisthitam). Because all truth arises from him (satyat
satyarn ca), Govinda (tasmat govindah) is respected as truth
or satya (satyo hi namatah). ( Mahabharata 5.68.12 )



Brahmanda Purana also says
satyam Sri-krsnam dhimahi param brahma narakrti
We meditate upon Krsna (satyarn Sri-krsnar dhimahi), the supreme
brahman (param brahma) with human form (narakrti).
And Gopala-tapani Upanisad says
tasmat krsna eva paro devas tam dhyayet

Therefore (tasmat) Krsna is the supreme Lord (krsma eva paro
devah), and one should meditate on him (tam dhyavyet).



Let us meditate on Krsna, the jivas’ ignorance of whom (kuhakam) is
always destroyed by his abode called Mathura and by his form (svena
dhamna) which can be seen by mercy even today.

The two causes are illustrated by the tfollowing two verses.

mathyate tu jagat sarvam brahma-jianena yena va |
tat-sara-bhuitarn yad yasyam mathura sa nigadyate ||

Mathura is defined as that place (mathura sa nigadyate) which excites the
whole world (mathyate tu jagat sarvam) as it is non-ditterent from the
Lord (implied), or that place (yad yasyarn) in which (yena va) the essence
(tat-sara-bhtuitam) of spiritual knowledge (brahma-jianena) is extracted
(mathyate).



Sravanat kirtanad dhyanat pityante 'nte-vasayinah
tava brahma-mayasyesa kim uteksabhimarsinah

O Lord (isa), even outcastes (ante-vasayinah) are purified
(payante) by hearing and chanting your glories and
meditating upon you (tava Sravanat kirtanad dhyanat), the
Absolute Truth (brahma-mayasya). What then to speak of
(kim uta) those who see and touch you (iksa abhimarsinah)?

(SB 10.70.43)



According to Amara-kosa, dhama means house, body,
etfulgence and intluence.

“Whatever is seen by the material eye is temporary. Because
Krsna’s form can be seen in the material world it must be
temporary.”

The bodies made of the three gunas (tri-sargah) by the
combination of three visible elements earth, water and air, are
false (temporary).



But the form which created those three gunas is not false (not
temporary).

The transcendental body of the Lord, though seen by the demons
with material bodies, is seen by them without realization of its
sweetness, just as sugar candy has no sweet taste when eaten by a
person aftlicted with jaundice.

This is because of the will of the Lord, arising from him
inconceivable svariipa, which accomplished his various pastimes.



The devotees, however, can realize that form of sweetness by
the intfluence of the Lord’s inconceivable mercy.

anarta-dhanva-kuru-jangala-kanka-matsya-
pancala-kunti-madhu-kekaya-kosalarnah
anye ca tan-mukha-sarojam udara-hasa-
snigdheksanam nrpa papur drSibhir nr-naryah

tebhyah sva-viksana-vinasta-tamisra-drgbhyah
ksemam tri-loka-gurur artha-drsam ca yacchan
Srnvan dig-anta-dhavalam sva-yaso ’subha-ghnam
gitam surair nrbhir agac chanakair videhan



The men and women (nr-naryah) of Anarta, Dhanva, Kuru-jangala, Kanka,
Matsya, Pancala, Kunti, Madhu, Kekaya, Kosala, Arna and many other
kingdoms (anye ca) drank with their eyes (papur drsibhir) the nectarean beauty
of Lord Krsna’s lotuslike face (tan-mukha-sarojam), which was graced with
generous smiles (udara-hasa) and atfectionate glances (snigdha iksanam).
Simply by glancing (drgbhyah) at those who came to see him (tebhyah sva-
viksana), Lord Krsna, the spiritual master ot the three worlds (tri-loka-gurur),
delivered them from the blindness of materialism (vinasta-tamisra). As he thus
endowed them (yacchan) with fearlessness (ksemar) and divine vision (artha-
drsam), he heard (Srnvan) demigods and men (surair nrbhir) singing his glories
(sva-yaso gitarn), which purity the entire universe (dig-anta-dhavalarn) and

destroy all misfortune (asubha-ghnam). Gradually, he reached Videha (Sanakair
videhan agat). (SB 10.86.20-21)



These verses show that by his mercy alone his great powers can be
understood.

Narayanadhyatma says:

nityavyakto pi bhagavan iksate nija-Saktitah
tam rte paramanandam kah pasyetam itarmm prabhum

Though the lord (bhagavan) is eternally invisible (nitya avyakto api),
he is seen (iksate) by his own energy (nija-saktitah). Who can see the
Lord (kah prabhum pasyetam) tull of supreme bliss (paramanandam)
without that energy (tam rte)?



Here is an explanatory verse:

tatah svayam prakasatva-Saktya sveccha-prakasaya
so ’bhivyakto bhaven netre na netra-visayah krtah

Thus (tatah) by his self-manitesting energy (svayam prakasatva-
Saktya), arising by his own will (sva iccha-prakasaya), the Lord (sah),
who is not visible to the eye (na netra-visayah krtah), becomes visible
to the eyes (netre abhivyakto bhavet).

The sruti says tasam madhye saksat brahma gopala-puri hi in the
middle of that expanse one can see the abode of Krsna made of
brahman. (Gopala-tapani Upanisad)



Thus the abodes of the Lord, also made of spiritual matter
become visible.

Those who are knowledgeable by the Lord’s mercy conclude

t]

nat things like pots, which are seen and which are not

S

viritual, are temporary.

Having explained that the cause of the Lord’s appearance is his
mercy, his pastimes are described.



[ meditate upon Krsna, who after his birth (janmadi yatah) in
Vasudeva’s house showed the form ot Visnu, described his
previous appearances, etc. and later went (anu ayat) elsewhere
(itaratah), to the house of Nanda.

Why did he go?

Knowing his own purposes (abhijnah arthesu), such as, how to

cheat Kamsa or
various types of
Nanda’s house.

knowing those who had revealed forms with

prema such as vatsalaya in Vraja, he went to



But this does not mean that he is dependent on others.

He is independent, ruling over himselt (svarat = svena rajate).

Or svarat can mean that he remained there in Vraja (virajate)
because of his relatives such as Nanda (svaih).

Because of his performing such pastimes under the control of
prema of his devotees in Vraja, one should not think that he is a
tool.



He revealed (tene) the calves and cowherd boys to be
brahman (brahma) even unto Lord Brahma (adi-kavaye), by
his will alone (hrda), by which, through his power of yoga-
maya, even the intelligence of persons like Siva and Narada
are bewildered.

Or Krsna by the statements of his svarnsa form Matsya
revealed his form as impersonal brahman to Satyavrata (adi-
kavaye), who was the wise man (kavi) and founder of his
dynasty (adi).



This is described in the following verse:

madiyarh mahimanam ca param brahmeti sabditam |
vetsyasy anugrhitarh me samprasnair vivrtam hrdi ||

By my mercy (me anugrhitar), you will realize (vetsyasy) my
power (madiyamn mahimanam) known as the impersonal
Brahman (param brahmeti sabditam), which will be disclosed
in your heart (hrdi vivrtam) through questions and answers

(samprasnair). ( SB 8.24.38 )



Sridhara Svami explains this verse as follows:

You will directly see (vetsyasi) this brahman, which will be by
my mercy (me ahugrhitam); it will be explained at the
beginning of the prayers of the Personitied Vedas (SB10.87.2)
that the brahman is realized by the Lord’s mercy alone.



Explanation-III

Establishing Madhura-Rasa as the
Vastu of the Book



Let us meditate on Krsna (satyam param dhimahi),

from whom (yatah) arises (janma) madhura-rasa (adyasya) through
meeting and separation (anvayad itaratah ca);

who, as the hero, most skiltul in everything related to rasa (arthesv
abhijnah), is beyond the material realm (svarat);

who conveyed (yah hrda tene) to Bharata Muni (adi-kavaye) the
same madhura-rasa (brahma), about which other poets are
bewildered (muhyanti yat stirayah);



in whom alone arises the three types of literary meaning
(tejo-vari-mrdam vyatha vyatra tri-sargh vinimayo), in
extraordinary form (amrsa);

and who defeats the withered arguers (sada nirasta-
kuhakam) by the extraordinary influence of the experience ot
madhura-rasa (svena dhamna).



Another meaning is revealed in the verse, showing the highest
choice of Krsna’s rasa, with the appearance of the highest
sweetness with the gopis, even though he has other associates
in §anta, dasya, sakhya and vatsalya.

tatratiSusubhe tabhir bhagavan devaki-sutah
madhye maninar haimanarm maha-marakato yatha

In the midst of the dancing gopis (tatra tabhir madhye), Lord
Krsna (devaki-sutah) appeared most brilliant (atiSusubhe),
like an exquisite sapphire (yatha maha-marakato maninam) in
the midst of golden ornaments (haimanar). (SB 10.33.6)



Let us meditate on Krsna from whom appears the highest rasa
Srngara-rasa (janma adyasya).

Previously this rasa, though existing, had disappeared because
of the censure by conservative spiritual aspirants.

By meeting (anvayat) and separation (itaratah) this rasa with
the gopis is accomplished.



Just as Bhimasena is represented by the word Bhima, so the
adya-rasa is represented by the word adya.

Or because Bhagavatam is considered to the scriptural form of
madhura-rasa (pibata bhagavatam rasam) by the proximity of
the verses the word adyasya can infer the word rasasya as the
object which is being described.

The state created by meeting and separation actually
establishes the rasa as its counterpart.



Thus there is no worry that the original form of rasa is
degraded by this condition.

Rather such a state indicates the secret nature of this madhura-
rasa.

Next there is an elaboration of the vibhava in the form of the
alambana.



