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Canto One — Chapter One

Questions by the Sages



Section — 1



Explanation-II

Establishing Krsna as the Vastu of
the Book




Let us meditate (dhimahi) on@ who is known as Satya (satyar
pararm),

who (@al) — through his gbo,de Mathiiﬁ and byCrevelation of hid

to his devotees (sve;na dhamna) — destroys ignorance

concerning himself (sada nirasta-kuhakam);

whose body (yatra), though appearing to be material to the demons
(tri-sargo tejo-vari-mrdarn yatha vinimayo), is not temporary at all
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who, after appearing in @_Js_\_&d_eva’s l_w_ou.g (asya janma ady yg\tah)

went to Nanda’s house (itaratah ca anufayat )I




knowing how to éheat Kamsa and Whﬁ now@ e _appearance of
his devotee’'s prema in Vraja (arthesv abhi nah) remained there
because of his own people (@Varat§> though he is in all cases
independent (gvarat);

and who revealed (yah tene) that the cows and calves were actually
the supreme brahman (brahma) to Brahma (adi-kavaye) by his will

(fids) —

WEich bewilders even persons such arada (muhyanti_yat

¥urayah).



[t is said in Bhagavatam:

dasamasya viSuddhy-artharh navanam iha laksanam
varnayanti mahatmanah Srutenarthena canjasa

The great devotees such as Vidura and Maitreya describe

properly (mahatmanah varnayanti afjasa) the nine topics
(navanam iha laksanam) in order to impart the highest
knowledge of the tenth topic (dasamasya visuddhy-artham),
through the words ot the scripture and stories to illustrate
their meaning (Srutena ca arthena). (SB 2.10.2)




Since the Supreme Lord is the @hgl)in relation to all other
topics, and since Krsna is the chief fprm of the Lord, and since
there is praise for his extraordinary/ qualities, Krsna should be

|
indicated in the first verse. \\{ogse)g,\‘ &% (Teots

Thus a second explanation of the first verse has arisen devoted
only to Krsna.

This is indicated at the beginning with the description of

Krsna’s birth. (Satyam param dhimabhi is explained as Krsna.)




satya-vratam satya-param tri-satyam
satyasya yonim nihitarh ca satye
satyasya satyam rta-satya-netram
satyatmakarm tvam Saranarh prapannah

O Lord, You never deviate from Your vow -Vr_a];am), which is always pertect because
whatever You decide is perfectly correct and cannot be stopped by anyone (satva-param).
Being present in the three phases of cosmic manifestation-creation.. maintenance and
annihilation (tri€atvamy—You are the Supreme Truth (satyasya yonim). Indeed, unless one
is completely truthtul, one cannot achieve Your favor, which therefore cannot be achieved by
hypocrites (nihitam ca satye). You are the active principle, the real truth, in all the ingredients
of creation, and therefore you are known as antaryami, the inner force (satyasya satyam). You
are equal to everyone, and Your instructions apply for everyone, for all time (rta-satya-
netram). You are the beginning of all truth (satyatmakam). Therefore, offe—l“Tng our
obeisances, we surrender unto You. Kindly give us protection (tvarn saranam prapannah).(SB
10.2.26)




Safijaya, explaining the derivation of Krsna’s names, explains

why Krsna is addressed as

satye pratisthitah krsnah satyam atra pratisthitam|
satyat satyarh ca govindas tasmat satyo hi namatah ||

———

Krsna (krsnah) is fixed in the highest truth (satye
pratisthitah), and truth is fixed in him (satyam atra
pratisthitam) Because all truth arises from him (satyat
satyarh ca), Govinda (tasmat govindah) is respected as truth
or satya (satyo hi nimatah). ( Mahabharata 5.68.12 )




Brahmanda Purana also says

Q_@nj—krsn& w param brahma narakrti

We meditate upon Krsna (satyarn Sri-krsnar dhimahi), the supreme
brahman (param brahma) with human form (narakrti).

—

And Gopala-tapani Upanisad says

tasmat krsna eva paro devas tam dhyayet

*

Pr—

Thereforg (tasmat) Krsna is the supreme Lord (krsna eva paro
devah), and one should meditate on him (tam dhyavyet).




Let us meditate on Krsna, the jivas’ ignorance of whom (kuhakam) is
always destroyed by his abode called Mathura and by his form (svena
dhamna) which can be seen by mercy even today.

