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Canto One — Chapter Three

List of the Avataras

Krsna Is the Source of All
Incarnations



Section — 1

The three roles of the

purusa-avataras (1-5)
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Stufa said: First of all , the Supreme lord (bhagavan)

acdepted ) the form of the first purusa (gambhutar?

paurusgm ﬁl@) tull like the moon (sodasa-kalam) for creating the
universes (loka-sisrksaya) from maha-tattva and qther elements

(maEad-ﬁcﬁFl-fih) .

——




The third chapter is an answer to the request (by the sages)

to describe the various avataras.

This chapter e}iplams_ﬂlaLﬂle_Lﬂld_Enm&bLm_am

his appearances and performs activities.

At the end of the previous chapter it was said that the [ord

was absorbed in various lilavataras.




What pastimes and what avataras are these?

——

Sata begins by describing the purusavataras in five verses.

Paurusam means with the form of a man, or defined as a

purusa.
v\
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“By saying that the Lord accepts this form, it means that it
did not exist before. That means iTisa tTemporary form.”




Therefore the form is described as sambhutam, samyag
bhutam existing Contmuously

[t is always situated in its svariipa which is the highest truth,
param satyam.

The Lord accepted this form of the purusa who eternally
exists for creating the universes.




He accepts a form which already exists.

One never sees a sentence such as “He accepted the pot”
where the pot did not previously exist.

Similarly we say, “The king accepted the general because he

desired victory.”




Amara-kosa_says yukte ksmad avrte bhutam prany-atite
same trisv: bhiita means joined Wlth elements like earth,

composed of, a living being, in the East in_all three genders.

The same word mhﬁtzl' should be applied to the person

described in verse 6 with sa eva prathamam deva and other
places as well.




With a desire for creating the worlds collectively and
individually by mahat-tattva, ahankara and other elements,
the Lord of Vaikuntha accepted the form of the purusa who
is like the full moon with sixteen digits (sodasa-kalam),
being tull of forms like Matsya and Kiirma.

"
Kala means a sixteenth part according to the dictionary and

e

sodasa-kala means having sixteen parts.




This refers to the form of Maha-visnu, the first purusa, a
portion of Sankarsana, lying on the Karana Ocean, who
glances over prakrti.

-

This is confirmed by the Laghu-bhagavatamrta (1.5.121).
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After Garbhodakasayi-visnu lay on the water (yasya ambhasi sayanasya) and went into trance (yoga-
nidrarh vitanvatah), Brahma (brahma), lord_of the universal creation (visya-srjam patih), appeared
(asid) from the lotus in the water of his navel ( hrada)Yimbujad).

The expanse of planets (loka-vistarah) is imagined @ to_be situated at various places on his
limbs (ystya_ava_Xava-samsthinajh). This form of the Lord (tad_vai bhagavato rupam) is pure sattva,

unmixed with rajas and tamas (visuddham sattvam), and is composed ol eternity, knowledge and
bliss (arjitam).




That purusa entering into each universe situated in his haijr
holes, lay down on the Garbhodaka water which he created
there and went into a state of trance (yoga-nidram).

The planets from Patala to Satya-loka (loka-vistarah)_are

to be situated at particular places on his limbs

(avayava-samsthanaih).

This form is Padmanabha, Garbhodakasayi-visnu, a portion
of Pradyumna.




The form mentioned in the previous chapter hari-virifica-hareti
samjia (SB 1.2.23) relers to the third purusa Ksirodakasayi, an
expansion of Aniruddha.

SIS

The first form Maha-visnu 1§_(h_e_\:nw_l_£im_akm_

—

The second form Garbhodakasayi is the inner soul of the
collective jivas in each universe.

[ —

Y

The third form, Ksirodakasayi, is the inner soul of each jiva.




The three acting as inner souls are expansions of Sankarsana,

Pradyumna and Eiru‘ddha. N
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VNIRY
The first is the creator of mahat-tattva (ekarm tu mahatah srastr). The
second form is situated in the universe (dvitiyam tv anda-
samsthitam). The third form is situated in all living entities (trtiyam
sarva-bhutastham). One who knows these forms is liberated (tani
jhatva vimucyate). (Satvata Tantra)




This is the order of the activities of Maha-visnu related to
this topic. -

When he developed the desire to lie down again in a
particular place, he lay down in the Karana ocean.

He then glanced at his energy prakrti as soon as it came out
with his breathing.




By that glance, making his intention known, accomplishing
merely by the power of his desire, he produced the mahat-
tattva and other elements §Eontaneousﬁv, and after creating
the universe out of the elements, Garbhodakasayl master of

the universe, was informed, “O master _enter it and go (o
sleep.”

Entering into the universe, Garbhodakasayi went to sleep for
a second.




After he again entered the universe, he then rejected the
universe as a useless sleeping place, since it is material.

a—

Then again, Garbhodakasayl is made to sleep in a new
universe for the lite time of Brahma.




It is said in the Third Canto:

kalo ’yarh dvi-parardhakhyo nimesa upacaryate
avyakrtasyanantasya hy anader jagad-atmanah

The span of two parardhas (kalo ayam dvi-parardhakhyo), the
life time of Brahma, is represented by a moment of time for the
Supreme Lord (nmimesa upacaryate) who is beyond change
(avyakrtasya), without end (anantasya) or beginning
(anader), and the cause of the universe (jagad-atmanah). (SB
3.11.38) -




These forms are all spiritual.

[ S—

This form is pure sattva, devoid of rajas and tamas
(viSuddham sattvam) and excellent (arjitam), completely
spiritual, made of eternity, knowledge and bliss.




