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Krsna in relation to His various
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1 1.2.23 ||
sattvarh rajas tama iti prakrter gunas tair

yuktah purusa eka ihasya dhatte

sthity-adaye hari-virinci-hareti samjfah

Sreyamnsi tatra khalu sattva-tanor nrnam syuh

The one supreme purusa (parah purusa ekah), accepting (dhatte) the

gunas of prakrti known as sattva, rajas and tamas (sattvam rajas tama iti
prakrter gunah), for creation, maintenance and destruction (ad.a;z.e),

is called (Vis_l’I:T_ i§ and@ﬂ‘lﬂi-viriﬁci-hareti samjnah). The best

results for the devotees will come (nfnar Sreyamsi syuh) from Visnu with

Suddha-sattva body (ta‘tra—kh-a-l-u—él‘w;?tan(fm




It has just been explained that one should perform bhakti
alone rather than karma or jfiana.

Similarly one should worship Bhagavan alone. giving up
worship of the devatas.

That Lord, though one, appears in many forms as avatara for
pastimes.




Thus the Tenth Canto says bahu-murty-eka-murtikam: he is
one form and many forms. (SB 10.40.7) | a e —5 usderes
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The avataras are ol two types: those Wh1ch are related to the
cit-Sakti and those related to the maya-sakti.

Those which are related to the cit-Sakti, such as Matsya and
Karma are to be worshipped.




Those which are related to the maya-sakti, through sattva,
rajas and tamas, are Visnu, Brahma and Siva.

Among them, is to be worshipped.

That is stated in this verse.




Even though there is only one purusa or adi-purusa in this

universe, for creation, maintenance and destruction (sthity-
a@y_g:) of the universe (asya), the Lord, joined with sattva,
rajas and tamas, accepts the names Visnu, Brahma and Siva.

>

The sandhi in hareti is poetic license.

The Lord is described as @beyond) because though he

is linked with the gunas, by his inconceivable energy he is
situated separately from them, untouched by them.




Among those forms, Visnu will bestow the desired results to
the devotees (Sreyamsi).
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Visnu is addressed asfsattva-tanoh!

By seeing verse 25 in this chapter this can only mean that
Visnu possesses a body of visuddha-sattva, not material
sattva. -




Otherwise there would be a contradiction to other statements in Sruti
and smrti :

saksi ceta kevalo nirgunas ca

CEEEEE—

Visnu is the one conscious witness (kevalah saksi ceta), beyond the
gunas (nirgunas ca). (overasvatara Upanisad 6.11)

[

sattvadayo na santiSe yatra ca prakrta guna

—

In Visnu (yatra) there are no (na_santi) material gunas (sattvadayo
prakrta guna). (Visnu Purana 1.9.44) o







harir hi nirgunah saksat purusah prakrteh parah

P

Visnu is devoid of the gunas (harir hi éﬁgunab); he is the person
beyond matter (saksat purusah@‘a rteh parah). (SB 10.88.5)

Though Visnu is involved with the material sattva-guna, he is not at

all contaminated by it. oty Tiua | Sue—ty|
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Visnu would not take up a material body of' sattva, since sattva has

the qualities of revelation or knowledge and indifference to
enjoyment.




Sattva should not eclipse the spiritual manifestation of
eternity, knowledge and bliss.

—

Rajas is agitating and causes addition (creation); and tamas is
obscuring and causes subtraction (destruction).

Thus rajas and tamas will disturb and cover bliss.

—




Thus Brahma and Siva accept bodies of rajas and tamas

because those gunas eclipse bliss.

They have bodies composed of gunas, whereas Visnu does
not.

CE——

This is the logical explanation.




Visnu is without gunas since by being the manifest form of
sattva, he accepts proximity to sattva.

Thus he carries the function of protecting the universe but

does this with no contamination of the qualities of material
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One cannot say that his existence beyond the gunas is negated
by his participation in the world. because he does not possess

materiat sattva by retationship of contact or inherence.




He is situated in sattva only by being next to it.

It should be understood however that his protection of the
devotees does not arise from sartva but from suddha-sattva of

his svaripa.
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Brahma is a jivaj since he is Hiranyagarbha (with a material
body made of(mahat-tattvay).




The distinction between the supreme brahman and Brahma is

based on the context of descriptions of Brahma, just as the

identity of brahman is confirmed the context.

netaro ‘nupapatter: the supreme brahman is not a jiva by the
context of the discussion in Upanisads.

Only because of the powers conlerred by the supreme Lord

on Brahma situated in rajas, he is considered an avatara.




bhasvan yathasma-sakalesu nijesu tejah
sviyam kiyat prakatayaty api tadvad atra |
brahma ya esa jagad-anda-vidhana-karta
govindam adi-purusam tam aham bhajami ||

[ worship the supreme lord Govinda (govindam adl purusarm tam,
ahar bhajami) who becomes Brahma, the creator of the universe (by
bestowmg hlS powers to that lea) (krahma ya esa jagad _anda

all the sun stones which represent it
(Brahma-samhita 5.49)




Because Siva is not aQiva he is considered to be the Supreme Lord associated
with the gunas. Thus it is said:

Covacnrus eutili®y
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ksiram yatha dadhi vikara-visesa-yogat {_- J

saijayate na hi tatah prthag astj hetoh | J%*** ([TSvare 4444
yah Sambhutam api tatha samupaiti karyad “’"‘” O Jj,
govindam adi-purusam tam aharh bhajami || :%"w %‘“

Just as milk (ksiram yatha) is transformed into curd (dadhi safjayate) by the
action oTades@ visesa yogat), but yet the etfect curd is neither same as,
nor different from, its cause, viz., milk (na hi tatah prthag asti hetoh), so I
adore the primeval Lord Govinda (govindam adi purusarm tam aharnh bhajami)
of whom the state of Sambhu is a transformation (y&h_ Sambhutam api_tatha
samupaiti) for the performance of the work of destruction (karyad).(Brahma-
samhita 5.45 )




Some say that, of Brahma and Siva, Siva is iSvara or the
supreme lord.

