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orh namo bhagavate vasudevaya P

o~ janmady asya yato 'mvayad itaratas cartheg»abhijnah syarai

tene brahma hrda ya adi-kavaye mufiyanti yat sefayah

tejo-vari-mrdarh yatha vinimayo yatra trisdrgo 'mrsa @

dhamna svena sada nirastgAuhakam satydrm param dhimghi
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Lt ys meditate dh1m upon thg Xbsolute L‘ rsna [satvaifaram)) whp is the cause

oI\ C eatlon maintenance and dfgfruction of J@ iverse (japfma y@@ as the

ma 1a1 and efficient cause (hnyayad itarata @ since he is fhe only knower of all objects
{su abhijfiah) and the oAlly independeAt being (? who revealed the Vedas (yah
@ Gkahma) to Brahma (af-kayaye) withjf his mind (hrda); who is difficult to understand

even fok the learned (mulganti yat stirayah); whose body is thought to be made of matter

( due to Alusion (Qrs®d just as one mistakes fire, water and earth for each
other (te]O-Varl-mrd‘ i/yatha, vinimayo); and who negates all false arguments regarding his

existence (nirasta-kuhakarm) by possessing a tmnqpendenml inconeeivahleforin _and hy the
stremdro'ﬁdevvrees"exp‘eﬁencmg him thougﬁ_ﬁ_— Svartipa-sak)(sada svena € ‘)




Explanation-V

Establishing Bhakti as the Vastu of
the Book




Let us meditate (dhimahi) on the most benetficial spiritual process

(Gatyam) which is beyond the gunas ,

which brings about the appearance of the lord (yatah adyasya
janma) as Bhagavan (@ivayad) and by which there is realization of

brahman and Paramatma in the processes of jfiana and yoga (itaratas
ca);

N

which is complete knowledge (arthesu abhqna@), independent of
other processes ( ;

~—




which was revealed (yah tene) b_X Narada ((Erahma @)é) to Vyasa

(adi-kavaye), ___

but which is bewildering to even great sages (muhyanti yat surayah);

which is not mixed with the three gunas (yatra tri-sargo mrsa tejo-
vari-mrdar yatha vinimayo);

and which defeats its opponents (sada nirasta-kuhakam) by its very
nature ol giving direct experience ol bliss (svema dhamna).




The process of bhakti is indicated by scriptures as the abhidheya by

which the asraya, Krsna, can be attained. o> e fo crdlbe
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Thus bhakti-yoga should also be considered as the subject of this
verse.




Because of this, another meaning is included as an essential theme of this verse.

——

Thus it is said in the Twelfth Canto:

—

mrsa giras ta hy asatir asat-katha
na kathyate yad bhagavan adhoksajah
tad eva satyam tad u haiva mangalam
tad eva punyarh bhagavad-gunodayam

Words (ta) that do not describe (yad na kathyate) the transcendental Lord
(bh_a_}_ggvﬁn adhoksajah) but instead deal with temporary matters (asatih) are
simply false (mrsa giras), harsh and useless (hy asat-katha). Only those words
that manifest the qualities of the Supreme Lord (bhagavad-gunodayam) are
actually truthiul (tad eva satyam), auspicious (tad u haiva mangalam) and pure
(tad eva punyam). -




tad eva ramyarh ruciram navam navam
tad eva sasvan manaso mahotsavam
tad eva Sokarnava-Sosanam nrnam
yad uttamahsloka-yaso 'nugiyate

Those words (yad) describing (anugiyate) the glories of the all-famous Lord
(uttamahsloka-yasah) are attractive (tad eva ramyam), relishable (ruciram) and
ever fresh (navam navarm). They are a perpetual festival for the mind (tad eva
Sasvan manaso mahotsavam), and they dry up the ocean of misery (tad eva
Sokarnava-Sosanam nrnam).

(SB 12.12.49-50 )

Taking bhakti as the subject of the Verse, the best, then means “beyond

the three gunas,” since bhakti is another form of the real substance (vastava-
vastu).




Satyam_refers to bhakti-yoga which _is full of the most auspicious
qualities beneficial for spiritual practitioners (sat).

Satyarh param dhimahi then means “let us meditate on transcendental

bhakti-yoga.”

laksanam bhakti-yogasya nirgunasya hy udahrtam

It is filled (hy udahrtam) with the qualities (laksanam) of bhakti-yoga
(bhakti-yogasya), which is beyond the gunas @una@. ( SB
3.29.12)




na hy angopakrame dhvarso
mad-dharmasyoddhavanv api
maya vyavasitah samyan
nirgunatvad anasisah

O Uddhava (anga uddhava)! Because 1 have personally
established it (maya samyag vyavasitah), this_process of
niskama-bhakti (mad-dharmasya smasisall) is beyond the
gunas (lﬁirgunatvﬁ). Even by starting and not completing the

process (upakrame), there is no destruction of results (na hy
anu api dhvamsah). (SB 11.29.20 )




vijiiana-ghana ananda-ghanah
sac-cidanandaika-rase
bhakti-yoge tisthati

The Lord tull of knowledge (vijiiana-ghana) and bliss (ananda-
ghanah) is situated in bhakti-yoga (bhakti-yoge tisthati)
which is also eternity, knowledge and bliss (sac-cid-ananda-
eka-rase). (Gopala-tapani Upanisad 2.78)

Then the power of bhakti is described.



From bhakti (yatah) there is an appearance (janma) of the
Supreme Lord (adyasya) in the worshippers as Bhagavan.

