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Section — 11

The standard of tirst class,

transcendental religion (6-7)

(Answer to Question-2)
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Bhakti (bhakti-vogah) dedicated to Lord Krsna (vasudeve
bhagavati), endowed with special moods (@@@), quickly
produces ((anayaly @ detachment from material goals
(vairagyarh) and knowledge of the Iord yad jiianam)
devoid of the desire for liberation (ahaitukam). -




What form does that satisfaction of the mind take?

This satistaction of the mind is filled with knowledge and
experience of the form, qualities and sweetness of the Lord,
which cause complete disgust with all inferior objects.

That is explained in this verse.



This bhakti is endowed (yojitah) in an excellent manner (pra
for prakarsena), with dasya, sakhya and other loving
emotions. o
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Another meaning of bhakti-yogah prayojitah is “bhakti-yoga
has been made the only goal (prayojana).”

Separate endeavor for attaining knowledge and detachment

are not necessary in the practice of bhakti, for bhakti itself
produces them™




Very quickly fasu; at the time of performing bhakti, they are attained, for it is

said: ol
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Devotion, direct experience of the Supreme Lotd (phaktih)aresanubhava), and
detachment from other things (anyatra viraktir ca)—these three occur
simultaneously (esa trika eka-kalah syuh) for one who has taken shelter of
Krsna (prapadyamanasya), in the same way (yatha) that pleasure, fullness of
the stomach and reliet from hunger (tustih pustih ksud-apayo) are experienced
simultaneously, with each bite (anu-ghasam) for a person engaged in eating

snatad). (SB11.2.42)




There is an objection that if one possesses knowledge, one

attains liberation. o
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In answer to this, the verse says that this knowledge is

ahaitukam, without motivation for liberation.

Ahaitukam comes from hetu, meaning cause or purpose, just
as one can say “He lives for eating.”




This means “He lives with the goal of eating.”

Thus in this verse jnanam ahaitukam means “knowledge
without the goal of liberation.”
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Therefore by practicing bhakti in which knowledge also
manifests without the goal of liberation, the liberation of
merging does not take place.




Knowledge in this case means knowledge and experience of the Lord’s
form, qualities and sweetness. o

Thus it is said in the Fourth Canto:

—

vasudeve bhagavati bhaktl-yogah samahitah |
sadhricinena vairagyam jhianam ca janayisyati ||

The stage of prema-bhakti (bhakti-yogah) completely dedicated. to
Vasudeva (vasudeve bhagavati samahitah) produces (janayisyati)
CO@plete jiana and vairagya (sadhricinena jianarh ca vairagyam).(SB

4.29.37)




One should practice bhakti with only that goal in mind

(sadhricinena), devoid of desire for liberation or other goals.

The next verse shows that this type of bhakti is the cause of
another type of bhakti.




so 'cirad eva rajarse syad acyuta-kathasrayah |
srnvatah sraddadhanasya nityada syad adhiyatah ||

O saintly King (raja rse)! One who hears (Srnvatah) and_studies
(adhiyatah) regularly (nityada) with faith (sraddadhanasya) very
soon attains (sah acirad eva syad) bhakti-yoga in the form of shelter
of topics of the Lord (acyuta-kathasrayah) to attain prema (implied).
(SB 4.29.38)

Thus it is established in this verse that bhakti alone functions as both
the cause and the goal (and not knowledge or detachment).




Section — I11

Occupational duties and Krsna

Consciousness (8-11)
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Varnasrama-dharma (svanusthitah dharmah) of thej uman

being (@mfs@, which does not produce (fyah) ygc_l_i. na
ugpadgzed) attraction () far topics of the Lord

(visvaksena-kathasu), is only wasted effort ( @ hi

kevalam).

Srama eva hi kevalam




Why is dharma in the form of varnasrama not considered to
be paro dharma?

This verse answers.

That dharma undertaken by men—brahmanas, ksatriyas,
vaiSyas and sudras which does not produce attraction for talks
about the Supreme Lord is completely useless.




The Sruti_says karmana pirtr-loke: by performance of
varnasrama duties one goes to Pitr-loka in the material world.

(Brhad Aranyaka Upanisad 1.5)

Performance of varnasrama duties does not produce attraction
for the Lord.

This is clear from Narada’s statements in the Fourth Canto:




kim janmabhis tribhir veha

~saukra-savitra-yajiikaih

karmabhir va trayi-proktaih
pumso ’pi vibudhayusa

Without that service (implied), what is the use (ki va) of
taking three births (tribhir japmabhih) by (Semen,
@panayanand and Qitiafion (Saukra-savitra-yajnikaih). What
is the use of ritual acts mentioned in the Vedas (karmabhir va

trayl-proktaih)? What is the use of the lifespan of a devata for
a | human (purhsah api vibudha ayusa)?(SB=#+31-10)




kim va yogena sankhyena
nyasa-svadhyayayor api

kim va Sreyobhir anyais ca
na yatratma-prado harih

What is the use of yoga, sankhya (ki va yogena sankhyena),
sannyasa, study of the Vedas (nyasa-svadhyayayor api), or
other auspicious acts (kirh va sreyobhir anyaié ca), in which
(yatra) the Lord (harih) does not give realization of himself
(na atma-pradah)? (SB 4.31.12)




Because it does not produce attraction for topics about the
Lord it is merely useless endeavor.