11.3.4 ]
pasyanty ado ripam adabhra-caksusa
sahasra-padoru-bhujananadbhutam
sahasra-murdha-sravanaksi-nasikam

sahasra—magl_y—ambara—kundalollasat

With spiritual eyes (adabhra-caksusa), the devotees see (pasyanty)
this amazing form (ado ropam) with thousands of legs—and—arms

(sahasra-pada-tiru-bhuja), thousands of heads (anana adbhutam

sahasra-murdha), ears, eyes and noses (Sravana aksi-nasikam),

shining (ullasat) with thousands of crowns earrings and clothes

(sahasra-mauly-ambara-kund.
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Those who have reached perfection by bhakti se@.

Adabhra means “not scant,” spiritual.



| 1.3.5 |
etan nanavataranam

nidhanam bijam avyayam

/////

deva-tiryan-naradayah

He (etad) is the indestructible source (nidhﬁna Abijapd) of

various avataras (nana avataranam). His expansion is Brahma and

Brahma’s expansions are Marici and others (yasya amsa amsena).
Through them the Lord creates QS?iyantgj the devatas, animals and

CEE——

human beings (deva-tiryag-nara adayah).




Previously it was said that the Lord was complete with

This verse shows that.

Though he acts as the source (bijam), he is equal to many
seeds.

Therelore he is called a storeroom or treasure (nidhanam).



He is the amsi, the source of the avataras who will be discussed in
this chapter.

And he is eternal (avyayam).

His part is Brahma and Brahma’s parts are Marici and others.

By them, the Lord creates the devatas and others.

The devatas are considered the Lord’s vibhitis.



Section — 11

Description of 22 incarnations that

appear within this universe (6-27)



11.3.6 |
sa eva prathamar devah

kaumararh sargam asritah

cacara duscaram brahma

brahmacaryam akhanditam

Garbhodakasayi (sah eva devah) first (prathamarin) made his
appearance (sargam asritah) in the Kumaras (kaumarar).

Becoming brahmanas (brahma), they undertook (cacara)

continuous (akhanditam), severe (duscaram) vows of

brahmacarya (brahmacaryam).



Now the avataras starting with the Kumaras are described.

Padmanabha, Garbhodakasayi, who carries out creation of
the devatds and others through portions of his portion,
Brahma, made his appearance in the Kumaras (kaumaram
sargam asritah).

Becoming brahmanas (brahma) they undertook vows_of
abstinence (brahmacaryam cgg@_ga).




This means that they preached this by their conduct to the
world.

HATH
The words first, second. etc. are only enumerating the

avataras_and not indicating the exact chronology of the
avataras’ appearances.




11.3.7 |
dvitiyam tu bhavayasya

rasatala-gatam mahim

uddharisyann upadatta

yajiiesah saukaram vapuh

Secondly (dyitiyam tu) the Lord of sacrifice (yajiiesah), litting
up (uddharisyann) the earth (mahim) from Rasata. a (rasatala-
gatam), for its wellare (asya bhavaya), took the form of the

boar (saukaram vapuh upadatta).



His activity is described by the words “he lifted up the earth
for its weltare.”

@—

In each case the avatara and his activity has been mentioned.




1 1.3.8 ||
trtiyam rsi-sargam vai

devarsitvam upetya sah

tantram satvatam acasta

naiskarmyarh karmanam yatah

Third (@ the Lord (sah), making his appearance (upetya)
among the sages (rsi-sargam) as Narada (devarsitvam), produced
(acasta) the Parficaratra scriptures (satvatam tantram) from which

(yatah) one learns how devotional activities free one from the bondage
of karma (naiskarmyarn karmanarm).




The Lord making his appearance among the sages as Narada,
made the Paficaratra texts (tantram satvatam).

From these one can learn that devotional activities

(karmanam) will liberate one from the bondage of karma
(naiskarmyam).




| 1.3.9 ||
turye dharma-kala-sarge

nara-narayanav rsi

bhutvatmopasamopetam

akarod duscaram tapah

Fourth (turye), appearing in the wite of Dharma (dharma-
kala-sarge), he became (bhutva) Nara-narayana (nara-

narayanav rsi), and performed (akarod) severe austerities

(duscaram tapah) which give peace to the soul (atma

upasama upetam).



Turye means fourth.

Dharma-kala, part of Dharma, refers to the wite of Dharma,
since the Sruti says ardho va esa atmano yat patni: the wife
is half of oneself. B

| —

Appearing in her (sarge) he became the two sages.

—

They are considered one avatara.



11.3.10 |
pancamah kapilo nama

siddheéah kala-viplutam

provacasuraye sankhyam

tattva-grama-vinirnayam

g—

The fifth incarnation. named Lord Kapila (pancamah kapilo nama), is

foremost among pertected beings (siddhesah). He gave an exposition

(provaca) of the creative elements (tattva-grama-vmlrnayam) and
metaphysics (sankhyarn) to Asuri Brahmana (@.u:a;z.d for in course of
time this knowledge had been lost (kala-viplutam).

e

Asuri is the name of a brahmana.




1 1.3.11 ||
sastham atrer apatyatvarm

vrtah prapto 'nasuiyaya

anviksikim alarkaya

prahladadibhya tcivan

The sixth incarnation of the purusa (sastham) was the son of the sage

Atri (atrer apatyatvam). He was born from the womb of Anastya

(prapto anasuyaya), who prgxgd for an incarnation (vrtah). He spoke
on the subject of transcendence (anviksikim ucivan) to Alarka,
Prahlada and others [Yadu, Haihaya, etc.] (alarkaya prahladadibhya).




