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Canto One — Chapter Two

Divinity and Divine Service



Section -V

Krsna in relation to His various

Expansions (23-29)



11.2.25 ]
bhejire munayo 'thagre
bhagavantam adhoksajam
sattvam viSuddham ksemaya

kalpante ye nu tan iha

Therefore the ancient sages (agre munayah) worshipped

(bhejire) Supreme Lord, beyond the material senses (bhagavantam

adhoksajam), composed of visuddha-sattva (sattvarn visuddham).
Those who follow the §ages (ye anu tan) attain hbergtlon (ksemaya

kalpante) in this 'world Gﬁ'a).




Thus (atah), the sages in ancient times worshipped the
Supreme Lord, who is visuddha-sattva.

Visuddha-sattva
Sakti arising from his @ (not material sattva), because
the Sruti says vidyavidyabhyarn bhinnam: the Lord is neither
material knowledge (sattva) nor ignorance. (Gopala-tapani
Upanisad 2.20) i }




Furthermore the smrti says chavatapau yatra na grdhra-

paksau: in the Lord there is no ignorance or knowledge
which causes prejudice towards the jiva. (SB 8.5.27)

Satya-]nananantananda—matralka: the visnu-
murtis all had eternal, unlimited forms, full of knowledge and

bliss and existing beyond the influence of time. (SB 10.13.54)




Because the body of Visnu is beyond maya, one cannot say
that visSuddha-sattva means the vidya arising from maya-sakti.

The persons who follow atter (anu) these(sa_g-g:e}; are qualified

for liberation (ksemaya) in this world (iha).




1 1.2.26 ||

mumuksavo ghora-riipan
hitva bhuta-patin atha

narayana-kalah santa

bhajanti hy anastiyavah

Those who are serious about liberation (@umuksavo) are certainly

non-envious, and they respect all (anasuyavah). Yet they reject the

horrible and s of the demigods (ghora—rﬁyﬁnﬁﬂlﬁta—patin

atha hitva) and worship only (bhajanti hy) the all-blisstul forms of

Lord Visnu and His plenary portions (narayana-kalah santa).




-patin as well as meaning forms of Siva, also indicates
Pitrs, Brahma and others.

Anasuyavah means they do not criticize those devatas.
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Prakrtayah means (having the nature of).

These natures are similar to those of the Pitrs, Siva and other
devatas.

Sriya, in the instrumental case, means “along with wealth.”




1 1.2.28-29 ||
vasudeva-para veda vasudeva-para makhah

vasudeva-para yogavasudeva-parah kriyah

vasudeva-param jiianam vasudeva-param tapah

vasudeva-paro dharmo vasudeva-para gatih

Vasudeva is the purport of the Vedas (vasudeva-para veda). Vasudeva is the
object of all sacrifices (vasudeva-para makhah). Yoga, varnasrama, knowledge
and austerities are all dependent on Vasudeva (vasudeva-pararh tapah). Bhakti
is depe\ndent on Vasudeva (vasudeva-parar jianam vasudeva-paro dharmah).

Prema and liberation are dependent on Vasudeva (vasudeva-para gatih).




“But Pitrs and devatas are said to worshippable by the Vedas. What is
wrong with them?”

—

The Vedas have as their purport Vasudeva.

kalena nasta pralaye vaniyam veda-samjhita
mayadau brahmane prokta dharmo yasyar mad-atmakah

By the influence of time ), the Vedic knowledge (iyam veda-
sarhjiita vani) was lost (nasta) at the time of annihilation (pralave).
Therefore, when the subsequent creation took place (adau), I spoke
to Brahma the Vedic knowledge (maya brahmane prokta) in which
bhakti is the essence (yasyam mad-atmakah dharmah). (SB 11.14.3)




kim vidhatte kim acaste kim anudya vikalpayet
ity asya hrdayar loke nanyo mad veda kascana

What do the Vedas instruct as action (kim vidhatte)? What is
the final meaning of the Vedas (kim acaste)? What
alternatives do the Vedas raise (kim anudya vikalpayet)? No
ong_except me or my dear devotee (loke ma mad anyah
kascana) knows (veda) the_intended meaning of the Vedas
(asya hrdayam). (SB 11.21.42)




mam vidhatte ’bhidhatte mam vikalpyapohyate tv aham
etavan sarva-vedarthah sabda asthaya mam bhidam
maya-matram anuadyante pratisidhya prasidati