Krsna is knowledgeable of, or skiltul in (abhijnah), all things
suitable for rasa such as the sixty four arts.

But unlike material heroes such as Nala who are attected by
time and karma, Krsna, the visaya of spiritual rasa, is
independent and spiritual (svarat).

Rasa should not be accredited to other persons.



He alone conveyed the truth about adi-rasa (brahma) through
his mind (hrda) unto Bharata Muni (adi-kavaye), the tamous
exponent of material rasa.

This reveals that rasa originates only from Krsna.

Amara-kosa says that brahma can mean Vedas, truth or
austerity.



In this truth (yatra) the poets are bewildered because of the

descriptions with concentration on material heroes such as
Nala.

An example is given.

Just as one mistakes fire or earth for water, people think the
rasa directed only to the Lord should be directed to material
persons.



There is no rasa in material heroes whose temporary bodies
end in ashes and worm waste.

Rather, on consideration, in this there is a contradiction to
rasa — distaste or disgust — because of the perversion of the
object of love, vibhava.

The unintelligent describe rasa in such persons.



In the Lord there is the creation of the three meanings; literal,
metaphorical and suggested, or creation of allusion (dhvani),
skill in composition (guna) and literary ornaments (alankara).

These are real (amrsa) and become amazing because of their
extraordinary nature in Krsna.

The life force of the material hero made simply ot proud words
of poets is false.



Some persons do not accept rasa.

By the amazing influence of the direct experience of tasting
madhura-rasa (dhamna) which is extraordinary (svena), Krsna
deteats the withered Mimamsakas.



Explanation-1V

Establishing Radha and Krsna as
the Vastu of the Book



Without deceit (nirasta-kuhakar), in correct manner (satyam), aspiring
tor the highest goal (param), we meditate on Radha and Krsna (dhimahi)

from whom (yatah) arises (janma) the height of madhura-rasa (adyasya).

By giving up the other gopis (itaratas ca) and following only her (anu
ayad),

as dhira-lalita he showed his expertise in the chiet aspects of rasa (arthesv
abhijnah) and she exhibited herself as an independent lover (svarat).



Krsna imparted (yah tene) through the heart (hrda) to Sukadeva,
knower of this rasa from birth (adi-kavaye), the Bhagavatam
(brahma), by which the devotees faint in ecstasy (muhyanti yat
stirayah)

and undergo transtormation (vinimayo), just as fire, water and earth
reverse their properties (tejo-vari-mrdam yatha)

by whose influence (yatra svena dhamna) the three saktis (tri-sargah)
remain eternally (sada amrsa).



Krsna imparted through the heart to Sukadeva, knower of this
rasa from birth, the Bhagavatam, by which the devotees faint
in ecstasy and undergo transtormation, just as fire, water and
earth reverse their properties and by whose intluence the three
saktis remain eternally.

Among all the gopis, the peak of sweetness arises in the
company of the queen of Vrndavana, the principal gopi.



This is indicated in the following verses:

kasyah padani caitani yataya nanda-siitnuna
amsa-nyasta-prakosthayah karenoh karina yatha

Here we see the footprints of some gopi (kasyah padani ca
etani) who must have been walking along with the son of
Nanda Maharaja (yataya nanda-stinuna). He must have put his
arm on her shoulder (amsa-nyasta-prakosthayah), just as an

elephant rests his trunk on the shoulder of an accompanying
she-elephant (karenoh karina yatha). (SB 10.30.27)



anayaradhito niinam bhagavan harir iSvarah
yan no vihaya govindah prito yam anayad rahah

Certainly (nunam) this particular gopi (anaya) has pertectly
worshiped (aradhitah) the all-powerful Personality of Godhead
(bhagavan harir 1svarah), Govinda (govindah), since he was so
pleased with Her (yad pritah) that he abandoned the rest of us (nah
vihaya) and brought her (yam anayad) to a secluded place (rahah).

(SB 10.30.28)

A meaning which indicates this should be found in the first verse ot
Bhagavatam.



We meditate upon the Radha and Krsna from whom there is
the appearance (janma) of madhura-rasa (adyasya).

This means that these two are the supreme receptacle of the art
of madhura-rasa.

Giving up all other gopi lovers (itaratah), he followed her
alone and became obedient to her (anvayat).



[taratah has an ablative meaning (from others) and indicates a
suppressed indeclinable participle.

Note: Lyab lope karmany adhikarane ca: an inclinable
participle can be suppressed in favor its object being put in
ablative case. “Giving up other gopis” becomes “trom other
gopis (itaratah). Varttika on Panini’s siitras. ]

The following verse shows how he followed only Radha.



atravaropita kanta puspa-hetor mahatmana
atra prastinavacayah priyarthe preyasa krtah

And over here (atra) that intelligent boy (mahatmana) must have put
her down (avaropita kanta) to gather some tlowers (puspa-hetoh).
Just see how in this place (puspa-hetor) dear Krsna (preyasa)
collected ftlowers (prastina avacayah krtah) for his beloved
(priyarthe). (SB 10.30.31-32)

Because he gave up other gopis and followed her alone, he is known as
dhira-lalita lover, [Note: Dhira-lalita is a male lover, skiltul in the arts

of pleasing his beloved and controlled by her. | favorable for
cultivating rasa.



He is thus called “one who is tully knowledgeable of the chiet
rasas filled with madhura-rasa (arthesu abhijnah).”

And because he is dhira-lalita, she alone remains with her lover
(svarat), as a svadhina-kanta, a woman who controls Krsna.

In order to reveal all this, he imparted through the heart the
Bhagavatam (brahma) containing as its essence the five chapters
on rasa to Sukadeva, knower of this tattva (kavaye) from his

birth (adi).



The Bhagavatam is called brahma in the tfollowing verse.
idam bhagavatarh nama puranarh brahma-sammitam
This Bhagavata Purana (idarh bhagavatarn nama puranam) is
furnished with brahman (brahma-sammitam). (SB 1.3.40)
Suka-mukad amrta-drava-samyutam

Bhagavatam is sweetness flowing from the mouth of Suka.
(SB 1.1.3)



Suka-vag-amrtabdhinduh

Krsna is the moon (induh) rising from the sweet ocean (amrta
abdhi) of words of Suka (Suka-vag). (Krsna-astottara-sata-
nama-stora, Brahmanda Purana)

From hearing the Bhagavatam (yad) since it has rasa, the
devotees faint in ecstasy from tasting the rasa (yad sturayah
muhyanti).



Or because Radha and Krsna are the objects of their hearing
and seeing, their close associates (stirayah), though most wise,
become bewildered.

This means that they take on qualities opposite their normal
qualities, out of ecstasy.

And others are included in this ecstasy also.



This is illustrated through an example.

Their ecstasy is just like earth, water and fire reversing their
properties.

For instance the moon, a form of fire, on seeing the rasa-lila of
Radha and Krsna, gave up its quality of moving and became
stunned like earth.



Water, on hearing the sound ot the tlute, became stunned like
earth.

Stones made of earth became liquid like water.

By the intluence of these two (yatra dhamna svena) the
creation of the three consorts (tri-sargah) Sri, Bhit and Lila; or
the gopis, the queens and Laksmis; or the internal, external
and marginal potencies becomes factual (amrsa).



This means that the consorts such as Sri who have been
manifested by Radha and Krsna, by their intfluence, by their
being the basis of the consorts, exist eternally because of their
eternal relationship.

We meditate on them without deceit, as in real forms (satyam)
and as the most excellent forms (param).

Thus the object of worship (Radha and Krsna, visaya) of the
Bhagavatam has been shown as the subject of the first verse.



Explanation-V

Establishing Bhakti as the Vastu ot
the Book



Let us meditate (dhimahi) on the most benetficial spiritual process
(satyam) which is beyond the gunas (param),

which brings about the appearance of the Lord (yatah adyasya
janma) as Bhagavan (anvayad) and by which there is realization ot
brahman and Paramatma in the processes of jiana and yoga (itaratas
ca);

which is complete knowledge (arthesu abhijnah), independent of
other processes (svarat);



which was revealed (yah tene) by Narada (brahma hrda) to Vyasa
(adi-kavaye),

but which is bewildering to even great sages (muhyanti yat sairayah);

which is not mixed with the three gunas (yatra tri-sargo mrsa tejo-
vari-mrdam yatha vinimayo);

and which defeats its opponents (sada nirasta-kuhakam) by its very
nature of giving direct experience of bliss (svena dhamna).



The process of bhakti is indicated by scriptures as the abhidheya by
which the asraya, Krsna, can be attained.

[t brings about the highest realization and attracts even Krsna.

That bhakti then becomes the prayojana, prema.

Thus bhakti-yoga should also be considered as the subject of this
verse.



Because of this, another meaning is included as an essential theme of this verse.

Thus it is said in the Twelfth Canto:

mrsa giras ta hy asatir asat-katha
na kathyate yad bhagavan adhoksajah
tad eva satyam tad u haiva mangalam
tad eva punyarn bhagavad-gunodayam

Words (ta) that do not describe (yad na kathyate) the transcendental Lord
(bhagavan adhoksajah) but instead deal with temporary matters (asatih) are
simply false (mrsa giras), harsh and useless (hy asat-katha). Only those words
that manifest the qualities of the Supreme Lord (bhagavad-gunodayam) are
actually truthful (tad eva satyam), auspicious (tad u haiva mangalam) and pure
(tad eva punvam).



tad eva ramyarh rucirarm navam navam
tad eva $aSvan manaso mahotsavam
tad eva Sokarnava-Sosanam nrnam
yad uttamahsloka-yaso 'nugiyate

Those words (yad) describing (anugiyate) the glories of the all-famous Lord
(uttamahsloka-yasah) are attractive (tad eva ramyam), relishable (ruciram) and
ever fresh (navam navarm). They are a perpetual festival for the mind (tad eva
Sasvan manaso mahotsavam), and they dry up the ocean of misery (tad eva
Sokarnava-Sosanam nrnam).

