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Section — 1
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orh namo bhagavate vasudevaya P

o~ janmady asya yato 'mvayad itaratas cartheg»abhijnah syarai

tene brahma hrda ya adi-kavaye mufiyanti yat sefayah

tejo-vari-mrdarh yatha vinimayo yatra trisdrgo 'mrsa @

dhamna svena sada nirastgAuhakam satydrm param dhimghi
/7@*‘5""" e %) e
Lt ys meditate dh1m upon thg Xbsolute L‘ rsna [satvaifaram)) whp is the cause

oI\ C eatlon maintenance and dfgfruction of J@ iverse (japfma y@@ as the

ma 1a1 and efficient cause (hnyayad itarata @ since he is fhe only knower of all objects
{su abhijfiah) and the oAlly independeAt being (? who revealed the Vedas (yah
@ Gkahma) to Brahma (af-kayaye) withjf his mind (hrda); who is difficult to understand

even fok the learned (mulganti yat stirayah); whose body is thought to be made of matter

( due to Alusion (Qrs®d just as one mistakes fire, water and earth for each
other (te]O-Varl-mrd‘ i/yatha, vinimayo); and who negates all false arguments regarding his

existence (nirasta-kuhakarm) by possessing a tmnqpendenml inconeeivahleforin _and hy the
stremdro'ﬁdevvrees"exp‘eﬁencmg him thougﬁ_ﬁ_— Svartipa-sak)(sada svena € ‘)




It is not so surprising that this popularly read scripture has
qualities of the absolute entity brahman,(comparable to the truit ot

a desn*g%e a 1am;—pia£nd t}%

[ praise this work which assumes the form of Mo%ini in the

assembly of devas and demons, giving the sweet topics of the Lord
to the devotees, and denying them to the demons.

Svayam Bhagavan, the sweet ocean of all auspicious qualities, the

king holding the greatest power, the most splendid sun, shone and
then disappeared at scheduled times over the earth.




The meanings of the various scriptures, Puranas and Itihasas,
placed in three groups just as men are classified into three
groups, are like night watchmen (guarding the treasure of

satisfaction of the heart). but through @im}, (déstiny, the
appearance of (irregularity, and even @ some of the

meanings have fallen into deep sleep.

Consequently, the great treasure - ‘samisfaction of the heartof
all_people and the authors of the works - has been stolen by
those who have appeared like thieves and given wrong

interpretations to those scriptures.




This is understood from the following:

jugupsitam dharma-krte 'nusasatah
svabhava-raktasya mahan vyatikramah

You have created a great disturbance (mahan vyatikramah) by
teaching a _condemned subject (jugupsitamh anusasatah) to people
(itarah janah) attached to material enjloyment (svabhava-raktasya) in
order to make them accept dharma (dharma-krte). Thinking that what
you have taught is real dharma (yad-vakyato dharma iti sthitah), they
do not consider giving it up (na manyate tasya nivaranam).

(SB 1.5.15)




However, under these conditions the Lord makes his
appearance:

yada yada hi dharmasya glanir bhavati bharata |

abhutthanam adharmasya tadatmanam srjamy aham ||

Whenever (yada vyada) there is destruction in dharma
(dharmasya glanir bhavati), O Bharata (bharata), and a rise in
adharma (adharmasya abhyutthanam), I manifest My own

body ( aham atmanam srjamy). ( BG 4.7 )




As well, according to the Gita, the Lord comes to save the

devotees and destroy the demons. (BG 4.8)

Just as he appears for these purposes as Matsya among the fish,

as Varaha among the animals, as Hamsa among t

e—

birds, as

svayam bhagavan Krsna among humans, and as Upendra
among the devatas, so the Lord has now appeared as the crown
jewel of the scriptures, Srimad-bhagavatam, among the Vedas,

for restoring and delivering the devotees.




krsne sva-dhamopagate dharma-jinanadibhih saha |
kalau r(asta—d_réé@esa @‘r@dhunodit@ |
Though Krsna left Dvaraka, arrived at Prabhasa, and_then

d lisappeared (krsne sva-dhama upa agate) alon&wuh his six great
qualities (dharma-jhanadibhih saha), this Purana @@

@E} another form of the sun @rkah), has now risen

(adhuna uditah) in Kali-yuga (@ for those who have lost
their knowledge (nasta-drsam). (SB 1.3.43)

— o
This indicates that Bhagavatam is another torm of Krsna, similar

tA the Anrmetricoce A fF T arnd mmine (Kvretrha arvd the hanly abhAatit Kvrerha )




Thus, it bears no comparison with other works.

