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Canto One – Chapter  Two

Divinity and Divine Service



Section – II

The standard of first class,

transcendental religion (6-7)

(Answer to Question-2)



|| 1.2.7 ||
väsudeve bhagavati

bhakti-yogaù prayojitaù
janayaty äçu vairägyaà

jïänaà ca yad ahaitukam

Bhakti (bhakti-yogaù) dedicated to Lord Kåñëa (väsudeve
bhagavati), endowed with special moods (prayojitaù), quickly
produces (janayaty äçu) detachment from material goals
(vairägyaà) and knowledge of the Lord (ca yad jïänaà)
devoid of the desire for liberation (ahaitukam).



What form does that satisfaction of the mind take?

This satisfaction of the mind is filled with knowledge and
experience of the form, qualities and sweetness of the Lord,
which cause complete disgust with all inferior objects.

That is explained in this verse.



This bhakti is endowed (yojitaù) in an excellent manner (pra
for prakarñeëa), with däsya, sakhya and other loving
emotions.

Another meaning of bhakti-yogaù prayojitaù is “bhakti-yoga
has been made the only goal (prayojana).”

Separate endeavor for attaining knowledge and detachment
are not necessary in the practice of bhakti, for bhakti itself
produces them.



Very quickly (äçu) at the time of performing bhakti, they are attained, for it is
said:

bhaktiù pareçänubhavo viraktir
anyatra caiña trika eka-kälaù | 

prapadyamänasya yathäçnataù syus
tuñöiù puñöiù kñud-apäyo ’nu-ghäsam || 

Devotion, direct experience of the Supreme Lord (bhaktiù pareçänubhavo), and
detachment from other things (anyatra viraktir ca)—these three occur
simultaneously (eña trika eka-kälaù syuh) for one who has taken shelter of
Kåñëa (prapadyamänasya), in the same way (yathä) that pleasure, fullness of
the stomach and relief from hunger (tuñöiù puñöiù kñud-apäyo) are experienced
simultaneously, with each bite (anu-ghäsam), for a person engaged in eating
(açnataù). ( SB 11.2.42 )



There is an objection that if one possesses knowledge, one
attains liberation.

In answer to this, the verse says that this knowledge is
ahaitukam, without motivation for liberation.

Ahaitukam comes from hetu, meaning cause or purpose, just
as one can say “He lives for eating.”



This means “He lives with the goal of eating.”

Thus in this verse jnänam ahaitukam means “knowledge
without the goal of liberation.”

Therefore by practicing bhakti in which knowledge also
manifests without the goal of liberation, the liberation of
merging does not take place.



Knowledge in this case means knowledge and experience of the Lord’s
form, qualities and sweetness.

Thus it is said in the Fourth Canto:

väsudeve bhagavati bhakti-yogaù samähitaù |
sadhrécénena vairägyaà jïänaà ca janayiñyati ||

The stage of prema-bhakti (bhakti-yogaù) completely dedicated to
Väsudeva (väsudeve bhagavati samähitaù) produces (janayiñyati)
complete jïäna and vairägya (sadhrécénena jïänaà ca vairägyaà).(SB
4.29.37)



One should practice bhakti with only that goal in mind
(sadhrécénena), devoid of desire for liberation or other goals.

The next verse shows that this type of bhakti is the cause of
another type of bhakti.



so ’ciräd eva räjarñe syäd acyuta-kathäçrayaù |
çåëvataù çraddadhänasya nityadä syäd adhéyataù ||

O saintly King (räja rñe)! One who hears (çåëvataù) and studies
(adhéyataù) regularly (nityadä) with faith (çraddadhänasya) very
soon attains (sah aciräd eva syäd) bhakti-yoga in the form of shelter
of topics of the Lord (acyuta-kathäçrayaù) to attain prema (implied).
(SB 4.29.38)

Thus it is established in this verse that bhakti alone functions as both
the cause and the goal (and not knowledge or detachment).



Section – III

Occupational duties and Kåñëa

Consciousness (8-11)



|| 1.2.8 ||
dharmaù svanuñöhitaù puàsäà

viñvaksena-kathäsu yaù
notpädayed yadi ratià
çrama eva hi kevalam

Varëäçrama-dharma (svanuñöhitaù dharmaù) of the human
being (puàsäà), which does not produce (yaù yadi na
utpädayed) attraction (ratià) for topics of the Lord
(viñvaksena-kathäsu), is only wasted effort (çrama eva hi
kevalam).



Why is dharma in the form of varëäçrama not considered to
be paro dharma?

This verse answers.

That dharma undertaken by men—brähmaëas, kñatriyas,
vaiçyas and çüdras which does not produce attraction for talks
about the Supreme Lord is completely useless.



The çruti says karmaëä pirtå-loke: by performance of
varëäçrama duties one goes to Pitå-loka in the material world.
(Båhad Äraëyaka Upaniñad 1.5)

Performance of varëäçrama duties does not produce attraction
for the Lord.

