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Kåñëa in relation to His various

Expansions (23-29)



|| 1.2.23 ||
sattvaà rajas tama iti prakåter guëäs tair
yuktaù paraù puruña eka ihäsya dhatte
sthity-ädaye hari-viriïci-hareti saàjïäù

çreyäàsi tatra khalu sattva-tanor nåëäà syuù

The one supreme puruña (paraù puruña ekah), accepting (dhatte) the
guëas of prakåti known as sattva, rajas and tamas (sattvaà rajas tama iti
prakåter guëäh), for creation, maintenance and destruction (sthity-ädaye),
is called Viñëu, Brahmä and Çiva (hari-viriïci-hareti saàjïäù). The best
results for the devotees will come (nèëäà çreyäàsi syuù) from Viñëu with
çuddha-sattva body (tatra khalu sattva-tanor).



It has just been explained that one should perform bhakti
alone rather than karma or jïäna.

Similarly one should worship Bhagavän alone, giving up
worship of the devatäs.

That Lord, though one, appears in many forms as avatära for
pastimes.



Thus the Tenth Canto says bahu-mürty-eka-mürtikam: he is
one form and many forms. (SB 10.40.7)

The avatäras are of two types: those which are related to the
cit-çakti and those related to the mäyä-çakti.

Those which are related to the cit-çakti, such as Matsya and
Kürma are to be worshipped.



Those which are related to the mäyä-çakti, through sattva,
rajas and tamas, are Viñëu, Brahmä and Çiva.

Among them, Viñëu is to be worshipped.

That is stated in this verse.



Even though there is only one puruña or ädi-puruña in this
universe, for creation, maintenance and destruction (sthity-
ädaye) of the universe (asya), the Lord, joined with sattva,
rajas and tamas, accepts the names Viñëu, Brahmä and Çiva.

The sandhi in hareti is poetic license.

The Lord is described as parama (beyond) because though he
is linked with the guëas, by his inconceivable energy he is
situated separately from them, untouched by them.



Among those forms, Viñëu will bestow the desired results to
the devotees (çreyäàsi).

Viñëu is addressed as sattva-tanoù.

By seeing verse 25 in this chapter this can only mean that
Viñëu possesses a body of viçuddha-sattva, not material
sattva.



Otherwise there would be a contradiction to other statements in çruti
and småti :

säkñé cetä kevalo nirguëaç ca

Viñëu is the one conscious witness (kevalah säkñé cetä), beyond the
guëas (nirguëaç ca). (Çvetäçvatara Upaniñad 6.11)

sattvädayo na santéçe yatra ca präkåtä gunä

In Viñëu (yatra) there are no (na santi) material guëas (sattvädayo
präkåtä gunä). (Viñëu Puräëa 1.9.44)





harir hi nirguëaù säkñät puruñaù prakåteù paraù

Viñëu is devoid of the guëas (harir hi nirguëaù); he is the person
beyond matter (säkñät puruñaù prakåteù paraù). (SB 10.88.5)

Though Viñëu is involved with the material sattva-guëa, he is not at
all contaminated by it.

Viñëu would not take up a material body of sattva, since sattva has
the qualities of revelation or knowledge and indifference to
enjoyment.



Sattva should not eclipse the spiritual manifestation of
eternity, knowledge and bliss.

Rajas is agitating and causes addition (creation); and tamas is
obscuring and causes subtraction (destruction).

Thus rajas and tamas will disturb and cover bliss.



Thus Brahma and Çiva accept bodies of rajas and tamas
because those guëas eclipse bliss.

They have bodies composed of guëas, whereas Viñëu does
not.

This is the logical explanation.



Viñëu is without guëas since by being the manifest form of
sattva, he accepts proximity to sattva.

Thus he carries the function of protecting the universe but
does this with no contamination of the qualities of material
sattva.

One cannot say that his existence beyond the guëas is negated
by his participation in the world, because he does not possess
material sattva by relationship of contact or inherence.



He is situated in sattva only by being next to it.

It should be understood however that his protection of the
devotees does not arise from sattva but from çuddha-sattva of
his svarüpa.

Brahmä is a jéva, since he is Hiraëyagarbha (with a material
body made of mahat-tattva).



The distinction between the supreme brahman and Brahmä is
based on the context of descriptions of Brahmä, just as the
identity of brahman is confirmed the context.

netaro ’nupapatter: the supreme brahman is not a jéva by the
context of the discussion in Upaniñads.

Only because of the powers conferred by the supreme Lord
on Brahmä situated in rajas, he is considered an avatära.



bhäsvän yathäçma-çakaleñu nijeñu tejaù
svéyam kiyat prakaöayaty api tadvad atra |
brahmä ya eña jagad-aëòa-vidhäna-kartä

govindam ädi-puruñaà tam ahaà bhajämi ||

I worship the supreme lord Govinda (govindam ädi puruñaà tam
ahaà bhajämi) who becomes Brahmä, the creator of the universe (by
bestowing his powers to that jéva) (brahmä ya eña jagad aëòa
vidhäna kartä), just as the sun displays (yathä bhäsvän prakaöayaty)
a small portion of its powers of heat and light (svéyam kiyat tejaù) in
all the sun stones which represent it (açma çakaleñu nijeñu).
(Brahma-saàhitä 5.49)



Because Çiva is not a jéva, he is considered to be the Supreme Lord associated
with the guëas. Thus it is said:

kñéraà yathä dadhi vikära-viçeña-yogät
saïjäyate na hi tataù påthag asti hetoù |

yaù çambhutäm api tathä samupaiti käryäd
govindam ädi-puruñaà tam ahaà bhajämi ||

Just as milk (kñéraà yathä) is transformed into curd (dadhi saïjäyate) by the
action of acids (vikära viçeña yogät), but yet the effect curd is neither same as,
nor different from, its cause, viz., milk (na hi tataù påthag asti hetoù), so I
adore the primeval Lord Govinda (govindam ädi puruñaà tam ahaà bhajämi)
of whom the state of Çambhu is a transformation (yaù çambhutäm api tathä
samupaiti) for the performance of the work of destruction (käryäd).(Brahma-
saàhitä 5.45 )



Some say that, of Brahmä and Çiva, Çiva is éçvara or the
supreme lord.