As well, by the association of bhakti (anvayat) there is
realization of the Supreme Lord as brahman and Paramatma in
other processes (itaratah arthesu) — niskdma-karma-yoga,
jiiana-yoga and astanga-yoga. ]

N o)
“But it is well known that cultdvation-of pure jiana alone gives

realization of brahman.”




No. The Supreme Lord is jfiana in complete form (@hijfla ).
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Because jfiana is in the mode of sattva only, without the
association (anvaya) of bhakti, there can be no realization _of

brahman or Paramatma. FIPIUEY ’K@
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Thus it is said. ey K




naiskarmyam apy acyuta-bhava-varjitam
na Sobhate jianam alarh niranjanam
kutah punah sasvad abhadram i1Svara

na carpitarh karma yad apy akaranam

CEE———

Even the stage of jiana withgut the bondage of karma (naiskarmyam
jiiandm apy) is not glorious (na sobhate) it 1t is devoid of bhakti to the
Supreme Lord (acyuta-bhava-varjitarh). What is the use of having
destroyed ignorance (alam niranjanam)? What then to speak of
sakama-karma which causes suttering, both during practice and at the
stage perfection (kutah punah sasvad abhadram), and niskama-karma

(yad apy akaranam karma), when not offered to the Lord (iSvare na
ca arpitam)? (SB 1.5.12)




bhaktya mam abhijanati yavan yas casmi tattvatah
tato mam tattvato jhatva visate tad-anantaram

Only by bhakti can a person know Me as Brahman (bhaktya
mam abhijanati yavan yas casmi tattvatah). Then, knowing
Me as Brahman by that bhakti (tato mam tattvato jhatva), he
merges with Me (visate tad-anantaram).

(BG 18.55) .

“Jhana-yoga, for realizing brahman, is dependent on bhakti,
and bhakiti, for realizing Bhagavan, is dependent on jiiana.”




To counteract this argument, it is said that this bhakti-yoga reigns

independentl 'svaratg Y (et D)
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The king being indepehdent is not dependent on anyone.
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@ivrena bhgkti-yoge@ yajeta purusari param ||
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The person desiring destruction of all desires (akamah), the person
with all desires (sarva-kamo va), and even the person with an intense
desire for liberation (moksa-kama), it he has good intelligence (udara-

dhih), will worship the Supreme Lord (yajeta purusarm param) with
pure bhakti (tivrena bhakti-yogena). (SB 2.3.10)
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Tivrena bhakti-yogena means “by pure bhakti.”

Bhakti should remain unmixed with jiana or other elements,
just as the sun’s rays remain untouched by the clouds.

Y




yat karmabhir yat tapasa jhana-vairagyatas ca yat
yogena dana-dharmena SI'ELOI_)_hlI‘ itarair api
sarvar mad—bhaktl-yogena mad-bhakto labhate 'fjasa
svargapavargam mad-dhama kathancid yadi vanchati

Everything that can be achieved by fruitive activities, penance (yat karmabhir
yat tapasa), knowledge, detachment (jiana-vairagyatas ca yat), mystic yoga,
charity, religious duties (yogena dana dharmena) and all other means of
perfecting life (Sreyobhir itarair api) is easily achieved by My devotee (sarvam
mad-bhaktah labhate 'njasa) through loving service unto Me (mad-bhakti-
yogena). If somehow or other My devotee desires (kathafcid mad-bhaktah yadi
vanchati) promotion to heaven, liberation, or residence in My abode (for
service) (svargapavargam mad-dhama), he easily achieves such benedictions

(sarvam anjasa labhate). ( SB 11.20.32-33 )



On the other hand mixed bhakti is prohibited for devotees:

tasman mad-bhakti-yuktasya
yogino vai mad-atmanah
5,14 ‘Jilanam na ca vairagyai
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Gl e prayah sreyo bhaved iha SRS
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The@ore m, for a devotee engaged iﬁakti (mad-

bhali-yuktasya yoginah), with mind fixed on me (mad-
atmanah), the cultivation of knowledge and renunciation
(jianarh ca vairagyam) is generally not beneficial for bhakti
(na prayah steyo bhaved iha). (SB 11.20.31)




However such pure bhakti cannot be attained without the
mercy of devotees.

- J e 4 B b ‘%AN“Q
?:\,«\r-w —>P NC\
.. : edo*eQ
This is next stated in the verse.
Blaes @

That bhakti was revealed (tene) by_mercy to Vyasa (adi-
kavaye) by Narada, who has Brahman (Krsna) in his heart

(brahma-hrda).




ik .
“But how cﬁe’ understand that even omniscient Vyasa’s
knowledge of bhakti is dependent on another person (Narada)?”

Even the sages such as Vasista are bewildered about bhakti-yoga
which is beyond the gunas.

Because it is impossible for minds and intelligences generated
trom_the gunas. to understand by themselves about bhakti-yoga
without the mercy of devotees, those persons only attain
ignorance (muhyanti).




This is mentioned in the Hamsa-guhya prayers:

< yac-chaktayo vadatam vadinam
?{\Q’nl@ vai vivada-samvada-bhuvo bhavanti
- kurvanti caisam muhur atma-moham

tasmai namo ‘nanta-gunaya bhiimne

I offer respects to the great Lord of eternal qualities (tasmai namah
ananta-gunaya bhiimne), whose material energy (yat-saktayah) is the
cause ol agreement and disagreement (vivada-sarvada-bhuvah)
among those who make philosophies and then argue with others

(vadatam vadinarm), and whose material energy continually bewilders

therimas to the real nature of atma (kurvanti esarh muhuh atma-

moham). ( SB 6.4.31 )
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