The two causes are illustrated by the following two verses.
Lo ('S AVsa bo S&yey GuSem(Q
mathyate tu jagat sarvam brahma-jfianena yena va |
tat-sara-bhatam yad yasyarn mathura sa nigadyate ||

Mathura is defined as that place (mathura sa nigadyate) which excites the
whole world (mathyate tu jagat sarvam) as_it is non-different from the
Lord @M, or that place (yad yasyam) in which (yena va) the essence
(tat-sara-bhutam) of spirifual Enowledge (bra/lm_l_g_-j_t_”l_gg_gna) is extracted
(mathyate).
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sravanat kirtanad dhyanat payante 'nte-vasayinah
tava brahma-mayasyesa kim uteksabhimarsinah

O Lord (isa), even outcastes (ante-vasayinah) are puritied
(puyante) by hearing and chanting your glories and
meditating upon you (tava Sravanat kirtanad dhyanat), the
Absolute Truth (brahma-mayasya). What then to speak of
(kim uta) those who see and touch you (i_lgs;ﬁ abhimarsinah)?

(SB 10.70.43)




According to Amara-kosa, dhama means @ @

effulgence and influence.
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“Whatever is seen by the material eye is temporary. Because
Krsna’s form can be seen in the material world it must be
temporary.” '

The bodies made of the three gunas @i—sarga@ by the
combination of three visible elements earth, water and air. are
false (temporary).




But the form which created those (hree—gungs is not false (not

temporary).

—

The transcendental body of the Iord, though seen by the demons
with material bodies, is seen by them without realization of its
sweetness, just as sugar candy has no sweet taste when eaten by a
person aftlicted with jaundice.

This is because of the will of the Lord, arising from him
inconceivable svartipa, which accomplished his varions pastimes.




The devotees, however, can realize that form of sweetness by
the intluence of the Lord’s inconceivable mercy.

anarta-dhanva-kuru-jangala-kanka-matsya-
pancala-kunti-madhu-kekaya-kosalarnah
anye ca tan-mukha-sarojam udara-hasa-
snigdheksanam nrpa papur drsibhir nr-naryah

tebhyah sva-viksana-vinasta-tamisra-drgbhyah
ksemarn tri-loka-gurur artha-drsam ca yacchan
Srnvan dig-anta-dhavalam sva-yaso ’Subha-ghnam

gitam surair nrbhir agac chanakair videhan




The men and women (nr-naryah) of Anarta Dhanva Kuru-jangala, Kanka,
Matsya, Panicala, Kunti, Madhu, Kekaya Kosala Arna and many other
kingdoms (anye ca) drank Wlth their eyes ‘(papur dr51bh1r) the nectarean beauty
of Tord Krsna’s lotuslike face (tan-mukha—sam]am) which was graced with
generous smiles (udara-hasa) and atfectionate glances (snigdha iksanam).
Simply by glancing (drgbhyah) at those who came to see him (tebhyah sva-
viksana), Lord Krsna, the spiritual master of the three worlds (tri-loka-gurur),
delivered them from the Qlindness of materialism Ivinasta-tamisra). As he thus
endowed them (yacchan) with fearlessness (ksemarn) and divine vision (artha-
drsam), he heard (Srnvan) demigods and men (surair nrbhir) singing his glories
(sva-yaso gitam), which purity the entire universe (dig-anta-dhavalam) and
desgoy all misfortune (asubha-ghnam). Gradually, he reached Videha ($anakair
videhan agat). (SB 10.86.20-21) B




These verses show that by his mercy alone his great powers can be
understood.

V/

Narayanadhyatma says:

nityavyakto ’pi bhagavan iksate nija-saktitah
tam rte paramanandarh kah pasyetam itam prabhum

Though the lord (bhagavan) is eternally invisible (nitya avyakto api),
he is seen (iksate) by his own energy (nija-saktitah). Who can see the
Lord (kah prabhum pasyetam) tull of supreme bliss (paramanandam)
without that energy (tam rte)?




Here is an explanatory verse:

tatah itah svayar prakasatva-saktya sveccha-prakasaya
SO ’bhwyakto bhaven netre na netra-visayah krtah

— mm— ——

Thus (tatah) by his self-manifesting energy (svayam prakasatva-
saktya), arising by his own will (sva iccha-prakasaya), the Lord (sah),
who is not visible to the eye (na netra-visayah krtah), becomes visible
to the eyes (netre abhivyakto bhavet).

The Sruti says tasam _madhye saksat brahma gopala-puri hi in_the
middle of that expanse one can see the abode of Krsna made of
brahman. (Gopala-tapani Upanisad)




Thus the abodes of the Lord, also made of spiritual matter

become visible.

