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Divinity and Divine Service



Section – I

Çréla Süta Gosvämé’s reply begins 

with obeisances (1-5)



|| 1.2.4 ||
näräyaëaà namaskåtya

naraà caiva narottamam
devéà sarasvatéà vyäsaà

tato jayam udérayet

After offering respectful obeisances (namaskåtya) unto the presiding
deities Nara-näräyaëa Åñi (näräyaëaà naraà caiva), unto the subject
of the work Kåñëa (narottamam), unto the çakti of the work Sarasvaté
(devéà sarasvatéà), and unto the sage entrusted with the work Çréla
Vyäsadeva (vyäsaà tatah), one should utter "Jaya (jayam udérayet)."



Having offered respects to guru, Süta offers respects to devatä,
presiding deity, etc.

Nara-näräyaëa are designated as the presiding deities of this
work since they have authority over the place.

[Note: Vyäsa first wrote the work in Badarikäçrama, where
Nara-näräyaëa preside.]



The devatä or subject of the Bhägavatam is Kåñëa
(narottamam).

Sarasvaté is the çakti.

[Note: This is not the material deity. In the spiritual world
exist counterparts to the devatäs of the material world who
assist the Lord in his pastimes there. For instance divyä
Sarasvaté gives Kåñëa mantra to Brahmä in Brahma-saàhitä.]



The word ca indicates the åñi (sage) of the work, Vyäsa.

[Note: Before reciting a mantra or a scripture, it is customary
to utter the name of the sage who revealed the mantra (in this
case Vyäsa), the meter (gäyatré), the form of the Lord who is
the subject of the mantra (Kåñëa), the béja of the work or
mantra (oà), the çakti of the work or mantra (Sarasvaté), the
adhiñöhätå-devatä (Nara-näräyaëa) and the purpose of
uttering the mantra. ]



Some editions have the word vyäsam instead of caiva.

That makes the meaning clear.

The béja is oà and the meter is predominantly gäyatré, since
the first verse of Bhägavatam begins with oà and reference to
gäyatré.



Having offered respects to these persons, one should utter
“Jaya.”

This is a verb form, calling out to Kåñëa with raised hands.
(Jaya Çré-kåñëa! Victory to Kåñëa!)

By using the potential case, Süta teaches other sages of the
Puräëas to do the same.



Jaya also refers to this scripture because one can conquer
saàsära by studying it.

So the meaning would be “One should then speak the
Bhägavatam (jayam).

In this verse, since the verb form namaskåtya indicates that
another action immediately follows, the word tataù with the
meaning of “next, then” would be superfluous.



Therefore tataù describes the subject of the sentence.

Tataù is a past participle of tan (to spread words, to speak).

Thus tato jayam udérayet means “the speaker should utter
jaya.”

This is the opinion of some.



|| 1.2.5 ||
munayaù sädhu påñöo 'haà
bhavadbhir loka-maìgalam
yat kåtaù kåñëa-sampraçno

yenätmä suprasédati

O sages (munayaù)! You have asked good questions
(bhavadbhir sädhu påñöah ahaà) about what is beneficial for
the world (loka-maìgalam), because you have asked questions
all about Kåñëa (yat kåtaù kåñëa-sampraçno), by which the
intellect is immediately satisfied (yena ätmä suprasédati).



It has been said previously (1.2.1) that Süta respects the
words of the sages.

This verse describes that respect.

O sages (munayaù)! The questions are very good because I
have been asked about what is auspicious for the world.



Why is that good?

You have asked questions about Kåñëa, all sorts of questions about Kåñëa
(sampraçnaù).

And why is that good?

By such questions about Kåñëa the intellect becomes satisfied.

It is my experience that by such question about Kåñëa alone immediately the
intellect becomes satisfied.



Section – II

The standard of first class,

transcendental religion (6-7)

(Answer to Question-2)



|| 1.2.6 ||
sa vai puàsäà paro dharmo

yato bhaktir adhokñaje
ahaituky apratihatä
yayätmä suprasédati

The supreme dharma (sah vai paro dharmah) for all human beings
(sädhana bhakti) (puàsäà) is that by which prema-bhakti to the Lord
arises (yato bhaktir adhokñaje), which is not caused by anything
other than itself (ahaituky), cannot be obstructed (apratihatä), and
which satisfies the mind completely (yayä ätmä suprasédati).



This verse answers the second question of the sages: what is
the final essence of all the scriptures.

That essence is highest dharma for anyone who is a human
being (puàsäm), meaning hearing and chanting about the
Lord.

It is said:



etävän eva loke ’smin puàsäà dharmaù paraù småtaù
bhakti-yogo bhagavati tan-näma-grahaëädibhiù

Pure bhakti to the Supreme Lord (bhagavati bhakti-yogah),
beginning with the chanting of the holy name of the Lord
(tad-näma-grahaëa ädibhiù), is the real dharma (etävän
dharmaù småtaù), the supreme object (paraù) for the human
living in this world (asmin loke puàsäà). (SB 6.3.22)

By this statement, the word para along with dharma in the
present verse can indicate only bhakti-yoga.



Etavän eva indicates exclusion of other processes as para-
dharma.

The essence of scripture is bhakti-yoga by which prema-bhakti
(yataù bhaktiù) appears.

It arises without cause (ahaituké).

Mixed bhakti is excluded in this definition (since it has cause).



“But you are really evading the truth here (saying that prema is
not caused by sädhana-bhakti).”

No. Dharma consisting of hearing and chanting about the Lord is
called sädhana-bhakti, and in the mature state it is called prema.

