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Section — 1

Srila Stita Gosvami’s reply begins

with obeisances (1-5)



11.2.1 ]
vyasa uvaca

iti samprasna-samhrsto

vipranam raumaharsanih

pratipijya vacas tesam

pravaktum upacakrame

Sri Vyasadeva said: The son of Romaharsana (Suta or Ugrasravas)

(raumaharsanih), delighted at the questions of the sages (iti

vipranam samprasna-sathhrstah), respecting their words (pratipujya

vacas tesam), began to speak (pravaktum upacakrame).




In the second chapter there is a description of three items: the
process (abhidheya), bhakti; the goal (prayojanam), prema;
and the object of worship, the Supreme Lord Bhagavan Krsna.

/—

The son of Romaharsana was Ugrasravas (also called Stta).




1 1.2.2 |
suta uvaca

yam pravrajantam anupetam apeta-krtyam

dvaipayano viraha-katara ajuhava

putreti tan-mayataya taravo 'bhinedus

tam sarva-bhiita-hrdayarh munim anato 'smi

Siita said: I offer my respects to the sage Sukadeva (tam_munim anato asmi),
who has entered the mind of all beings (sarva—bhﬁta—h_da.)zam) and to whom
(yam) Vyasa, his father (dvaipayanah), cried out with pain of separation
(viraha-katara_ajuhava) “O son (putra iti)!” when Sukadeva,witheut even
undergoing sarskaras (apeta-krtyam), left home (pravrajantam) and could not
be brought back (amiEetam) Even the trees (@ravd), being attached to
Sukadeva (tan—mayataya), called out (abhineduh) “O son (putra iti)!”




Here Stita begins to retlect.

I will speak the answer to the questions, the essence of e
scriptures, the very substance.

They have asked for the essence which will please their
intellects (yenatma suprasidati SB1.1.11).

If their intellects are not satistied with this, what will happen?



Therefore among all the essences, I should seek out that
which is pleasing to the intellect as decided by the most
righteous persons.

Even though some righteous persons will say that the intellect

is pleased with Sankhya, some will say the intellect is pleased
with Mimarnsa, or with the Upanisads, or the Vedanta-siitras

which discern the conclusion of the Upanisads, all_that cannot
be admitted.




Among the sages, the chiet is Krsna dvaipayana-vyasa, who
knows all the phifosophies, who wrote the Vedanta-siitras,

and whose vision is based on clarlty of mind.

—

I should speak that scripture, which #¢mained steady, without
objections from anyone, since it gave pleasure to all the sages,
after withstanding the tests of all the great luminaries, the

greatest philosaphers present in the assembly gathered around
King Pariksit.




I should speak that scripture which is pure like the
jambtinada river.

[ should speak the Bhagavatam.

Therefore I should surrender to Sri-sukadeva, the speaker of

the Bhagavatam.

P ——

He thus begins reciting this verse.



Sukadeva had departed, leaving everything (pravrajantam).

“——

Though he was nearby, Vyasa could not catch him
(anupetam).

He had not received his sacred thread (apeta-krtyam) Vyasa
called out the protracted words, “O son!”

But not only his father had great attection for him.



Padma Purana says:

yenarcito haris tena tarpitani jaganty api |
rajyanti jantavas tatra jangamah sthavara api ||

= J

He who worships the Lord (yena harih arcitah) is pleasing to all living
entities (tarpitani jaganty api); and all the inhabitants of the world
(jantavah tatra), both moving and non-moving (jangamah sthavara
api), are pleasing to him (tena rajyanti).

[Note: This verse is quoted in@S 1.1.28%0 illustrate the first two
types of subhada: he has atfection for the world and the world has
altection for him. |




Thus even the trees lamented.

Being completely attached to Sukadeva (tan-mayataya) the
trees, since they were facing him, called out in the form of
echoes “O son!”

CE——

When a person is attached to something he is said to be tan-
maya.




Thus stri-maya means a person who is attached to women.

This affection for a person who resides in the mind of all

living beings, like the attraction for the all-attractive deity of

the Lord, is not a material illusion.

Thus it is not a fault if Vyisa seemed to lose his sense of

discrimination.




Or there is another meaning.

The trees, as another form of Sukadeva (tan-mayataya), Called
out in echo “O son!” to answer Vyasa.

«

If I am your son, then you are also my son.

[llusion is the cause of thinking “I am the father, you are the
son. Who is the son of whom? Who is the Tather of wirom?”




Enlightening Vyasa about this truth, they hint “Why are you
bewildered?”

p—

For establishing attachment to Sukadeva, it is then described
that he had entered into the minds of all living entities (sarva-
bhiita-hrdayam munim) by the power of his yoga.

That being so, let him also enter my heart and speak the
Bhagavatam through my mouth!




He who can enter into the dull trees and pacity his father by
answering back can also enter my heart and please the
intellects of all the hearers by the Bhagavatam.

Implied here is the rule that at the time of lecturing, other
speakers of Bhagavatam should also meditate in this way.




11.2.3 ]
yah svanubhavam akhila-$ruti-saram _ekam

adhyatma-dipam atititirsatarn tamo 'ndham

samsarinam karunayaha purana-guhyam

tam vyasa-sinum upayami gurum muninam

I surrender to the son of Vyasa (tam_@ pd), the incomparable
guru of all the sages (Qum muninan), who mercifully spoke (karunaya aha)

the Purana full of hidden meanings (purana-guhyam), the essence ot all the

scriptures, the essence of hearing (akhila-sruti-saram ekam), for all the people

of this world, even in the future (sarhsarinam); who spoke the Bhagavatam,

which revealed the excellence of rasa to Sukadeva (yah svanubhavam), and
which is the revealer of- (acll_l_@_t_n_l_a_-d.]_p_am) for those desiring to cross

dense ignorance with ease (atititirsatar tamo andham).



He says that the reason for Sukadeva inspiring Stita is his mercy.

He should not only deliver Pariksit, but he should also deliver all
the persons born in this world in the future.

Kf\“”"

At that moment, STita L all the future generations. And
for those who desire to cross (atititirsatam) the dense (andham)
ignorance (tamah) with great ease (ati), the Bhagavatam causes
revelation (dipam) of the jiva (adhyatma) — he who controls
(adhi) the elements of the body such as mahattattva.




This refers to the secondary result of the Bhagavatam—
destruction of ignorance—tor the desirers of liberation.

For the pure devotees, Bhagavatam contains the essence of all
the Srutis, of all the Upanisads, and taking another meaning of
sruti, Bhagavatam is the essence for those who relish with the
ear (Sruti) by hearing.

This is indicated by 1.1 3 where Bhagavatam is said to be the

ripened {ruit of the tree ot the Vedas.




For Sukadeva as well (sva), Bhagavatam revealed the power of abundant rasa
(anubhavam).Thus it is said:

sva-sukha-nibhrta-cetas tad-vyudastanya-bhavo
PY 3j jita-rucira-lilakrsta-saras tadiyam
vyatanuta krpaya yas tattva-dipam puranam

tam akhila-vrjina-ghnam vyasa-sinum nato ’smi

Let me offer my respectful obeisances unto _the son of Vyasadeva, Sukadeva
Gosvami (tam_vyasa-sinum nato ’smi), who destroys of all sin (yah akhila-
vrjina-ghnarh), and who, though fixed in his own bliss (sva-sukha-nibhrta-
cetah) with no distractions (tad-vyudasta anva-bhavah apy), became attracted
(akrsta-sarah) to the pastimes of Krsna (ajita-rucira-lila) and mercifully spread
(krpaya vyatanuta) the Bhagavatam (puranam) which describes Krsna
(tadiyam) and reveals the rasa of his pastimes (tattva-dipam). ( SB 12.12.69 )




[t is also said harer gunaksipta-matir: his_mind also became

attracted to the qualities of the Lord by studying Bhagavatam.
(SB

parinisthito ’pi nairgunya uttama-sloka-lilaya
grhita-ceta rajarse akhyanam yad adhitavan

—

O King (rajarse)! Though 1 was fixed in brahman
(parinisthitah api) and beyond the gunas (nairgunya), my
mind became attracted (grhita-ceta) to the pastimes of the
Lord (uttama-Sloka-lilaya). I thus learned about his pastimes

(akhyanarh yad adhitavan). ( SB 11.9)\




Or svanubhavam can mean “that which produced Sukadeva’s
power.”

This explanation indicates that Bhagavatam made Sukadeva
superior to all other sages.

Ekam means incomparable, without a second.




Sukadeva became the guru of all the sages such as Narada and
Vyasa who were seated in the assembly of Pariksit and taught
them Bhagavatam as if it had not been heard before.

The Bhagavatam must be taught to them as well.

The Tattva-sandarbha has pointed this out.




11.2.4]]
narayanam namaskrtya

naram calva narottamam

devim sarasvatim vyasam

tato jayam udirayet

After offering respectiul obeisances (namaskrtya) unto_the presiding
deities Nara-narayana Rsi (narayanam narari caiva), unto the subject
of the work Krsna (narottamam), unto the sakti of the work Sarasvati
(devim sallasvatimj, and unto the sage entrusted with the work Srila

Vyasadeva (vyasam tatah), one should utter "Jaya (jayam udirayet)."




Having otfered respects to guru, Stita otfers respects to devata,
presiding deity, etc.

Nara-narayana are designated as the presiding deities of this
work since they have authority over the place.

[Note: Vyasa first wrote the work in Badarikasrama, where

Nara-narayana '




The devatd or subject of the Bhagavatam is Krsna
(Aarottamam).

Sarasvati is the saktj

: This is not the material deity. In the spiritual world
exist counterparts to the devatas of the material world who
assist the Tord in his pastimes there. For instance divya
Sarasvatl gives Krsna mantra to Brahma in Brahma-sambhita. ]




The word@ indicates the rsi (sage) of the work, Vyasa.
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[Note: Belore reciting a mantra or a scripture, it is customary

to utter the name of the sage who revealed the mantra (in this
case Vyasa), the meter (gayam) the form of the T ord who is
the subject of the mantra (Krsna), the bija of the work or
mantra (om), the sakti of the work or mantra (Sarasvati), the
adhisthatr-devata (Nara-narayana) and the purpose of
uttering the mantra. |




Some editions have the word vyasam instead of caiva.

That makes the meaningclear.

The bija is om and the meter is Ipredominantly{ééyatﬁ_) since
the first verse of Bhagavatam begins with o and reference to
gayatrl.




Having offered respects to these persons, one should utter
CCJaya.”

This is a verb form, calling out to Krsna with raised hands.
(Jaya Sri-krsnal Victory to Krsna!)

By using the potential case, Siita teaches other sages of the
Puranas to do the same.




Jaya also refers to this scripture because one can conquer
sarmsara by studying it.

—

So the meaning would be “One should then speak the
Bhagavatam (jayam).

In this verse, since the verb form namaskrtya indicates that
another action immediately follows, the word tatah with the
meaning of “next, then” would be superfluous.




Therefore tatah describes the subject of the sentence.

o

Tatah is a past participle of tan (to spread words, to speak).

qgu—

ThJ.lS jayam udirayet means “the speaker should utter

jaya.”

___a

This is the opinion of some.



| 1.2.5 ||
munayah sadhu prsto 'ham

bhavadbhir loka-mangalam

yat krtah krsna-samprasno.

yenatma suprasidati

O sages @@! You have asked good questions
(bhavadbhir sadhu prstah aham) about what is beneficial for

the world (loka-mangalam), because you have asked questions
all about Krsna (yat krtah krsna-samprasno), by which the

intellect is immediately satisfied (yena atma suprasidati).



