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Canto One – Chapter  One

Questions by the Sages



Section – I



|| 1.1.1 ||
oà namo bhagavate väsudeväya

janmädy asya yato 'nvayäd itarataç cärtheñv abhijïaù svaräö
tene brahma hådä ya ädi-kavaye muhyanti yat sürayaù
tejo-väri-mådäà yathä vinimayo yatra tri-sargo 'måñä

dhämnä svena sadä nirasta-kuhakaà satyaà paraà dhémahi

Let us meditate (dhémahi) upon the Absolute Truth, Kåñëa (satyaà paraà), who is the cause
of creation, maintenance and destruction of this universe (janmädy asya yatah), as the
material and efficient cause (anvayäd itaratah ca), since he is the only knower of all objects
(artheñu abhijïaù) and the only independent being (svaräö); who revealed the Vedas (yah
tene brahma) to Brahmä (ädi-kavaye) within his mind (hådä); who is difficult to understand
even for the learned (muhyanti yat sürayaù); whose body is thought to be made of matter
(yatra tri-sargo) due to illusion (måñä) just as one mistakes fire, water and earth for each
other (tejo-väri-mådäà yathä vinimayo); and who negates all false arguments regarding his
existence (nirasta-kuhakaà) by possessing a transcendental, inconceivable form, and by the
strength of devotees’ experiencing him though his svarüpa-çakti (sadä svena dhämnä).



Explanation-V

Establishing Bhakti as the Vastu of 
the Book



Let us meditate (dhémahi) on the most beneficial spiritual process
(satyaà) which is beyond the guëas (paraà),

which brings about the appearance of the Lord (yatah ädyasya
janma) as Bhagavän (anvayäd) and by which there is realization of
brahman and Paramätmä in the processes of jïäna and yoga (itarataç
ca);

which is complete knowledge (artheñu abhijïaù), independent of
other processes (svaräö);



which was revealed (yah tene) by Närada (brahma hådä) to Vyäsa
(ädi-kavaye),

but which is bewildering to even great sages (muhyanti yat sürayaù);

which is not mixed with the three guëas (yatra tri-sargo måñä tejo-
väri-mådäà yathä vinimayo);

and which defeats its opponents (sadä nirasta-kuhakaà) by its very
nature of giving direct experience of bliss (svena dhämnä).



The process of bhakti is indicated by scriptures as the abhidheya by
which the äçraya, Kåñëa, can be attained.

It brings about the highest realization and attracts even Kåñëa.

That bhakti then becomes the prayojana, prema.

Thus bhakti-yoga should also be considered as the subject of this
verse.



Because of this, another meaning is included as an essential theme of this verse.

Thus it is said in the Twelfth Canto:

måñä giras tä hy asatér asat-kathä
na kathyate yad bhagavän adhokñajaù
tad eva satyaà tad u haiva maìgalaà
tad eva puëyaà bhagavad-guëodayam

Words (tä) that do not describe (yad na kathyate) the transcendental Lord
(bhagavän adhokñajaù) but instead deal with temporary matters (asatéh) are
simply false (måñä giras), harsh and useless (hy asat-kathä). Only those words
that manifest the qualities of the Supreme Lord (bhagavad-guëodayam) are
actually truthful (tad eva satyaà), auspicious (tad u haiva maìgalaà) and pure
(tad eva puëyaà).



tad eva ramyaà ruciraà navaà navaà
tad eva çaçvan manaso mahotsavam
tad eva çokärëava-çoñaëaà nåëäà
yad uttamaùçloka-yaço ’nugéyate

Those words (yad) describing (anugéyate) the glories of the all-famous Lord
(uttamaùçloka-yaçah) are attractive (tad eva ramyaà), relishable (ruciraà) and
ever fresh (navaà navaà). They are a perpetual festival for the mind (tad eva
çaçvan manaso mahotsavam), and they dry up the ocean of misery (tad eva
çokärëava-çoñaëaà nåëäà).
(SB 12.12.49-50 )

Taking bhakti as the subject of the verse, param, the best, then means “beyond
the three guëas,” since bhakti is another form of the real substance (västava-
vastu).