Being selected by Anasuya, the wife of Atri, he became her
son.

This is described in the Brahmanda Purana in the story of the
pativrata:




anasttyabravin natva devan brahmesa-kesavan |
ylyarh yadi prasanna me vararha yvadi vapy aham |
prasadabhimukho bhiitva mama putratvam esyatha ||

Offering respects , Anasttya spoke (anasiiya abravit) to the
Brahma Slva and Vlsnu (devan brahma 1sa-kesavan) It VOme
pleased with 1 me (yayarn \_iggh_p]:asanna_me) “and consider me worthy
of _blessing (vararha yadi vapy aham), being mercitul (prasada
abhimukho bhitva), you should become my son (mama putratvam
esyatha). -

&

Cagm—

Anviksikim means knowledge of the atma.



% 11.3.12 |
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The seventh incarnation was Yajna (tatah saptama yajnah), the son

of Pra}épa.ti_Ruci and his wife Akad (@er akﬁtyam abhyajayata). He
protected the period during the change of the Svayambhuva Manu
(s-éTlsv_/a}ga_nﬂahuVantaram apat) and was assisted by demigods such as

His son Yama (yamadyaih sura-ganair).




The Yamas were Yajiia’s sons.

With the assistance ofthe devatids named the Yamas, he gave
protection during the reign of Svayambhuva.

At that time he became Indra.



1 1.3.13 ||
astame merudevyam tu

nabher jata urukramah

darsayan vartma dhiranam

sarvasrama-namaskrtam

Elghth (astame), the Lord was born (jata urukramah) to Nabhi and

———

his wite Merudevi as Rsabha (merudevyarm nabheh). He shows the
path of the wise (darSayan dhiranam vartma) Worshlpped by all

asramas (sarvasrama-namaskrtam).

—

Rsabha was born from the son of Agnidhra named Nabhi.



11.3.14 |
rsibhir yacito bheje

navamarm parthivarh vapuh

dugdhemam osadhir vipras

tenayar sa usattamah

Ninth (Gavamam), requested by the sages (rsibhir yacitah)
the Lord took the form of King Prthu (bheje parthivam
vapuh). Because he milked herbs from the earth (dugdha

imam osadhir), he is considered the most desirable ot the

avataras (tenayarm sa usattamah).



Parthivam vapuh means the body of a king, Prthu.

Parthavam is another version, which means relating to Prthu.

“Herbs” is representative of other things also.

He milked all things from the earth




Dugdha should actually be adugdha.

This form is poetic license.

Because of that he is considered the most desirable of the
avataras (usattamah).

«

Usa means desired or dear.



11.3.15 |
rupam sa jagrhe matsyam

caksusodadhi-samplave

navy aropya mahi-mayyam

apad vaivasvatarn manum

When there was a complete inundation (udadhi-samplave) atter the
period of the Caksusa Manu (caksuse) and the whole world was deep
within water (mahi-mayyam), the Lord accepted (sah jagrhe) the

form of a fish (matsyam raparm) and protected Vaivasvata Manu

(apad vaivasvatarn _manum), keeping him up on a boat (navy
aropya).




During Caksusa manvantara there was a tlood of water.

Another version has caksusantara-samplave.

The earth acted as a boat (navi mahi-mayyam).

Matsya protected (apad) the person who would be
Vaivasvata-manu.




Sridhara Svami says though there is not a flood at the end of
this manvantara, an illusory flood was shown to Satyavrata
for fun.

However in Visnu-dharmottara, Vajra asks Markandeya,
“What happens at the end of the manvantara?”

Markandeya says:



trmi-mali maha-vegah sarvam avrtya tisthati |
bhiurlokam asritarn sarvam tada nasyati yadava ||
na vinasyanti rajendra visrutah kula-parvatah |
naur bhiitva tu maha-devi yadu-kulodvaha |

dharayaty atha bijani sarvany evavisesatah ||

O Vajra, the great Lord in the form of water, greatly agitated with countless
waves (armi-mali_maha-vegah), covers the earth and the Tower planets with
water (sarvam avrtya tisthati). O Yadava (yadava)! All things on the earth
planet (bhturlokam asritamm sarvam) are destroyed at that time (tada nasyati).
Only the famous mountains (visrutah kula-parvatah) are Dot destroyed (na
vinasyanti), O best of Kings '(rajendra)! At that titne (tada), the earth personitied
(maha-devi), taking the form of a boat (naur bhutva), protects all the seeds (atha
sarvany bijani dharayaty) without discrimination (avisesatah), O offspring of
the Yadu gmily (yadu-kulodvaha)! [1.75.5-6, 9 ]




This explains that there is destruction at the end of the
manvantara.

a— —

In Laghu-bhagavatamrta, Ripa Gosvami also states that there
is a devastation by water after manvantara)

In his comments on some verses of Hari-vamsa as well he
says the same.




The verse mentions the Caksusa-manvantara.

Because Satyavrata was a great devotee of Matsya, and Matsya
was attracted to his devotee, Matsya appeared at this time.

—

The following verse illustrates how the Lord is controlled by
his devotee.




svacchandopatta-dehaya visuddha-jhiana-murtaye
sarvasmai sarva-bljaya sarva-bhutatmane namah

Unto Him who assumes trnnccenﬁﬁn];am&_iej,mding—-tg—lhe

desires of His devotees (svacchanda upatta-dehaya), unto Him whose
form is itself pure consciousness (visuddha-jiana-murtaye), unto
Him who is everything (sarvasmai), who is the seed of everythmg
(sarva-bijaya) and who is the Soul of all creatures (sarva-
bhiitatmane), I offer my obeisances (namah). (SB 10.27.11)

Therefore this particular narration is representative ol events that take
place after every manvantara.