[t has been said previously (1.2.1) that Suta respects the
words of the sages.

This verse describes that respect.

O _sages (munayah)! The questions are very good because I
have been asked about what is auspicious for the world.




Why is that good?

You have asked questions about Krsna, all sorts of questions about Krsna
(samprasnah).

And why is that good?

By such questions about Krsna the intellect becomes satistied.

It is my experience that by such question about Krsna alone immediately the

intellect becomes satisfied.




/7y

Section — 11

The standard of tirst class,

transcendental religion (6-7)

(Answer to Question-2)



W teaS o>
wo” T 11261 o
_“,3 . . - . \\e\ c’#,)( J"le.
T (e 53 Val pumsam paro dharmo R ﬁ ekl

®0\.‘~‘¢"‘"’ @R A yato bhaktir adhoksaje

g X : — Y
’s ‘ Q ° PY —
T L ,f\g"';haltuky apratihata

I -
&&J N .;’N:' * yayatma suprasidati ‘,\;j;_a 5>
O - -
‘S

The supreme dl;éma (sah vai paro dharmah) for all |

numan beings

<ti to the Lord

(sadhana bhakti\{épumsal\n) is that by which prema-bha

arises ( bhaktir adhoksaje), which is not caused by anything

—— e

other than itselt ), annot be obstructeﬂfapratihata), and

which satisfies the mind completely (yaya atma suprasidati).




This verse answers the second question of the sages: what is

the final essence of all the scriptures. —> e

That essence is highest dharma for anyone who is a human
being (purhsam), meaning hearing and chanting about the

Lord.

It is said:



etavan eva loke ’smin purisarn dharmah parah smrtah
~ bhakti-yogo bhagavati tan-nama-grahanadibhih

Pure bhakti to the Supreme Lord (bhagavati bhakti-yogah),
beginning with the chanting of the holy name of the Lord
(tad-nama-grahana adibhih), is the real dharma (etavan
dharmah smrtah), the supreme object :@ for the human
living in this world (asmin loke ypmsém). (SB 6.3.22)

By this statement, the word para along with dharma in the
presemntverse can indicate only bhakti-yoga.




Etavan eva indicates exclusion of other processes as para-
dharma.

The essence of scripture is bhakti-yoga by which prema-bhakti
(yatah bhaktih) appears.

It arises without cause ().

Mixed bhakti is excluded in this definition (since itas cause).




“But you are really evading the truth here (saying that prema is
not caused by sadhana-bhakti).”

No. Dharma consisting of hearing and chanting about the T.ord is
called sadhana-bhakti, and in the mature state it is called prema.

Both are called bhakti, for it_is said bhaktya safnjataya bhaktya
bibhraty utpulakam tanum: the devotee possesses a body with

ecstatic symptoms by prema developed through sadhana-bhakfi.
(SB11.3.31)




In the verse being discussed, the former bhakti (paro dharmo)
is the cause of the later type of bhakti (yato bhaktir
adhoksaje), just as an unripe mango is the cause of a ripe
mango.

Ucdo (0 R S

Considering one the cause of the other because of the
ditference in taste is simply a conception for understanding
the different strengths of bhakti, though sadhana-bhakti and
prema are not actually different things.




The various states of infancy, youth and adulthood in one
person are actually not conditions of cause and results of that
cause (since the person remains)

On the other hand, when nd cooked rise arise, the
original ndmey and @s of @ud, (thread and @

disappear.

e

One cannot compare these examples to bhakti and prema.



One also not say that the famous cause of bhakti is association
of devotees, for association of devotees is part of bhakti)
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[t is the second stage, as understood from the statement adau

sraddha tatah sadhu-sango ’tha bjajana-kriya. (BRS 1.3.11)

And later it will be said:



susrusoh sraddadhanasya vasudeva-katha-rucih
syan mahat-sevaya viprah punya-tirtha-nisevanat

O brahmanas (viprah)! Attraction for topics concerning Krsna
(vas udgza-ka tha-rucih) will arise (. by service to the great
devotees (mahat-sevaya), followed by faith (sraddadhanasya), by
surrender to the feet of the pure guru (punya-tirtha-nisevanat), and
by the desire to hear (usrusoh). SB 1.2.16 malkek-Sevs
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Such things as @uy, YOS, 2 sacrifices, and seltless
performance of duties are to some dggrge causes of bhakti in sattva-

guna, practiced as an anga of jfiana.




But they are not causes of pure bhakti, because it is said:

@_na 'yogena sankhyena dana-vrata-tapo-’dhvaraih |
vyakhya-svadhyaya-sannyasaih prapnuyad yatnavan api ||

But (I eannot _be attained (yarh na prapnuyad) by intense
efforts (yatnavan) of yoga, Sankhya (yogena sankhyena),
charity, ~vows, austerity, sacrifices (dana-vrata-tapo-
'dhvaraih), explaining the Vedas, study of the Vedas, or
sannyasa (vyakhya-svadhyaya-sannyasaih). (SB 11.12.9)




Nor can it even be said that the mercy of the Lord is the cause
of pure bhakti, for it is non-final cause, making one search out
a further cause. -

One cannot say that the Lord’s mercy is absolute, without
further cause, for then it would mean the Lord is unjust and

prejudiced in choosing to give mercy without reason to

certain individuals and not to others.




However it one says that the cause of bhakti is the mercy of

the devotee, it is not so incorrect. R Ly WA Ae dalere uonal 9
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Though the uttama-bhaktas do not make distinctions and are
thus not prejudiced, one does see the madhyama-bhakta
making distinctions between the Lord, the devotee, the
innocent and the demon. -
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Thus becanse the Lord is dependent on the devotee, the Lord’s

mercy follows after the mercy of the devotee.




That is the correct conclusion.

-

But then how is bhakti said to be without cause (ahaitukum)
in this verse?

Because the Lord’s mercy is included in the mercy of the
devotee, and because that mercy is included in association
with devotees, and because devotee association is an anga of
bhakti, bhakti is said to be without cause (since an anga of
bhakti causes bhakti).




Moreover the cause of devotee’s mercy is but the bhakti
present in the heart of the devotee, because without that
bhakti in his heart there is no possibility of his mercy arising.

o—

In all ways therefore, bhakti is the cause of bhakti.

Therefore bhakti is said to be without cause.




o &
From the point of gi‘éw ol bhakp, the @evotee{ bhakti, the

Lord, and his are not separate items.
(/
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Even though bhakti appears by bhakti (thus being seli-
manifesting), it does not negate the fact that bhakti’s self-

manifesting nature comes from the Lord.

This bhakti cannot be prevented by anything (apratihata).



This is mentioned in the following verse:

[re—

mad-guna-Sruti-matrena mayi sarva-guhasaye
mano-gatir avicchinna yatha gangambhaso 'mbudhau

laksanarn bhakti-yogasya nirgunasya hy udahrtam

ahaituky @Iayahita a bhaktih purusottame _

Because the mind (manah), by hearing about my qualities (mad-guna-sruti-
matrena), flows continuously (gatih avicchinna) to me (mayi), the Supreme
Lord residing in the hearts of all people (sarva-guhasaye), just as the Ganga
tflows to the ocean (yatha gangambhaso ambudhau), it is said (udahrtam) that
the quality of bhakti (laksanam bhakti-yogasya) beyond the gunas (nirgunasya)
is absence of results other than bhakti unto the Lord (ahaituky bhaktih
purusottame) and lack of obstructions from other processes (avyavahita). (SB
3.29.11-12)




Sr1 Rupa Gosvami has also said sarvatha dhvamsa-rahitam
saty api dhvamsa-karane: bhakti is without 1t_destruction,

though it is rhe cause of destruction of obstacles. (Ujjvala-
nila-mani 14.63)

Apratihata can also mean that this prema-bhakti is not
contaminated by jiana or karma.

[ “—




By that bhakti (yaya) the mind (atma) becomes completely

satistied (suprasidati) g
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Because of the impossibility of the mind being satistied with
the presence of material desires, it is_evident that this bhakti
being discussed is without any material desires.




11.2.7 |

bO & _ .
0‘% el vasudeve bhagavati
R < 2 bhakti-yogah rayolltaE

W Y 5 janayaty asu (vairagyan
QGOWC’ Q *0(\_ - o _ : .
@/ jhanam ca yad (@haitukam
G\P’" J@’ C.‘>
v/

g—

Bhakti (bhakti-yogah) dedicated to Lord Krsna (vasudeve
bhagavati), endowed with special moods (@@L@), quickly
produces (janayaty @ detachment from material goals
(vairagyam) and knowledge of the Iord yad jhanarn)
devoid of the desire for liberation (ahaitukam).




What form does that satisfaction of the mind take?

This satistaction ot the mind is filled with knowledge and
experience of the form, qualities and sweetness of the Lord,
which cause complete disgust with all inferior objects.

That is explained in this verse.



This bhakti is endowed (yojitah) in an excellent manner (pra
for prakarsena), with dasya, sakhya and other loving
emotions. N
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Another meaning of bhakti-yogah prayojitah is “bhakti-yoga
has been made the only goal (prayojana).”

Separate endeavor for attaining knowledge and detachment
are not necessary in the practice of bhakti, for bhakti itself

produces them™




Very quickly fééub at the time of performing bhakti, they are attained, for it is

said: ol
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Devotion, direct experience ot the Supreme Lo@ (bhaktih paresanubhava), and
detachment from other things (anyatra viraktir ca)—these three occur
simultaneously (esa_trika eka-kdlah syuh) for one who has taken shelter of
Krsna (prapadyamanasya), in the same way (yatha) that pleasure, fullness of
the stomach and relief from hunger (tustih pustih ksud-apayo) are experienced
simultaneously, with each bite (anu-ghasam), for a person engaged in eating

snata). (SB 11.2.42)




There is an objection that if one possesses knowledge, one

attains liberation. ot
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In answer to this, the verse says that this knowledge is

ahaitukam, without motivation for liberation.

Ahaitukam comes from hetu, meaning cause or purpose, just
as one can say “He lives for eating.”




This means “He lives with the goal of eating.”

E—

Thus in this verse jnanam ahaitukam means “knowledge
without the goal of liberation.”

N
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Therelore by practicing bhakti in which knowledge also
manifests without the goal of liberation, the liberation of
merging does not take place.




Knowledge in this case means knowledge and experience of the Lord’s
form, qualities and sweetness. o

Thus it is said in the Fourth Canto:

—

vasudeve bhagavati bhaktl-yogah samahitah |
sadhricinena vairagyam jhianam ca janayisyati ||

The stage of prema-bhakti (bhakti-yogah) completely dedicated. to
Vasudeva (vasudeve bhagavati samahitah) produces (janayisyati)
complete jidna and vairdgya (sadhricinena jianam ca vairagyarn).(SB

4.29.37)




One should practice bhakti with only that goal in mind

(sadhricinena), devoid of desire for liberation or other goals.

The next verse shows that this type of bhakti is the cause of
another type of bhakti.




so 'cirad eva rajarse syad acyuta-kathasrayah |
srnvatah sraddadhanasya nityada syad adhiyatah ||

O saintly King (raja rse)! One who hears (Srnvatah) and_studies
(adhiyatah) regularly (nityada) with faith (Sraddadhanasya) very
soon attains (sah acirad eva syad) bhakti-yoga in the form of shelter
of topics of the Lord (acyuta-kathasrayah) to attain prema (implied).
(SB 4.29.38)

Thus it is established in this verse that bhakti alone functions as both
the cause and the goal (and not knowledge or detachment).