Both are called bhakti, for it is said bhaktyä saïjätayä bhaktyä
bibhraty utpulakäà tanum: the devotee possesses a body with
ecstatic symptoms by prema developed through sädhana-bhakti.
(SB 11.3.31)



In the verse being discussed, the former bhakti (paro dharmo)
is the cause of the later type of bhakti (yato bhaktir
adhokñaje), just as an unripe mango is the cause of a ripe
mango.

Considering one the cause of the other because of the
difference in taste is simply a conception for understanding
the different strengths of bhakti, though sädhana-bhakti and
prema are not actually different things.



The various states of infancy, youth and adulthood in one
person are actually not conditions of cause and results of that
cause (since the person remains).

On the other hand, when pots, cloth and cooked rise arise, the
original names and forms of mud, thread and raw rice
disappear.

One cannot compare these examples to bhakti and prema.



One also not say that the famous cause of bhakti is association
of devotees, for association of devotees is part of bhakti.

It is the second stage, as understood from the statement ädau
çraddhä tataù sädhu-saìgo ’tha bjajana-kriyä. (BRS 1.3.11)

And later it will be said:



çuçrüñoù çraddadhänasya väsudeva-kathä-ruciù
syän mahat-sevayä vipräù puëya-tértha-niñevaëät

O brähmaëas (vipräù)! Attraction for topics concerning Kåñëa
(väsudeva-kathä-ruciù) will arise (syät) by service to the great
devotees (mahat-sevayä), followed by faith (çraddadhänasya), by
surrender to the feet of the pure guru (puëya-tértha-niñevaëät), and
by the desire to hear (çuçrüñoù). SB 1.2.16

Such things as charity, vows, austerity, sacrifices, and selfless
performance of duties are to some degree causes of bhakti in sattva-
guëa, practiced as an aìga of jïäna.



But they are not causes of pure bhakti, because it is said:

yaà na yogena säìkhyena däna-vrata-tapo-’dhvaraiù |
vyäkhyä-svädhyäya-sannyäsaiù präpnuyäd yatnavän api ||

But I cannot be attained (yaà na präpnuyäd) by intense
efforts (yatnavän) of yoga, Säìkhya (yogena säìkhyena),
charity, vows, austerity, sacrifices (däna-vrata-tapo-
’dhvaraiù), explaining the Vedas, study of the Vedas, or
sannyasa (vyäkhyä-svädhyäya-sannyäsaiù). (SB 11.12.9)



Nor can it even be said that the mercy of the Lord is the cause
of pure bhakti, for it is non-final cause, making one search out
a further cause.

One cannot say that the Lord’s mercy is absolute, without
further cause, for then it would mean the Lord is unjust and
prejudiced in choosing to give mercy without reason to
certain individuals and not to others.



However if one says that the cause of bhakti is the mercy of
the devotee, it is not so incorrect.

Though the uttama-bhaktas do not make distinctions and are
thus not prejudiced, one does see the madhyama-bhakta
making distinctions between the Lord, the devotee, the
innocent and the demon.

Thus because the Lord is dependent on the devotee, the Lord’s
mercy follows after the mercy of the devotee.



That is the correct conclusion.

But then how is bhakti said to be without cause (ahaitukum)
in this verse?

Because the Lord’s mercy is included in the mercy of the
devotee, and because that mercy is included in association
with devotees, and because devotee association is an aìga of
bhakti, bhakti is said to be without cause (since an aìga of
bhakti causes bhakti).



Moreover the cause of devotee’s mercy is but the bhakti
present in the heart of the devotee, because without that
bhakti in his heart there is no possibility of his mercy arising.

In all ways therefore, bhakti is the cause of bhakti.

Therefore bhakti is said to be without cause.



From the point of view of bhakti, the devotee, bhakti, the
Lord, and his mercy are not separate items.

Even though bhakti appears by bhakti (thus being self-
manifesting), it does not negate the fact that bhakti’s self-
manifesting nature comes from the Lord.

This bhakti cannot be prevented by anything (apratihatä).



This is mentioned in the following verse:

mad-guëa-çruti-mätreëa mayi sarva-guhäçaye
mano-gatir avicchinnä yathä gaìgämbhaso 'mbudhau

lakñaëaà bhakti-yogasya nirguëasya hy udähåtam
ahaituky avyavahitä yä bhaktiù puruñottame

Because the mind (manah), by hearing about my qualities (mad-guëa-çruti-
mätreëa), flows continuously (gatih avicchinnä) to me (mayi), the Supreme
Lord residing in the hearts of all people (sarva-guhäçaye), just as the Gaìgä
flows to the ocean (yathä gaìgämbhaso ambudhau), it is said (udähåtam) that
the quality of bhakti (lakñaëaà bhakti-yogasya) beyond the guëas (nirguëasya)
is absence of results other than bhakti unto the Lord (ahaituky bhaktiù
puruñottame) and lack of obstructions from other processes (avyavahitä). (SB
3.29.11-12)



Çré Rüpa Gosvämé has also said sarvathä dhvaàsa-rahitaà
saty api dhvaàsa-käraëe: bhakti is without destruction,
though it is the cause of destruction of obstacles. (Ujjvala-
néla-maëi 14.63)

Apratihatä can also mean that this prema-bhakti is not
contaminated by jïäna or karma.



By that bhakti (yayä) the mind (ätmä) becomes completely
satisfied (suprasédati).

Because of the impossibility of the mind being satisfied with
the presence of material desires, it is evident that this bhakti
being discussed is without any material desires.
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