1 1.3.16 ||
surasuranam udadhim

mathnatam mandaracalam

dadhre kamatha-rapena
prstha ekadase vibhuh

In the eleventh appearance (ekadase), the Lord (vibhuh), in
the form_of a tortoise (kamatha-riipena), held up on his back
(prstha dadhre) Mandara Mountain (mandaracalam) for the

devatdas and demons churning the ocean (surasuranam

udadhimh mathnatam).




The devatas and demons churned the ocean to receive nectar.

Kamatha means turtle.




1 1.3.17 |

dhanvantaram dvadasamam

(ra

yodasamam eva ca

apayayat suran anyan

moh

inya mohayan striya

In the twelfth incarnat

ion (dvadasamar), the Lord appeared

as Dhanvantari (dhanvantaram), and in the thirteenth

(trayodasamam) He all

the charming beauty o

ured the atheists (anyan mohayan) by

- a4 woman (a fmohayan 3triya)

and gave nectar to the ¢

emigods to drink (apayayat suran).



Dhanvantaram dvadasamam means that the form of
Dhanvantari is the twelfth avatara.

His activity was bringing a pot of nectar.

The use of dvadasamam instead ot dvadasam is poetic license.




Taking the thirteenth form, he let the devatas drink nectar.

What was his form?

As the woman Mohini, he bewildered the demons (anyan).




| 1.3.18 ||
caturdasam narasimham

bibhrad daityendram turjitam

dadara karajair tirav

erakarm kata-krd yatha

Taking the form of Narasimha (narasimhharh bibhrad) as the fourteenth

avatara (caturdasam), he pierced the chest (arav_dadara) of the strong

king of the demons (arjitam daityendram) with his nails (karajair) just as
a WOO£1 cutter breaks@/a'lzé grasS)(erakam kata-krd yatha).

Eraka is a type of grass without joints.



11.3.19 ||
pancadasam vamanakam

krtvagad adhvaram baleh

pada-trayarh yacamanah

pratyaditsus tri-pistapam

Taking the form of Vamana (vamanakarh krtva) as fifteenth avatara

(paficadasam), the Lord went to sacrifice of Bali (haleh adhvaram agad),

begging three steps of land (pada-trayam yacamanah), but desiring to steal

the heavenly kingdom from him (pratyaditsuh_tri-pistapam).

Pratyaditsuh means “he desired to snatch away.”



1 1.3.20 ||
avatare sodasame
pasyan brahma-druho nrpan

trih-sapta-krtvah kupito

nih-ksatram akaron mahim

The Lord, appearing as Parasurama, the sixteenth avatara

(avatare sodasame), seeing (pasyan) the kings harassing the

ana

brahamanas (brahma-druho nrpan), became angry (kupitah)

twenty-one times (trih-sapta-krtvah) annihilated the

ksatriyas (nih-ksatram akarod) from the earth (mahim).



Trih-sapta-krtvah means twenty-one times (3x7).

Krtvah is used as a sulfix after numerals to indicate counting
of repeated actions.

Also numerals with the suftix suc such as trih indicate
repeated actions. (Panini 5.4.17-18)




11.3.21 |
tatah saptadase jatah

satyavatyam parasarat

cakre veda-taroh sakha

drstva purso 'lpa-medhasah

The Lord, born from Parasara in the womb of Satyavati (tatah

satyavatyvam parasarat jatah) as the seventeenth avatara (saptadase),

seeing the meager intelligence of the peaple (drstva puriso alpa-
medhasah), divided up the tree of the Vedas (cakre veda-taroh sakha).

Alpa-medhasah means “having small knowledge.”



11.3.22 ||
nara-devatvam apannah

sura-karya-cikirsaya

samudra-nigrahadini

cakre viryany atah param

The Lord, taking the divine human form of Rama (nara-
devatvam apannah), performed brave actions (cakre viryany

atah param) such as controlling the ocean (samudra-

nigrahadini) with a desire to help the devatas (sura-karya-

cikirsaya).



Nara-devatvam refers to Rama.

Taking the form of Rama, he performed actions such as
Controlhng the ocean.

Since this can be seen even today at Setubandha, it indicates
his show of great power.

Thus it is mentioned here as the chief among all his activities.



| 1.3.23 |
ekonavimse vimsatime

vrsnisu prapya janmani

rama-krsnav iti bhuvo

bhagavan aharad bharam

The Lord (bhagavan) appeared in the Vrsni dynasty (vrsnisu
prapya janmani) in the two forms of Balaramea—and—Krsna
(rama-krsnav iti) as the nineteenth and twentieth avataras

(ekonavimse viméatime) and relieved the burden of the earth

(bhuvo aharad bharam).




The word should be virhsatitame instead of vimsatime, but the
syllable ta is dropped for metrical reasons.

The Lord, appearing in the Vrsni dynasty as the nineteenth
and twentieth avataras, named Balarama and Krsna (rama-
krsnau), relieved the burden of the earth.




11.3.24 ||
tatah kalau sampravrtte

sammohaya sura-dvisam

buddho namnanjana-sutah

[ —

kikatesu bhavisyati

Then (tatah) when Kali-yuga starts (kalau sampravrtte) Buddha, the

son_of Afijana (buddho namna afjana-sutah), will appear in the

EEEE——

province of Gaya (kikatesu bhavisyati) for bewil(feriné the demons

(sammohaya sura-dvisam).

e —

—

Ajina-sitah is another version. Kikatesu means “in the area ot Gaya.”