(SB 12.12.49-50)

Taking bhakti as the subject of the verse, param, the best, then means “beyond
the three gunas,” since bhakti is another form of the real substance (vastava-
vastu).



Satyam refers to bhakti-yoga which is tull of the most auspicious
qualities beneficial for spiritual practitioners (sat).

Satyar parar dhimahi then means “let us meditate on transcendental
bhakti-yoga.”

laksanam bhakti-yogasya nirgunasya hy udahrtam
It is filled (hy udahrtam) with the qualities (laksanam) of bhakti-yoga

(bhakti-yogasya), which is beyond the gunas (nirgunasya). ( SB
3.29.12)



na hy angopakrame dhvarmso
mad-dharmasyoddhavanv api
maya vyavasitah samyan
nirgunatvad anasisah

O Uddhava (anga uddhava)! Because 1 have personally
established it (maya samyag vyavasitah), this process of
niskama-bhakti (mad-dharmasya anasisah) is beyond the
gunas (nirgunatvad). Even by starting and not completing the
process (upakrame), there is no destruction of results (na hy

anu api dhvamsah). (SB 11.29.20 )



vijiiana-ghana ananda-ghanah
sac-cidanandaika-rase
bhakti-yoge tisthati

The Lord tull of knowledge (vijiiana-ghana) and bliss (ananda-
ghanah) is situated in bhakti-yoga (bhakti-yoge tisthati)
which is also eternity, knowledge and bliss (sac-cid-ananda-
eka-rase). (Gopala-tapani Upanisad 2.78)

Then the power of bhakti is described.



From bhakti (yatah) there is an appearance (janma) of the
Supreme Lord (adyasya) in the worshippers as Bhagavan.

As well, by the association of bhakti (anvayat) there is
realization ot the Supreme Lord as brahman and Paramatma in
other processes (itaratah arthesu) — niskdma-karma-yoga,
jiiana-yoga and astanga-yoga.

“But it is well known that cultivation of pure jiiana alone gives
realization of brahman.”



No. The Supreme Lord is jiana in complete form (abhijnah).

Because jiana is in the mode of sattva only, without the
association (anvaya) of bhakti, there can be no realization of
brahman or Paramatma.

Thus it is said:



naiskarmyam apy acyuta-bhava-varjitam
na Sobhate jianam alarh nirafjanam
kutah punah sasvad abhadram i1Svara
na carpitarh karma yad apy akaranam

Even the stage of jidna without the bondage of karma (naiskarmyam
jiianam apy) is not glorious (na sobhate) if it is devoid of bhakti to the
Supreme Lord (acyuta-bhava-varjitam). What is the use of having
destroyed ignorance (alam niranjanam)? What then to speak of
sakama-karma which causes suttering, both during practice and at the
stage perfection (kutah punah sasvad abhadram), and niskama-karma

(yad apy akaranam karma), when not offered to the Lord (iSvare na
ca arpitam)? (SB 1.5.12)



bhaktya mam abhijanati yavan yas casmi tattvatah
tato mam tattvato jhatva visate tad-anantaram

Only by bhakti can a person know Me as Brahman (bhaktya
mam abhijanati yavan yas casmi tattvatah). Then, knowing
Me as Brahman by that bhakti (tato mam tattvato jhatva), he
merges with Me (viSate tad-anantaram).

(BG 18.55)

“Jfiana-yoga, for realizing brahman, is dependent on bhakti,
and bhakti, for realizing Bhagavan, is dependent on jfiana.”



To counteract this argument, it is said that this bhakti-yoga reigns
independently (svarat).”

The king being independent is not dependent on anyone.

akamah sarva-kamo va moksa-kama udara-dhih |
tivrena bhakti-yogena yajeta purusam param ||

The person desiring destruction of all desires (akamah), the person
with all desires (sarva-kamo va), and even the person with an intense
desire for liberation (moksa-kama), it he has good intelligence (udara-
dhih), will worship the Supreme Lord (yajeta purusarm param) with
pure bhakti (tivrena bhakti-yogena). (SB 2.3.10)



Tivrena bhakti-yogena means “by pure bhakti.”

Bhakti should remain unmixed with jiana or other elements,
just as the sun’s rays remain untouched by the clouds.



yat karmabhir yat tapasa jiana-vairagyatas ca yat
yogena dana-dharmena Sreyobhir itarair api
sarvarh mad-bhakti-yogena mad-bhakto labhate 'fijasa
svargapavargam mad-dhama kathancid yadi vanichati

Everything that can be achieved by fruitive activities, penance (yat karmabhir
yat tapasa), knowledge, detachment (jiana-vairagyatas ca yat), mystic yoga,
charity, religious duties (yogena dana dharmena) and all other means of
perfecting life (Sreyobhir itarair api) is easily achieved by My devotee (sarvam
mad-bhaktah labhate 'mjasa) through loving service unto Me (mad-bhakti-
yogena). If somehow or other My devotee desires (kathafcid mad-bhaktah yadi
vanchati) promotion to heaven, liberation, or residence in My abode (for
service) (svargapavargam mad-dhama), he easily achieves such benedictions

(sarvam anjasa labhate). ( SB 11.20.32-33 )



On the other hand mixed bhakti is prohibited for devotees:

tasman mad-bhakti-yuktasya
yogino vai mad-atmanah
na jianam na ca vairagyam
prayah sreyo bhaved iha

Therefore (tasmad), for a devotee engaged in bhakti (mad-
bhakti-yuktasya yoginah), with mind fixed on me (mad-
atmanah), the cultivation of knowledge and renunciation
(jianarm ca vairagyam) is generally not beneficial for bhakti
(na prayah Sreyo bhaved iha). (SB 11.20.31)



However such pure bhakti cannot be attained without the
mercy of devotees.

This is next stated in the verse.

That bhakti was revealed (tene) by mercy to Vyasa (adi-
kavaye) by Narada, who has Brahman (Krsna) in his heart

(brahma-hrda).



“But how can we understand that even omniscient Vyasa’s
knowledge of bhakti is dependent on another person (Narada)?”

Even the sages such as Vasista are bewildered about bhakti-yoga
which is beyond the gunas.

Because it is impossible for minds and intelligences generated
from the gunas, to understand by themselves about bhakti-yoga
without the mercy of devotees, those persons only attain
ignorance (muhyanti).



This is mentioned in the Hamsa-guhya prayers:

yac-chaktayo vadatam vadinam
vai vivada-samvada-bhuvo bhavanti
kurvanti caisam muhur atma-moham
tasmai namo 'nanta-gunaya bhuimne

[ offer respects to the great Lord of eternal qualities (tasmai namah
ananta-gunaya bhtimne), whose material energy (yat-Saktayah) is the
cause of agreement and disagreement (vivada-samvada-bhuvah)
among those who make philosophies and then argue with others
(vadatam vadinarm), and whose material energy continually bewilders

them as to the real nature of atma (kurvanti esarh muhuh atma-
moham). ( SB 6.4.31 )



“But bhakti is not completely beyond the gunas.

This is shown in the Third Canto where bhakti is described as
sattvika, rajasika and tamasika.”

In this bhakti (yatra) the idea that it is made of the three
gunas (tri-sargah) is unfounded (mrsa).



Although milk is not made of fire, water of dust in its natural
state, it can become burned by fire, diluted by water and
contaminated with dirt.

Similarly, bhakti-yoga, beyond the three gunas, is called
sattvika, rajasika or tamasika only because of the sattva, rajas
and tamas possessed by persons practicing bhakti.

“Many people will object it you say bhakti-yoga is beyond the
gunas.”



This bhakti-yoga defeats all the arguers because of its very
nature (dhamna svena) -- being filled with unprecedented
sweetness that can be realized by the devotees.

This means that since it is directly realized, it does not depend
on any other proof to defeat the arguers.

Bhagavatam is compared to a lamp in the following two verses:



yah svanubhavam akhila-sruti-saram ekam

adhyatma-dipam atititirsatarn tamo 'ndham
sarhsarinam karunayaha purana-guhyam

tam vyasa-sinum upayami gurum muninam

[ surrender (upayami) to the son of Vyasa (tarm vyasa-sinum), the incomparable
guru of all the sages (gurum muninam), who mercitully spoke (yah karunaya
aha) the Purana full of hidden meanings (purana-guhyam), the essence of all the
scriptures, the essence of hearing (akhila-sruti-saram ekam), for all the people of
this world, even in the future (samsarinam); who spoke the Bhagavatam, which
revealed the excellence of rasa to Sukadeva (yah svanubhavam), and which is
the revealer of atma (adhyatma-dipam) for those desiring to cross dense
ignorance with ease (atititirsatam tamo andham). (SB 1.2.3)




kasmai yena vibhasito 'yam atulo jsana-pradipah pura
tad-rupena ca naradaya munaye krsnaya tad-rupina
yogindraya tad-atmanatha bhagavad-rataya karunyatas
tac chuddham vimalam viSokam amrtam satyam pararin dhimahi

I meditate upon that pure, spotless Narayana, who is free from
sutfering and death and who previously revealed this incomparable
lamp of knowledge to Brahma. Brahma then spoke it to the sage
Narada, who narrated it to Krsna-dvaipayana Vyasa. Srila Vyasa
revealed this Bhagavatam to the greatest of sages, Sukadeva

Gosvami, and Sukadeva mercifully spoke it to Maharaja Pariksit.
(SB12.13.19)



Bhagavatam is compared to the sun:

krsne sva-dhamopagate dharma-jianadibhih saha
kalau nasta-drsam esa puranarko ’dhunoditah

Though Krsna, departing Dvaraka, arrived at Prabhasa, and
then disappeared along with his six opulences, this Purana,

another form of the sun, has now risen in Kali-yuga for those
who have lost their knowledge. (SB 1.3.43)



Bhagavatam is described as giving a tasty fruit in the third
verse of this chapter with

nigama-kalpa-taror galitarh phalam rasam
It is the matured truit (of rasa) of the desire tree of the Vedas.