Section — I11

Occupational duties and Krsna

Consciousness (8-11)



- 11.2.81
> o dharmah svanusthitah pumsar
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Varnasrama-dharma (svanusthitah dharmah) of thJLuman
being (@m/sﬁ@, which does not produce (fyah) y_\%lgi_ na
utpadayed) attraction () far topics ot the Lord

(visvaksena-kathasu), is only wasted effort &9 hi

kevalam).




Why is dharma in the form of varnasrama not considered to
be paro dharma?”

This verse answers.

That dharma undertaken by men—brahmanas, ksatriyas,
vaiSyas and sudras which does not produce attraction for talks
about the Supreme Lord is completely useless.




The Sruti says karmana pirtr-loke: by performance of
varnasrama duties one goes to Pitr-loka in the material world.

(Brhad Aranyaka Upanisad 1.5)

Performance of varnasrama duties does not produce attraction
for the Lord.

This is clear from Narada’s statements in the Fourth Canto:




kim janmabhis tribhir veha

~saukra-savitra-yajiikaih

karmabhir va trayi-proktaih
puriso ’pi vibudhayusa

Without that service (implied), what is the use (kim va) of
taking three births (tribhir japmabhih) by (Semen
Upanayanand and Q@itiafion (Saukra-savitra-yajnikaih). What
is the use of ritual acts mentioned in the Vedas (karmabhir va

trayl-proktaih)? What is the use of the lifespan of a devata for
a | human (purhsah api vibudha ayusa)?(SB=#+31-10)




kim va yogena sankhyena
nyasa-svadhyayayor api

kim va Sreyobhir anyais ca
na yatratma-prado harih

What is the use of yoga, sankhya (ki va yogena sankhyena),
sannyasa, study of the Vedas (nyasa-svadhyayayor api), or
other auspicious acts (ki va sreyobhir anyaié ca), in which
(yatra) the Lord (harih) does not give realization of himself
(na atma-pradah)? (SB 4.31.12)




Because it does not produce attraction for topics about the
Lord it is merely useless endeavor.

Because of the temporary nature of the results of performing
varnasrama duties such as attainment of Pitr-loka, (one should

@ those duties §va-dharma) and perform the paro
dharma mentioned in the previous verse consisting of hearing

and chanting about the Lord.

However it is also said:



asmil loke vartamanah sva-dharma-stho *naghah $ucih |

jhanam visuddham apnoti mad-bhaktim ca yadrcchaya ||

One who is sitnated—in his prescribed duty (sva- a-

sthah) free trom sintul activities and cleansed of ma_Lenal
contamination (anaghah sucih), in this very life (asmll loke

vartamanah) obtains trags_g;e_nden,ta-l——kﬁew-}ed-ge (jhanam
visuddham apnoti) or, by_fortune, bhakti to me (mad-
bhaktirh va(gadrechaya). (SB 11.20.11)

The Lord himself says that karma is the cause of bhakti.




That is true.

[t can be explained in that statement that karma gives rise to
jiiana, but does not directly produce bhakti.

That is understood from the nuse of the word yadrcchaya (by
itselt) in the verse.

Pure bhakti is independent (vadrcchava) indifferent to other

PTOCESSES.




If by good fortune it happens to appear in a person, then he
attains attraction for the Lord’s topics.

The meaning of yadrcchaya is “by itself.”

By explaining the verse in another way, the selt-manifesting
nature of bhakti would be lost.

Theretore such meanings are rejected.



Thus even niskama-karma is not the cause of bhakti.

That is said in the  present verse.

Paro dharma is understood from verse 1.2.6 (sa vai pumsam
paro dharmah).




All dharmas other than that, undertaken as one’s duties
(’(svanusthitaE i), even if they are niskama, and_which do not
produce atfection (ratim) for topics about the Lord, are only

- —_——
useless labor.

~—

The word yadi here indicates disgust generated irom the
wasted labor.

N—

Medini says yaEli indicates disgust or doubt.




Or yadi can be used to express doubt where no doubt exists as

in the example yadi vedah pramanam: if the Vedas are proof.

Or in the sentence dhatte padam tvam avita yadi vighna-
murdhni: You, the protector, place your foot on the head of
obstacles, yadi expresses certainty.

This is how Sridhara Svami explains yadi.



Another meaning is as follows.

It is said that from this varnasrama sometimes attraction for
topics of the Lord does arise.

That is true.




Because one cannot attain the results of dharma without such
affection for the Lord’s topics, that affection is present but that
is an appearance only, not genuine.

If activities of varnasrama-dharma, whether kamya (for
fulfllhng personal desires) or nitya (daily obligations), do not
produce affection for the Lord’s topics, they are a waste j)f
labor (for no material results will come).

E———




For farmers, agriculture must generate affection for the king;
otherwise they cannot attain its results.

Intelligent people seeing that there will be no results without

attraction for those topics, perform dharma that produces
attection for the topics of the Lord.




If the foolish perform the duties without producing affection
for topics of the Lord, they labor for nothing.

Just as it is wasted labor if one cannot attain the results ot
farming because of lack of loyalty to the king, it is wasted
labor if one cannot get the results of Svarga and knowledge
because of lack of devotion to the Lord.




naiskarmyam apy acyuta-bhava-varjitam_
" na sobhate jianam alar niranjanam
kutah punah sasvad abhadram iSvara g Y,
yecarpitamh karma yad apy akaranam
0o Q&N
Even the stage of iﬁémithout thﬁ)ondwfle of karma (naiskarmyam
jhanam apy) is not glorious (@ S‘ob@) it it is devoid of bhakti to
the Supreme Lord (acyuta-bhava-varjitarn). What is the use of having
destroyed ignorance (alam nirafijanam)? What then to speak of
sakama-karma which causes suffering, both during practice an e
stage perfection (kutah punah $sasvad abhadram), and niskama-

karma (yad apy akaranam karma), when not offered to the Iord
(iSvare na ca arpitam)? (SB 1.5.12)




Just as atfection for the king arises only because of attachment
to_agriculture, so attraction to topics of the Lord arises only
because ot attachment to varnasrama- dharma and its material
results.

Therefore that attachment to the topics of the Tord is not
genuine.




Prahlada has expressed a pure relationship:

aham tv akamas tvad-bhaktas
tvarh ca svamy anapasrayah
nanyathehavayor artho
raja-sevakayor iva

[ am your servant (aham tvat-bhaktah), not desiring benefits (tu

akamah), and you are my master (tvamh_ca svami), without

dependence on service (anapasrayah). Our relationship (avayoh)

shaquld not be anything else (na anyatha) --such as that of a material
king and servant (raja-sevakayoh iva). (SB 7.10.6)




11.2.9]]
dharmasya hy apavargyasya
nartho 'rthayopakalpate.
narthasya dharmaikantasya

kamo labhaya hi smrtah

Material results @rthaB) are not suitable as the goal (na hy arthaya
upakalpate) for the person dedicated to higher spiritual goals

(E‘pavargyas@ dharmasya). Attainment of material assets (arthasya
labhaya) is not the desire (na hi kamah smrtah) of the person who is

PSS

dedicated to the higher path @harma ekantasya).




There are four types of persons in this world: karmis, jhanis,
yogis and bhaktas.

It is said

dharmad arthas ca kamas ca
sa kim artham na sevyate

From performance of dharma (dharmad) comes artha and
kama (arthas ca kamas ca). Can dharma not be used (kim sah
na sevyate) for any purpose (artham)? (Mahabharata 18.5.49)




Thus, the result of performance of dharma is artha,
acquisition of material results.

The result of material acquisition is desire, kama/ \Z

2 5ul
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The result of kama is pleasure of the senses.

When the senses are pleased, for_further gain of pleasure, one
executes the sequence starting with dharma again.




This is true for the karmis, but does not apply to the jianis,
yogis and devotees.

That is eXElained in this verse.

. S ATAAIR
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Dharma in this verse refers to control of mind and senses
(sama, dama etc.) for the jiani, to yama and niyama etc. for

the yogis and to _hearing, chanting and other devotional
processes for the devotee.




Though the material results appear by executing all these
processes, they are not suitable as the goal (arthaya na
kﬁlpate), for after examining the nature of material gain, one
becomes detached trom it.

That is indicated in text by the word apavargyasya.

Apavargya means “having the goal of apavarga”.



The vowel is lengthened without a change in meaning, as in such
words as svarga.

Thus from apavarga comes apavargya and then apavargya.

[t should be understood that by these processes apavarga is the
concomitant result of practice.




'5.19.19 ||
asminn eva varse purusair labdha-janmabhih sukla-lohita-krsna-varnena
svarabdhena karm\__dwya-manusa—naraka-gatayo bahvya atmana
anupurvyena sarva hy eva sarvesam vidhiyante yatha-varna-v1dhanam

apavargas capi Ehavat

In Bharata-varsa (asminn eva varse), many destinations—heavenly, human and
hellish (bahvya divya-manusa-naraka-gatayo) — are prescribed for all people
(sarvesam vidhiyante), because people take birth (purusaih labdha-janmabhih)
according to actions in sattva, rajas and tamas (Sukla-lohita-krsna-varnena
svarabdhena karmana). All these destinations (sarva hy eva) are prescribed for
the selt (atmana vidhiyante) accordirg to the quality of their actions
(anupurvyena), a&iﬂdi(‘ﬂﬂ?d ' (yathﬁ-varna-vidhénam). Liberation




1 5.19.20 ||
yo 'sau bhagavati sarva-bhuitatmany anatmye 'nirukte nilayane paramatmani
vasudeve manya-nimitta-bhakti-yoga-laksano nana-gati-nimittavidya-granthi-
randhana-dvarena yada hi maha-purusa-purusa-prasangah.
2pLVFN

That liberation @ whose essential nature is unmotivated bhakti-yoga
(ananya-nimitta-bhakti-yoga-laksanah) to the Lord full of qualities (bhagavati),
who attracts the minds of all bemgs (sarva-bhuita atmany), who is not the object
of merging (anatmye), who_is not described by material words (anirukte), who
remains beyond destruction of the universe (anilayane), who_is the most
excellent atma (paramatmani), who is the son of Vasudeva (vasudeve), takes
place by destruction of the knot of ignorance (avidya-granthi-randhana-
dvarena) which causes various material goals (nana-gati-nimitta), w ere is
association with devotees of the lord (yada hi maha-purusa-purusa-
prasangah).




sa vai maha-bhagavatah pariksid
yenapavargakhyam adabhra-buddhih
jhanena vaiyasaki-sabditena bheje

khagendra-dhvaja-pada-mulam

Pariksit, the great devotee (sah_wai maha-bhagavatah.
pariksid), with pure intelligence (adabhra-buddhih), attained

liberation (yena(apavargakhyam F@, in the form of the

feet of the Lor a_ ilag marked with Garuda
(khagendra-dhvaja-pada-mialam), through knowledge spoken
by Sukadeva (vaiyasaki-sabditena jinanena). ( SB 1.18.16)




As well, in Skanda Purana it is said:

—r

R"} niscala tvayi bhaktir ya saiva muktir janardana |
Q&\eﬁ Kq\ﬁeva hi bhaktas te tava visno yato hare ||
o~ -

O Janardana (janardana)! OQ_Lord (hare)! O Visnu (visnoh)! That
bhakti_(ya bhaktih) which is fixed on you (niscala tvayi) is called
liberation (sa_eva muktih), because (yato) your devotees (tava
bhaktah te) are certainly liberated (mukta“eva hi). -

h

Therefore the desire of the avid practitioner should not be for
attaining material results (arthasya kamo labhaya na).




