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11.2.9 ]

dharmasya hy apavargyasya
nartho 'rthayopakalpate
narthasya dharmaikantasya

kamo labhaya hi smrtah

Material results @rthab) are not suitable as the goal (na_hy arthaya
upakalpate) for the person dedicated to higher spiritual goals

(E'pavargyasié) dharmasya). Attainment of material assets (arthasya

labhaya) is not the desire (na hi kamah smrtah) of the person who is

dedicated to the higher path (dharma ekantasya).




There are four types of persons in this world: karmis, jianis,
yogis and bhaktas.

It is said

dharmad arthas ca kamas ca
sa kim artham na sevyate

From performance of dharma (dharmad) comes artha and
kama (arthas ca kamas ca). Can dharma not be used (kim sah
na sevyate) for any purpose (artham)? (Mahabharata 18.5.49)




Thus, the result of performance of dharma is artha,
acquisition of material results.

The result of material acquisition is desire, kama/ \2
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The result of kama is pleasure of the senses.

When the senses are pleased, for_further gain of pleasure, one
executes the sequence starting with dharma again.




This is true for the karmis, but does not apply to the jianis,
yogis and devotees.

That is explained in this verse.
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Dharma in this verse refers to control of mind and senses
(sama, dama etc.) for the jiani, to yama and niyama etc. for

the yogis and to _hearing, chanting and other devotional
processes for the devotee.




Though the material results appear by executing all these
processes, they are not suitable as the goal (arthaya na
kalpate), tor after examining the nature ol material gain, one
becomes detached from it.

That is indicated in text by the word apavargyasya.

Apavargya means “having the goal of apavarga”.



The vowel is lengthened without a change in meaning, as in such
words as svarga.

Thus from apavarga comes apavargya and then apavargya.

[t should be understood that by these processes apavarga is the
concomitant result of practice.
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'5.19.19 ||
asminn eva varse purusair labdha-janmabhih sukla-lohita-krsna-varnena
svarabdhena karm\__dnya-manusa—naraka-gatayo bahvya atmana
anupurvyena sarva hy eva sarvesam vidhiyante yatha-varna-v1dhanam
—  apavargas capi bhavati. -

In Bharata-varsa (asminn eva varse), many destinations—heavenly, human and
hellish (bahvya divya-manusa-naraka-gatayo) — are prescribed for all people
(sarvesam vidhiyante), because people take birth (purusaih labdha-janmabhih)
according to actions in sattva, rajas and tamas (Sukla-lohita-krsna-varnena
svarabdhena karmana). All these destinations (sarva hy eva) are prescribed for
the self (atmana Vldhlyante) according to the quality of their acfians
2 (yatha-varna-vidhanam). Liberation




15.19.20 ||
yo 'sau bhagavati sarva-bhuitatmany anatmye 'nirukte nilayane paramatmani
vasudeve manya-nimitta-bhakti-yoga-laksano nana-gati-nimittavidya-granthi-
randhana-dvarena yada hi maha-purusa-purusa-prasangah.
pIPFN

That liberation whose essential nature is unmotivated bhakti-yoga
(ananya-nimitta-bhakti-yoga-laksanah) to the Lord full of qualities (bhagavati),
who attracts the minds of all beings (sarva-bhiita atmany), who is not the obj_egt
of merging (anatmye), who_is not described by material words (anirukte), who
remains beyond destruction of the universe (anilayane), who_is the most
excellent atma (paramatmani), who is the son of Vasudeva (vasudeve), takes
place by destruction of the knot of ignorance (avidya-granthi-randhana-
dvarena) which causes various material goals (nana-gati-nimitta), when there is
association with devotees of the lord (yada hi maha-purusa-purusa-
prasangah).




sa vai maha-bhagavatah pariksid
yenapavargakhyam adabhra-buddhih
jhanena vaiyasaki-sabditena bheje

khagendra-dhvaja-pada-mulam

Pariksit, the great devotee (sah_wai maha-bhagavatah.
pariksid), with pure intelligence (adabhra-buddhih), attained

liberation (yena(apavargakhyam T_‘)@, in the form of the

feet of the Lor a_ 1lag marked with Garuda
(khagendra-dhvaja-pada-mialam), through knowledge spoken
by Sukadeva (vaiyasaki-sabditena jinanena). ( SB 1.18.16)




As well, in Skanda Purana it is said:

—t

,{’ niscala tvayi bhaktir ya saiva muktir janardana |

\&3 K@ eva hi bhaktas te tava visno yato hare |

O Janérdana (janardana)! OQ_Lord (hare)! O Visnu (visnoh)! That
bhakti_(ya bhaktih) which is fixed on you (niscala tvayi) is called
liberation (sa_eva muktih), because (yato) your devotees (tava
bhaktah te) are certainly liberated (mukta“eva hi). -

_

Therefore the desire of the avid practitioner should not be for
attaining material results (arthasya kamo labhaya na).