Those who are knowledgeable by the Lord’s mercy conclude

t]

nat things like pots, which are seen and which are not

S

viritual, are temporary.

Having explained that the cause of the Lord’s appearance is his

mercy, his pastimes are described.




I_meditate upon Krsna, who after his birth (janmadi yatah) in
Vasudeva’s house showed the form of Visnu, described his
previous appearances, etc. and later went @ elsewhere
(itaratah), to the house of Nanda.

Why did he go?

Knowing his own purposes (abhijnah arthesu), such as_how to
cheat Kamsa or knowing those who had revealed forms with
various types of prema such as vatsalaya in Vraja, he_went to
Nanda’s house. -




But this does not mean that he is dependent on others.

He is independent, ruling over himselt (svarat = svena rajate).

Or svarat can _mean that he remained there in Vraja )

because of his relatives such as Nanda (svaih).

Because of his performing such pastimes under the control of
prema of his devotees—in-Vraja, one _should not think that he is a

fool.




He revealed (tene) the calves and cowherd boys to be
brahman (brahma) even unto Lord Brahma (adi-kavaye), by
his will alone (hrda), by which, through his power of yoga-
maya, even the intelligence of persons like Siva and Narada
are bewildered.

Or Krsna by the statements of his svarmsa form Matsya
revealed his form as impersonal brahman to Satyavrata (adi-
kavaye), who was the wise man (kavi) and founder of his
dynasty (adi).




This is described in the following verse:

madiyam mahimanam ca param@ti Sabditam |

vetsyasy anugrhitarn me samprasnair vivrtam(hrdy ||

a——

By my mercy (me anugrhitarn), you will realize (vetsyasy) my
power (madiyamn mahimanam) known as the impersonal
Brahman (pararm brahmeti sabditam), which will be disclosed
in_your heart (hrdi vivrtam) through cilestions and answers
(samprasnair). ( SB 8.24.38 )




Sridhara Svami explains this verse as follows:

You will directly see (vetsyasi) this brahman, which will be by
my mercy (me ahugrhitam); it will be explained at the
beginning of the prayers of the Personified Vedas (SB10.87.2)
that the brahman is realized by the Lord’s mercy alone.

—




Explanation-III

Establishing Madhura-Rasa as the
Vastu of the Book




Let us meditate on Krsna (satyam param dhimahi),

o

from whom (yatah) arises (janma) madhura-rasa (a_c_l_)iasya) through

meeting and separation (aﬂz\lya_d 1tarq1tah ca);
QQ(M“‘

who, as the hero masi_@;l_.in_?verything elated to rasp (arthesv
abhijiah), is beyond the material realm (svarat);

who conveyed (yah hrda tene) to Qharata M@ (adi-kavaye) the

same madhura-rasa (@ma) about which other poets are
bewildered (muhyanti yat surayah);




in whom alone arises the three types of literary meaning
(tejo-vari-mrdam yatha yatra tri-sargh vinimayo), in
extraordinary form (amrsa);

and who defeats the withered arguers (sada nirasta-

_

kuhakam) by the extraordinary influence of the experience of
madhura-rasa (svena dhamna).




Another meaning is revealed in the verse, showing the highest
choice of Krsna’s rasa with the appearance of the highest
sweetness with the gopis, even though he has other associates
in §anta, dasya, sakhya and vatsalya.

tatratiSusubhe tabhir bhagavan devaki-sutah
madhye maninarh haimanam maha-marakato yatha

S

In the midst of the dancing gopis (tatra tabhir madhye), Lord
Krsna (devaki-sutah) appeared most brilliant (atiSusubhe),
like_an exquisite sapphire (yatha maha-marakato maninam) in

the midst of goldem ormaments (haimanam). (SB 10.33.6)




Let us meditate on Krsna from whom appears the highest rasa
srngara-rasa (janma éd¥a§ya).
et

Previously this rasa, though existing, had disappeared because
of the censure by (conservative spiritual amirants)
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By meeting (anvayat) and separation (itaratah) this rasa with
the gopis is accomplished.




Just as Bhimasena is represented by the word Bhima, so the
adya-rasa is represented by the Word(a§ya.>

Or because Bhagavatam is considered to the scriptural form of
madhura-rasa (pibata bhagavatam rasam) by the proximi ity of
the verses the word adyasya can infer the word rasasya as the
object which is being described.

The state created by meeting and separation actually
establishes the rasa as its counterpart.




Thus there is no worry that the original form of rasa is
degraded by this condition.

Rather such a state indicates the secret nature of this madhura-
rasa.

————

Next there is an elaboration of the vibhava in the form of the
alambana.
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