Srimad-Bhagavatam

Canto One

With the
Sarartha-darSinl commentary

by
Srila Vi§vanatha Cakravartl Thakura



Canto One — Chapter One

Questions by the Sages



Section — 1
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orh namo bhagavate vasudevaya P

o~ janmady asya yato 'mvayad itaratas cartheg»abhijnah syarai

tene brahma hrda ya adi-kavaye mufiyanti yat sefayah

tejo-vari-mrdarh yatha vinimayo yatra trisdrgo 'mrsa @

dhamna svena sada nirastgAuhakam satydrm param dhimghi
/7@*‘5""" e %) e
Lt ys meditate dh1m upon thg Xbsolute L‘ rsna [satvaifaram)) whp is the cause

oI\ C eatlon maintenance and dfgfruction of J@ iverse (japfma y@@ as the

ma 1a1 and efficient cause (hnyayad itarata @ since he is fhe only knower of all objects
{su abhijfiah) and the oAlly independeAt being (? who revealed the Vedas (yah
@ Gkahma) to Brahma (af-kayaye) withjf his mind (hrda); who is difficult to understand

even fok the learned (mulganti yat stirayah); whose body is thought to be made of matter

( due to Alusion (Qrs®d just as one mistakes fire, water and earth for each
other (te]O-Varl-mrd‘ i/yatha, vinimayo); and who negates all false arguments regarding his

existence (nirasta-kuhakarm) by possessing a tmnqpendenml inconeeivahleforin _and hy the
stremdro'ﬁdevvrees"exp‘eﬁencmg him thougﬁ_ﬁ_— Svartipa-sak)(sada svena € ‘)




This bhakti-yoga defeats all the arguers because of its very
nature (dhamna svena) -- being filled with unprecedentﬁzd

O

sweetness that can be realized b)f the devotees.

This means that since it is directly realized, it does not depend

on any other proof to defeat the arguers.

Bhagavatam is compared to a lamp in the following two verses:




yah svanubhavam akhila-Sruti-saram ekam

adhyatma-dipam atititirsatarh tamo 'ndham
sarhsarinamh karunayaha purana-guhyarm

tam vyasa-sinum upayami gurum muninam

I surrender (upayami) to the son of Vyasa (tam vyasa-sunum), the incomparable
guru of all the sages (gurumm muninam), who mercifully spoke (yah karunaya
aha) the Purana full of hidden meanings (purana-guhyam), the essence of all the
scriptures, the essence of hearing (akhila-sruti-saram ekam), for all the people of
this world, even in the future (samsarmam) who _spoke the Bhagavatam which
revealed the excellence of rasa to Sukadeva (yah svanubhavam), and which is

the revealer of atma (adhyatma-dipam) for those desiring to cross—dense

ignorance with ease (at_ltltlrsatam tamo andham). (SB1.2.3)

——




kasmai yena vibhasito ’yam atulo jnana-pradipah pura
tad-rupena ca naradaya munaye krsnaya tad-rupina
yogindraya tad-atmanatha bhagavad-rataya karunyatas
tac chuddharh vimalarh viSokam amrtarh satyam pararin dhimahi

I meditate (dhimahi) upon that pure, spgtless Narayana (tac_chuddhar
vimalam satyam param), who is iree from suffering and death (viSokam
amrtam) and who (yena) previously (pura) revealed (vibhasito) th1s
incomparable lamp of knowledge (ayam atulah( ana—pradlp@ to Brahma
(kasmai). Brahma then spoke it to the sage Narada (tad-rupena ca naradaya
munaye), who narrated it to Krsna-dvaipayana Vyasa (krsnaya tad-riipina).
Srila Vyasa revealed this Bhagavatam to the greatest of sages, Sukadeva Gosvami
(yogindraya tad-atmana), and Sukadeva mercilully spoke it to Maharaja Pariksit
(atha bhagavad-rataya karunyatas). (SB 12.13.19 )




Bhagavatam is compared to the sun:

krsne sva-dhamopagate dharma-jianadibhih saha
kalau nasta-drsam esa puranarko 'dhunoditah

——

Though Krsna (krsne), departing Dvaraka, arrived at
Prabhasa, and then disappeared (sva-dhama upagate) along
with his six opulences (dharma-jianadibhih saha), this
Purana (esa puranah), another form of the sun (arkah), has
now risen (adhuna uditah) in Kali-yuga (kalau) for those who

have lost their knowledge (nasta-drsam). (SB 1.3.43)




Bhagavatam is described as giving a tasty fruit in the third
verse ol this chapter with

nigama-kalpa-taror galitarh phalam rasam

EEEE—

It is the matured fruit (of rasa) (galitam phalam rasam) of the
desire tree of the Vedas (nigama-kalpa-taroh). (SB 1.1.3)

Bhagavatam is compared to Mohini avatira because it gives
different results to different people:




adi-madhyavasanesu vairagyakhyana-samyutam

~ hari-Tila-katha-vratamrtanandita-sat-suram
sarva-vedanta-saram yad brahmatmaikatva-laksanam
vastv advitiyam tan-nistharh ka kalvalyalka-prayOJ anam