This is because, for the avid practitioner of apavarga-dharma,

. . . | LY, -—)?-"?‘NS‘“’:& +©
the practice itself has its own results. = Tre
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In certain actions the jAanis use material assets which are

favorable for sama and dama and the yogis uses material assets
which are tavorable for yama and niyama.

The devotee uses material assets for service to the Lord and
his devotees. This is clear.




11.2.10 |l
” kamasya nendriya-pritir
labho jiveta yavata

jivasya tattva-jijnasa

nartho yas ceha karmabhih Lo SUVY
q\a(.uoxag kseaties —20 o s e

For one who desires apavarga (@mas@), sense pleasure attained
from enjoying sense objects (indriya-pritih) is not the goal (Eg
labhah) as long as one lives (jiveta yavata). The goal of life is inquiry

into the highest truth (jivasya tattva-jijiasa). What is accomplished
by prescribed duties (yah ca iha karmabhih) is not the goal (na
arthah).




The pleasure of the senses (indriya-pritih) arising from
enjoying senses objects is not the goal (><

Rather, as long as one lives (yavata jiveta) one should work
for the fulfillment of life (aPaval;ga).

—

The pleasure of the senses from enjoyment for the jfianis or
the yogis consisting of the secondary results that appear along
with the desired results is designated as “results of action.”




Since jiana and yoga are transtormations of niskdma-karma,

they perceive whatever happiness and distress they experience
i -
as results of karma. R
T
vy
|—seey

For the devotees, the pleasure of the senses from sense objects
which accompany bhakti however are ot called fruits_of

@ionﬁ(karm ) since bhakti is not a transformation of karma.

b —

The devotees, however, perceive happiness to be the result of
bhakti only.




They regard suflering as the mercy of the Lord:

yasyaham anugrhnami harisye tad-dhanarm $anail |
tato ’dhanarm tyajanty asya svajana duhkha-duhkhitam ||

If T especially tavor someone- (yasya aham anugrhnami), I
gradually deprive (sanaih harisye) him of his wealth (tad-

dhanam). Then (tatah) the relatives and Iriends of such a
poverty-stricken man (asya adhanarn svajana) abandon—Em

(tyajanty). In this way he sulfers one-distress—atter another
(duhkha-duhkhitam). (SB 10.88.8)




Taking this statement of the Tord into consideration,
according to the particular case, the devotee’s suifering should

be re&arded as direct action of the Iord or a result of
devotional Olfenses.

The goal of life (jivasya) is inquiry into the highest truth

(tattva-jijiasa).

WBat is accomlished (iha) by performance of karmas, such as
attaining Svarga, is not the goal.




11.2.11 ||
VS ) vadanti @ tattva-vidas

X)S"& ’ {é tattvam yaj jianam advayam
o — —0 - -
NW@ brahmeti paramatmeti

bhagavan iti sabdyate

The knowers of truth @ttva-mai) call (@ this trgth (yad

tattvamh) advayam-jianam (jianam advayam), the supreme conscipus

——

being (@, who s callgd (sabdyate) brahman by the jiianis
(brahmeti), Paramatma by the yogis (paramatmeti) and Bhagavan by

the devotees (bhagavan iti).
—



What is that highest truth (tattvam)?

This verse explains. It is advaya-jianam.

—

And what is jdianam? It is called brahman.




What the jinanis call brahman is jaidnam.

According to them it is without form, without distinction of
knower and known, a condition of consciousness alone.

<«

This jianam is called Paramatma by the yogis.

o—




This jhanam is advaitam because ol oneness between him and
his saktis--jiva and prakrti, because as cause he “pervades the
effect this universe, the prison-like abode, and because
Paramatma is non-different from his form and abodes through
particularization of his consciousness aspect.

According to the yogis, the form of Paramauma is still pure
jAana because his form is also the same knowledge.




Even though he is pure jiana, Paramatma is also the shelter of
particularization of jiana, because he performs functions such as
acting as the witness.

Paramatma is just like the sun or a lamp.

Though the sun is the very form of light, it is also the possessor
of luminosity.

w

Thus there is no contradiction.



Paramatma is understood to have a form as shown in the following
verse:

C—

kecit sva-dehantar-hrdayavakase
pradesa-matram purusarh vasantam
catur-bhujam kafjja-rathanga-sankha-

gada-dharam dharanaya smaranti

—

Some yogis meditate upon (kecit dharanaya smaranti) the Paramatma
measuring one pradesa (pradesa-matram purusam), who is residing
in the heart within the body (sva-deham avakase
vasantam), and who holds the lotus, wheel, conch and club (kanja-
rathanga-sankha-gada) in his four hands (catur-bhujarm). (SB 2.2.8)




o O

He is called z@\@wm:because material energy is the sakti (and
sakti and Saktiman are_one); because he iscompletely

different from the jivas in illusion (advayam meaning unique);
because the jivas are distinct amsas or parts of the whole

(identity of part and whole); and because no one is in the

same position as the Lord (advayam meaning having no

R T AN 0%C. ¢S o~¥&S .
equal). Qo™
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According to the devotees, though Bhagavan is pure jfiana, as
the yogis and jhanis agree, he has a form possessing the six
qualities described by the word bhaga, which is non-material,
because the form is pure consciousness.

Thus it is said in the Visnu Purana:



aiSvaryasya samagrasya viryasya yasasah Sriyah
jiiana-vairaggyayo$ caiva sannam bhaga itingana ||

— —————

Bhaga of six parts (sannam bhaga iti) is defined as (ingana):
complete control (aisvaryasya €anfagrasya) complete
influence (), complete excellent gualities of body,
mind and words (yiryasyn), complete beauty or wealth
(sriyah), complete knowledge ), and complete
detachment from worldly affairs (vairagyayos caiva). (Visnu
Purama 6.7%4) B |




jhana-sakti-balaisvarya-virya-tejamsy asesatah |
bhagavac-chabda-vacyam vina heyair gunad1bh1h |

—

The word Bhagavan means (bhagavac-chabda-vacyani) to be
endowed with unlimited (§Sesataly knowledge, sense power,
bodily strength (jiiana-sakti-bala), power of control, influence
and beauty (aiévaga—vir?zﬁejéﬂ_l_sy) without inferior gunas
(vina heyair gunadibhih). (Visnu Purana 6.5.79)




Though he is situated within and without in various forms of pure
-QuSCl ' ur 1S etemally a
dlfference between timrse—and the ]1va as served and servant, he is
still advaya or one.

Ihat the difference betwee and theis is stated in

the Skanda Purana:

na cyavante hi mad-bhakta mahatyam pralayad api

—— tee—

_———

My devotees (mad-bhakta) are not destroyed (na cyavante hi) even at
the time of pralaya (maEatiyﬁm pralayad api).




The word advayam negates any conception of ditterence,
since one must consider non-difference between the LorErand
his saktis, spiritual actions, and abodes.

—

The jAani who selects the general form of the Lord is qualitied
for brahman.

The yogi who accepts the Lord as the soul within all beings,
who possesses qualities, and who is different from the jiva, is

fiodd for realioine Posamain




The devotee who accepts the Lord — who possesses an
inconceivable and infinite form of knowledge and bliss, with
infinite qualities and pastimes — is qualified for realizing

Bhagavan. / B logors J
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This is shown in the following verses:




aho bhagyam aho bhagyam nanda-gopa-vrajaukasam
yan-mitrarh paramanandarh parnar w sanatanam

-

How greatly fortunate (aho bhagyam aho bhagyam) are
Nanda Mahardja, the cowherd men and all the other

inhabitants of Vrajabhtimi @auka@)! There

is no limit to their good fortune, because the Absolute Truth

(ﬁanam brahmg (sanatanamz), the source of transcendental

bliss, the eternal Supreme Brahman (paramanandarn), has
become their friend (yad-mitram). ( SB 10.14.32 )




krsnaya vasudevaya haraye @ramatm@
pranata-klesa-nasaya govindaya namo namah

Again and again we ofler our obeisances (namo namah) unto
Lord Krsna (&rsnaya), Hari (@a@, the son of Vasudeva
(@s\udevéy@ That Supreme Paramatma (@aramatmane),
Govinda (govindaya), vanquishes the sufferi‘ng (klesa-nasaya)
of all who surrender to Him (?Qrtanaajf( SB 10.73.16)




madiyam mahimanam ca pararn brahmeti $abditam
vetsyasy anugrhitarh me samprasnair vivrtar hrdi

——— -

—

By my mercy (me anugrhitam), you_will realize (vetsyasy) my power
(madiyam mahimanari) known as the impersonal Brahman (param
brahmeti_sabditam), which will be disclosed in your heart (hrdi
Viy_gg_lm) through questions and answers (samprasnair). ( SB 8.24.38

)

brahmano hi pratisthaham

[ am the basis of brahman. BG 14.27



vistabhy@aham idam krtsnam ekamsena sthito jagat

@(@ bhya a}) this universe (idar krtsnam jagat) by my

one portion, Paramatma e l:a se. sthltah) (BG 10.42) \'

This is also shown by the attainment of prema for the worshippers of
Bhagavan.

Because the worshippers of brahman and Paramatma do not attain
prema, it can be seen that Bhagavan is the root of the other forms,
though Bhagavan is both brahman and Paramatma.




The yogil worshipping Paramatma is superior to the jianis
who worship the brahman.

But the worshipper of Bhagavan is superior to the yogis.

This hierarchy is seen in the Gita:




tapasvibhyo *dhiko gogrjfanibhyojpi mato *dhikah |
éarmibhyaé cagthiko yogr tasmad yogi bhavarjuna ||

e ee—

yoginam apj sarvesarih mad-gatenantar-atmana |
sraddhavan EMWe yuktatamo matah ||

According to Me (matah), the yogi is better than the tapasvi (tapasvibhyo adhikah yogi),
better than the jiani (jianibhyo api adhikah), and better than the karma yogi (karmibhyas
cadhiko yogi). Therefore, be a yogi, Arjuna (tasmad yogi bhavarjuna).

But I consider (ime matah) he who worships Me with faith (yah sraddhavan mam bhajate),
with mind attached to Me (mad-gatena antar-atmana), to be greater than all types of yogis
(yoginam api sarvesam yukta tamah). (BG 6.46-47)

Ramanujicarya explains that the possessive case (of the yogis--yoginam) actually means the
ablative case (than the yogis).




Section — IV

Importance of hearing SB as a process

to achieve pertection (12 -22)



tac chraddadhana munayo

—
jhana-vairagya-yuktaya

pasyanty atmani catmanam

bhaktya sruta-grhitaya

The seriously inquisitive student or sage (ta_t Sraddadhana
munayo), well equipped with knowledge and detachment
(jiiana-vairagya-yuktaya), realizes (atmani pasyanty) that

Absolute Truth (atmanam) by rendering devotional-service

(bhaktya) after hearing from guru (Sruta-grhitaya).




This verse describes the o that tattva.
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The sages (munayah) — the jiianis cultivating contemplation,

the yogis and the devotees — see that jﬁam_o_f_th_r]eg_to_tms_b_x
bhakti. </
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Those who conceive of jfiana as brahman realize (pasyanti)
the jiva (atmanam) as the Lord (atmani). m@.‘ e o\_mgj
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(tat tvam asi: You, jiva, are that, the Lord.)



Those who conceive of the Lord as Paramatma see through
meditation the lord in the heart (atmanam) in their heart
(atmani).

Those who conceive of Bhagavian see Bhagavan (atmanam) in
the mind (atmani) and also directly in front of them (ca), and
taste_the sweetness of the I ord with their very evyes.

