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Section — 1
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orh namo bhagavate vasudevaya P

o~ janmady asya yato 'mvayad itaratas cartheg»abhijnah syarai

tene brahma hrda ya adi-kavaye mufiyanti yat sefayah

tejo-vari-mrdarh yatha vinimayo yatra trisdrgo 'mrsa @

dhamna svena sada nirastgAuhakam satydrm param dhimghi
/7@*‘5""" e %) e
Lt ys meditate dh1m upon thg Xbsolute L‘ rsna [satvaifaram)) whp is the cause

oI\ C eatlon maintenance and dfgfruction of J@ iverse (japfma y@@ as the

ma 1a1 and efficient cause (hnyayad itarata @ since he is fhe only knower of all objects
{su abhijfiah) and the oAlly independeAt being (? who revealed the Vedas (yah
@ Gkahma) to Brahma (af-kayaye) withjf his mind (hrda); who is difficult to understand

even fok the learned (mulganti yat stirayah); whose body is thought to be made of matter

( due to Alusion (Qrs®d just as one mistakes fire, water and earth for each
other (te]O-Varl-mrd‘ i/yatha, vinimayo); and who negates all false arguments regarding his

existence (nirasta-kuhakarm) by possessing a tmnqpendenml inconeeivahleforin _and hy the
stremdro'ﬁdevvrees"exp‘eﬁencmg him thougﬁ_ﬁ_— Svartipa-sak)(sada svena € ‘)




Explanation-II

Establishing Krsna as the Vastu of
the Book




Let us meditate (dhimahi) on@ who is known as Satya (satyam
param),

who (@al) — through his gbo,de Mathiiﬁ and byCrevelation of hid

to his devotees (svena dhamna) — destroys ignorance

concerning himself (sada nirasta-kuhakam);

whose body (yatra), though appearing to be material to the demons
(tri-sargo tejo-vari-mrdarn yatha vinimayo), is not temporary at all

/ J{NEBNeN ison o {3

who, after appearing in (g%d_eva’s l_w_ou.g (asya janma ady yg\tah)

went to Nanda’s house (itaratah ca anufayat )I




knowing how to éheat Kamsa and Whﬁ now@ e _appearance of
his devotee’'s prema in Vraja (arthesv abhi nah) remained there
because of his own people (@Varat§> though he is in all cases
independent (gvarat);

and who revealed (yah tene) that the cows and calves were actually
the supreme brahman (brahma) to Brahma (adi-kavaye) by his will

(k) —

WEich bewilders even persons such arada (muhyanti_yat

burayah).



[t is said in Bhagavatam:

dasamasya viSuddhy-artharh navanam iha laksanam
varnayanti mahatmanah Srutenarthena canjasa

The great devotees such as Vidura and Maitreya describe

properly (mahatmanah varnayanti afjasa) the nine topics
(navanam iha laksanam) in order to impart the highest
knowledge of the tenth topic (dagamasya visuddhy-artham),
through the words ot the scripture and stories to illustrate
their meaning (Srutena ca arthena). (SB 2.10.2)




Since the Supreme Lord is the @hgl)in relation to all other
topics, and since Krsna is the chief fprm of the Lord, and since
there is praise for his extraordinary/ qualities, Krsna should be

|
indicated in the first verse. \\{ogse)g,\‘ &% (feots

Thus a second explanation of the first verse has arisen devoted
only to Krsna.

This is indicated at the beginning with the description of

Krsna’s birth. (Satyam param dhimabhi is explained as Krsna.)




satya-vratam satya-param tri-satyam
satyasya yonim nihitarh ca satye
satyasya satyam rta-satya-netram
satyatmakarm tvam Saranarh prapannah

O Lord, You never deviate from Your vow -Vr_a];am), which is always pertect because
whatever You decide is perfectly correct and cannot be stopped by anyone (satva-param).
Being present in the three phases of cosmic manifestation-creation. maintenance and
annihilation (tri€atvamy—You are the Supreme Truth (satyasya yonim). Indeed, unless one
is completely truthtul, one cannot achieve Your favor, which therefore cannot be achieved by
hypocrites (nihitam ca satye). You are the active principle, the real truth, in all the ingredients
of creation, and therefore you are known as antaryami, the inner force (satyasya satyam). You
are equal to everyone, and Your instructions apply for everyone, for all time (rta-satya-
netram). You are the beginning of all truth (satyatmakam). Therefore, offe—l“Tng our
obeisances, we surrender unto You. Kindly give us protection (tvarn saranam prapannah).(SB
10.2.26)




Sanijaya, explaining the derivation of Krsna’s names, explains

why Krsna is addressed as

satye pratisthitah krsnah satyam atra pratisthitam|
satyat satyarh ca govindas tasmat satyo hi namatah ||

————

Krsna (krsnah) is fixed in the highest truth (satye
pratisthitah), and truth is fixed in him (satyam atra
pratisthitam) Because all truth arises from him (satyat
satyarh ca), Govinda (tasmat govindah) is respected as truth
or satya (satyo hi nimatah). ( Mahabharata 5.68.12 )




Brahmanda Purana also says

Q_@nj—krsn& w param brahma narakrti

We meditate upon Krsna (satyarn Sri-krsnar dhimahi), the supreme
brahman (param brahma) with human form (narakrti).

