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Canto One — Chapter One
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Section — 1



I[1.1.3 |
nigama-kalpa-taror galitarh phalam

Suka-mukhad amrta-drava-samyutam

pibata bhagavatam rasam a-layarn
muhur aho rasika bhuvi bhavukah

O knowers of rasa (aho rasika)! O fortunate souls (bhuvi bhavukah)!
Constantly drink (muhur pibata) from the mouth of Sukadeva ($uka-mukhad)

the Bhagavatam (bhagavatain), the fruit @ of the tree of the Vedas
(nigama-kal_pa-ta__r(_)r), which has dropped from the tree to this earth (galitarn),

which is immortal, liquid samyutam), which is the essence of

sweetness (rasam) and which includes all types ot liberation (alayam).




In the previous verse (1.1.2) of the Bhagavatam, the powers of
Bhagavatam to capture the Lord in the heart were described.

In this verse, the sweetness of Bhagavatam is described.

®
' refers to the Veda.




The Veda is a desire tree because it naturally gives fruit in the

form of various purusarthas (human goals — artha, dharma,

kama and moksa) which are desired by those who resort to it.
—

However, because of its nature as a tree (being magnanimous,
fultilling everyone’s desires), it also gives the fruit known as
the EhgavatamS (since some people desire that).

Bhagavatam also means that which belongs to Bhagavan as the

proprietor.



This implies that he alone gives the scripture to his devotees,

and thus persons other than them do not have rights to it.

&)
Galitam means that it falls down of its own accord when

ripened on the tree, not by force.

Thus, it is completely full of sweetness.




Even after falling from a high position in the tree, it does not
break, nor does it lose its sweetness.

That is because it comes down from the highest position, from
Narayana, to the branch of Brahma, then to the lower branch
of Narada, then to Vyasa, and finally to the mouth of Suka.

Thus, without being damaged, it is endowed with liquid
sweetness like honey.




The parrot, Suka, has even made an opening in the fruit with
his beak for bringing out the sweetness.

Moreover, having been tasted by him, that fruit en
sweeter.

Moreover, it _remains unbroken, coming down step-by-step
from the branch of Staita and others. i




What is implied here is that without the guru-parampara, one
cannot drink Bhagavatam in its unbroken form--just by trying
to taste it through use of one’s limited intelligence.

How should the fruit be consumed?

That is explained.




One should drink it, for this fruit is the essence of taste
(rasam), devoid of skin, seed and other objectionable parts.

R

Laya means liberation (sayujya) or attaining the conditions of
salokya, sarsti, samipya and sarapya.

A o ——

E—

The word\alayanm) then means that the fruit extends beyond
these types of liberation, because Bhagavatam is famous for
glorifying the Lord’s pastimes. )




Or laya can refer to the eighth sattvika-bhava called pralaya,
fainting.

One should drink until one develops the eight symptoms up to
the final one, fainting.

Though one will not be able to drink the nectar when one has
fainted, when the fainting wears oll, one again awakens to

consciousness an ' Inking until one faints again.




One cannot give up drinking.

Thus the word muhur (continuously) is used.

Or muhur can have another meaning.

Though one has drunk it, by again drinking it, one develops
more relish for it.




This is surprising (aho).

O knowers of rasa (rasikah)! This relers only to the devoiees,
for they develop rati (bhava) which becomes the sthayi-bhava.

In that position they can taste the rasa of Bhagavatam.

Jfiana-yogis and karma-yogis cannot claim this position.



O auspicious persons (bhavukah)! You are most auspicious
and all others are inauspicious!

There is another reading of bhavukah.

This would mean “persons who perform actions for tasting the
beautiful.”




Bhattanayaka says that a permanent emotion is established by
actions relating to tasting the beautitul.

Taking this meaning, bhavukah indicates persons who
appreciate the Lord — who is rasa personitied.

Starting with brahmavid apnoti param, the Taittirtya Upanisad
describes the creation of the annamaya-purusa after listing
elements starting with akasa coming from brahman.




Ditferent forms internal to the previous one are then
successively described: the annamaya-purusa, pranamaya-
purusa, manomaya-purusa, vijianamaya-purusa and finally
the anandamaya-purusa which is considered to be brahman.

Brahma-satra (1.1.13) describes this.

anandamayo ’bhyasat: from the repetition of the words,
anandamaya retfers to the Supreme [Lord.




But it also says ananda atma brahma-puccham pratistha:
impersonal brahman is only the tail of that anandamaya-
purusa. (Taittitriya Upanisad 2.5)

The Lord is the basis of that brahman;

After that, the Upanisad says raso vai sah rasam hy evayam

labdhanandi bhavati: the Lord is rasa; realizing the 1.ord one
attains bliss. (Taittiriya Upanisad 2.7)




But does sah refer to the anandamaya-purusa (the Lord) under
discussion or to the brahma—EuC(:Tlam (impersonal brahman)?

This doubt cannot be considered, for after discussion of the
different purusas to have sah refer to the brahma- puccha
would break the structure of the progression expressed in the
text.

The Lord of course is well known to be rasa, since he is filled

with bliss.




The Lord is superior to the brahman, being its support.

Gita says brahmano hi pratistha ’ham: I am the basis of the
brahman. (BG 14.27)

—

This statement as well shows that Krsna is superior to the
brahman. =




mallanam asanir nrnam nara-varah strinam smaro murtiman

gopanam sva-jano ’satam ksiti-bhujam sasta sva-pitroh sisuh

mrtyur bhoja-pater virad avidusam tattvarm param yoginam
vrsninam para-devateti vidito rangar gatah sagrajah

The various groups of people in the arena regarded Krsna in ditferent
ways when he entered it with his elder brother. The wrestlers saw
Krsna as a lightning bolt, the men of Mathura as the best of males, the
women as Cupid in person, the cowherd men as their relative, the
impious rulers as a chastiser, his parents as their child, the King of the
Bhojas as death, the unintelligent as the Supreme Lord’s universal
form, the yogis as the Absolute Truth and the Vrsnis as their supreme
worshipable deity. (SB 10.43.17)




1. mallanam asanir ~  ------- > Wrestlers as thunderbolt — Virya rasa

2. nrnam nara-varah = ------- > Men of Mathura as best of males — Vismaya rasa

3. strinarh smaro martiman ---> Women as cupid — Madhurya rasa

4. gopanam sva-jano = ------- > Cowherd boys as their relative — Sakhya and Hasya rasa
5. asatarn ksiti-bhujar sasta ---> Impious rulers as a chastiser — Raudra rasa

6. sva-pitroh sisuh ~ ------- > His parents as their child — Vatsalya and Karuna rasa

7. mrtyur bhoja-pateh ~ ------- > Death for kamsa — Bhayanaka rasa

8. virad avidusam = ----—--- > Unintelligent as virata rupa — Bibhatsa rasa

9. tattvarh param yoginam ----- > Yogis as absolute truth — Shanta rasa

10.vrsninam para-devata ------- > Vrsnis as Supreme worshippable deity — Dasya rasa
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