Krsna has appeared as Bhagavatam through Sukadeva and Pariksit,
and like the sun among the planets, it shines among the Puranas.

It has twelve torms (volumes), just as the sun has twelve forms for
each of the months of the year.

With eighteen-thousand verses like its leaves it has appeared like
e —e ™

———

a desire tree to fultill the goals of the great devotees.




Explanation-I

Establishing Bhagavan as the Vastu
of the Book



Let us meditate (dhimahi) upon the Absolute Truth, Krsna
(satyarn parari), -

who is the cause of creation, maintenance and destruction of this
universe (janmady asya yatah), as the material and efficient cause
(anvayad itaratah ca),

since he is the only knower of all objects ( abhijnab)) and
the only independent being @ar@

who revealed the Vedas (yah tene brahma) to Brahma (adi-kavaye)
within his mind (hrda)




* who is difficult to understand even for the learned (muhyanti yat
surayah): B

—l

+ whose body is thought to be made of matter (yatra tri-sargo) due

to -tHustorr(firsy) Just as one mistakes 1ire, water and earth for

each other (tejo-vari-mrdam yatha vinimayo);

* and who negates all false arguments regarding his existence
(nirasta-kuhakam) by possessing a transcendental, inconcejvable
form _and by the strength of devotees’ experiencing him though
his svartpa-sakti (sada svena dhamna).




First Explanation:

In the beginning of the work, the author,(Sri-krsna-dvaipéyana>-

the crown jewel among acaryas - invokes auspiciousness with
meditation on his cherished deity.

[ o

Param means “to the highest limit.”

Satyam means “that Supreme Lord wha_exists in all time and
space.”

Dhimahi means “let us worship or meditate on.”



The plural indicates all the jivas continuing in time and space as part of
one’s own group and thus indicates teaching them meditation by these
instructions.

CofYon~— AP~ duTabs

The meaning of the sitra, athato brahma jijiasa (Vedanta-stitra 1.1.1) is
indicated from this since meditation alone is the result of inquiry.

T enidy <)+ Sich

The Lord’s supreme power is indicated in this verse with janmady asya
yatah. (Vedanta-suira )

(Let us meditate on the Supreme Lord) from whom (yatah) arises creation,

maintenance and destruction anmadi) of the universe (asya).)




Should they meditate on tir\ne, which causes all this?
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N
The Lord (ﬁhe cause because he is the material and eflicient
cause (anvyad itaratas ca).

S A
e
Anvayad itaratah (anvaya and its opposite) can mean anvava-
vyatireka, which, in talking about causality, can refer to canse
and effect.




The Lord in relation to the universe is like the earth which, as
a material cause, is inherent in the pot, and the pot which, as
an effect, is inherent in its material cause, the earth.

Thus this phrase means that the Lord is the material cause
(upadana-karana).

—

The word ca indicates the efficient cause (nimitta-karana)
which is time, because the Lord takes the form of time to

influence prakra.




Thus the Lord is the cause (janma) by being the material
(anvayad itaratah) and the etficient cause (ca).

Or the word anvaya (meaning inclusion or entrance intQ) can

also indicate that the Lord is the cause and destruction
(janmadli) because everything enters the Lord.
N

) s
¥ o
The universes enter into the Lord at destruction (and issues

from him at the time of creation).




[taratah then indicates divisions of matter taking place at the level

of §mrrdary @1 outside the Lord.- X:f

That means that the Lord is the basis (adhisthatr-karana) of the

: is the basis of earth, and fire is the

whaole

basis of water.

AW
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Thus the Lord is that person from whom creation, maintenance
and destruction takes place because everything is contained within

him (anvayat) and everything in the secondary creation is outside
him, bat based on him (taratah).




i | _aanis
Or the W()T(TEITXfaya (meaning sequence) can_mean that the

Lord is creation and destruction (janmadi), because he is the
whole sequence of creation, maintenance and destruction.

a I
L T Tt cute.

The Lordﬁers into the universe, as the [final agen£ of

causality,(in the process of creation; he enters the universe as
the Tinzﬁgeﬁ\; for dispensing results of action in maintenance;
and he enters the universe in the form of Sivalas the final agent
in the process of destruction.




In this explanation, it should be understood that the cause
includes within itself the effect, and the Lord as cause enters into
the ettect, the universe. -

Thus the Lord is identified as creation, maintenance and
destruction of the universe.

The universe itself is kept at a distance from the svarupa of the
Lord by the use of the descriptive word itaratah (ditterent), since
the “creation, maintenance and destruction of the universe is
different from the Lord’s svarupa-3akti.
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