The Vedas indicate bhakti as the action, and indicate me as the
meaning (mam vidhatte). 1_am the meaning of all the Vedas
(abhidhatte mam). I, as karma and jfiana (aham), am _proposed-and
rejected as alternatives (vikalpya apohvate). The Vedas (etavan
sarva-vedarthah $abda), taking shelter of me (mam asthaya),
proposing karma and jhiana and then rejecting them (anudya

pratisidhya) as maya (maya-matram), become happy by giving the
devotees bliss (ante prasidati). (SB 11.21.43)




Thus these people _mnot knowing the purport of the Vedas,

worship the Pitrs and others.

“But it is clearly seen that the Vedas are concerned with
sacrifice and yoga.”

L

That is true.



svam lokarh na vidus te vai yatra devo janardanah
ahur dhiimra-dhiyo vedam sakarmakam atad-vidah

Foolish people (atad-vidah) do not know the Lord’s planet
(svam_lokarh na viduh) where the Lord resides (yatra_devo
janardanah). Not knowing the Vedas (dhiimra-dhiyah), they
speak of the Vedas (vedar ahuh) in “terms oOf prescribed
karmas alone (saliarmakam vai). (SB 4.29.48)




Thus according to the words of Narada, sacrifice and yoga are
not meaning of the Vedas.

The Lord himselt says dharmo yasyam mad-atmakah: 1
Mysell am the religious principles enunciated in the Vedas.
(SB11.14.3)




Devahuti says

@ Sva-pacoOy’to gariyan

yaj-jihvagre vartate nama tubhyam
tepus tapas te juhuvuh sasnur arya

—

brahmanticur nama grnanti ye te

How astonishing (aho bata)! The outcaste (Sva-pacah) on the tip of
whose tongue (yaj-jihva agre) your name appears (vartate nama

tubhyam) becomes the guru (atah (gariyéa | All_those—whe—chant

your name (te_nama grnanti ve), becoming most respectable @?,
have completed all austerities (tapas tepuh), all sacrifices, all bathing

(juhuvuh sasnuh) and all study of the Vedas (brahmantucur). (SB
3.33.7)




Narada, in saying yatha taror miila-nisecanena (SB 4.31.14),
has indicated that Vasudeva is the conclusion of the Vedas.

Thus it is clear that the meaning of all the Vedas is simply
devotion to Bhagavan alone. -

Or, all sacrifices are dedicated to Vasudeva can mean that the
sacrifices worship Indra and others as the limbs of Vasudeva.




This is well known in the story of Bharata.

[Note: Maharaja Bharata expertly understood how the
offering made to different demigods was simply an offering to
the different limbs of the Lord. For instance, Indra is the arm
of the Supreme Personality of Godhead, and Sarya [the sun]
is His eye. Thus Maharaja Bharata considered that the

oElajions offered to different demigods were actually offered
unto the different limbs ot Lord Vasudeva. (SB mD




Yoga is dedicated to meditation of the Lord.

This is well known from the story of Kapila.

@

All karmas are dependent on the Lord since they cannot
bestow results without including worship of the Lord.

—

Jfiana and tapas are also dependent on the Lord for results.



Since karma-yoga has already been mentioned by the words
vasudeva-para _kriyah, vasudeva-paro dharmah means
parama-dharma, the actions of bhakti such as hearing and
chanting.

These are all dedicated to Vasudeva.

Paro dharma and the goal (gati), prema and liberation, are

dependent on Vasudeva-aleone for results.




Section — VI

Krishna manifests material world by

expanding in Purushavataras (30-34)



1 1.2.30 ||
sa evedam sasarjagre

bhagavan atma-mayaya

sad-asad-ripaya casau

gunamayaguno vibhuh

The powerful Lord (sah vibhuh bhagavan) alone (eva),

devgid of material gunas @gunah), previously created this

universe (idam agre sasarja) by his material energy (atma-

mayaya) composed ol material gunas (@umamayg) and
endowed with cause and ettect (sad-asad-rapaya).