Others say that he is connected with the gunas.
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They explain as follows. Yesa — v [_:’% JoeAvER

It should be understood that yoga means connection by

proximity, by contact and by supervision.




The purusa, connected with the gunas only as the supervisor,
is devoid of gunas, being situated in his svarupa.

S, DT

Brahma and Siva however are connected to rajas and tamas by
contact, and therefore called sa-guna, endowed with the
gunas.

[Note: Riapa Gosvami explains in Laghu-bhagavatamrta that
Siva appears to be covered by tamas, but actually is not. |




Being related to sattva-guna only by proximity, the purusa in the form

of Ksirodakasayi-visnu is devoid of gunas, being situated in hlS
svar@ipa. Thus it is said:

yogo niyamakataya gunaih sambandha ucyate |

atah sa tair na yujyate tatra svamsah parasya yah ||
,%\wkedw

The relationship of the purusa with the gunas (gunaih yogah) is tha

of being their controller (niyamakataya sambandha ucyate). Among

the three (@tra), he who is the svaréa of svayam-riipa Krsna

(parasya svamsah yah), is not bound by the gunas (sah taih na

yujyate). (Laghu-bhagavatamrta 1.2.18) -




_5eD 1 1.2.24 ||

Glovo: 59
) ot parthivad daruno dhiimas
NE : _
ST T tasmad agnis trayimayah
L tamasas tu rajas tasmat

sattvam yad brahma-darsanam

/ ]

——

Smoke is superior to dull wood (pz}rthivéd daruno dhamah), and fire,

sacred to the Vedas, is superior to smoke (tasmad agnis trayimayah).

Similarly rajas is superior to tamas (tamasas tu rajas_tasmat), and

sattva 1S superior to rajas, since it is iavorable for realizing the Lord

(sattvam yad brahma-darsanam).



1 4 . . .
Tamas, rajas and sattva have the respective qualities of

N

obscuring, agitating and revealing knowledge.

Of these sattva is the best because it is not unfavorable for
suddha-sattva.

This is shown through an example.




Superior to wood — which is devoid of the quality of action
and_unable to reveal its nature (being unconscious) — is
smoke.

Smoke has an active nature.

Superior to smoke however is fire, which has the qualities of
action and revelation.




It_is called trayimayah (related to the Vedas) because it is
used in rituals mentioned in the Vedas.

g—

Rajas, which is agitating, is superior to tamas which is inert.

Sattva, being devoid of inertia and agitation, is superior since
it gives a vision of brahman.




sattvat sanjayate jhanam rajaso lobha eva ca

G

pramada-mohau tamaso bhavato ’jianam eva ca

Knowledge arises from sattva (sattvat safjayate jhanarh).
Greed arises from rajas (rajaso lobha eva ca). Inattention,
confusion and ignorance (pramada-mohau ajianam eva ca)
arise from tamas (tamaso bhavatah). BG 14.17

It is not obstructive to Suddha-sattva and does not cover it.




[t does not interfere with seeing brahman.

[t is thus an assistant in spiritual life.

Without bhakti however, seeing the Lord (or even impersonal
brahman) is impossible.

_a

This is contirmed later in the Bhagavatam.



It is said of the Lord’s form anando brahmano riipam: the
supreme lord has a form of bliss.

The gunas of maya - tamas, rajas and sattva - cannot act
independently of him.

Maya paraity abhimukhe ca vilajjamana: maya flees from the
Lord, being ashamed. (SB 2.7.47)




Thus it is by the @illrof the lord, by his touch alone, that

ananda becomes qualified by agitation in the form of Brahma.

J
VA S

y“dca
Being qualified by revelation, ananda becomes Visnu and

being qualified with obscyration, ananda becomes Siva. —

V)
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Since there is no damage when ananda is combined with
revelation (sattva), Visnu is worthy of worship.




Because one can realize fire through wood but not through

smoke, tamas should be considered superior to rajas.

In deep sleep (tamas) one has realization of oneness with
atma.

Thus some persons argue that between Brahma and Siva, Siva
is better.




These three are equal in that they are all avataras of the Lord.

They are unequal in that Visnu is not covered by the gunas,
whereas Brahma and Siva are.

This is how_the contrary statements of difference and non-
difference of the Puranas can be harmonized.




The Sruti_says asanga hy avarh purusah: the dtma is not

contaminated by the gunas. (Brhad Aranyaka Upanisad
4.3.15)

Though both Paramatma and jivatma are by their constitution

devoid of the gunas, because Paramatma is the supreme lord,

an_ocean of cit, because he is independent in his actions, he
remains atmarama, self enjoying, not subject to birth in the

world, without diminution of his knowledge of himself, even
thog_gfh, by his will, he contacts the gunas and thus is in

possession the effects of the gunas such as anger.




However the jiva, because he is only a particle of cit, having
very little ability of knowledge and because he is controlled
by the Lord and not independent and has very little power,
he loses his knowledge of his real nature and takes birth in
this world by contacting the gunas where the gunas act upon
him.
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