11.3.25 ||
‘ @2 hasau yuga-sandhyavam

dasyu-prayesu rajasu

janita visnu-yasaso

namna kalkir jagat-patih

At the junction of the yugas (atha yuga-sandhyayarm) when the kings

are almost criminal (dagu;prﬁyesu rajasu), the Lord of the universe

Kélﬁ (asau kalkir namna jagat-patih) will be born (ja_nité) as\the son

of Visnu-yasas (visnu-yasaso).

_a

Kalki will appear from the brahmana named Visnu-yasas.




11.3.26 |l
avatara hy asankhyeya

hareh sattva-nidher dvijah

yathavidasinah kulyah

sarasah syuh sahasrasah

Unlimited avataras (avatara hy asankhyeya) arise from the
Lord (hareh), the treasure house ol pure goodness (sattva-

nidheh), just as (yatha) thousands of small rivers (sahasrasah

kulyah) flow from an inexhaustible lake (avidasinah sarasah

syuh).




This verse summarizes all the avataras since some like
Hayagriva and Harmsa were not mentioned in this list.

e

A comparison is made wi reasure house (sattva-nidheh)
or an ocean of pure sSuddha-sattva forms of -eternity,

knowledge and bliss, be forms cannot be counted.

Avidasinah means inexhaustible.




Normally by giving out water, a lake becomes exhausted.

Countless avataras arise from the I ord like thousands of small
streams (kulyah), natural torrents, flowing from an
inexhaustible lake.

Asankhyeya means not countable.




However there is another meaning: not well known (asamjak

khyata).

Some like the purusavataras are well known.

Others are not so well known.

Pfahléda has said:




itthar nr-tiryag-rsi-deva-jhasavatarair
lokan vibhavayasi hamsi jagat pratipan |
dharmarnh maha-purusa pasi yuganuvrttam
channah kalau yad abhavas tri-yugo ’tha sa tvam ||

In this way by appearing (avataraih) in various incarnations as a
human being, an animal, a great saint, a devata, a fish or a toxteise (nr-tiryag-rsi-
deva-]_H_a_s_jaj you maintain the worlds (lokan Vlbhavayas) kill those who cause
disturbance (jagat pratipan hamsi), and protect dharma in all the yugas
(dharmarh pasi_yuganuvrttam). Great Lord (maha-purusa)! Since you will
appear covered in Kali-yuga (yad tvam channah kalau abhavah), you are called
Tri-yuga (atha sah tri-yugah) N

(SB 7.9.38) _%\Q/%W — A Gliemde MalS &b\
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Channah indicates that the avatara is not well known.




1 1.3.27 ||
rsayo manavo deva

manu-putra mahaujasah

kalah sarve harer eva

saprajapatayah smrtah

All sages, Manus, devatas (rsayo manavo deva), powerful humans

C—

(sons of Manu) (manu-putra mahaqjilsah), along with Brahma’s sons

(saprajapatayah sarve), are also considered to be vibhutis of the Lord

(harer eva kalah smrtah).

Having described the avataras, now the vibhitis are described.



Section — 111

Krsna is Their fountainhead and is

the Supreme Personality of

Godhead (28-29)




11.3.28 ]
ete camsa-kalah purnsah

N

krsnas tu bhagavan svayam

indrari-vyakulam lokam

——

mrdayanti yuge yuge

All avataras mentioned (ete) and not mentioned here (ca), who are

portions of Mahavisnu (pursah or empowered jivas (,

create_happiness in the world (mrdayanti lokam) whenever (yuge
yuge) it is afflicted by the demons and their ideas (indrari-vyakulam).

But Krsna is the ultimate form of Bhagavan (krsnas (tw) bhagavan

svayam). T N e D,




Are all these avataras equal or are they graded?

This verse answers.

Those avataras previously described (ete) and those not
described (ca), are amsas (Matsya, Kirma etc.) and some ot
whom are kala (Kumaras, Narada, etc., gveSavataras) of the
first purusa described (Maha-visnu). -




Thus it is said in Laghu-bhagavatamrta

jhana-sakty-adi-kalaya yatravisto janardanah |
ta avesa nigadyante jiva eva mahattamabh |
vaikunthe’pi yatha seso naradah sanakadayah :

Exalted jivas (jiva eva g;a—ﬁattamﬁ@ empowered by the Lord
(vatravisto janardanah) with portions of his powers such as
knowledge (jhana-sakt -adl-@) are called avesa forms (ta avesa
nigadyante). Examples existing even in Vaikuntha (yatha Valkunthe

api) are Sesa Narada and the Kumaras (Sesah naradah sanakadayah)
(Laghu- bhagavatamrta 1.1.18-19)




Padma Purana says:

avisto bhut kumaresu narade ca harir vibhuh |

C——— C—

The Supreme Lord (harir vibhuh) invested his powers (avistah
abhtit) in the Kumaras and Nérada (kumaresu narade ca).




avivesa prthum devah sankhi cakri caturbhujah ||

The Lord with four hands (caturbhujah devah) holding the conch and
cakra (Sankhi cakri) entered into Prthu (avivesa Prthum). Laghu-
bhagavatamrta 1.4.37 B

etat te kathitan 1 i3 ner mahatmanah |

saktyavesavatarasya caritam sarnginah prabhoh ||

O goddess (devi)! The activities (caritamm) of the great soul
Parasurama (jamadagner mahatmanah), a Saktyéveééyaﬁm of the
Supreme Lord (prabhoh saktyavesavatarasya), holder of the bow
(sarnginah), has been described (etat te kathitam). 1.4.8D




kaler ante ca samprapte kalkinarh brahma-vadinam |
anupravisya kurute vasudevo jagatsthitim ||

At the end of Kali-yuga (kaler ante ca samprapte) Vasudeva
(vasudevah) enters into (anupravisya kurute) Ka_l_ki_ (kalkinam), a
teacher of spiritual matters (brahma-vadinam), and protects the world
(jagatsthitim). Laghu-bhagavatamrta 1.4.42




The Kumaras and Narada are invested with $akti of jiana and

bhaktl L T

Prthu and others are invested with kriya-sakti--action.