(SB 1.1.3)

Bhagavatam is compared to Mohini avatira because it gives
ditferent results to ditferent people:



adi-madhyavasanesu vairagyakhyana-samyutam
hari-lila-katha-vrata-mrtanandita-sat-suram
sarva-vedanta-saram yad brahmatmaikatva-laksanam
vastv advitiyam tan-nistham kaivalyaika-prayojanam

From beginning to end, the Srimad-Bhagavatam is full of the
Lord's pastimes which give bliss to the devotees, endowed
with a sense of renunciation. This Bhagavatam is the essence
of all Vedanta philosophy because its subject matter is one
Brahman, a substance with no duality. The main goal of the

work is merging. ( SB 12.13.11-12 )



The first explanation of this first verse of Bhiagavatam shows its
nature as a light (giving deliverance from misery through general
understanding of the Lord or adhyatma).

The second explanation shows it as the sun (more powertul,
destroying misconceptions of the demons, bringing joy to the
devotees).

The third, fourth and fifth explanations show it is the bestower of
tasty fruit full of rasa (revealing madhura-rasa, Radha and pure

bhakti).



The devotees, being the righttul recipients, are considered to be like
the devatas, since they receive the nectar in the form of relishing the
rarest taste of these five meanings.

The Bhagavatam is considered to be like Mohini, serving out these
different meanings of Bhagavatam to the devotees.

Though all twelve cantos of the Bhagavatam are like the tasty fruit, the
sun and the lamp, the topics of creation and destruction (sarga and
nirodha) and various verses describing this are considered to be the
lamp, since those topics reveal only the general aspect of the Lord
(adhyatma).



Secondary creation (visarga), maintenance (sthana), protection
(posana) and other topics (fiti, manvantara, i$anukatha, and
mukti) are considered to be the sun since they reveal, in
addition, the results ot forbidden practices for enjoyment and
renunciation available in dharma, artha, kama, moksa and
their unlimited sub-varieties.

Topics dealing with the appearance and pastimes of the Lord
(asraya) and his devotees, and with bhakti and prema, are
considered to be the tasty fruit of rasa.



All the topics however give joy to the devotees of the Lord by
taking on a meaning tavorable for bhakti.

The same topics however are like Mohini and take on a
ditferent meaning for bewildering the demonic group who give
meanings untavorable for bhakti.

One should not say that it is unbefitting to eulogize the

unfavorable meanings of the Bhagavatam which is directly
filled with bhakti-rasa.



The Supreme Lord is full of all saktis and so is the
Bhagavatam.

Thus it takes meanings corresponding to the minds of various
types of persons (adhikaris of this Sastra), for such revelation
is betitting the person (the Lord) who possesses all powers.



mallanam asanir nrnam nara-varah strinamm smaro murtiman
gopanam sva-jano ’satam ksiti-bhujam sasta sva-pitroh sisuh

mrtyur bhoja-pate

r virad avidusam tattvam param yoginam

vrsninam para-devateti vidito rangar gatah sagrajah

The various groups of people in the arena regarded Krsna in different

ways when He entered

Krsna as a lightning bo!

Bhojas as death, the unintelligent as a material form, the yogis as t

Absolute Truth and the
(SB10.43.17)

Vrsnis as their supreme worshipable Deity.

t, the men of Mathura as the best of males, t
women as Cupid in person, the cowherd men as their relative, t
impious rulers as a chastiser, His parents as their child, the King of t

it with His elder brother. The wrestlers saw

1€
1€
1€
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In the above verse it is mentioned virad avidusam: for the
foolish he appeared to be a material person.

Thus everything is in agreement.



[ 1.1.2 ]
dharmah projjhita-kaitavo 'tra paramo nirmatsaranam satam

vedyarh vastavam atra vastu Sivadam tapa-trayonmilanam
Srimad-bhagavate maha-muni-krte kirh va parair iSvarah
sadyo hrdy avarudhyate 'tra krtibhih susriisubhis tat-ksanat

The Supreme Lord becomes immediately captured in the heart of the
accomplished devotees by hearing Bhigavatam and even by those who have
suddenly developed a desire to hear it. This does not happened with other
works. In the Bhagavatam alone, created by the Lord himself, is presented the
real, permanent object which can be understood by those without selfish
intentions, and which bestows auspiciousness and release from the material
world of miseries. In the Bhagavatam alone is presented the process for attaining
that highest object, devoid ot all material goals and liberation.



Since Bhagavatam is the essence of all scripture, and, among
all scriptures, shows what is beneficial and unbeneficial tor the
jiva, and since it has discerned with conviction the root of all
benetit, it laments for the great diversity of recommendations
of what is beneficial and unbenetficial for the jiva, arising from
people's  different qualifications and from different
philosophical opinions.

Bhagavatam gives bliss to all the listeners and thus allows
everyone to achieve the highest object completely.



That is made clear in this verse.

Through the hearing process, the Bhagavatam (atra) which is
most auspicious (srimat), the Lord (isvarah), the shelter of all
else, Sri-krsna, is immediately brought under control and
captured (avarudhyate) in the heart by the accomplished
persons (krtibhih), the persons devoid of selfishness
(nirmatsaranam), who are mentioned in the verse as being
qualified for this scripture.




This indicates that prema arises in the devotees, since the Lord
is brought under control only by prema.

pranaya-rasanaya dhrtanghri-padmah
The Lord’s lotus feet are tied by ropes to the devotee.
(SB 11.2.55)



na rodhayati mam yogo na sankhyam dharma eva ca

na svadhyayas tapas tyago nesta-purtarn na daksina
vratani yajias chandamsi tirthani niyama yamah

yathavarundhe sat-sangah sarva-sangapaho hi mam

O Uddhava! Only by associating with my pure devotees one
can destroy material attachment and attain me. One cannot
attain me by astanga-yoga, distinction of atma from body,
practice nonviolence, study of the Vedas, austerity, sannyasa,
sacrifices, charitable projects, donations, vows, worship of
devatas, secret mantras, holy places, and observing

prohibitions and rules. ( SB 11.12.1-2 )



Krsna enters the hearts of even those who have suddenly
developed the desire to hear from the moment they begin
listening.

Since they develop the desire to hear from that moment, even
before having faith, it means that they develop prema simply
by hearing Bhagavatam.

Then how much more quickly they would develop prema it
they begin hearing with faith!



madhura-madhuram etan mangalarh mangalanam
sakala-nigama-valli-sat-phalam cit-svarapam
sakrd api parigitam sSraddhaya helaya va
bhrguvara nara-matram tarayet krsna-nama

The name of Krsna is sweeter than the sweetest, the most auspicious of all
things auspicious, the highest fruit in the tree of all the Vedas, and is
composed entirely of pure consciousness. O best of Bhrgu’s dynasty!
Heard once with faith or in negligence, it can deliver any human being.
(Prabhasa-khanda, Padma Purana)

This verse indicates the inconceivable power in the extraordinary words
denoting Krsna.



durithadbhuta-virye ’smin sraddha dare ’stu pancake |
yatra svalpo ’pi sambandhah sad-dhiyam bhava-janmane ||

The last five items have inconceivable and astonishing power.
What to speak of faith, where there is just a little relationship
with these items, persons who are devoid of offenses attain the

level of bhava. ( BRS 1.2.238 )

The verse from Bhakti-rasamrta-sindhu shows that the mind
becomes tixed in the Lord.



This is called the highest attainment for the human being.

And the Lord, becoming captured by the mind, cannot leave.

That imprisonment occurs immediately — this means without
even faith.

Somehow this has the power to attract Krsna completely.



Bhagavatam thus should be understood to be a great science.

And it the two words sadhyah and krtibhih are taken together,
then it means Krsna is brought under control immediately for
those who are accomplished or qualified (krtibhih); whereas it
happens after a slight delay for those who are not so qualified.

Both types of persons, — the accomplished and
unaccomplished — are qualitied for Bhagavatam.



Thus it is said:

pibata bhagavatarh rasam alayam
muhur aho rasika bhuvi bhavukah

O expert and thoughtful men, relish Srimad-Bhagavatam, the
mature fruit of the desire tree ot Vedic literatures. (SB 1.1.3)



yah svanubhavam akhila-sruti-saram ekam
adhyatma-dipam atititirsatam tamo 'ndham
samsarinam karunayaha purana-guhyam
tam vyasa-sunum upayamil muninam

I surrender to the son of Vyasa, the incomparable guru of all
the sages, who mercifully spoke the Puriana full of hidden
meanings, the essence of all the scriptures, the essence of
hearing, for all the people of this world, even in the tuture;
who spoke the Bhagavatam, which revealed the excellence of
rasa to Sukadeva, and which is the revealer of atma for those
desiring to cross dense ignorance with ease. (SB 1.2.3)



Tat-ksanat can also mean because of Krsna’s (tat) merriment
or festival (ksanat) he becomes caught in the devotee’s heart.

Since Krsna becomes supremely blisstul by being trapped in
the heart filled with prema, this also indicates that Krsna is
happy and filled with prema when the devotees hear
Bhagavatam.