—

And Gopala-tapani Upanisad says

tasmat krsna eva paro devas tam dhyayet

*

pr—

Thereforg (tasmat) Krsna is the supreme Lord (krsna eva paro
devah), and one should meditate on him (tam dhyavyet).




Let us meditate on Krsna, the jivas’ ignorance of whom (kuhakam) is
always destroyed by his abode called Mathura and by his form (svena
dhamna) which can be seen by mercy even today.

The two causes are illustrated by the following two verses.
Lo (e AVsa ko S&yey  GuSamiQ
mathyate tu jagat sarvam brahma-jfianena yena va |
tat-sara-bhatam yad yasyarn mathura sa nigadyate ||

Mathura is defined as that place (mathura sa nigadyate) which excites the
whole world (mathyate tu jagat sarvam) as_it is non-different from the
Lord @M, or that place (yad yasyam) in which (yena va) the essence
(tat-sara-bhutam) of spirifual Enowledge (berﬁjmna) is extracted
(mathyate).
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sravanat kirtanad dhyanat puyante 'nte-vasayinah
tava brahma-mayasyesa kim uteksabhimarsinah

O Lord (isa), even outcastes (ante-vasayinah) are puritied
(puyante) by hearing and chanting your glories and
meditating upon you (tava Sravanat kirtanad dhyanat), the
Absolute Truth (brahma-mayasya). What then to speak of
(kim uta) those who see and touch you (i_lgs;ﬁ abhimarsinah)?

(SB 10.70.43)




According to Amara-kosa, dhama means @ @

effulgence and influence.

RN No~ = Qe S oSg -2

“Whatever is seen by the material eye is temporary. Because
Krsna’s form can be seen in the material world it must be
temporary.” '

The bodies made of the three gunas @i—sarga@ by the
combination of three visible elements earth, water and air. are
false (temporary).




But the form which created those (hree—gungs is not false (not

temporary).

—

The transcendental body of the Iord, though seen by the demons
with material bodies, is seen by them without realization of its
sweetness, just as sugar candy has no sweet taste when eaten by a
person aftlicted with jaundice.

This is because of the will of the Lord, arising from him
inconceivable svartipa, which accomplished his varions pastimes.




The devotees, however, can realize that form of sweetness by
the intluence of the Lord’s inconceivable mercy.

anarta-dhanva-kuru-jangala-kanka-matsya-
pancala-kunti-madhu-kekaya-kosalarnah
anye ca tan-mukha-sarojam udara-hasa-
snigdheksanam nrpa papur drsibhir nr-naryah

tebhyah sva-viksana-vinasta-tamisra-drgbhyah
ksemarn tri-loka-gurur artha-drsam ca yacchan
Srnvan dig-anta-dhavalam sva-yaso ’Subha-ghnam

gitam surair nrbhir agac chanakair videhan




The men and women (nr-naryah) of Anarta Dhanva Kuru-jangala, Kanka,
Matsya, Pafnicala, Kunti, Madhu, Kekaya Kosala Arna and many other
kingdoms (anye ca) drank Wlth their eyes ‘(papur dr51bh1r) the nectarean beauty
of Tord Krsna’s lotuslike face (tan-mukha—sam]am) which was graced with
generous smiles (udara-hasa) and atfectionate glances (snigdha iksanam).
Simply by glancing (drgbhyah) at those who came to see him (tebhyah sva-
viksana), Lord Krsna, the spiritual master of the three worlds (tri-loka-gurur),
delivered them from the Qlindness of materialism Ivinasta-tamisra). As he thus
endowed them (yacchan) with fearlessness (ksemar) and divine vision (artha-
drsam), he heard (Srnvan) demigods and men (surair nrbhir) singing his glories
(sva-yaso gitam), which purity the entire universe (dig-anta-dhavalam) and
desgoy all misfortune (asubha-ghnam). Gradually, he reached Videha ($anakair
videhan agat). (SB 10.86.20-21) B
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