The sa ' ' f the T.ord by bhakti, which is first

heard from the guru (sruta) and then practiced (grhitaya).




The word bhaktya is used with its conventional meaning,
indicating hearing and chanting about the Supreme Lord,

— —ait - LRMP\E
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The Worshmpers of (Erahmanz and Qarm
perform bhakti directed to in order to Jerect their

own sadhanas. T —> \P_ ra _5 heasaton
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Jhana and vairdgya mentioned in this verse are the two
sadhanas for the jiianis and yogis only.




For the devotee these two arise only from bhakti and indicate the
loving nature of bhakti (because he loves the Lord he strives to know

the Lord and shews—distaste_for everything else), since separate

cultivation of jiana and vairagya are forbidden in pure bhakti:

-~

tasman mad-bhakti-yuktasya yogino vai mad-atmanabh |
na jianarh na ca vairagyar prayah sreyo bhaved iha ||

e R AT 5 gl SRS 1 s
Therefore (tasmad), tor a devotee engap ed in bhakti (mad-bhaktl-
yuktasya yoginah), with mind fixed on (m\ad-atmanah)

cultivation of knowledge and renunciation (jianam ca Valr@gyam) is
generally not beneficial for bhakti (na prayah sreyo bhaved iha). SB
11.20.31




Or by mentioning jfiana, vairagya and bhakti, the verse can express
the idea that the devotees can realize through bhakti all the three

aspects of the Lord: brahman, Paramatma and Bhagavan.
o (0-88\""
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Some who have that particular faith sraddhadhﬁ@ develop the

desire to realize all the three forms.

Then, by bhakti, they can see all the three forms.

Thus the goals of the sadhanas of jfiana and yoga for realizing
brahman and Paramatma will be accomplished only by bhakti.




11.2.13 ||
atah pumbhir dvija-Srestha

varnasrama-vibhagasah
svanusthitasya dharmasya e & Lo
. . : \
samsiddhir Qar1—tosanam}2 ¢

O best of the brahmanas (dvija-Srestha)! The complete
perfection (atah sarmsiddhih) of dharmaﬂ(sg_ anusthitasya
dl;arma§ya), according to divisions of varnasSrama
(Vargﬁérama-vﬂ)hé;gaSah) by men (pumbhir), is pleasing the
Lord (hari-tosanam).




Verse 1.2.8 has already stated that varnasrama duties
(dharmah svanusthitah) are wasted endeavor.

And even jndna and yoga, devoid of bhakti, are wasted
endeavor.




sreyah-srtim bhaktim udasya te vibho
klisyanti ye kevala-bodha-labdhaye
tesam asau klesala eva Sisyate
nanyad yathﬁgthﬁla—tu§avaghatinam

——

My dear Lord (@), devotional service unto You (@mk@) is

the best path for selt-realization @yah—sr@). If someone gives up
that path (e udasya) and engages in the cultivation of speculative
knowledge (kevala-bodha-labdhaye), he will simply undergo.a
troublesome process (asau klisyanti) and will not achieve his desired
result (implied). As a person who beats an empty husk of wheat
cannot get grain (yatha sthula-tusavaghatinam), one who simply
speculates (tesam) cannot achieve seli-realization (nanyad Sisyate).
His only gain is trouble (klesataeva). (SB 10.14.4)




naiskarmyam apy acyuta-bhava-varjitam
na Sobhate jhanam alam nirafijanam
kutah punah sasvad abhadram iSvarana
carpitam karma yad apy akaranam

Even the stage of jfiana without the bondage of karma (naiskarmyam
jianam apy) is not glorious (na Sobhate) if it is devoid of bhakti to
the Supreme Lord (acyuta-bhava-varjitarh). What is the use of having
destroyed ignorance (alam nirafijanam)? What then to speak of
sakama-karma which causes suttering, both during practice and at the
stage perfection (kutah punah sasvad abhadram), and niskama-
karma (yad apy akaranam karma), when not offered to the Lord
(iSvare na ca arpitarn)? (SB 1.5.12)




C«c\v““ 'c\p\\“)
/ pureha bhiiman bahavo 'pi yoginas A3 — N -\-@» >
\5 "S‘ tvad-arpiteha m]a-karma-labdhqya v

“\ vibudhya bhaktyaiva kathopanitaya
5 / prapedire "ijo 'cyuta te gatirh param

O almlghty Lord ( htiman)), in the past ( any yogis (bahavo plg)
€

in this world () achleved (S!abdhay_a)) e platform of devotional service by
oifering all their endeavors unto You (tvad-arpita tha) and faithfully carrying
out their prescribed duties (nija-karma). TlEugh such devotional service
(bhaktya eva), perfected by the processes of hearing and chanting about You
(kathopanitaya), they came to understand You (Vm_tlnya T, O infallible one
(acyuta), and could €asily surrender to You and achieve (a /e (afijah prapedire) Your
supreme abode (te gatirh param). (SB 10.14.5)




From this chapter it has already been understood that only by
@‘r? :)h@ti, (@nmixed with karma, jfiana or yogay the mind
becomes satistied.

A doubt arises.

—

Is there not some worry in giving up(jiang and



And in not doing nitya-karmas, is there not the calamity ot

great sin in omission of action, and ending up in hell?

This verse answers.

Though jAana and yoga have some attraction, they depend on
getting their results by performance ot bhakti.




But bhakti gives its results without the assistance of jiiana or

yoga at all. oemcrta> UmSHE Guib
e ST

Therefore if one pleases the I.ord by bhakti only, that is the

perfection of dharma. W

3‘633\"‘ QW ‘ e,g,_ékga

The person who does not get for the most part Berfectmn even
though performing all the rules and regulations of karma
attains perfection directly through bhaksi, even though he
does not perform the karmas.




This is understood from the Lord’s own words:

T

A

yat(karmabhjr yat(tapasa)nana-vairagyatas ca vat |

yogena ﬁna—dbarmeg_a Sreyobhir.tarair api ||
T
garvamynad-bhg(_fl-yog;_e(g' ad-bhakto)labhate 'Aijas3 |

svargapavargari mad-dhama kathancid,yadi vagchati ||
. .g/‘ gam, 5 %Y A

Everything that can be achieved by fruitive activities, penance (yat karmabhir yat tapasa),
knowledge, detachment (jiiana-vairagyatas ca yat), mystic yoga, charity, religious duties
(yogena dana dharmena) and all other means of perfecting life (Sreyobhir itarair api) is
easily achieved by My devotee (sarvarn mad-bhaktah labhate mjasa) through loving service
unto Me (mad-bhakti-yogena). If somehow or other My devotee desires (kathafcid mad-
bhaktah yadi vanchati) promotion to heaven, liberation, or residence in My abode (for

service) (svargapavargam mad-dhama), he easily achieves such benedictions (sarvam anjasa
labhate). (SB 11.20.32.-33)



Thus the idea that the devotee incurs@ by not performing
karmas is discarded.

~~_

If dharma is pertected by bhakti, will the performer of dharma
still obtain the results of dharma?

@. If_one performs dharma with material desires, one will
attain those desires, but il one performs dharma without
material desires, one will not attain material results.




Gopala-tapani sruti says:

bhaktir asya bhajanam
tad ihamutropadhi-nairasyenaivimusmin manah-kalpanam
etad eva ca naiskarmyam

[ —— —

CE————

Bhakti is worship of the Lord (bhaktir asya bhajanam),
concentrating the mind on Him (amusmin manah-kalpanam),
renouncing (nairasyena) all material desires for enjoyment
(upadhi) in this world and the next (iha amutra). It_destroys
all karmas (etad eva ca naiskarmyam).

(Gopala-tapani Upanisad 1.15)




According to the lollowing verse, since all dharmas are periected by
bhakti, the necessity of the devotees performing dharma is rejected.

\V

yatha taror mala-nisecanena
trpyanti tat—skandha—bhu]opasakhah

pranopaharac ca yathendrivanam

tathaiva sarvarhanam acyutejya

Just _as_the branches and twigs are satistied (yatha trpyanti tat-
skandha-bhuja-upasakhah) by watering the root (taror mila-
nisecanena), and just as the senses are satistied (yatha indriyanam)
by nourishing the life air (prana upaharat), by worshipping the
Supreme Lord (tatha eva acyuta ijya) all are worship is accomplished
(sarva arhanam). (SB 4.31.14) ~




As long as one does not become detached from daily and
periodic duties (na nirvidyeta yavata) or has not awakened
his taith (Sraddha yavan na jayate) in hearing topics about me
(mat-katha-sravanadau va), one must perform one’s

prescribed duties of varnasrama (tavat karmani kurvita).
(SB11.20.9)



ajnayaivam gunan dosan mayadistan api svakan
dharman santyajya yah sarvan mam bhajeta sa tu sattamah

N

He perfectly understands that the ordinary eliiious duties

prescribed by Me in various Vedic scriptures n@ ) POSsess
tavourable qualities that purity the performer, and he knows that
neglect of such duties constitutes a discrepancy in one’s lite (gunan
dosan). Having taken complete shelter at My lotus feet, however, a
saintly person ultimately renounces such ordinary religious duties
(Glarman santyajya yah sarvan) and worships Me alone (mam
bhajet). He is thus considered the best among all living entities (sa ¢a
sattamah). SB11.11.32
S—




And in the Gita the Lord says:

sarva-dharman parityajya mam ekar Saranam vraja

EEEE——

Give up all dharma (sarva-dharman parityajya) and just
surrender to me (mam ekar $aranam vraja). (BG 18.66)

—

Based on these verses, the meaning of the verse yatha taror
mitla-niSecanena is as follows.




Just as worship of the Lord takes the place of worshiping all

devatas, and satistaction of the Lord is the perfection of

r~

per:

'ormance of varnasrama duties, when the Lord is satistied

with his worship, the goal of performing one’s duties

inc

uding worship of devatas is automatically achieved.

In the example, by_watering the root of the tree the watering

of the branches and leaves takes place automatically.




TR o _
When the pure devotees of @ or @1@5 perform a

févi_l@arm?_s out of obligation because of pressure {rom family

traditions, this is actually not performance of karmas, and

does not give karmic results, because they do not have faith in
the worship of devatas.




The Lord says:

asraddhaya hutam dattam tapas taptam krtam ca _yat |
asad ity ucyate partha na ca tat pretya no iha ||

O si)n/of Prtha (, whatever is \o(ffered in the fire
(hutam), whatever i\s)giyen in charity (dattar), whatever else
is undertaken (krtam ca yat), but which is done without faith

asraddhay®), is called asat (asad ity ucyate) since it bears no

result now or in the next life (na ca tat pretya no iha). (BG
17.28)




e
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/@sm@kena manasa\

Therefore (tasmad), with mind dedicated only to (bhakt), devoid of (Earm@ and
ena manasa), one should constantly (nityada) hear about (Srotavyah),

glority (kirtitavyas ca) and meditate upon (dhyeyah pujyas ca) the Supreme

—

Lord (bhagavan) — the master of the devotees (satvatam patih).

Because of this, one should worship the Supreme I ord with the mind devoid_of

the destreto performr karmmaand jnana (ekena manasa).




11.2.15 |
yad-anudhyasina yuktah

karma-granthi-nibandhanam

chindanti kovidas tasya

ko na kuryat katha-ratim

Who will not develop (kah na kuryat) attraction for

topics of the Lord (tasya katha-ratim), remembrance of

whom, like a sword (yad-anudhya @sind) gukiah), will cut

(chindanti) the knots of karma (karma-granthi-
nibandhanam)?