This result is not achieved by any other scripture or other
practices (kim va paraih).



Having described the excellent results of this scripture, the
verse describes the excellence of the maker.

Mahamuni indicates that the Lord himself became the sage
and planned the work, for this is explained in the scriptures.

The Bhagavatam was first revealed in abbreviated form by the
Lord himselt in four verses.



kasmai yena vibhasito 'yam atulo jiana-pradipah pura
tad-ripena ca naradaya munaye krsnaya tad-ripina
yogindraya tad-atmanatha bhagavad-rataya karunyatas
tac chuddham vimalam visokam amrtam satyarn param dhimahi

[ meditate upon that pure, spotless Narayana, who is free from
sutfering and death and who previously revealed this
incomparable lamp of knowledge to Brahma. Brahma then spoke it
to the sage Narada, who narrated it to Krsna-dvaipayana Vyasa.
Srila Vyasa revealed this Bhagavatam to the greatest of sages,

Sukadeva Gosvami, and Sukadeva mercifully spoke it to Maharaja
Pariksit. (SB 12.13.19 )




Having then been revealed in full by Vyasa, what is to be
understood in this work through hearing it?

That object which is substantial, which is fixed in the
beginning middle and end of time (vastavam) can be
understood (vedyam) by those without seltishness.

And even those who are selfish, by hearing this work, lose
their selfishness.



Even the selfish will have enthusiasm for hearing it, for even such
persons can understand the work.

This permanent object (vastavam vastu) includes the name, form,
qualities of the Lord, his abodes such as Vaikuntha, his devotees and

bhakti.

Because other real objects (vastu), the things of this world, are not
permanent, it should be understood that though both Vaikuntha and
the material world are real, Vaikuntha is really substantial (vastavam)
and the material world is not.



Unreal objects such as a tlower in the sky are called avastu.

What will happen with gaining this knowledge of the permanently
real?

[t gives auspiciousness (Sivadam) in the form of becoming an
associate of the Lord with prema as the desired result.

[t gives release from the three miseries or liberation (tapa-
trayonmiuillanam) as the unsought result.



In this work what is recommended action to be undertaken?

[t vehemently rejects (projjhita) that path which cheats, which
deceives a person from the real goal.

In other words sakama-karma is rejected.

The prefix pra (completely) indicates that path promising
liberation is also rejected.



Niskama-karma-yoga, jiiana-yoga with its limbs of sense and
mind control, and astanga-yoga are also rejected.

But parama-dharma, pure bhakti-yoga, is to be performed.

[t is called parama or supreme, because bhakti is the best
process, because it gives all types of happiness (material
happiness, liberation and prema) and because even though it
bestows the lesser benedictions, it remains uncontaminated.



Thus, this verse shows the action to be performed (abhidheya-tattva).

[t will be shown later that anyone who is a human being can perform

bhakti:

sa vai pumsam paro dharmo yato bhaktir adhoksaje
ahaituky apratihata yayatma suprasidati

The supreme occupation for all humanity is that by which men can
attain to loving devotional service unto the transcendent Lord. Such
devotional service must be unmotivated and uninterrupted to
completely satisty the self. (SB 1.2.6)



Repetition of atra (in this work) is employed for emphasis.

In this scripture and not in any other work, the Lord becomes
controlled by the devotees.

In this scripture and not in any other work, the substantial object
is presented.

In this work and no other work, the highest dharma which rejects
all cheating is presented.



All other yogas are excluded in this work alone.

And it should be understood that in describing what is
presented only in the Bhagavatam, all things which are not
yoga at all are also rejected.



t]
t]

11.1.3 ]

nigama-kalpa-taror galitarh phalam

Suka-mukhad amrta-drava-sarmyutam

pibata bhagavatam rasam a-layam

muhur aho rasika bhuvi bhavukah

O knowers of rasa! O fortunate souls! Constantly drink from

he mouth of Sukadeva t

he Vedas, which |

ne Bhagavatam, the fruit of the tree ot

nas ¢

ropped from the tree to this earth,

which is immortal, liquid, which is the essence ot sweetness

and which includes all types of liberation.



In the previous verse (1.1.2) of the Bhagavatam, the powers of
Bhagavatam to capture the Lord in the heart were described.

In this verse, the sweetness of Bhagavatam is described.

Nigama refers to the Veda.



The Veda is a desire tree because it naturally gives fruit in the
form of various purusarthas (human goals — artha, dharma,
kama and moksa) which are desired by those who resort to it.

However, because of its nature as a tree (being magnanimous,
tulfilling everyone’s desires), it also gives the fruit known as
the Bhagavatam (since some people desire that).

Bhagavatam also means that which belongs to Bhagavan as the
proprietor.



This implies that he alone gives the scripture to his devotees,
and thus persons other than them do not have rights to it.

Galitam means that it falls down of its own accord when
ripened on the tree, not by force.

Thus, it is completely full of sweetness.



Even after falling from a high position in the tree, it does not
break, nor does it lose its sweetness.

That is because it comes down from the highest position, from
Narayana, to the branch of Brahma, then to the lower branch
of Narada, then to Vyasa, and finally to the mouth of Suka.

Thus, without being damaged, it is endowed with liquid
sweetness like honey.



The parrot, Suka, has even made an opening in the fruit with
his beak for bringing out the sweetness.

Moreover, having been tasted by him, that fruit becomes even
sweeter.

Moreover, it remains unbroken, coming down step-by-step
from the branch of Stta and others.



What is implied here is that without the guru-parampara, one
cannot drink Bhagavatam in its unbroken form--just by trying
to taste it through use ot one’s limited intelligence.

How should the fruit be consumed?

That is explained.



One should drink it, for this fruit is the essence of taste
(rasam), devoid of skin, seed and other objectionable parts.

Laya means liberation (sayujya) or attaining the conditions of
salokya, sarsti, samipya and sarapya.

The word alayam then means that the fruit extends beyond
these types of liberation, because Bhagavatam is famous for
gloritying the Lord’s pastimes.



Or laya can refer to the eighth sattvika-bhava called pralaya,
fainting.

One should drink until one develops the eight symptoms up to
the tinal one, fainting.

Though one will not be able to drink the nectar when one has
fainted, when the fainting wears oft, one again awakens to
consciousness and begins drinking until one faints again.



One cannot give up drinking.

Thus the word muhur (continuously) is used.

Or muhur can have another meaning.

Though one has drunk it, by again drinking it, one develops
more relish for it.



This is surprising (aho).

O knowers of rasa (rasikah)! This refers only to the devotees,
for they develop rati (bhava) which becomes the sthayi-bhava.

In that position they can taste the rasa of Bhagavatam.

Jfiana-yogis and karma-yogis cannot claim this position.



O auspicious persons (bhavukah)! You are most auspicious
and all others are inauspicious!

There is another reading of bhavukah.

This would mean “persons who pertform actions for tasting the
beautitul.”



Bhattanayaka says that a permanent emotion is established by
actions relating to tasting the beautitul.

Taking this meaning, bhavukah indicates persons who
appreciate the Lord — who is rasa personitied.

Starting with brahmavid apnoti param, the Taittiriya Upanisad
describes the creation of the annamaya-purusa after listing
elements starting with akasa coming from brahman.



Ditferent forms internal to the previous one are then
successively described: the annamaya-purusa, pranamaya-
purusa, manomaya-purusa, vijianamaya-purusa and finally
the anandamaya-purusa which is considered to be brahman.

Brahma-satra (1.1.13) describes this.

anandamayo ’bhyasat: from the repetition of the words,
anandamaya refers to the Supreme Lord.



But it also says ananda atma brahma-puccham pratistha:
impersonal brahman is only the tail of that anandamaya-
purusa. (Taittitriya Upanisad 2.5)

The Lord is the basis of that brahman.

After that, the Upanisad says raso vai sah rasarm hy evayam
labdhanandi bhavati: the Lord is rasa; realizing the Lord one
attains bliss. (Taittiriya Upanisad 2.7)



But does sah refer to the anandamaya-purusa (the Lord) under
discussion or to the brahma-puccham (impersonal brahman)?

This doubt cannot be considered, for after discussion of the
ditfferent purusas to have sah refer to the brahma- puccha
would break the structure of the progression expressed in the
text.

The Lord of course is well known to be rasa, since he is tilled
with bliss.



The Lord is superior to the brahman, being its support.

Gita says brahmano hi pratistha ’ham: I am the basis of the
brahman. (BG 14.27)

This statement as well shows that Krsna is superior to the
brahman.



mallanam asanir nrnam nara-varah strinam smaro murtiman

gopanam sva-jano ’satam ksiti-bhujam sasta sva-pitroh sisuh

mrtyur bhoja-pater virad avidusam tattvarm param yoginam
vrsninam para-devateti vidito rangar gatah sagrajah

The various groups of people in the arena regarded Krsna in ditferent
ways when he entered it with his elder brother. The wrestlers saw
Krsna as a lightning bolt, the men of Mathura as the best of males, the
women as Cupid in person, the cowherd men as their relative, the
impious rulers as a chastiser, his parents as their child, the King of the
Bhojas as death, the unintelligent as the Supreme Lord’s universal
form, the yogis as the Absolute Truth and the Vrsnis as their supreme
worshipable deity. (SB 10.43.17)




Sridhara Svami explains that this verse illustrates that Krsna,
Bhagavan, is the form of all rasas combined, starting with
madhura-rasa, because the verse describes that ditterent types
of persons realized ditferent rasas in Krsna just on seeing him.

In other words, Krsna is the form of all rasas.

Thus, both Gita and Bhagavatam proclaim Krsna to be rasa.