This is clear from Närada’s statements in the Fourth Canto:



kià janmabhis tribhir veha
çaukra-sävitra-yäjïikaiù

karmabhir vä trayé-proktaiù
puàso ’pi vibudhäyuñä

Without that service (implied), what is the use (kià vä) of
taking three births (tribhir janmabhih) by semen,
upanayanam and initiation (çaukra-sävitra-yäjïikaiù). What
is the use of ritual acts mentioned in the Vedas (karmabhir vä
trayé-proktaiù)? What is the use of the lifespan of a devatä for
a human (puàsah api vibudha äyuñä)? (SB 4.31.10)



kià vä yogena säìkhyena
nyäsa-svädhyäyayor api

kià vä çreyobhir anyaiç ca
na yaträtma-prado hariù

What is the use of yoga, säìkhya (kià vä yogena säìkhyena),
sannyäsa, study of the Vedas (nyäsa-svädhyäyayor api), or
other auspicious acts (kià vä çreyobhir anyaiç ca), in which
(yatra) the Lord (hariù) does not give realization of himself
(na ätma-pradah)? (SB 4.31.12)



Because it does not produce attraction for topics about the
Lord it is merely useless endeavor.

Because of the temporary nature of the results of performing
varëäçrama duties such as attainment of Pitå-loka, one should
give up those duties (sva-dharma) and perform the paro
dharma mentioned in the previous verse consisting of hearing
and chanting about the Lord.

However it is also said:



asmiû loke vartamänaù sva-dharma-stho ’naghaù çuciù |
jïänaà viçuddham äpnoti mad-bhaktià ca yadåcchayä ||

One who is situated in his prescribed duty (sva-dharma-
sthah), free from sinful activities and cleansed of material
contamination (anaghaù çuciù), in this very life (asmiû loke
vartamänaù) obtains transcendental knowledge (jïänaà
viçuddham äpnoti) or, by fortune, bhakti to me (mad-
bhaktià vä yadåcchayä). ( SB 11.20.11)

The Lord himself says that karma is the cause of bhakti.



That is true.

It can be explained in that statement that karma gives rise to
jïäna, but does not directly produce bhakti.

That is understood from the use of the word yadåcchayä (by
itself) in the verse.

Pure bhakti is independent (yadåcchayä), indifferent to other
processes.



If by good fortune it happens to appear in a person, then he
attains attraction for the Lord’s topics.

The meaning of yadåcchayä is “by itself.”

By explaining the verse in another way, the self-manifesting
nature of bhakti would be lost.

Therefore such meanings are rejected.



Thus even niñkäma-karma is not the cause of bhakti.

That is said in the present verse.

Paro dharma is understood from verse 1.2.6 (sa vai puàsäm
paro dharmaù).



All dharmas other than that, undertaken as one’s duties
(svanuñöhitaù), even if they are niñkäma, and which do not
produce affection (ratim) for topics about the Lord, are only
useless labor.

The word yadi here indicates disgust generated from the
wasted labor.

Mediné says yadi indicates disgust or doubt.



Or yadi can be used to express doubt where no doubt exists as
in the example yadi vedäù pramäëam: if the Vedas are proof.

Or in the sentence dhatte padam tvam avitä yadi vighna-
mürdhni: You, the protector, place your foot on the head of
obstacles, yadi expresses certainty.

This is how Çrédhara Svämé explains yadi.



Another meaning is as follows.

It is said that from this varëäçrama sometimes attraction for
topics of the Lord does arise.

That is true.



Because one cannot attain the results of dharma without such
affection for the Lord’s topics, that affection is present but that
is an appearance only, not genuine.

If activities of varëäçrama-dharma, whether kämya (for
fulfilling personal desires) or nitya (daily obligations), do not
produce affection for the Lord’s topics, they are a waste of
labor (for no material results will come).



For farmers, agriculture must generate affection for the king;
otherwise they cannot attain its results.

Intelligent people, seeing that there will be no results without
attraction for those topics, perform dharma that produces
affection for the topics of the Lord.



If the foolish perform the duties without producing affection
for topics of the Lord, they labor for nothing.

Just as it is wasted labor if one cannot attain the results of
farming because of lack of loyalty to the king, it is wasted
labor if one cannot get the results of Svarga and knowledge
because of lack of devotion to the Lord.



naiñkarmyam apy acyuta-bhäva-varjitaà
na çobhate jïänam alaà niraïjanam

kutaù punaù çaçvad abhadram éçvara na
cärpitaà karma yad apy akäraëam

Even the stage of jïäna without the bondage of karma (naiñkarmyam
jïänam apy) is not glorious (na çobhate) if it is devoid of bhakti to
the Supreme Lord (acyuta-bhäva-varjitaà). What is the use of having
destroyed ignorance (alaà niraïjanam)? What then to speak of
sakäma-karma which causes suffering, both during practice and at the
stage perfection (kutaù punaù çaçvad abhadram), and niñkäma-
karma (yad apy akäraëam karma), when not offered to the Lord
(éçvare na ca arpitaà)? (SB 1.5.12)



Just as affection for the king arises only because of attachment
to agriculture, so attraction to topics of the Lord arises only
because of attachment to varëäçrama- dharma and its material
results.

Therefore that attachment to the topics of the Lord is not
genuine.



Prahläda has expressed a pure relationship:

ahaà tv akämas tvad-bhaktas
tvaà ca svämy anapäçrayaù

nänyathehävayor artho
räja-sevakayor iva

I am your servant (ahaà tvat-bhaktah), not desiring benefits (tu
akämah), and you are my master (tvaà ca svämi), without
dependence on service (anapäçrayaù). Our relationship (avayoh)
should not be anything else (na anyathä) --such as that of a material
king and servant (räja-sevakayoh iva). (SB 7.10.6)
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