The qualification for bhakti is {@thy in topics of the Lord.

Ka¥to
L1
This is illustrated in the following verses: z G e @
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tavat karmani kurvita na 1rV1d eth yavata J

vb'-'-’4
avan na jayate ~ *°

As long as one does not become detached from daily and periodic
duties (na nirvidyeta yavata) or has not awakened his faith (sraddha
yavan na jayate) in hearing topics about me (mat-katha-sravanadau
va), one must perform one’s prescribed duties of varnasrama (tavat
karmani kurvita). (SB 11.20.9)

mat-katha-sravanadau@ ér




sraddhalur mat-kathah srnvan su-bhadra loka-pavanih -

gayann anusmaran Karma jar janma cabhinayan muhuh

o—t
‘h
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mad-arthe dharma-kamarthan acaran mad-apasraya )?o (Zdas

labhate niscalamh bhaktim mayy uddhava sanatane |5 puawi g&tecd
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A person with gaLial faith @ddha@) should constantly hear topics
about me (mat-kathah srnvan), should sing and remember (gayann

anusmaran) my topicsﬁwhizh_f)urify the world (su-bhadra loka-pavanih),
and enact (abhinayan) my exploits and birth (janma karma). He should
perform dharma, kama and artha as service to me (mad-arthe dharma-
kama-arthan acaran). Having taken shelter of me (mad-apasrayah), he
will attain permanent bhakti (labhate niscalam bhaktim) to me, whose

form is permanent (mayy sanatane). (SB 11.11.23-24)




jata-Sraddho mat-kathasu nirvinnah sarva-karmasu
veda duhkhatmakan kaman parityage ’py anisvarah

tato bhajeta mar pritah sSraddhalur drdha-niscayah _
jusamana$ ca tan kaman duhkhodarkams ca garhayan
Dlorva $eSivca S Qriaert Ul

Having awakened faith in the narratidns of My glories ((at (Sraddhb@
@ beide‘h all pqucﬁbgd activities ) (nirvinnah
sarva-karmasu), knowing that all sense gratification leads to misery (veda
duhkhatmakar kaman), but still being unable to renounce all sense enjoyment
(parityage apy aniSvarah), My devotee should remain happy (tato pritah) and
worship Me (mam bhajeta) with great faith and conviction (sraddhalur drtha-
nisScayah). Even though he is sometimes engaged in sense enjoyment
(jusamanas ca tan kaman), My devotee knows that all sense gratification leads
to a miserable result (duhkha udarkams), and he sincerely repents such
activities (ca garhayan). (SB 11.20.27-28)




How does that faith arise? -
WD —> 4

4

This verse answers.

Remembrance of the Lord is a sword.

Eiuimaed with that sword (asina), persons cut the bondage
caused by the knot of talse ego which ties one up with karma.




Or another meaning is as follows.

People tie up small amounts of money in knots of their
clothing for _the purpose of daily eating by dividing up their

savings and spending a little each day.

This knot of money for enjoyment is compared to the karmas
allotted in this life for enjoyment.




Thus the sword of remembering the Lord cuts this knot of prarabdha-
karma.

Who will not have attraction for topics concerning the Lord, whose

Y
remembrance cuts the knots of karma? Hea
- Trackion Co¥ %2@"9 Faveuwsbl

fFaith —»

Attraction for those topics arises suddenly (in all people, before having
faith)!

The verse indicates that a person who is more qualitied, who has faith,

will be even more attracted.




Bhakti Progresses
(16-21)



11.2.16 | Gﬁz&@;j
. 2 1 Susrusoh sraddadhanasya R teve)
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O brahmanas ()! Attraction for topics concerning Krsna
(vasudeva-katha-rucih) will arise (syat) by service to the great
devotees (mahat-sevaya), tollowed by taith (Sraddadhanasvya),
by surrender to the feet of the pure guru (punya-tirtha-
nisevanat), and by the desire to hear (§usriisoh).




s
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Hear how attraction for topics of the Lord arises!

;)\ walA Seve @

[t arises by @ to the great devotees, caused by the good
fortune ot @CY ol those great devotees: Sarsw Y P& (D
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By that one develops taith (sraddadhanasya).




By faith one takes shelter of the feet of pure guru (punya-

tirtha-nisevanat). Ay,

According to Amara-kosa, tirtha means water worshipped by
sages, guru, path and cause.

E——
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Being eager to hear those topics (Susriusoh), he develops taste
for those topics.
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T o Smvatamgva-Kathal krsnah
\V ¥

@N«»’*'M punya—srar_a_na—klrtanah
hrdy antah stho hy abhadrani

vidhunoti suhrt satam

———

Krsna (krsnah), who purifies by the processes of hearing and

r~

chanting (punya-sravana-kirtanah), who is the benefactor of
the devotees (§uhrt satam»dwho hear about him <srnva§)

enters the hearts of the devotees {(hrdy antah st@) and
destroys their sins (abhadrani vidhunoti).




Then from hearing with taste, one begins to hear and chant.

Then Krsna, being situated within, destroys the sins
(abhadrani) in the heart.

[Note: This is the stage of anartha-nivrtti. |

Krsna being situated within refers to the process of smaranam,
remembering.




o _wasbhagavaty uttama-sloke
wa A "> bhaktir bhavati @aisthiki
QR th > aktir bhavati (haisthiki
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As the impediments to bhakti become generally destroyed (nasta-
prayesv abhadresu) by constant service to the devotees _and
Bhégavatan; (nityarn @égav@-sevayﬁ), the stage of nisthita bhakti
(naisthiki bhaktih) to Bha—ga—\'fén,;vho is praised by the greatest sages

(bhagavaty uttama-sloke), becomes established @-@




Bhagavata-sevaya /(e_a_lﬁbﬁs;rvice to the devotees of Bhagavan

and service to (gtch as heariny) the Srimad-bhagavatam.

-

By serving the devotees and Bhagavatam, the major portion of
namaparddhas (abhadresu) becomes weak.

[Note: In Madhurya-kadambini Visvanath analyzes the abhadra or
anarthas into four types: arising irom sin, arising {rom piety,
arising from aparadha and arising from performance of bhakti.

The effects of aparadha take longer to destroy and continue in
the stage of bhava. |




This weakening of aparadhas continues till the stage of rati
(bhava).

Naisthiki refers to mnistha, where the mind can easily
concentrate on the Lord.

When the anarthas are for the most part destroyed, the
devotee attains the stage of nistha.




11.2.19 ]
tada rajas-tamo-bhavah

c g,\\')‘"
e

kéma—lobhéd—ayaé caye

ceta etair anaviddham

sthitam sattve prasidati

r/0C -
The mind (cetah) becomes gnalfected (anaviddharm) by ﬁﬁt, greed,

arlgf:'f hitred and iltiSion (kéma-lob_hédayaé ca ve etaih) which arise
form rajas and tamas (rajas-tamo-bhavah). Then the mind

becomes fixed in the form of the Lord at the stage of asakti (sthitam

sattve) and becomes satistied (prasidati). bag.,w—'\




The mind is not transformed (anaviddham) by the agitations
of lust, greed and other qualities such as anger, illusion, and
hatred, which arise from (bhavah) rajas and tamas.

' Yo blsyen
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This means that by lack of taste for material objects, the state
ol ruci — the appearance ol relishing of hearing, chanting and
othexrprocesses — arises. DY B Shdy o
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In the previous state, the mind was pierced by the sharp
arrows of lust and greed etc.

/ ’5‘:“"" M3 ~uel &Caets
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How could the mind be satisfied in that state?

How could the mind attain real taste for chanting in that
state?




A person aftlicted with pain cannot relish food.

After this, the mind becomes fixed (sthitam) in the Suddha-
sattva deity of the Lord (sattve).

This is the stage of asakti.




evam prasanna-manaso
bhagavad-bhakti-yogatah
bhagavat-tattva-vijianam

mukta-sangasya jayate

Then the mind becomes@yful and satis@ on attaining rati (evarn

prasanna-manasah). Finally prema develops (bhagavad-‘bh;lrt_i-

yogatah), accompanied by the appearance of complete detachment

(mukta-sangasya jayate). The devotee then experiences the Lord’s

form, qualities, pastimes, powers and sweetness (bhagavat-tattva-

T —
vijianam).



By this method, with the development of asakti, with worship
of Krsna at every moment, rati then appears (prasanna-
manasah)._ GGzl

Without rati, there could never be constant detachment from

objects of material enjoyment, and without constant

detachment, there could never be satistaction ot the mind.

) _ s;.,.«;» Y
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Then prema to Bhagavan appears (bhagavad-bhakiti-
yogatah).




From that arises realization (gijfrfananry of the Lord’s form,

qualities, pastimes, powers and sweetness. oo
. < . " \’ \ ._—9\1\""9’ wwé\«
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The desired result of bhakti has thus been explained.

Accompanying results were previously mentioned with janayaty
asu variagyam jhanam ca yad ahaitukam.

Here also they are mentioned with the phrase “appearance of
vairagya” (mukta-sangasya).




11.2.21 |
bhidyate hrdaya-granthis

chidyante sarva-sams$ayah

~ o5 kslyante casya karmani
&% Py DR
o 'q;r" 2 drsta evatmanisvare
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e
[gnorance is cut (bhidyate hrdaya-granthih) and all doubts

arje destroyed (chidyante sarva-samsayah). On seeing the Lord
inﬁ the mind and with the eyes (drsta eva atmani isvare), all

karmas are destroyed (kslyante ca asya karmani).




The knot in the heart, ignorance, is cut.

—

This is a reflexive verb form (karma-kartari) which indicates

that destruction of ignorance is not the main result sought in
bhakti.

All doubts, such as thinking that the attainment is impossible,
are destroyed.




Having seen the Lord, who is the soul (atmani), all kar_n_las
are destroyed.

Or the Lord, being in the mind (atmani), and then being seen
d1rectly, all karmas are destroyed.

Thus both the sphurti of the Lord in the mind and direct
appearance to the eyes are indicated.




satamh krpa mahat-seva sraddha guru-padasrayah |
bhajanesu sprha bhaktir anarthapagamas tatah |
nistha rucir athasakti ratih prematha darsanam |

—

harer madhuryanubhava ity arthah syus caturdase

The fourteen steps are as follows (ity caturdagse arthah syuh): mercy of
devotees (sata krpa), seryice to devotees (m#hat-seva), faith |(s-1§ddhﬁ),

surrender to guru ! guru-padasrayah), _desire for worship (or hearing)

(bhajanes - sprha) bhaktih), cleatdnce of anarthas (anartha apagamah

tatah), m eakti (nistha rucih atha asakt), @2 ﬁgma seeing the
Lord (ratlh prema atha darsapnam), and experiencing the Lord’s sweetness

(harer madhurya anubhava).

Y®
| Note: This is Visvanatha’s verse. |



11.2.22 ||

y—(@t9 vai kavayo nityam
y bhaktim paramaya muda

vasudeve bhagavati

(karvantyy atma-prasadanim

Thus (atah) the wise (kajfayah) constantly perform bhakti (nityam

kurvanty bhaktim) - which gives joy to the mind (atma-prasadanim) -

to Lord Krsna (vasudeve bhagavati) with great joy (paramaya muda).