The jiva, attaining the Lord who is rasa, attains the highest
level of bliss, tor, atter this, the discussion of bliss is concluded
with the words anandasya mimamsa bhavati: this concludes
the examination of bliss. (Taittirilya Upanisad 8.2)

Or the meaning can be that other forms of the Lord, on seeing
Krsna, become filled with bliss.

This is evident in the following verses.



dvijatmaja me yuvayor didrksuna
mayopanita bhuvi dharma-guptaye
kalavatirnav avaner bharasuran
Hatveha bhuiyas tvarayetam anti me

Lord Maha-Visnu said:] 1 brought the brahmana’s sons here
because I wanted to see the two of you, my expansions, who
have descended to the earth to save the principles of religion.

As soon as you finish killing the demons, who burden the
earth, quickly come back here to me. (SB 10.89.58)




yan martya-lilaupayikarh sva-yoga-
maya-balam darsayata grhitam
vismapanam svasya ca saubhagarddheh
param padam bhiisana-bhiisanangam

Krsna possesses that form suitable for human pastimes to
show the tull capacity of his yoga-maya. That form astonishes
even the Lord of Vaikuntha. It is the pinnacle of auspicious
qualities and enhances the beauty ot his ornaments.(SB 3.2.12)



In any case Krsna is rasa, the fruit, but this fruit is not directly
situated on the tree of the Vedas.

It has fallen down (galitam) nearby.

This object, rasa, is not on the tree itself.

[t is not to be searched out in the Vedas, but rather it is found
in the mouth of Sukadeva.



One can say that Vyasa, knowing that this fruit was very tasty,
took it and put it in the mouth of his son out of atfection.

Sukha-mukhat can also indicate a cause: the rasa is sweeter
because of coming from the mouth ot Sukadeva.

This sweetness of rasa is shown in Sukadeva’s statements such
as the following:



yesam ahar priya atma sutas ca
sakha guruh suhrdo daivam istam

Because the devotees accept Me as their friend, their relative,

their son, preceptor, benefactor and Supreme Deity, they

cannot be deprived of their possessions at any time.
(SB 3.25.38)

Bhuvi then indicates Vraja-bhumi.



Bhavukah and rasikah indicate the dear gopis.

O dear relishers ot Krsna’s rasa, drink the sweetness of the rasa
arising from his form (bhagavatam).

Or pibata bhagavatam rasam alayam can mean“relish rasa up
to the point of embracing (dlayam) Krsna.



Krsna’s rasa is indestructible (amrta) and tlows away quickly
from the mind and eye (drava).

Theretore drink that indestructible nectar in the form of his
lips.

In that case, nigama-kalpa-taror galitarth phalam means
“raganuga-bhakti which is the tully ripened fruit (galitam) on
the tree of the Vedas.”



This fully ripened fruit is raganuga-bhakti following after the
sentiments of the gopis (which is the highest type ot love).

This is an acceptable meaning because, as mentioned in the
Brhad-vdmana Purana, the Vedas, taking up that type of
bhakti, accepted the forms of hundreds ot thousands ot gopis,
and drank the sweet rasa of his lips.

This very secret meaning can be seen in the the prayers of the
Personified Vedas (SB 10.87).



Some persons explain the phrase brahmano hi pratisthaham
in another way.

Certainly they do, but such explanations should be regarded as
incorrect since they are out of context and fanciful.

The explanation given here is correct.



marh ca yo 'vyabhicarena bhakti-yogena sevate
sa gunan samatityaitan brahma-bhtuyaya kalpate

brahmano hi pratisthaham amrtasyavyayasya ca
sasvatasya ca dharmasya sukhasyaikantikasya ca

The meaning of these verses is as follows.



Though a person may question how one can attain brahman
by bhakti and how one can attain realization of the one
brahman without qualities by worship of the Lord, you can
attain realization of brahman by worshipping me, because (hi)
[ am the shelter (pratistha) of even the brahman, famous in the
Srutis as the shelter of everything.

Pratistha means “that in which something is standing.”



Pratistha means shelter as well, in many sruti texts, such as
Taittiriya Upanisad.

[ am the shelter of liberation (amrtasya).

This meaning is made clear by the word avyayasa
(indestructible), since this will exclude the amrta ot the
heavenly planets.



I am also the shelter of bhakti (dharmasya) which is
continuous ($asvatasya), being present as sadhana and as the
result of sidhana (prema).

[ am the shelter of prema (aikdntikasya sukhasya), the goal of
sddhana-bhakti.

Because everything is dependent on me, by worshipping me
with a desire for merging into impersonal brahman, one can
merge into the brahman and attain the quality of brahman.




In support of this, Visnu Purana (6.7.76) says

Subhasrayasya cittasya sarvagasyacalatmanah
Visnu is the shelter of all auspiciousness and the brahman.
According to Sridhara Svami sarvagasyatmanah means that

Visnu is the shelter of even the impersonal brahman
(sarvagasya).



This confirms what the Lord himselt says: brahmano hi
pratisthaham.
Visnu-dharma in describing Naraka-dvadasi says:

prakrtau puruse caiva brahmany api ca sa prabhuh
yathaika eva sarvatma vasudevo vyavasthitah

Vasudeva is situated as the soul of all things, in prakrti, the
purusa, and the brahman.



Also Visnu-dharma in describing masarksa worship says:

yathacyutas tvam paratah parasmat
sa brahmabhiitat paratah paratma
tathacyuta tvarn kuru vanchitam

tam mamapadam capaharaprameya

Just as Acyuta, Paramatma, is superior to all others, he is
superior to brahman. Therefore unlimited Acyuta, you should

tultill my wish and remove me from all dangers. (Visnu
Dharma 26.13)



In Hari-vamsa, the Lord says to Arjuna in the story where
Mahavisnu steals the sons of the brahmana:

tat param paramarih brahma sarvar vibhajate jagat
mamaiva tad ghanam tejo jiatum arhasi bharata

This supreme brahman spreads throughout the whole
universe. O Bharata, understand that brahman is my
condensed ettulgence.



Brahma-sambhita says:

yasya prabha prabhavato jagad-anda-koti-

kotisv asesa-vasudhadi vibhuti-bhinnam |

tad brahma niskalam anantam asesa-bhuatam
govindam adi-purusar tam aharm bhajami ||

I worship
radiates el

the Supreme Lord Govinda, whose powertul form
tulgence known as the undifferentiated, unlimited,

all-encompassing brahman, which is completely distinct from
its powers displayed in unlimited planets throughout billions
of universes. ( Brahma-sarmhita 5.40 )



The sruti text Gopala-tapani Upanisad says:

yoO ’sau jagrata svapna-susuptim atitya
taryatito gopalas tasmai vai namo namah

I offer repeated respects to Krsna who is beyond the states of
waking, dreaming, deep sleep and the brahman.



11.1.4 ||
naimise 'mimisa-ksetre
rsayah saunakadayah
satram svargaya lokaya

sahasra-samam asata

At the place called Naimisaranya, the place of Visnu, the
sages headed by Saunaka applied themselves to a sacrifice
lasting a thousand years for attaining the planet of the

Supreme Lord (or for going to the heavenly planets).



Oftering my respects to my guru and to the ocean of mercy, Krsna,
I take shelter of Sri Suka, the eye of the universe and master of the
world.

My eyes are covered by ignorance, but Sridhara Svami, who wrote
Bhavartha-dipika, being very merciful to me in producing this
commentary, 1S my means to success.

This commentary belonging to the Lord, called “Giving bliss to
the hearts of the devotees” has arisen by the mercy of the acaryas
and my guru.



Facing the listeners, the speaker invokes auspiciousness at the
beginning of the recital of Bhagavatam by uttering orm.
[t is said:

ornkaras catha-Sabdas ca dvav etau brahmanah pura
kantham bhittva vinirjatau tena mangalikav ubhau

In ancient times the words om and atha were uttered by
Brahma. Thus, both words produce auspiciousness.



By om the speaker indicates that Bhagavatam is an expansion
of the meaning of om.

Brahma created a wheel in his mind.

The rim of a wheel is called a nemi.

That place where the rim (nemi) fell off (Siryate) is called
nemisa or naimisa.



Vayu Purana describes this:

etan manomayam cakram maya srstam visrjyate
yatrasya siryate nemih sa desas tapasah Subhah
ity utkva sturya-sankasam cakram srstva manomayam
pranipatya mahadeva visasarja pitamahah
te 'pi hrstatara viprah pranamya jagatarn prabhum
prayayus tasya cakrasya yatra nemir vyasiryata
tadvam tena vikhyatarh naimisarm muni-pajitam



“This mental wheel created by me will be released. The place
where the rim comes oft will be tavorable for performing
austerities.” Having said this, and having created the wheel
brilliant like the sun in his mind and offering his respects to it,
Brahma released that great deity, the wheel. The rejoicing
brahmanas, offering respects to the lord of the universe, then
journeyed to the place where the rim of wheel fell oft. That
forest became known as Naimisa and is worshipped by the
sages.




Various devotees have personal desires to fulfill through
various types of bhakti.

All the desires of all these persons upon which their minds,
free of distraction, have become fixed, can be ftulfilled by
immersion in the topics of Bhagavatam.



The Bhagavatam has been arranged to bring out this point
clearly at the very beginning, with the description of the sages
at Naimisaranya.

Naimisa can also be spelled Naimisa.

The meaning of Naimisa with a cerebral s is found in the
Varaha Purana.



The Lord spoke to the sage Gauramukha:

evarm krtva tato devo munim gaurmukhar tada
uvaca nimisenedarm nihatamm danavam balam
aranye ’'smims tatas tv etan naimisaranya-samjnitam
bhavisyati yatharthar vai brahmananam visesakam

Having done that, the Lord then spoke to Gauramukha. The
powerful demon was killed in that forest (aranya) quickly in a
moment (nimisa). Thus this place is called the Naimisaranya.
It will be very suitable for brahmanas in the future.