Some are invested with great powers and others with little
power.




Included in the first type with great powers are Kumaras and
Narada.

They are called avataras.

Others with less power such as Marici, and the Manus, are
CaJled vibhutis.




But he who was called the twentieth avatara, Krsna is

bhagavan, not an arhsa.

Nor is he an amsi purusavatara.

He is bhagavan.




The avatari, bhagavan is the source of the purusa was already
stated in the verse jagrhe paurusam ruparh bhagavan mahad-
adibhih: Bhagavan accepted the form of the purusa. (SB 1.3. 3.1)

Thus bhagavan is different from the purusa.

It is said:




anuvadam anuktva tu na vidheyam udirayet
na hy alabdhaspadar kificit kutracit pratitisthati

One_should not state—a—predicate (na vidheyam udirayet) before its

subject (anuvadam anuktva), for it cannot thus stand (na _hy kutracit
pratitisthati) without proper suppert (alabdha aspadam kifcit).
(Ekadasi-tattva)

Thus krsnas tu bhagavan means that Krsna (@e subj&t) fulfills
completely the qualities inherent in bhagavan, the predicate.




[t does not mean that Krsna is another form of bhagavan.

Thus it means that Krsna alone is bhagavan, the basis of every
other torm.

This is made clear by the word Gvayann)

This means that Krsna is superior to the purusavatara called

bhagavan and even to Maha-narayara.




Thus in the Chandogya Upanisad it is said jyayams ca
purusah: the purusa is greater than that; sarvam khalv idam
brahma: everything is brahman; yat prana aditya: the pranas
are the Adityas.

Having said this, everything is summarized by saying krsnaya
devaki-putraya: this purusa sacrifice is subservient to Krsna,
the son of Devaki. (Chandogya Upanisad 3.17.6)

By this it is understood that Krsna is superior to the purusa.



But Krsna is counted among the avataras, because he appears
in Mathura and other places situated on the earth planet,
performs astimes like a human, shows mercy to the people of
the material world, and appears and disappears.

Gopala-tapani Upanisad thus says:




sa hovacabja-yonir yo 'vataranarn madhye Srestho ’vatarah ko
bhavati yena lokas tusta bhavanti, yarh smrtva mukta asmat
sarnsarat taranti | kathar asyavatarasya brahmata bhavati

Brahma said (sa hovaca abja-yonih): who is the best among
all the avataras (yah avataranam madhye Srestho avatarah
kah bhavati), by which all the people are satistied (yena lokas
tusta bhavanti), whom remembering (yarn smrtva), they
become liberated from this world (mukta asmat sarmsarat
taranti)? How is this avatara (katham asya avatarasya) the
supreme brahman (brahmata bhavati)?



¢ w5

“But how can you establish that Krsna is the complete form of
God on the basis of this one statement, krsnas tu bhagavan

svayam?

There are countless statements which refute this such as tlle
following:




yados ca dharma-silasya nitararh muni-sattama
tatrarnSenavatirnasya visnor viryani sarnsa nah

O best of munis (muni-sattama), you have also described the
descendants of Yadu, who were very pious and strictly
adherent to religiousprineiptes (yado$ ca nitaram dharma-
silasya). Now, it you will, kindly describe (samsa nah) the
wonderful, glorious activities of Lord Visnu, or Krsna (visnor
viryani), who appeared in that Yadu dynasty with Baladeva,
His plenary expansion (tatra am$ena avatirnasya). (SB 10.1.2)




distyamba te kuksi-gatah parah puman
arhsena saksad bhagavan bhavaya nah
mgbhud bhayam bh_OJLa -pater mumursor

gopta yadinarh bhavita tavatmajah

CEEEEEEEE——

O mother Devaki, by your good fortune and ours (@ @mbd) nah
bhavaya), the Supreme Personality of Godhead Himselt (saksad
bhagavan parah puman), with all His plenary portions_such as
Baladeva (amsena), is now within your womb (te kuksi-gatah).
Therefore you need not fear Kamsa (mabhtid bhoja-pater bhayam),
who has decided to be killed by the Lord (mumiuirsoh). Your eternal
son, Krsna (tavatmajah), will be the protector of the entire Yadu
dynasty (yadinam gopta bhavita). (SB 10.2.41)




tav imau vai bhagavato harer amsav ihagatau
bhara-vyayaya ca bhuvah krsnau yadu-kuriidvahau

— - —
Nore - Nevayono,

A
These two ({av imau) portiens—efthedord (bhagavato harer
ammsav) have entered Krsna and Arjuna (_i_b_a(grsnaﬁ agatau),
best of the Yadu and Kuru dynasties (yadu-kuriidvahau) for
relieving the earth of its burden (bhuvah bhara-vyayaya). (SB

4.1.59)




In the beginning of Bhagavatam, this chapter concerning the

mysterious appearance of the Lord (janma guhyar bhagavato,
SB 1.3.29) is called a sutra, since it threads together (stc)
statements concerning all the avataras.