From beginning to end (adi-Madhya avasanesu), the Srimad-
Bhagavatam is full of the Lord's pastimes (hari-lila-katha-vrata) which
give bliss to the devotees (amrta anandita-sat-suram), endowed with a
sense of renunciation (vairagya akhyana-sammyutam). This
Bhagavatam is the ess f all Vedanta phllosophy (sarva-vedanta-
saram yz#) because its su bject matter is one Brahman (brahma atma
ekatva-laksana*) a substance with no duality (vastv advitiyar). The
main__goal of the work is merging (tan-nisthar kaivalyaika-

pray()]anam) (SB12.13.11-12)




The first explanation of this first verse of Bhagavatam shows its
nature as a light (giving deliverance from misery through general

understanding of the Lord or adhyétmé)f_;j__g_ oS e
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The second explanation shows it as the sun (more powerful,
destroying misconceptions of the demons, bringing joy to the
devotees). Yot 5 e
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The third, fourth and fifth explanations show it is the bestower of

tasty fruit full of rasa (revealing madhura-rasa, Radha and pure
bhakti). -




The devotees, being the righttul recipients, are considered to be like
the devatas, since they receive the nectar in the form of relishing the
rarest taste of these five meanings.

The Bhagavatam is considered to be like Mohini, serving out these

dlfferent meanings of Bhagavatam to the devotees.
{oﬂ' OI(C_S V\wbs"":)j —> \_om?-

Though all twelve cantos of the Bhagavatam are like the tasty fruit, the
sun and the lamp, the topics of creation and destruction (sarga and
mrodha) and various verses describing this are considered to be the
lamp, since those topics reveal only the general aspect of the Lord
(adhyatma).




Secondary creation (visarga), maintenance (sthana), protection
(posana) and other topics (uti, manvantara, 1sanukatha, and
mukti) are considered to be the sun since they reveal, in
addition, the results of forbidden practices for enjoyment and
renunciation available in dharma, artha, kama, moksa and

——

their unlimited sub-varieties. ‘\ @ oH (B wohi
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Topics dealing 6 th the appearance and pastimes of the Lord
(asraya) and his devotees, and with bhakti and prema, are
considered to be the tasty fruit of rasa.

~




All the topics however give joy to the devotees of the Lord by
taking on a meaning tavorable for bhakti.

The same topics however are like Mohini and take on a

di[ferent meaning for bewildering the demonic group who giVE
meanings untavorable for bhakti

One_should not say that it is unbefitting to eulogize the
unfavorable meanings of the Bhagavatam which is directly
filled with bhakti-rasa.




The Supreme Lord is full of all $Saktis and so is the
Bhagavatam.

Thus it takes meanings corresponding to the minds of various
types of persons (adhikaris of this $astra), for such revelation
is befitting the person (the Lord) who possesses all powers.

a—




mallanam asanir nrnarh nara-varah strinarh smaro muartiman
M-
gopanam sva-jano ’satarh ksiti-bhujar $asta sva-pitroh sisuh

———

mrtyur bhoja-pater virad avidusar tattvar param yoginam
vrsninam para-devateti vidito rangar gatah sagrajah

’

The various groups of people in the arena regarded Krsna in different
ways when He entered it with His elder brother. The wrestlers saw
Krsna as a lightning bolt, the men of Mathura as the best of males, the
women as Cupid in person, the cowherd men as their relative, the
impious rulers as a chastiser, His parents as their child, the King of the
Bhojas as death, the unintelligent as a material form, the yogis as the
Absolute Truth and the Vrsnis as their supreme worshipable Deity.

(SB 10.43.17)




1. mallanam asanir = ------- >

2. nrnam nara-varah = --—-—--- >

3. strinarm smaro martiman --->

G—

4. gopanam sva-jano_ = ------- >

-

5. asatarn ksiti-bhujar sasta --->

P—

6. sva-pitlz)_h sisuh  —--—-- >
7. mrtyur bhoja-pateh  ------- >
8. virad avidusam =~ ------- >
9. tattvarh param yoginarm ----- >

10.vrsninam para-devata ------- >

~—

Wrestlers as thunderbolt — Virya rasa

—

Men of Mathura as best of males — Vismaya rasa
S —— —

Women as cupid — Madhurya rasa

Cowherd boys as their relative — Sakhya and Hasya rasa

—

—

Impious rulers as a chastiser — Raudra rasa

. CE—— ha

qu—

His parents as their child - Vatsalya and Karuna rasa

Death for kamsa — Bhayanaka rasa

Unintelligent as virata rupa — Bibhatsa rasa

v

Yo&is as absolute truth — Shanta rasa

Vrsnis as Supreme worshippable deity — Dasya rasa




In the above verse it is mentioned virad avidusam: for the
foolish he appeared to be a material person.

q—
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