Because of the temporary nature of the results of performing
varnasrama duties such as attainment of Pitr-loka @16 should
@Ve}up those W and perform the paro
dharma mentioned in the previous verse consisting of hearing
and chanting about the Lord. -

However it is also said:



asmil loke vartamanah sva-dharma-stho 'naghah sucih |

jhanarh visSuddham apnoti mad-bhaktim ca yadrcchaya ||

One who is sitnated—in his prescribed duty (sva- a-

sthah) free from sinful activities and cleansed ot m&Lﬁnal
contamination (anaghah Sucih), in this very life (asmll loke

vartamanah) obtains tragigendﬁn,tal—-kﬁeﬂeége (jhianam
visuddham apnoti) or, by_flortune, bhakti to me (mad-
bhaktirh va(gadrechaya). (SB 11.20.11)

The Lord himself says that karma is the cause of bhakti.




That is true.

It can be explained in that statement that karma gives rise fo
jiiana, but does not directly produce bhakti.

That is understood from the nuse of the word yadrcchaya (by
itselt) in the verse.

Pure bhakti is independent (vadrcchava) indifferent to other

PTOCESSES.




If by good fortune it happens to appear in a person, then he
attains attraction for the Lord’s topics.

The meaning of yadrcchaya is “by itself.”

By explaining the verse in another way, the selt-manifesting
nature of bhakti would be lost.

Theretore such meanings are rejected.



Thus even niskama-karma is not the cause of bhakti.

That is said in the - present verse,

Paro dharma is understood from verse 1.2.6 (sa vai pumsam
paro dharmah).




All dharmas other than that, undertaken as one’s duties
(@%nusthitaa i), even if they are niskama, and_which do not
produce atfection (ratim) for topics about the Lord, are only

— _——
useless labor.

The word yadi here indicates disgust generated irom the
wasted labor.

—

Medini says yaai indicates disgust or doubt.




Or yadi can be used to express doubt where no doubt exists as

in the example yadi vedah pramanam: if the Vedas are proof.

 —

Or in the sentence dhatte padam tvam avita yadi vighna-
murdhni: You, the protector, place your foot on the head of
obstacles, yadi expresses certainty.

This is how Sridhara Svami explains yadi.



Another meaning is as follows.

It is said that from this varnasrama sometimes attraction for
topics of the Lord does arise.

That is true.




Because one cannot attain the results of dharma without such
affection for the Lord’s topics, that affection is present but that
is an appearance only, not genuine.

If activities of varnasrama-dharma, whether kimya (for
fulfllhng personal desires) or nitya (daily obligations), do not
produce affection for the Lord’s topics, they are a waste j)f
labor (for no material results will come).

E——




For farmers, agriculture must generate affection for the king;
otherwise they cannot attain its results.

Intelligent people seeing that there will be no results without

attraction for those topics, perform dharma that produces
attection for the topics of the Lord.




If the foolish perform the duties without producing affection
for topics of the Lord, they labor for nothing.

Just as it is wasted labor if one cannot attain the results ot
farming because of lack of loyalty to the king, it is wasted
labor if one cannot get the results of Svarga and knowledge
because of lack of devotion to the Lord.




naiskarmyam apy acyuta-bhava-varjitarn_
" na sobhate jidnam alar niranjanam
kutah punah sasvad abhadram iévara#@
yecarpitarn karma yad apy akaranam
Q:Q\w.
Even the stage of iﬁérﬁ) without thﬁ)onda&e of karma (naiskarmyam
jhanam apy) is not glorious (@Té‘ob@) it it is devoid of bhakti to
the Supreme Lord (acyuta-bhava-varjitam). What is the use of having
destroyed ignorance (alam nirafijanam)? What then to speak of
sakama-karma which causes suttering, both during practice an e
stage perfection (kutah punah $sasvad abhadram), and niskama-

karma (yad apy akaranam karma), when not offered to the I.ord
(iSvare na ca arpitam)? (SB 1.5.12)




Just as atfection for the king arises only because of attachment
to_agriculture, so attraction to topics of the Lord arises only
because ot attachment to varnasrama- dharma and its material
results.

Theretore that attachment to the topics of the Lord is not
genuine.




Prahlada has expressed a pure relationship:

aham tv akamas tvad-bhaktas
tvarh ca svamy anapasrayah
nanyathehavayor artho
raja-sevakayor iva

[ am your servant (aharh tvat-bhaktah), not desiring benefits (tu

akamah), and you are my master (tvarh _ca svami), without

dependence on service (anapasrayah). Our relationship (avayoh)

shaquld not be anything else (na anyatha) --such as that of a material
king and servant (raja-sevakayoh iva). (SB 7.10.6)
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