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Divinity and Divine Service



Section – III

Occupational duties and Kåñëa

Consciousness (8-11)



|| 1.2.11 ||
vadanti tat tattva-vidas

tattvaà yaj jïänam advayam
brahmeti paramätmeti
bhagavän iti çabdyate

The knowers of truth (tattva-vidah) call (vadanti) this truth (yad
tattvaà) advayam-jïänam (jïänam advayam), the supreme conscious
being (tat), who is called (çabdyate) brahman by the jïänés
(brahmeti), Paramätmä by the yogés (paramätmeti) and Bhagavän by
the devotees (bhagavän iti).



What is that highest truth (tattvam)?

This verse explains. It is advaya-jïänam.

And what is jïänam? It is called brahman.



What the jïänés call brahman is jïänam.

According to them it is without form, without distinction of
knower and known, a condition of consciousness alone.

This jïänam is called Paramätmä by the yogés.



This jïänam is advaitam because of oneness between him and
his çaktis--jéva and prakåti, because as cause he pervades the
effect, this universe, the prison-like abode, and because
Paramätmä is non-different from his form and abodes through
particularization of his consciousness aspect.

According to the yogés, the form of Paramätmä is still pure
jïäna because his form is also the same knowledge.



Even though he is pure jïäna, Paramätmä is also the shelter of
particularization of jïäna, because he performs functions such as
acting as the witness.

Paramätmä is just like the sun or a lamp.

Though the sun is the very form of light, it is also the possessor
of luminosity.

Thus there is no contradiction.



Paramätmä is understood to have a form as shown in the following
verse:

kecit sva-dehäntar-hådayävakäçe
prädeça-mätraà puruñaà vasantam

catur-bhujaà kaïja-rathäìga-çaìkha-
gadä-dharaà dhäraëayä smaranti

Some yogés meditate upon (kecit dhäraëayä smaranti) the Paramätmä
measuring one pradeça (prädeça-mätraà puruñaà), who is residing
in the heart within the body (sva-deha antar-hådaya avakäçe
vasantam), and who holds the lotus, wheel, conch and club (kaïja-
rathäìga-çaìkha-gadä) in his four hands (catur-bhujaà). (SB 2.2.8)



This jïänam is called Bhagavän by the devotees.

He is called advayam because material energy is the çakti (and
çakti and çaktimän are one); because he is completely
different from the jévas in illusion (advayam meaning unique);
because the jévas are distinct aàças or parts of the whole
(identity of part and whole); and because no one is in the
same position as the Lord (advayam meaning having no
equal).



According to the devotees, though Bhagavän is pure jïäna, as
the yogés and jïänés agree, he has a form possessing the six
qualities described by the word bhaga, which is non-material,
because the form is pure consciousness.

Thus it is said in the Viñëu Puräëa:



aiçvaryasya samagrasya véryasya yaçasaù çriyaù |   
jïäna-vairäggyayoç caiva ñaëëäà bhaga itéìganä ||

Bhaga of six parts (ñaëëäà bhaga iti) is defined as (iìganä):
complete control (aiçvaryasya samagrasya), complete
influence (yaçasaù), complete excellent qualities of body,
mind and words (véryasya), complete beauty or wealth
(çriyaù), complete knowledge (jïäna), and complete
detachment from worldly affairs (vairägyayoç caiva). (Viñëu
Puräëa 6.74)



jïäna-çakti-balaiçvarya-vérya-tejäàsy açeñataù |
bhagavac-chabda-väcyäni vinä heyair guëädibhiù || 

The word Bhagavän means (bhagavac-chabda-väcyäni) to be
endowed with unlimited (açeñataù) knowledge, sense power,
bodily strength (jïäna-çakti-bala), power of control, influence
and beauty (aiçvarya-vérya-tejäàsy) without inferior guëas
(vinä heyair guëädibhiù). (Viñëu Puräëa 6.5.79)



Though he is situated within and without in various forms of pure
consciousness with two or four hands, and though there is eternally a
difference between himself and the jéva as served and servant, he is
still advaya or one.