By using this word with this meaning, it is suggested that one
should reside in this place for quickly killing the enemies such
as material desire.

In the beginning Saunaka and the other sages were attached to
sakama-karma.

Thus the verse indicates they performed sacrifice for attaining
Svarga.



[t is well known however that by hearing and contemplating
various Puranas and other scriptures from Romaharsana, they
became inquisitive about spiritual life.

By association with Stita Gosvami (Ugrasravas) they developed
a small taste for bhakti.

(Showing their inquisitiveness) it is said:



karmany asminn anasvase
dhama-dhiamratmanarh bhavan
apayayati govinda-pada-padmasavarn madhu

You let us, blackened by the smoke at this uncertain sacrifice,

drink the intoxicating nectar of the lotus feet of Govinda.
(SB 1.18.12)

When they took up bhakti, then their inquisitiveness became
weakened, and performance of sacrifice for attaining Svarga
became false.



That is indicated in the following:

kalim agatam ajhaya ksetre ’smin vaisnave vayam
asina dirgha-satrena kathayam saksana hareh

Knowing well that the age of Kali has already begun, we are
assembled here in this holy place to hear at great length the

transcendental message of the Lord and in this way pertorm
sacrifice for the Lord. (SB1.1.21)




The power of bhakti is indicated by the cessation of
attachment to prescribed duties which arose in them from
hearing Bhagavatam.

The power of bhakti is also indicated by the appearance of
complete disinterest in impersonal liberation within Sukadeva.



parinisthito ’pi nairgunya uttama-sloka-lilaya
grhita-ceta rajarse akhyanam yad adhitavan

O saintly King, 1 was certainly situated pertectly in
transcendence, yet I was still attracted by the delineation of
the pastimes of the Lord, who is described by enlightened
verses. (SB 2.1.9)

There is another meaning to Svarga however.



Svarga means “glorified (giyate=ga) in Svarga (svar).”

Svargaya (who is praised in Svarga), like the name Urugaya
(who is greatly praised), indicates the Lord.

His loka is Vaikuntha.

Therefore svargaya lokaya means for “going to Vaikuntha of
the Lord.”



Animisa (not blinking) in this verse refers to Visnu, because in
SB 1.1.21 quoted above, the sages themselves identity the place
as ksetre ’smin vaisnave, a place of Visnu.

They applied themselves (dsata) to performing karma, pious
prescribed actions (satram) which were to last for a thousand
years (samah).



Or the sentence can mean “They performed (asata) a sacrifice of killing
animals such as the agnistoma (generally performed for going to
Svarga).”

This use of the verb is similar to expressions such as “He pertorms
(nirvapati, he sprinkles) sraddha rites to the Pitrs on the dark moon or
“they perform (upayanti- they approach) the marriage of a eight-year-
old girl.”

Thus the meaning of as (to sit) can here mean “perform” with
suppression of the meaning of the original root.



11.1.5 ||
ta ekada tu munayah

pratar huta-hutagnayah
sat-krtam suitam asinam

papracchur idam adarat

Once, the sages, having offered oblations into the sacrificial fire in the
morning, with great respect inquired from Stta who had been received
properly and was seated.

Huta-hutagnayah munayah means “the sages who had offered oblations
(huta) into the sacrificial fires (hutagnayah).”



1 1.1.6ll
tvaya khalu puranani
setihasani canagha
akhyatany apy adhitani
dharma-$astrani yany uta

The sages said: O sinless Siita! Certainly you have not only studied but
also explained the Puranas and the dharma-sastras along with histories
such as Mahabharata.

Itihasani refers to works such as Mahabharata.



I 1.1.7-8l|
yani veda-vidam srestho
bhagavan badarayanah
anye ca munayah suta
paravara-vido viduh

vettha tvarh saumya tat sarvam
tattvatas tad-anugrahat
brayuh snigdhasya Sisyasya
guravo guhyam apy uta

O Sata Gosvami! Because you are submissive, by the mercy of the gurus, you know all
matters in truth which the Supreme Lord Vyasa, best among knowers, and other sages who
know brahman with and without qualities have understood. The gurus should speak the
secret to the disciple who has affection for the gurus.



Vidam reters to persons who know.

Paravara-vidah means persons who know both the brahman
with qualities and without qualities.

Gurus should speak the secret to the disciple who has attection
(snigdhasya) for the gurus.



This is in the potential, and thus expresses the tollowing idea.

Since you were a disciple having attection for your gurus, they
must certainly have revealed the secret to you and you must
have understood all those confidential subjects.

While rejecting sages who extract their own ideas from all
these confidential topics and then speak, we are asking you,
the speaker of all authorized doctrines, about these subjects.



11.1.9]]
tatra tatranjasayusman

bhavata yad viniScitam
purnsam ekantatah Sreyas
tan nah Samsitum arhasi

O long-lived sage! You should tell us at once in easy terms,

and thoroughly, the highest object for mankind that you have
discerned in all the scriptures.



“Then I will speak all things.”

They reply with this verse, saying which conclusions they
want to hear among all the conclusions of scripture.

O long-living sage! This indicates that he studied and
deliberated on the scriptures for a long time.



Tell us completely (ekantatah), or from the beginning
(ablative sense “from one end”), concerning the highest goal
of mankind, that you discerned from looking at all the
scriptures (tatra tatra), in statements that can be understood at
once (anjasa).

Sreya means that to which there is nothing greater, that which
has no equal, and that which is not included in something else
when comparing degrees ot excellence.



Later in the work it will be revealed that this highest goal is
prema, not Svarga or liberation, because prema brings even
Bhagavan under control.

Among the forms brahman, Paramatmd and Bhagavan,
Bhagavan is the chief form.



11.1.10I
prayenalpayusah sabhya
kalav asmin yuge janah
mandah sumanda-matayo
manda-bhagya hy upadrutah

O worthy sage, capable of knowing what is benetficial at this

time! In Kali-yuga people are generally short-lived, lazy,
unintelligent, devoid of the good {fortune of devotee
association, and atflicted by various problems.



“You should hear everything from my mouth. Then you can
decide what the best is.”

The sages reply with this verse.

O honorable sage, you who know what is suitable for time and
place!

In Kali-yuga people are generally short-lived.



It they have long lite by chance, then they are lazy to
investigate spiritual topics.

Even if someone is not lazy then he is unintelligent.

Even it someone is intelligent, he is unfortunate, for he is
devoid of association with devotees to teach the highest
actions.



Even if someone has that association ot devotees, he is aftlicted.

Under the control of affliction from sickness and other
problems, he does not get the time to hear from the mouth of
the devotee, or even if he does hear, he cannot discern the
highest goal for the human being and then carry out actions to
attain it.

Or the sequence of qualities can mean that all people have all the
bad qualities.



11.1.11]]
bhirini bhari-karmani
Srotavyani vibhagasah
atah sadho 'tra yat saram
samuddhrtya manisaya
brithi bhadraya bhatanam
yenatma suprasidati

O learned sage! For the weltare ot all living beings, please, after
extracting the essence of scriptures using your wisdom, describe the
practices worthy of hearing which include many actions, by which
our intelligence will be satistied.



Or tell us the scriptures worthy of hearing because they explain
the many practices for attaining the highest goal, which
themselves contain many actions, by which our intelligence
(atma) becomes satisfied.

Later it will be explained that these actions are hearing, chanting
and other devotional acts.



The sages request, “Please tell us the principal means among all
the processes for attaining the highest goal, which is easily
executed by people living in Kali-yuga.”

Tell us the many practices worthy of hearing about (bhurini
srotavyani), those which should be practiced, which include
many actions (bhuri-karmani).




[ 1.1.12]|
siita janasi bhadram te
bhagavan satvatam patih
devakyam vasudevasya
jato yasya cikirsaya

O Sata! Blessings to you! You know for what purpose the
Lord, master of the Yadus, appeared in Devaki, the wite of
Vasudeva.



Again the sages request Suita to speak about the practice of
hearing and chanting about Krsna and Yasoda.

“All auspiciousness to you (bhadram te)” is a blessing
pronounced out of enthusiasm.

Visnu is called satvan (possessor of sat) because he possesses
all the devotees (sat) as his expansions.



The tollowers ot Visnu are then called satvatas.

Use of satvatam as the possessive plural instead of satvatanam
is poetic license.

Or the word satvatam may be derived from the sautra root sit,
which takes a causative meaning “giving pleasure” according
to anupasargalimpa. (Panini 3.1.138)



The noun sat, “he who gives pleasure” is Paramatma, the
Supreme Lord.

Those who possess the Lord by service are then called satvatah
or devotees.

The possessive plural form is satvatam.



Satvatam patih then means “Lord of the devotees.”

You know for what purpose the Lord, master of the Yadus was
born in Devaki, wife of Vasudeva (vasudevasya).

He appeared to broadcast his wonderful qualities, not to
relieve the burden of the earth.



This is proved by Kunti’s conclusive statement:

bhave ’smin kliSyamananam avidya-kama-karmabhih
Sravana-smaranarhani karisyann iti kecana

Some say that you appeared to engage those suffering in the
material world due to their actions covered by ignorance and

desire in hearing and remembering about you to attain prema.
(SB 1.8.35)



11.1.13]|
tan nah Susrasamananam
arhasy anganuvarnitum
yasyavataro bhutanam
ksemaya ca bhavaya ca

O Siita (anga)! You should describe that Lord to us, who are
eager to hear. The Lord made his appearance tfor the liberation

and material prosperity of all beings.