Others say that he is connected with the guëas.

They explain as follows.

It should be understood that yoga means connection by
proximity, by contact and by supervision.



The puruña, connected with the guëas only as the supervisor,
is devoid of guëas, being situated in his svarüpa.

Brahmä and Çiva however are connected to rajas and tamas by
contact, and therefore called sa-guëa, endowed with the
guëas.

[Note: Rüpa Gosvämé explains in Laghu-bhägavatamåta that
Çiva appears to be covered by tamas, but actually is not. ]



Being related to sattva-guëa only by proximity, the puruña in the form
of Kçérodakaçäyé-viñëu is devoid of guëas, being situated in his
svarüpa. Thus it is said:

yogo niyämakatayä guëaiù sambandha ucyate |
ataù sa tair na yujyate tatra sväàçaù parasya yaù ||

The relationship of the puruña with the guëas (guëaiù yogah) is that
of being their controller (niyämakatayä sambandha ucyate). Among
the three (tatra), he who is the sväàça of svayaà-rüpa Kåñëa
(parasya sväàçaù yaù), is not bound by the guëas (sah taih na
yujyate). (Laghu-bhägavatämåta 1.2.18)



|| 1.2.24 ||
pärthiväd däruëo dhümas
tasmäd agnis trayémayaù
tamasas tu rajas tasmät

sattvaà yad brahma-darçanam

Smoke is superior to dull wood (pärthiväd däruëo dhümah), and fire,
sacred to the Vedas, is superior to smoke (tasmäd agnis trayémayaù).
Similarly rajas is superior to tamas (tamasas tu rajas tasmät), and
sattva is superior to rajas, since it is favorable for realizing the Lord
(sattvaà yad brahma-darçanam).



Tamas, rajas and sattva have the respective qualities of
obscuring, agitating and revealing knowledge.

Of these sattva is the best because it is not unfavorable for
çuddha-sattva.

This is shown through an example.



Superior to wood — which is devoid of the quality of action
and unable to reveal its nature (being unconscious) — is
smoke.

Smoke has an active nature.

Superior to smoke however is fire, which has the qualities of
action and revelation.



It is called trayémayaù (related to the Vedas) because it is
used in rituals mentioned in the Vedas.

Rajas, which is agitating, is superior to tamas which is inert.

Sattva, being devoid of inertia and agitation, is superior since
it gives a vision of brahman.



sattvät saïjäyate jïänaà rajaso lobha eva ca
pramäda-mohau tamaso bhavato ’jïänam eva ca 

Knowledge arises from sattva (sattvät saïjäyate jïänaà).
Greed arises from rajas (rajaso lobha eva ca). Inattention,
confusion and ignorance (pramäda-mohau ajïänam eva ca)
arise from tamas (tamaso bhavatah). BG 14.17

It is not obstructive to çuddha-sattva and does not cover it.



It does not interfere with seeing brahman.

It is thus an assistant in spiritual life.

Without bhakti however, seeing the Lord (or even impersonal
brahman) is impossible.

This is confirmed later in the Bhägavatam.



It is said of the Lord’s form änando brahmaëo rüpam: the
supreme lord has a form of bliss.

The guëas of mäyä - tamas, rajas and sattva - cannot act
independently of him.

Mäyä paraity abhimukhe ca vilajjamänä: mäyä flees from the
Lord, being ashamed. (SB 2.7.47)



Thus it is by the will of the lord, by his touch alone, that
änanda becomes qualified by agitation in the form of Brahmä.

Being qualified by revelation, änanda becomes Viñëu and
being qualified with obscuration, änanda becomes Çiva.

Since there is no damage when änanda is combined with
revelation (sattva), Viñëu is worthy of worship.



Because one can realize fire through wood but not through
smoke, tamas should be considered superior to rajas.

In deep sleep (tamas) one has realization of oneness with
ätmä.

Thus some persons argue that between Brahmä and Çiva, Çiva
is better.



These three are equal in that they are all avatäras of the Lord.

They are unequal in that Viñëu is not covered by the guëas,
whereas Brahmä and Çiva are.

This is how the contrary statements of difference and non-
difference of the Puräëas can be harmonized.



The çruti says asaìgo hy ayaà puruñaù: the ätmä is not
contaminated by the guëas. (Båhad Äraëyaka Upaniñad
4.3.15)

Though both Paramätmä and jévätmä are by their constitution
devoid of the guëas, because Paramätmä is the supreme lord,
an ocean of cit, because he is independent in his actions, he
remains ätmäräma, self enjoying, not subject to birth in the
world, without diminution of his knowledge of himself, even
though, by his will, he contacts the guëas and thus is in
possession the effects of the guëas such as anger.



However the jéva, because he is only a particle of cit, having
very little ability of knowledge and because he is controlled
by the Lord and not independent, and has very little power,
he loses his knowledge of his real nature and takes birth in
this world by contacting the guëas where the guëas act upon
him.
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