That the difference between jéva and the Lord is eternal is stated in
the Skanda Puräëa:

na cyavante hi mad-bhaktä mahatyäà pralayäd api

My devotees (mad-bhaktä) are not destroyed (na cyavante hi) even at
the time of pralaya (mahatyäà pralayäd api).



The word advayam negates any conception of difference,
since one must consider non-difference between the Lord and
his çaktis, spiritual actions, and abodes.

The jïäné who selects the general form of the Lord is qualified
for brahman.

The yogé who accepts the Lord as the soul within all beings,
who possesses qualities, and who is different from the jéva, is
qualified for realizing Paramätmä.



The devotee who accepts the Lord — who possesses an
inconceivable and infinite form of knowledge and bliss, with
infinite qualities and pastimes — is qualified for realizing
Bhagavän.

Actually he alone exists.

This is shown in the following verses:



aho bhägyam aho bhägyaà nanda-gopa-vrajaukasäm
yan-mitraà paramänandaà pürëaà brahma sanätanam

How greatly fortunate (aho bhägyam aho bhägyaà) are
Nanda Mahäräja, the cowherd men and all the other
inhabitants of Vrajabhümi (nanda-gopa-vrajaukasäm)! There
is no limit to their good fortune, because the Absolute Truth
(pürëaà brahma sanätanam), the source of transcendental
bliss, the eternal Supreme Brahman (paramänandaà), has
become their friend (yad-mitraà). ( SB 10.14.32 )



kåñëäya väsudeväya haraye paramätmane
praëata-kleça-näçäya govindäya namo namaù

Again and again we offer our obeisances (namo namaù) unto
Lord Kåñëa (kåñëäya), Hari (haraye), the son of Vasudeva
(väsudeväya). That Supreme Paramätmä (paramätmane),
Govinda (govindäya), vanquishes the suffering (kleça-näçäya)
of all who surrender to Him (praëata). ( SB 10.73.16 )



madéyaà mahimänaà ca paraà brahmeti çabditam
vetsyasy anugåhétaà me sampraçnair vivåtaà hådi

By my mercy (me anugåhétaà), you will realize (vetsyasy) my power
(madéyaà mahimänaà) known as the impersonal Brahman (paraà
brahmeti çabditam), which will be disclosed in your heart (hådi
vivåtaà) through questions and answers (sampraçnair). ( SB 8.24.38
)

brahmaëo hi pratiñöhäham

I am the basis of brahman. BG 14.27



viñöabhyäham idaà krösnam ekäàçena sthito jagat

I pervade (viñöabhya aham) this universe (idaà krösnam jagat) by my
one portion, Paramätmä (eka aàçena sthitah). ( BG 10.42 )

This is also shown by the attainment of prema for the worshippers of
Bhagavän.

Because the worshippers of brahman and Paramätmä do not attain
prema, it can be seen that Bhagavän is the root of the other forms,
though Bhagavän is both brahman and Paramätmä.



The yogé worshipping Paramätmä is superior to the jïänés
who worship the brahman.

But the worshipper of Bhagavän is superior to the yogés.

This hierarchy is seen in the Gétä:



tapasvibhyo ’dhiko yogé jïänibhyo ’pi mato ’dhikaù |
karmibhyaç cädhiko yogé tasmäd yogé bhavärjuna ||

yoginäm api sarveñäà mad-gatenäntar-ätmanä |
çraddhävän bhajate yo mäà sa me yuktatamo mataù ||

According to Me (matah), the yogé is better than the tapasvé (tapasvibhyo adhikah yogé),
better than the jïäné (jïänibhyo api adhikaù), and better than the karma yogé (karmibhyaç
cädhiko yogé). Therefore, be a yogé, Arjuna (tasmäd yogé bhavärjuna).

But I consider (me mataù) he who worships Me with faith (yah çraddhävän mäà bhajate),
with mind attached to Me (mad-gatena antar-ätmanä), to be greater than all types of yogés
(yoginäm api sarveñäà yukta tamah). (BG 6.46-47)

Rämänujäcärya explains that the possessive case (of the yogés--yogénäm) actually means the
ablative case (than the yogés).
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