By saying “with great joy” it is indicated that even at the stage of
sadhana-bhakii there are no difficulties.
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Section -V

Krsna in relation to His various

Expansions (23-29)



1 1.2.23 ||
sattvarh rajas tama iti prakrter gunas tair

yuktah purusa eka ihasya dhatte

sthity-adaye hari-virifici-hareti sarhjhah

Sreyamsi tatra khalu sattva-tanor nrnam syuh

The one supreme purusa (parah purusa ekah), accepting (dhatte) the

gunas of prakrti known as sattva, rajas and tamas (sattvarh rajas tama iti

prakrter gunah), for creatlon mamtenance and destruction (aga;Le),

is called (Vls_ra_‘g and ar1-v1rmc1-haret1 samjnah). The best

results for the devotees will come (m;namAsrejamm syuh) from Visnu with

suddha-sattva body (tatrathate€attva-tanor))




It has just been explained that one should perform bhakti
alone rather than karma or jfiana.

Similarly one should worship Bhagavan alone. giving up
worship of the devatas.

——

That Lord, though one, appears in many forms as avatara for
pastimes.




Thus the Tenth Canto says bahu-murty-eka-murtikam: he is
one form and many forms. (SB 10.40.7)
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The avataras are of two types: those which are related to the
cit-Sakti and those related to the maya-sakti.

Those which are related to the cit-Sakti, such as Matsya and
Karma are to be worshipped.




Those which are related to the maya-sakti, through sattva,
rajas and tamas, are Visnu, Brahma and Siva.

Among them, is to be worshipped.

That is stated in this verse.




Even though there is only one purusa or adi-purusa in this

universe, for creation, maintenance and destruction (sthity-
a@y_e_:) of the universe (asya), the Lord, joined with sattva,
rajas and tamas, accepts the names Visnu, Brahma and Siva.

—

The sandhi in hareti is poetic license.

The Lord is described as @_{beyond) because though he

is linked with the gunas, by his inconceivable energy he is
situated separately from them, untouched by them.




Among those forms, Visnu will bestow the desired results to
the devotees (Sreyamsi).

o Sebive [

;[\/

Visnu is addressed asfsattva-tanoh!

By seeing verse 25 in this chapter this can only mean that
Visnu possesses a body of visuddha-sattva, not material
sattva. —




Otherwise there would be a contradiction to other statements in Sruti
and smrti :

saksi ceta kevalo nirgunas ca

CE——

Visnu is the one conscious witness (kevalah saksi ceta), beyond the
gunas (nirgunas ca). (ovetasvatara Upanisad 6.11)

.

sattvadayo na santiSe yatra ca prakrta guna

!

In Visnu (yatra) there are no (na_santi) material gunas (sattvadayo
prakrta guna). (Visnu Purana 1.9.44) o







harir hi nirgunah saksat purusah prakrteh parah

Visnu is devoid of the gunas (); he is the person
beyond matter (saksat purusah@‘a rteh parahy). (SB 10.88.5)

Though Visnu is involved with the material sattva-guna, he is not at
all contaminated by it. Romippmmio— Tiva | Sue—uy

[Py ";"\"‘ \ \

e | 1
Visnu would not take up a material body of sattva, since sattva has

the qualities of revelation or knowledge and indifference to
enjoyment.

—

N




Sattva should not eclipse the spiritual manifestation of
eternity, knowledge and bliss.

—

Rajas is agitating and causes addition (creation); and tamas is
obscuring and causes subtraction (destruction).

Thus rajas and tamas will disturb and cover bliss.

—




Thus Brahma and Siva accept bodies of rajas and tamas

because those gunas eclipse bliss.

They have bodies composed of gunas, whereas Visnu does
not.

————

This is the logical explanation.




Visnu is without gunas since by being the manifest form of
sattva, he accepts proximity to sattva.

Thus he carries the function of protecting the universe but

does this with no contamination of the qualities of material

Covact =) Frclends-
sattva. Retok e

One cannot say that his existence beyond the gunas is negated
by his participation in the world, because he does not possess
materiat sattva by retationship of contact or inherence.




He is situated in sattva only by being next to it.

It should be understood however that his protection of the
devotees does not arise from sattva but from suddha-sattva of

his svartpa.
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Brahma is a jivaj since he is Hiranyagarbha (with a material
body made of(mahat-tattvay).




The distinction between the supreme brahman and Brahma is

based on the context of descriptions of Brahma, just as the

identity of brahman is confirmed the context.

netaro ‘nupapatter: the supreme brahman is not a jiva by the
context of the discussion in Upanisads.

Only because of the powers conlerred by the supreme Lord

on Brahma situated in rajas, he is considered an avatara.




bhasvan yathasma-$sakalesu nijesu tejah
sviyam kiyat prakatayaty api tadvad atra |
brahma ya esa jagad-anda-vidhana-karta
govindam adi-purusam tam aham bhajami ||

[ worship the supreme lord Govinda (govindam adl purusarm tam,
aharh bhajami) who becomes Brahma, the creator of the universe (by
bestowmg hlS powers to that lea) (krahma ya esa jagad _anda

all the sun stones which represent it
(Brahma-samhita 5.49)




Because Siva is not aQivad he is considered to be the Supreme Lord associated
with the gunas. Thus it is said:

Covacnrug echiltqy
) -

ksirarh yatha dadhi vikara-visesa-yogat {- J D
T Clyede e
safijayate na hi tatah prthag asti hetoh | JT““""'"‘"’ Svae

yah Sambhutam api tatha samupaiti karyad s RV Jj/

govindam adi-purusam tam aharh bhajami || %\,w %ﬁd

Just as milk (ksiram yatha) is transformed into curd (dadhi safjayate) by the
action oﬁcjds_@ visesa yogat), but yet the etfect curd is neither same as,
nor different from, its cause, viz., milk (na hi tatah prthag asti hetoh), so I
adore the primeval Lord Govinda (govindam adi purusar tam aharnh bhajami)
of whom the state of Sambhu is a transformation (yah sambhutam api_tatha
samupaiti) for the performance of the work of destruction (karyad).(Brahma-
samhita 5.45 )




Some say that, of Brahma and Siva, Siva is iSvara or the
supreme lord.

Others say that he is connected with the gunas.

They explain as follows. Y 634

It should be understood that yoga means connection by

proximity, by contact and by supervision.




The purusa, connected with the gunas only as the supervisor,
is devoid of gunas, being situated in his svarupa.

S, DT

Brahma and Siva however are connected to rajas and tamas by
contact, and therefore called sa-guna, endowed with the
gunas.

[Note: Riapa Gosvami explains in Laghu-bhagavatamrta that
Siva appears to be covered by tamas, but actually is not. |




Being related to sattva-guna only by proximity, the purusa in the form

of Ksirodakasayi-visnu is devoid of gunas, being situated in hlS
svar@ipa. Thus it is said:

yogo niyamakataya gunaih sambandha ucyate |
atah sa tair na yujyate tatra svamsah parasya yah ||
,%\,,.,xe«l‘l"vx

The relationship of the purusa with the gunas (gunaih yogah) is tha

of being their controller (niyamakataya sambandha ucyate). Among
the three (@tra), he who is the svarséa of svayam-riipa Krsna
(parasya svamsah yah), is not bound by the gunas (sah taih na
yujyate). (Laghu-bhagavatamrta 1.2.18) h




%D 1 1.2.24 ||

Glosa, 59
At parthivad daruno dhiimas
N _ . _
ST Candl tasmad agnis trayimayah
L tamasas tu rajas tasmat

sattvarmh yad brahma-darsanam

, —

Smoke is superior to dull wood (parthivad daruno dhumah), and fire,
sacred to the Vedas, is superior to smoke (tasmad agnis trayimayah).

Similarly rajas is superior to tamas (tamasas tu rajas_tasmat), and

sattva 1s superior to rajas, since 1t 1s tavorapblie tor realizing the Lord

(sattvam yad brahma-darsanam).



9 /\‘ /) . .«
Tamas, rajas and sattva have the respective qualities of

O

obscuring, agitating and revealing knowledge.

Of these sattva is the best because it is not unfavorable for
suddha-sattva.

This is shown through an example.




Superior to wood — which is devoid of the quality of action
and_unable to reveal its nature (being unconscious) — is
smoke.

Smoke has an active nature.

Superior to smoke however is fire, which has the qualities of
action and revelation.




It_is called trayimayah (related to the Vedas) because it is
used in rituals mentioned in the Vedas.

G——

Rajas, which is agitating, is superior to tamas which is inert.

Sattva, being devoid of inertia and agitation, is superior since
it gives a vision of brahman.




sattvat sanjayate jhianam rajaso lobha eva ca

C—

pramada-mohau tamaso bhavato ’jianam eva ca

Knowledge arises from sattva (sattvat safjayate jianar).
Greed arises from rajas (rajaso lobha eva ca). Inattention,
confusion and ignorance (pramada-mohau ajianam eva ca)
arise from tamas (tamaso bhavatah). BG 14.17

It is not obstructive to Suddha-sattva and does not cover it.




[t does not interfere with seeing brahman.

[t is thus an assistant in spiritual life.

Without bhakti however, seeing the Lord (or even impersonal
brahman) is impossible.

__a

This is contirmed later in the Bhagavatam.



It is said of the Lord’s form anando brahmano ripam: the
supreme lord has a form of bliss.

The gunas of maya - tamas, rajas and sattva - cannot act
independently of him.

Maya paraity abhimukhe ca vilajjamana: maya flees from the
Lord, being ashamed. (SB 2.7.47)




Thus it is by the @illrof the lord, by his touch alone, that

ananda becomes qualified by agitation in the form of Brahma.

J
(=3 «S

sp_“dca
Being qualified by revelation, ananda becomes Visnu and

being qualified with obscyration, ananda becomes Siva. )

\Vj
T

Since there is no damage when ananda is combined with
revelation (sattva), Visnu is worthy of worship.




Because one can realize fire through wood but not through

smoke, tamas should be considered superior to rajas.

In deep sleep (tamas) one has realization of oneness with
atma.

Thus some persons argue that between Brahma and Siva, Siva
is better.




These three are equal in that they are all avataras of the Lord.

They are unequal in that Visnu is not covered by the gunas,
whereas Brahma and Siva are.

This is how_the contrary statements of difference and non-
difference of the Puranas can be harmonized.




The Sruti_says asanga hy avarh purusah: the dtma is not

contaminated by the gunas. (Brhad Aranyaka Upanisad
4.3.15)

Though both Paramatma and jivatma are by their constitution
devoid of the gunas, because Paramatma is the supreme lord,
an_ocean of cit, because he is independent in his actions, he
remains atmarama, self enjoying, not subject to birth in the
world, without diminution of his knowledge of himself, even
thmigh, by his will, he contacts the gunas and thus is in
possession the effects of the gunas such as anger.




However the jiva, because he is only a particle of cit, having
very little ability of knowledge and because he is controlled
by the Lord and not independent and has very little power,
he loses his knowledge of his real nature and takes birth in
this world by contacting the gunas where the gunas act upon
him.




1 1.2.25 ||
bhejire munayo 'thagre
bhagavantam adhoksajam
sattvarn visuddham ksemaya

kalpante ye nu tan iha

Theretfore the ancient sages (agre munayah) worshipped

(bhejire) Supreme Lord, beyond the material senses (bhagavantam
adhokéajam), composed of visuddha-sattva (sattvarn visuddham).
Those who follow the (ye anu tan) attain liberzltlon (ksemaya
kalpante) in this world (iha).




Thus (atah), the sages in ancient times worshipped the

Supreme Lord, who is visSuddha-sattva.