S\

LW

And in this chapter, ete carhsa-kalah pumsah krsnas tu
bhagavan svayam is a paribhasa-siutra, which supplies a
general definition for the whole work. )




Thus, wherever avataras are described in the Bhagavatam,
others should be known as expansions of the purusavatara,
but Krsna should be known as svayam bhagavan.

This conclusion is prevalent everywhere in the Bhagavatam.

It has been said:




paribhasa hy eka-desastha sakalam
sastram abhiprakasayati yatha vesma-pradipa

The paribhasa statement (paribhasa hy), situated in one place
(eka-desastha). hghts up (abh iprakasayati) the whole
scripture (sakalarh $astram), just as a lamp lights up the
whole house (yatha vesma-pradipa).

This stitra appears once in the work and is not continually
repeated.




Though there are millions of statements in the scripture, this

sutra controls them all like a king. e covve &
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Thus statements which contradict the stitra must be eXRlamed
so that they agree with the sttra.

That is because these contrary statements are weak, since they
belong to secondary subjects in the work, and because the
stitra’s statement is strong, being supported by sruti.




Thus these statements should be harmonized with the siitra by giving
them another meaning, according to the rule

Sruti-linga-vakya-prakarana-sthana-samakhyanam
aradaurbal tha- karsad
samavaye paradaurbalyam artha-vipra arsarﬁw 403
WHere there is a combination W) of Eupe_@g_il;afemﬁ&t@,
(srutl-hnga-vakya) @M philosophical stances,
_ e (prakarana-sthana-samakhyanam), the later
statements are considered progressively weaker in authority (para
daurbalyam), because of their possibility of contrary meaning (artha-

viprakarsad). (Jaimini-statra 3.3.14)

inference,




This is not just deference to a rule.

Sridhara Svami has reconciled things in this way in many
places.

Since there are many different avataras such as Matsya and
Karma, and Krsna himself has two-armed and tour-armed
forms, and as_well displays ages such as kaumara and kaisora,
and they are all said to be eternal, does that mean that there
are many Gods.




No. The Tenth Canto says bahu-murty-eka-murtikam: he is
one God manifested as many. (SB 10.40.7) o

The jiva at different times shows different temporary forms
with less or more power, but the one Supreme Lord who
pervades everything, by his @goncewaﬁl‘e CIeTRY, can
simultaneously have infinite eternal lorms which are not
ditterent from him.




The jivas show infinite variety simply because there are
infinite jivas.

g
The Lord shows infinite variety of forms by being éle persgn.

Thus when the jiva sees the Lord he perceives the Lord as it

there are manyTords(ike ji\f%




The supreme lord, bliss alone, knowledge alone, and all

- \
pervading, mamfests ,andq
J o
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ided and

Is it possible for the in
subdivided?

Maha-varaha Purana says:




sarve nityah sasvatas ca

dehas tasya paratmanah

hanopadana-rahita

naiva prakrti-jah kvacit

“All the bodies (sﬁawe dehah) of the Supreme Soul (tasya
pgratmanah) are eternal and unchanging (nityah sasvatas

ca). They never undergo loss or gain (hana upadana-rahita),

and they are never creations of material nature (naiva

prakrti-jah kvacit). o




paramananda-sandoha

jiana-matras ca sarvatah

sarve sarva-gunaih ptarnah

sarva-dosa-vivarjitah

- —

“In all conditions (sarvatah) they are full of the greatest
intense__ bliss  (paramananda-sandoha) and  pure

consciousness (jiana-matras ca), endowed with all
auspicious qualities (sarve sarva-gunaih purnah) and devoid
of all faults (sarva-dosa-vivarjitah).




This is true, but though the arhsa forms are perfect and

complete, they are called armhsa because they display only
various degrees of the lord’s qualities such as sweetness,
power, and mercy.

According to the particular goal, lesser powers are shown, in
the forms known as arnsa.




Real completeness means fully displaying all the powers in

full.

EEE——

. S —

This takes place in the @msi

In Laghu-bhagavatamrta it is said:




1.5.90-91
sakter vyakitis tathavyaktis taratamyasya karanam
saktih samapi puryadi-dahe dipagni-puinjayoh |
51tady-art1-ksayenagm—punj ad eva sukham bhavet

The (manifestation’/ and @ mamfesta;Qa_ of &akti (Sakter vyaktih tatha

avyaktifif—1s the cause of grading the armsi and the amsa (taratamyasya
karanam). Though the Sakti (saktih) of the lamp and the honfire (dipa agni-
punjayoh) is_the same (samapi) in_that both can burn down a town (puryadi-
dahe), only from the bonfire (agni-punjad eva) one obtains comiort (sukharm
bhaver) because it destroys cold and other types of suffering ($ita ady-arti-
ksayena).

—

Thus the difference between different forms hecanse of display of complete or

partial features has been experienced by the great realized devotees.




13.8.3 1|
asinam urvyam bhagavantam adyam
sankarsanar devam akuntha-sattvam
vivitsavas tattvam atah parasya _
kumara-mukhya munayo 'nvaprcchan

One time the sages headed by Sanat-kumara (kumara-muakhya

munayah), being £h1losoghMbLanmsme (tattvam viyitsavah),
Wlth a desire to know the nature of Vasudeva (parasya bhagavantam
adyam) asked questions to Sankarsana (sankarsanam devam

anvaprcchan) who has indestructible knowledge (a kunﬁa—sattvam)

who was situated below Patalaloka (asinam urvyarm).