This is because, for the avid practitioner of apavarga-dharma,
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the practice itself has its own results. STV N
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In certain actions the jAanis use material assets which are

favorable for Sama and dama and the yogis uses material assets
which are tavorable for yama and niyama.

The devotee uses material assets for service to the Lord and
his devotees. This is clear.




11.2.10 ||
w kamasya nendriya-pritir
labho jiveta yavata

jivasya tattva-jijnasa
nartho yas ceha karmabhih L apve SV

For one who desires apavarga @mas@), sense pleasure attained
from enjoying sense objects (indriya-pritih) is not the goal (Eg
labhah) as long as one lives (jiveta yavata). The goal of life is inquiry

into the highest truth (jivasva fattva-jijiasa). What is accomplished
by prescribed duties (yah ca iha karmabhih) is not the goal (na

arthah).




The pleasure of the senses (indriya-pritih) arising from
enjoying senses objects is not the goal (><

Rather, as long as one lives (yavata jiveta) one should work
for the fulfillment of life (aEaval;ga).

The pleasure of the senses from enjoyment for the jiidnis or
the yogis consisting of the secondary results that appear along
with the desired results is designated as “results of action.”




Since jiiana and yoga are transformations of niskdma-karma,

they perceive whatever happiness and distrgss they experience
| (R ¥ .

as results of karma.

AN
SE— TY
RS

|

.__."..S'c 3 4

For the devotees, the pleasure of the senses from sense objects

which accompany bhakti however

are @ot called fruits oj

@ionﬁ(karm ) since bhakti is not a transformation of karma.

-

——

The devotees, however, perceive happiness to be the result of

bhakti only.



They regard suflering as the mercy of the Lord:

yasyaham anugrhnami harisye tad-dhanarm sanail |
tato ’dhanarm tyajanty asya svajana duhkha-duhkhitam ||

If T especially favor someone- (yasya aham anugrhnami), I
gradually deprive (sanaih harisye) him of his wealth (tad-

dhanarh). Then (tatah) the relatives and friends of such a
poverty-stricken man (asya adhanarn svajana) abandon—Em

(tyajanty). In this way he sulfers one-distress—after another
(duhkha-duhkhitam). (SB 10.88.8)




Taking this statement of the Tord into consideration,
according to the parficular case, the devotee’s suifering should

be regrded as direct action of the Iord or a result gf
devotional Olfenses.

The goal of life (jivasya) is inquiry into the highest truth

(tattva-jijhasa).

WBat is accomlished (iha) by performance of karmas, such as
attaining Svarga, is not the goal.




11.2.11 ||

X S vadanti @) tattva-vidas
W \ — 7
e @é tattvarh yaj jianam advayam
y &w@ brahmeti paramatmeti

bhagavan iti sabdyate

The knowers of truth @ttva-vjdEH) call (@ this truth (yad
tattvam) advayam-jnanam (jf@_l_l_g@ advayam), the supreme conscipus
being (@, who is called (Sabdyate) brahman by the jianis
(brahmeti), Paramatma by the yogis (paramatmeti) and Bhagavan by

the devotees (bhagavan iti).
—



What is that highest truth (tattvam)?

This verse explains. It is advaya-jidnam.

—

And what is jianam? It is called brahman.




What the jinanis call brahman is jaidnam.

According to them it is without form, without distinction of
knower and known, a condition of consciousness alone.

<«

This jianam is called Paramatma by the yogis.

—




This jianam is advaitam because of oneness between him and
his saktis--jiva and prakrti, because as cause he pervades the
eflect, this universe, the prison-like abode, and because
Paramatma is non-different from his form and abodes through
particularization of his consciousness aspect.

According to the yogis, the form of Paramauma is still pure
jAana because his form is also the same knowledge.




Even though he is pure jiana, Paramatma is also the shelter of
particularization of jiana, because he performs functions such as
acting as the witness.

Paramatma is just like the sun or a lamp.

Though the sun is the very form of light, it _is also the possessor
of luminosity.

w

Thus there is no contradiction.



Paramatma is understood to have a form as shown in the following
verse:

o—

kecit sva-dehantar-hrdayavakase
pradesa-matram purusarh vasantam
catur-bhujam kafjja-rathanga-sankha-

gada-dharamh dharanaya smaranti

—

Some yogis meditate upon (kecit dharanaya smaranti) the Paramatma
measuring one pradesa (pradesa-matram purusam), who is residing
in the heart within the body (sva-deham avakase
vasantam), and who holds the lotus, wheel, conch and club (kanja-
rathanga-sankha-gada) in his four hands (catur-bhujarm). (SB 2.2.8)
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