“the s$ruti says VldyaV1dyabhyam bhinnam: the Lord is neither
material knowledge (sattva) nor ignorance. (Gopala-tapani

Upanisad 2.20)




Furthermore the smrti says chayatapau vatra na grdhra-

paksau: in the Lord there is no ignorance or knowledge
which causes prejudice towards the jiva. (SB 8.5.27)

Satya-]nananantananda—matralka: the visnu-
murtis all had eternal, unlimited forms, full of knowledge and

bliss and existing beyond the influence of time. (SB 10.13.54)




Because the body of Visnu is beyond maya, one cannot say
that visSuddha-sattva means the vidya arising from maya-sakti.

The persons who follow atter (anu) these(sa;g:e)s are qualified

for liberation (ksemaya) in this world (iha).




| 1.2.26 |
mumuksavo ghora-riipan

hitva bhata-patin atha

narayana-kalah santa

bhajanti hy anastiyavah

Those who are serious about liberation (@umuksavo) are certainly

non-envious, and they respect all (anasuiyavah). Yet they reject the

horrible and @rms of the demigods (ghora-rﬁpﬁnq;llﬁta-patin
atha hitva) and worship only (bhajanti hy) the all-blissful forms of

Lord Visnu and His plenary portions (narayana-kalah santa).




-patin as well as meaning forms ot Siva, also_indicates

Pitrs, Brahma and others.

———————

Anasuyavah means they do not criticize those devatas.




1 1.2.27 || S8
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Desuers o\):)rogeny and power along with wealth (Sriya-

aisva j_a-praja'{lpsavay) having natures of rajas and tamas
(rajas-tamah-prakrtayah), corresponding to the natures their

deities (sama-$ila), worship (bhajanti) the Pitrs, Siva,

Brahma and others (pitr-bhuita-prajesadin).
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Prakrtayah means (having the nature of).

These natures are similar to those of the Pitrs, Siva and other
devatas.

Sriya, in the instrumental case, means “along with wealth.”




I 1.2.28-29 ||
vasudeva-para veda vasudeva-para makhah

vasudeva-para yogavasudeva-parah kriyah

vasudeva-param jiidnam vasudeva-param tapah

vasudeva-paro dharmo vasudeva-para gatih

"

Vasudeva is the purport of the Vedas (vasudeva-para veda). Vasudeva is the
object of all sacrifices (vasudeva-para makhah). Yoga, varnasrama, knowledge
and austerities are all dependent on Vasudeva (Vasu?lzv'a-param tapah). Bhakti
is de :)endent on Vasudeva (vasudeva-param jinanarn vasudeva-paro dharmah).

Prema andw&dgpgnden;nn Vasudeva (vasudeva-para gatih).




“But Pitrs and devatas are said to worshippable by the Vedas. What is
wrong with them?”

—

The Vedas have as their purport Vasudeva.

kalena nasta pralaye vaniyam veda-samjhita
mayadau brahmane prokta dharmo yasyar mad-atmakah

By the influence of time ), the Vedic knowledge (iyam veda-
sarhjiita vani) was lost (nasta) at the time of annihilation (pralaye).
Therefore, when the subsequent creation took place (adau), I spoke
to Brahma the Vedic knowledge (maya brahmane prokta) in which
bhakti is the essence (yasyam mad-atmakah dharmah). (SB 11.14.3)




kim vidhatte kim acaste kim anudya vikalpayet
ity asya hrdayari loke nanyo mad veda kascana

What do the Vedas instruct as action (kim vidhatte)? What is
the final meaning of the Vedas (kim acaste)?  What
alternatives do the Vedas raise (kim anudya vikalpayet)? No
ong_except me or my dear devotee (loke ma mad anyah
kascana) knows (veda) the_intended meaning of the Vedas
(asya hrdayam). (SB 11.21.42)




mam vidhatte ’bhidhatte mam vikalpyapohyate tv aham
etavan sarva-vedarthah sabda asthaya mam bhidam
maya-matram anuadyante pratisidhya prasidati

The Vedas indicate bhakti as the action. and indicate me as the
meaning (mam vidhatte). 1_am the meaning of all the Vedas
(abhidhatte mam). I, as karma and jiana (aham), am_proposed-and
rejected as alternatives (vikalpya apohvate). The Vedas (etavan
sarva-vedarthah $abda), taking shelter of me (mam asthaya),
proposing karma and jhAana and then rejecting them (anudya

pratisidhya) as maya (maya-matram), become happy by giving the
devotees bliss (ante prasidati). (SB 11.21.43)




Thus these people mnot knowing the purport of the Vedas,

worship the Pitrs and others.

“But it is clearly seen that the Vedas are concerned with
sacrifice and yoga.”

o

That is true.



svam lokar na vidus te vai yatra devo janardanah
ahur dhiimra-dhiyo vedarm sakarmakam atad-vidah

Foolish people (atad-vidah) do not know the Lord’s planet
(svam_lokarh na viduh) where the Lord resides (yatra_devo
janardanah). Not knowing the Vedas (dhumra-dhiyah), they
speak of the;\Le_das (vedam_ahuh) in _terms of jrescrlbed
karmas alone (sakarmakam vai). (SB 4.29.48)




Thus according to the words of Narada, sacrifice and yoga are
not meaning of the Vedas.

The Lord himselt says dharmo yasyam mad-atmakah: 1
Mysell am the religious principles enunciated in the Vedas.
(SB11.14.3)




Devahuti says

o bath(Sva-pacdy’to gariyan
yaj-jihvagre vartate nama tubhyam
tepus tapas te juhuvuh sasnur arya

brahmanticur nama grnanti ye te

How astonishing (aho bata)! The outcaste (Sva-pacah) on the tip of
whose tongue (yaj-jihva agre) your name appears (vartate nama

tubhyam) becomes the guru (atah (éariyéa | All_those—whe—chant

your name (te_nama grnanti ve), becoming most respectable @?,
have completed all austerities (tapas tepuh), a crifices, all bathing

(Juhuvuh sasnuh) and all study of the Vedas (brahmanucur). (SB
3.33.7)




Narada, in saying yatha taror miila-nisecanena (SB 4.31.14),
has indicated that Vasudeva is the conclusion of the Vedas.

Thus it is clear that the meaning of all the Vedas is simply
devotion to Bhagavan alone. B

Or, all sacrifices are dedicated to Vasudeva can mean that the
sacrifices worship Indra and others as the limbs of Vasudeva.




This is well known in the story of Bharata.

[Note: Maharaja Bharata expertly understood how the
offering made to different demigods was simply an offering to
the different limbs of the Lord. For instance, Indra is the arm
of the Supreme Personality of Godhead, and Sarya [the sun]
is His eye. Thus Maharaja Bharata considered that the

olglthions offered to different demigods were actually offered
unto the different limbs ot Lord Vasudeva. (SB M’




Yoga is dedicated to meditation of the Lord.

This is well known from the story of Kapila.

g—

All karmas are dependent on the Lord since they cannot
bestow results without including worship of the Lord.

—

Jfiana and tapas are also dependent on the Lord for results.



Since karma-yoga has already been mentioned by the words
vasudeva-para _kriyah, vasudeva-paro dharmah means
parama-dharma, the actions of bhakti such as hearing and
chanting.

These are all dedicated to Vasudeva.

Paro dharma and the goal (gati), prema and liberation, are

dependent on Vasudeva-alone for results.




Section — VI

Krishna manifests material world by

expanding in Purushavataras (30-34)



sa evedarh sasarjagre

bhagavan atma-mayaya

sad-asad-rﬁgayﬁ casau

gunamayaguno vibhuh

The powertul Tord (sah vibhuh bhagavan) alone (eva),

devoid of material gunas @gunah), previously created this

universe (idarm agre sasarja) by his material energy (atma-

mayaya) composed of material gunas (@umamay3) and

endowed with cause and effect (sad-asad-rapaya).



The creator of all those who are recommended for worship

such asnd@ is Vasudeva alone.

Thus he is worthy of worship.

The Lord is without gunas, but he creates the universe using
matter composed of gunas and material cause and ettect (sad-
asad-rapaya). -




11.2.31 |
taya vilasitesv esu

gunesy ginavanfva

antah-pravista @

N

vijianena vijrmbhitah

The Lord entered (antah-pravista) into the jivas covered by the gunas

(gunesu), manifested by material maya (taya vilasitesu). He appears

to be in contact with the gunas (gunavan iva_abhati), but he is

strengthened by his sipiritual potency @rmbhi@b).




The Lord is the inner soul of all that he created.

This is explained in three verses.

The Lord entered the jivas covered with gunas (gunesu),
made to manifest (vilasitesu) by maya (taya).




The Lord appears to be associating with the gunas).

But this is not actually so, because he is excels in power hy

his cit-sakti (Vi"flﬁnena).
&I




11.2.32 |
yatha hy avahito vahnir

darusv ekah sva-yonisu

naneva bhati visvatma

bhiitesu ca tatha puman

Just_as one fire (yatha ekah vahnih), situated in pieces of wood

(darusu avahitah) as_its natural place of manifestation (sva-yonisu),

blazes forth as many fires (nana iva bhati), the one Supreme Lord

(tatha puman), the soul of the universe, Paramatma (visvatma),

situated in all living beings (bhiuitesu), manifests as many (nana iva
bhati).




Just as fire is always situated (avahitah) in pieces of wood, so_the soul
of the universe, antaryami Visnu, is situated in all living entities
(bhutesu).

Ii_fire is made to appear in pieces of wood by friction, it burns up those
pieces of wood.

Similarly by practices of hearing and chanting Paramatma is made to
appear and removes the covering ol maya on the jiva.

This is indicated by the example.



11.2.33 ]
asau gunamayair bhavair

bhita-siksmendriyatmabhih

sva-nirmitesu nirvisto

bhunkte bhiitesu tad-gunan

The Lord as Paramatma (asau), having entered (nirvistah) all the

bodies (gunamayair bhavaih) with material sense objects, senses and

mind (bhuta-siksma indriya atmabhih), which have been created by

the Lord (sva-nirmitesu), makes the jivas enjoy (bhuitesu bhunkte)

the sense objects colored blthe gunas (tad-gunan).




That soul of the universe, Paramatma, with conditions made
of the gunas in the form of sense objects (bhﬁta—suksma-),
senses and mind (atma), having entered into the bodies of
living entities such as devatas and animals created by himself,
enjoys those sense objects which correspond to the gunas
(tad-gunan).

The Lord does not enjoy mpmm_tmam]_me oblects

Thus the sentence means that, without the e
jivas cannot act as enjoyers.




Or it_means that the Paramatma en] rough the jiva,
because the jiva is the tatastha-sakti of the Lord.

Or _the verb enjoys may be taken in a causal sense.

Thus it means that the Paramatma lets the jivas enjoy the
sense objects.




11.2.34 |
bhavayaty esa sattvena

lokan vai loka-bhavanah

lilavataranurato

deva-tiryan-naradisu

The Lord (esah), creator of the universe (loka-bhavanah), absorbmg

h1mself in the forms of various lilavataras (lilavatara anuratah) as

devatas, an}mals and humans (deva-tiryan-naradisu), protects the
worlds (lokan bhavayaty) through his role as the controller of sattva-

guna (sattvena).




It has been described that the Lord appears as many forms
when he enters all the living beings.

However the lord is without limitation or material
contamination in all his forms.

He appears in many forms with his svartipa in his eternal
pastimes.




Bhavayati means “he protects.”

Or it means “he bestows them with prema (bhava).”

This verse describes the normal goal of all avataras.

[Note: Sridhara Svami says this verse answers the question
about the purpose of the avataras. ]




Loka-bhavanah here means “creator of the universe” instead
of “protector of the worlds,” to avoid redundant meaning,
since bhavayati lokan already means “he protects the

worlds.”