Satyam refers to bhakti-yoga which is full of the most auspicious
qualities beneficial for spiritual practitioners (sat).

Satyaà paraà dhimahi then means “let us meditate on transcendental
bhakti-yoga.”

lakñaëaà bhakti-yogasya nirguëasya hy udähåtam

It is filled (hy udähåtam) with the qualities (lakñaëaà) of bhakti-yoga
(bhakti-yogasya), which is beyond the guëas (nirguëasya). ( SB
3.29.12 )



na hy aìgopakrame dhvaàso
mad-dharmasyoddhaväëv api

mayä vyavasitaù samyaì
nirguëatväd anäçiñaù

O Uddhava (aìga uddhava)! Because I have personally
established it (mayä samyag vyavasitaù), this process of
niñkäma-bhakti (mad-dharmasya anäçiñaù) is beyond the
guëas (nirguëatväd). Even by starting and not completing the
process (upakrame), there is no destruction of results (na hy
aëu api dhvaàsah). ( SB 11.29.20 )



vijïäna-ghana änanda-ghanaù
sac-cidänandaika-rase
bhakti-yoge tiñöhati

The Lord full of knowledge (vijïäna-ghana) and bliss (änanda-
ghanaù) is situated in bhakti-yoga (bhakti-yoge tiñöhati)
which is also eternity, knowledge and bliss (sac-cid-änanda-
eka-rase). (Gopäla-täpané Upaniñad 2.78)

Then the power of bhakti is described.



From bhakti (yataù) there is an appearance (janma) of the
Supreme Lord (ädyasya) in the worshippers as Bhagavän.

As well, by the association of bhakti (anvayät) there is
realization of the Supreme Lord as brahman and Paramätmä in
other processes (itarataù artheñu) — niñkäma-karma-yoga,
jïäna-yoga and añöäìga-yoga.

“But it is well known that cultivation of pure jïäna alone gives
realization of brahman.”



No. The Supreme Lord is jïäna in complete form (abhijïaù).

Because jïäna is in the mode of sattva only, without the
association (anvaya) of bhakti, there can be no realization of
brahman or Paramätmä.

Thus it is said:



naiñkarmyam apy acyuta-bhäva-varjitaà
na çobhate jïänam alaà niraïjanam

kutaù punaù çaçvad abhadram éçvara
na cärpitaà karma yad apy akäraëam

Even the stage of jïäna without the bondage of karma (naiñkarmyam
jïänam apy) is not glorious (na çobhate) if it is devoid of bhakti to the
Supreme Lord (acyuta-bhäva-varjitaà). What is the use of having
destroyed ignorance (alaà niraïjanam)? What then to speak of
sakäma-karma which causes suffering, both during practice and at the
stage perfection (kutaù punaù çaçvad abhadram), and niñkäma-karma
(yad apy akäraëam karma), when not offered to the Lord (éçvare na
ca arpitaà)? (SB 1.5.12)



bhaktyä mäm abhijänäti yävän yaç cäsmi tattvataù
tato mäà tattvato jïätvä viçate tad-anantaram

Only by bhakti can a person know Me as Brahman (bhaktyä
mäm abhijänäti yävän yaç cäsmi tattvataù). Then, knowing
Me as Brahman by that bhakti (tato mäà tattvato jïätvä), he
merges with Me (viçate tad-anantaram).
(BG 18.55)

“Jïäna-yoga, for realizing brahman, is dependent on bhakti,
and bhakti, for realizing Bhagavän, is dependent on jïäna.”



To counteract this argument, it is said that this bhakti-yoga reigns
independently (svaräö).”

The king being independent is not dependent on anyone.

akämaù sarva-kämo vä mokña-käma udära-dhéù |
tévreëa bhakti-yogena yajeta puruñaà param ||

The person desiring destruction of all desires (akämaù), the person
with all desires (sarva-kämo vä), and even the person with an intense
desire for liberation (mokña-käma), if he has good intelligence (udära-
dhéù), will worship the Supreme Lord (yajeta puruñaà param) with
pure bhakti (tévreëa bhakti-yogena). (SB 2.3.10)



Tivreëa bhakti-yogena means “by pure bhakti.”