What is the result of curiosity about Krsna?

We will feel ourselves successtul by hearing about him.

The sentence in the second line actually continues until verse

16, connected by the word yasya in this verse with the
correlative is tasya in verse 16.



The Lord appeared for the liberation (ksemaya) and prosperity
(bhavaya) of the living beings.

What else remains for him to do?



What person, desiring satistaction of his intelligence, will not

hear the glories of the Lord, whose actions are praised by

reputed persons; whose name, which fear personified fears,

immediately liberates helpless persons aftlicted by the terrors

of material existence; and whose c

shelter of his lotus feet and

[ ord
thin

having

evotees, having taking

, immediately purity ot

purt

hers of

ixed their mind in the
all sins just by their

king of the devotees, whereas the waters of the Ganga
y only by contact and direct service.



| 1.1.14-16|
apannah samsrtim ghoram
yan-nama vivaso grnan
tatah sadyo vimucyeta
yad bibheti svayam bhayam

yat-pada-samSrayah suta

munayah praSamayanah
sadyah punanty upasprstah

svardhuny-apo 'nusevaya

ko va bhagavatas tasya
punya-Slokedya-karmanah
suddhi-kamo na Srnuyad

yaSah kali-malapaham



The phrases sarmsrtim ghoram (territying material life),
vivasah (helpless) and sadyah (immediately) indicate persons
like Ajamila.

By the utterance of even one name of the Lord, fear at its very
root (svayam bhayam, like svayam bhagavan), the form of
Mahakala, causing destruction of the universe, becomes afraid.



What then to speak of death and Yama in charge of death?

And what to speak of having fear of lesser beings such as
servants of Yama?

Those who take shelter of the Lord’s two teet — the devotees
— purity people of the contamination of ignorance
immediately, just by people remembering those devotees.



How much more purification will take place by seeing, touching
or serving those devotees!

This is understood because of a similar statement later:

yesar samsmaranat pursam sadyah suddhyanti vai grhah |
ki punar darsana-sparsa- pada-saucasanadibhih ||

Simply by our remembering you, our houses become instantly
sanctified. And what to speak of seeing you, touching you,

washing your holy feet and ottering you a seat in our home?
(SB 1.19.33)



[t should be understood that the waters of the Ganga purity by
their direct presence, having been brought from a distance
place.

Otherwise, there would be a contradiction to the statement
muktis tvad-darsanad eva na jane snana-jamm phalam:
liberation comes from seeing you; I do not know the result of
taking bath.



Also it is said svardhunya darsanad eva sadhunam ca
smaranad api muktir: one can attain liberation by seeing the
Ganga and by remembering the devotees.

Thus the superiority of the devotee is indicated.

The water of the Ganga, tlowing from the Lord’s feet, by
having a relation with the Lord, actually does purity, but being
touched (upasprstah, touched upon).



Sevaya means by actions such as worship, obeisances, etc. or it
can mean by respect in general.

The particle nu (certainly) indicates a ditterence from the
previous statement (ie. “on the other hand”).

Lack of grammatical ending on the compound svardhuny-apas
is poetic license.



Suddhi-kamah means “one who desires satisfaction of the
intellect” because it was previously said yenatma suprasidati:
by which the intelligence is satistied.

Yasah or fame of the Lord means his extraordinary actions
such his victory over Siva, Indra, Brahma and others and his
pastimes such as the rasa-lila.



11.1.17]|
tasya karmany udarani
parigitani sturibhih
brahi nah sraddadhananam

lilaya dadhatah kalah

Please tell us, tull of taith, about the activities ot the Lord

who supports the forms of all avataras by his will—activities

of killing the demons and bestowing the highest bliss to his
devotees, which are glorified by the sages.



Karmani reters to the activities of killing demons in common with
other avataras.

Udarani (generous) means tulfilling the desires of the devotees.

Kalah dadhatah means “of he who supports the forms of the
avataras.”

The constant presence of these avataras during the time when Krsna
appears indicates the completeness of Krsna as avatari.



11.1.18]|
athakhyahi harer dhimann

avatara-kathah subhah
lila vidadhatah svairam
1Svarasyatma-mayaya

O intelligent sage! Narrate the non-material stories of
avataras of the Supreme Lord, Krsna, who performs his
eternal pastimes independently by his yoga-maya potency.



Subha means non-material.

The Lord performs pastimes in the present which are actually
eternal in nature by his yoga-maya potency (atma-mayaya).



1 1.1.19]]

vayam tu na vitrpyama

uttama-sloka-vikrame

yac-chrnvatarm rasa-jianarm

svadu svadu pade pade

We are not tully satistied with the exploits of the Lord whose

fame is the |

of rasa.

become more relisha

nighest,

because at every moment those exploits

vle for the hearers who have knowledge



Uttama-sloka means “he whose tame or good qualities are the
best.”

Or it can mean “he who is praised by the best persons.”

We are not completely satistied in hearing about the exploits
of Uttama-sloka.

We do not consider that it is sufficient.



In other words, we are completely satistied with whatever we
have done in performing sacrifices and yoga.

[ et us continue to hear about the activities of the Lord.

Or the sentence can mean “Let others be satistied, but we are
not.”

That is indicated by the word tu.



The meaning is this.

In three ways one knows that one has had enough of
something and is satistied: by sufficiency of quantity (as with
food in the belly), by lack of awareness of the taste, and by
lack of relishing the object.

In this verse, there is insufficiency for the hearers (Srnvatam)
because the exploits are not directly present, being present
only as sound in the ether contacting the ear.



Satistaction is negated for a person who is not capable of
appreciating the taste or rasa, for a person who is just like an
animal.

However the sages have appreciation of rasa (rasa-jnanam).

But still they are not satistied.



Unlike chewed sugarcane which loses its taste and becomes
detestable, the topics of the Lord are most excellent because

of the increase in taste at every moment (pade pade) after
tasting.

The sages have not lost taste, but are still dissatistied.

The locative termination on pada pada (pade pade) indicates
“at every moment.”



| 1.1.20]]
krtavan kila karmani

saha ramena kesSavah
atimartyani bhagavan
giidhah kapata-manusah

The Supreme Lord Kesava, whose intentions remain
concealed because he is deceptive to mankind, performed
pastimes with Balarama.



This verse clarifies the activities of the Lord.

Though Krsna’s actions are human because he is brahman in
human form, his actions like lifting Govardhana surpass the
actions of humans.

Those actions are impossible for others living at that time.



Thus his actions are describes as “beyond human”
(atimartyani).

But the Lord is hidden (gadhah).

The reason is given.

He is deceptive to the human beings (kapata-manusah).



He is deceptive to materialistic persons such as Jarasandha by
disguising himself as a brahmana to make a request, in order
to help his devotees.

He is deceptive with the spiritual devotees — the gopis who
were attracted to the sound of his tlute, by giving them
instructions on proper conduct in order to increase the
manifestation of prema.



Since the bewilderment of the demons is because ot their
material ignorance and the bewilderment of the devotees like

the gopis is because of their prema, the Lord does not actually
cheat anyone.

He conceals himself in order to give instruction only.



The formation of kapata-manusah follows the Varttika on
Panini 22.35 listing words starting with gadu.

In a bahu-vrihi compound the locative case word is placed
first in the compound, but in words starting with gadu, the
word in the locative case is placed at the end.

(The compound would normally be manusa-kapata,
deceptive to men, but by the exception it becomes kapata-
manusa.)




| 1.1.21]]
kalim agatam ajnaya
ksetre 'smin vaisnave vayam
asina dirgha-satrena
kathayam saksana hareh

Knowing that the age of Kali has arrived, taking the
opportunity, we have seated ourselves at this place sacred to
Visnu on the pretext of a prolonged sacritfice in order to hear
about the Lord.



“Well it is indeed surprising that persons such as you,
absorbed in ritualistic sacrifices, have enthusiasm for hearing
about the glories of Krsna.”

“Please understand that our interest in sacrifice has now
become a show only.”

Saksana means “having obtained the opportunity,” or it can
mean “with joy.”



| 1.1.22]|
tvam nah sandarsito dhatra

dustaram nistitirsatam
kalim sattva-haram pumsam

karna-dhara ivarnavam

We desire to cross the insurmountable ocean of Kali, the destroyer of

all good qualities. Like the pilot of a ship, you have appeared before
us by the grace of the Lord to guide us over that ocean.

Karnadharah means a pilot of ship.



1 1.1.23]]
brithi yogesvare krsne
brahmanye dharma-varmani
svam kastham adhunopete
dharmah karh Saranam gatah

Please tell us where dharma has taken shelter, now that
Krsna, master of all yogas, devoted to the righteous, and the
protector of dharma, has entered his abode.



Krsna is the protector of dharma (dharma-vartmani), acting
like armor for dharma.

The cause is then mentioned.

Yogesvare (master of all yogas) indicates Krsna’s powers.

Brahmanye (devoted to the righteous) indicates his mercitul
nature.



Svarh kastham means his own sthiti or maryada.

According to Amara-kosa, kastha means excellence,
continuous condition or direction and maryada means
righteousness and continuous condition.

That abode became invisible to worldly people after a
hundred and twenty-years after its appearance.



The six questions of the sages were:

1. You should explain what is most benetficial for humanity.

2. Tell us who have faith the essence ot all the scriptures by
which the intellect is pleased.

3. You should tell us, who desire to hear, the purpose ot
Krsna’s appearance from Devaki.



4. Describe the pastimes of Krsna who has all the avataras within
him.

5. Describe the stories of the avataras.

6. Tell us the shelter of dharma now that Krsna has departed.

[t should be understood that the answers to these six questions
along with some related matters constitutes the Bhagavatam.
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