The creator of all those who are recommended for worship

such asnd@ is Vasudeva alone.

Thus he is worthy of worship.

The Lord is without gunas, but he creates the universe using
matter composed of gunas and material cause and ettect (sad-
asad-rapaya). -




11.2.31 ||
taya vilasitesv esu

qanes T
antah-pravista @

vijiianena vijrmbhitah

The Lord entered (antah-pravista) into the jivas covered by the gunas

(gunesu), manitested by material maya (tayfl_ vilasitesu). He appears

to be in contact with the gunas (gunavan iva_ahhati), but he is

stren_gthened by his spiritual poteng @rmbhitﬂl).




The Lord is the inner soul of all that he created.

This is explained in three verses.

The Lord entered the jivas covered with gunas (gunesu),
made to manifest (vilasitesu) by maya (taya).




The Lord appears to be associating with the gunas).

But this is not actually so, because he is excels in power hy

his cit-sakti (vijiianena).




11.2.32 |
yatha hy avahito vahnir

darusv ekah sva-yonisu

naneva bhati visvatma

bhiitesu ca tatha puman

Just_as one fire (yglth{l ekah vahnih), situated in _pieces of wood

(darusu avahitah) as_its natural place of manifestation (sva-yonisu),

blazes forth as many fires (nana iva bhati), the one Supreme Lord

(tatha puman), the soul of the universe, Paramatma (viSvatma),

situated in all living beings (bhuitesu), manilfests as many (nana iva

bhati).




Just as fire is always situated (avahitah) in pieces of wood, s _the soul
of the universe, antaryami Visnu, is situated in all living entities
(bhutesu).

Ii_fire is made to appear in pieces of wood by friction, it burns up those
pieces of wood.

Similarly by practices of hearing and chanting Paramatma is made to
appear and removes the covering ol maya on the jiva.

This is indicated by the example.



11.2.33 ]
asau gunamayair bhavair

bhiita-sitksmendriyatmabhih

sva-nirmitesu nirvisto

bhunkte bhiitesu tad-gunan

The Lord as Paramatma (asau), having entered (nirvistah) all the

bodies (gunamayair bhavaih) with material sense objects, senses and

mind (bhiuita-sitksma indriya atmabhih), which have been created by

the Lord (sva-nirmitesu), makes the jivas enjoy (bhutesu bhunkte)

the sense objects colored by the gunas (tad-gunan).




That soul of the universe, Paramatma, with conditions made
of the gunas in the form of sense objects (bhﬁta—suksm;),
senses and mind (atma), having entered into the bodies of
living entities such as devatas and animals created by himself,
enjoys those sense objects which correspond to the gunas
(tad-gunan).

The Lord does not enjoy happiness of material sense objects.
Thus the sentence means that, without the Paramatma _the

Jivas cannot act as enjoyers.




Or it_means that the Paramatma en] rough the jiva,
because the jiva is the tatastha-sakti of the Lord.

Or _the verb enjoys may be taken in a causal sense.

Thus it means that the Paramatma lets the jivas enjoy the
sense objects.




11.2.34 ]
bhavayaty esa sattvena

lokan vai loka-bhavanah

lilavataranurato

deva-tiryan-naradisu

The Lord (esah), creator of the universe (loka-bhavanah), absorbmg

h1mself in the forms of various lilavataras (lilavatara anuratah) as

devatas, angmals and humans (deva-tiryan-naradisu), protects the
worlds (lokan bhavayaty) through his role as the controller of sattva-

guna (sattvena).




It has been described that the Lord appears as many forms
when he enters all the living beings.

However the lord is without limitation or material
contamination in all his forms.

He appears in many forms with his svartipa in his eternal
pastimes.




Bhavayati means “he protects.”

Or it means “he bestows them with prema (bhava).”

This verse describes the normal goal of all avataras.

[Note: Sridhara Svami says this verse answers the question
about the purpose of the avataras. ]




Loka-bhavanah here means “creator of the universe” instead
of “protector of the worlds,” to avoid redundant meaning,

since bhavayati lokan already means “he protects the
worlds.”
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