Bhakti should remain unmixed with jïäna or other elements,
just as the sun’s rays remain untouched by the clouds.



yat karmabhir yat tapasä jïäna-vairägyataç ca yat
yogena däna-dharmeëa çreyobhir itarair api

sarvaà mad-bhakti-yogena mad-bhakto labhate ’ïjasä
svargäpavargaà mad-dhäma kathaïcid yadi väïchati

Everything that can be achieved by fruitive activities, penance (yat karmabhir
yat tapasä), knowledge, detachment (jïäna-vairägyataç ca yat), mystic yoga,
charity, religious duties (yogena däna dharmeëa) and all other means of
perfecting life (çreyobhir itarair api) is easily achieved by My devotee (sarvaà
mad-bhaktah labhate ’njasä) through loving service unto Me (mad-bhakti-
yogena). If somehow or other My devotee desires (kathaïcid mad-bhaktah yadi
väïchati) promotion to heaven, liberation, or residence in My abode (for
service) (svargäpavargaà mad-dhäma), he easily achieves such benedictions
(sarvaà anjasä labhate). ( SB 11.20.32-33 )



On the other hand mixed bhakti is prohibited for devotees:

tasmän mad-bhakti-yuktasya
yogino vai mad-ätmanaù

na jïänaà na ca vairägyaà
präyaù çreyo bhaved iha

Therefore (tasmäd), for a devotee engaged in bhakti (mad-
bhakti-yuktasya yoginah), with mind fixed on me (mad-
ätmanaù), the cultivation of knowledge and renunciation
(jïänaà ca vairägyaà) is generally not beneficial for bhakti
(na präyaù çreyo bhaved iha). (SB 11.20.31)



However such pure bhakti cannot be attained without the
mercy of devotees.

This is next stated in the verse.

That bhakti was revealed (tene) by mercy to Vyäsa (ädi-
kavaye) by Närada, who has Brahman (Kåñëa) in his heart
(brahma-hådä).



“But how can we understand that even omniscient Vyäsa’s
knowledge of bhakti is dependent on another person (Närada)?”

Even the sages such as Vasiñöa are bewildered about bhakti-yoga
which is beyond the guëas.

Because it is impossible for minds and intelligences generated
from the guëas, to understand by themselves about bhakti-yoga
without the mercy of devotees, those persons only attain
ignorance (muhyanti).



This is mentioned in the Haàsa-guhya prayers:

yac-chaktayo vadatäà vädinäà
vai viväda-saàväda-bhuvo bhavanti

kurvanti caiñäà muhur ätma-mohaà
tasmai namo ’nanta-guëäya bhümne

I offer respects to the great Lord of eternal qualities (tasmai namah
ananta-guëäya bhümne), whose material energy (yat-çaktayah) is the
cause of agreement and disagreement (viväda-saàväda-bhuvah)
among those who make philosophies and then argue with others
(vadatäà vädinäà), and whose material energy continually bewilders
them as to the real nature of ätmä (kurvanti eñäà muhuh ätma-
mohaà). ( SB 6.4.31 )



“But bhakti is not completely beyond the guëas.

This is shown in the Third Canto where bhakti is described as
sättvika, räjasika and tämasika.”

In this bhakti (yatra) the idea that it is made of the three
guëas (tri-sargaù) is unfounded (måñä).



Although milk is not made of fire, water or dust in its natural
state, it can become burned by fire, diluted by water and
contaminated with dirt.

Similarly, bhakti-yoga, beyond the three guëas, is called
sättvika, räjasika or tämasika only because of the sattva, rajas
and tamas possessed by persons practicing bhakti.

“Many people will object if you say bhakti-yoga is beyond the
guëas.”



This bhakti-yoga defeats all the arguers because of its very
nature (dhämnä svena) -- being filled with unprecedented
sweetness that can be realized by the devotees.

This means that since it is directly realized, it does not depend
on any other proof to defeat the arguers.

Bhägavatam is compared to a lamp in the following two verses:
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