13.8.4
svam eva dhispyam bahu manayantam _
vad vasudevabhidham amananti
pratyag-dhrtaksambuja-kosam isad
unmilayantam vibudhodayaya

Worshipping the form of (vad_vasudeva abhidham), his
own shelter (syam eva dhisnyam), who is praised by the wise
(manayantam bahu amananti), Qankarsapa slightly opened (isad
unmilayantam) his lotus eyes (ambuja-kosam) concentrated deep in
meditation (pratyag-dhrta aksa), for giving benefit to the sages
(vibudha udayaya).




There is nothing contradictory if there are differences between

the armsi and amsa, since the Lord is spiritual substance.

—
_J

Varaha Purana says svams
isyate: there are two types of ams$as, the expansions of the
Lord and the jivas.




Sridhara Svami_says, “Though the forms such as Matsya
possess all powers and all knowledge since they are avataras,
according to the circumstances they display certain amounts of
knowledge and action, and the Lord enters into the Kumaras,
Narada and others by his expansions or parts of his
expansions.

There is an ancient explanatory verse:



nrsimho jamadagnyas ca kalkih purusa eva ca |
bhagavattve ca tatrader aiSvaryasya prakasakah ||
narado ’tha tatha vyaso varaho buddha eva ca |
dharmanam eva vaividhyad ami dhar_nm;p_radarsakah |
ramo dhanvantarir yajiah prthuh kirti-pradarsinah |
balaramo mohini ca vamanal sri-pradhanakah ||
dattatreyas ca matsyas ca kumarah kapilas tatha |
jinana-pradarsaka ete vijiatavya manisibhih ||
narayano naras$ ceti kiirmas ca rsabhas tath3 |
vairagya-darsino jieyas tat-tat-karmanusaratah ||
krsnah purna-sad-aisvarya-madhuryanar mahodadhih |
antarbhuita-samastavataro nikhila-saktiman ||




Nrsithha, Parasurama, Kalki, and the purusavataras show the
power of the Lord. Narada, Vyasa, Varaha, and Buddha show
dharma, because they preach various paths of dharma. Rama,
Dhanvantari, Yajfia and Prthu display fame. Balarama, Mohini
and Vamana dlspl_y_beauty Dattatreya, Matsya, the Kumaras
and Ka@ display knowledge which should he known by the
wise. Nara-narayana, Karma and Rsabha display detachment
by their respective actions.




Krsna is the great ocean of complete sweetness and complete
display of the six aiSvaryas mentioned in the other forms
above.

He contains all avataras within himself, and is the possessor of
all saktis.




The verse mentions the goal common to all the avataras.

The avataras create happiness (mrdayanti) in the world
whenever (yuge yuge) it is afflicted (vyakulam) by the demons
(indrari) and their ideis.

[




11.3.29 |
janma guhyam bhagavato

ya etat prayato narah

sayarh pratar grnan bhaktya
duhkha-gramad vimucyate
- puvier €L |
The pure person (yah etat jgzay/a@ narah) who chants
(sayam pratar ) with devotion (bhaktya) the glories of
the Lord’s appearance (etat bhagavato janmah), which is
mysterious (@I@, becomes free from all sorrows (duhkha-

‘oramad vimucvate).




This describes the results of glorifying the avataras.

Guhyam means very concealed or mysterious.

Grnan means “glorilying.”




11.3.30 ||
etad raipar bhagavato

hy araipasya cid-atmanah

maya-gunair viracitam

mahadadibhir atmani

This material realm (etad), composed of the material gunas (maya-
gunair viracitarh) and the elements from mahat-tattva to earth
(mahad adibhih) and with _the Paramatma as its basis (atmani), is a

material form of the Lord (bhagavato riparh) who has a spiritual form
of _consciousness (cid-atmanah) and is devoid of a material form

(arfipasya).




“The universal form of the I ord has been recommended as the
first type of worship in the Second Canto and other places
with such verses as patalam etasya hi pada-mulam: Patala is
the base of his feet. (SB 2.1.26) Why is this not considered an

avatara of the Lord?”

This verse answers.



This material realm, composed of collective and individual universes,
is a material form of the Lord who has a spiritual form of

consciousness _(cid-atmanah) _and is devoid of & Tnareriat form
(arﬁBasya);

This @ri 1 is_composed of the material gunas and the
elemﬁ:a[s_fmm—maha{—ta.um to earth (mahadadibhih) situated on the
paramatma as its basis(élﬂljl

- o —

In other words this universal form composed of matter is not counted
among the avatarz 1 as Matsva and Kiirma composed of visuddha-

sattva.



11.3.31 ]
yatha nabhasi meghaugho

renur va parthivo 'nile

O

evam drastari drSyatvam

aropitam abuddhibhih

Just as unintelligent £eople (yatha abuddhibhih) attribute (aropitam)
clouds (megha oghah) to be the sky (nabhasi) and particles of dust

(parthivo renur va) are attributed to be the air (@nile), so

unintelligent people (evam@buddhlbhlﬁi_)see @) the universe,

the visible form of the Lord (drsyatvam) as the Lord (drastari).




To what can this be compared?

Just as a group of clouds are attributed to the sky or particles
of dust are attributed to the air, so this universal form is
attributed to the Lord.

It is like a man on a pedestal being called “the pedestal.”




The universal form, situated in the Lord is called the Lord.

.
A\

This is the meaning.

What is seen (drsyatvam), what is controlled by the Lord, is
attributed to be the seer or the controller, the Lord (drastari)
who is actually invisible, by foolish people (abuddhibhih).




Though sky and air are invisible, we see the sky because it is blue
or the air because it is dusty.

The adventitious qualities of cloud and dust which are visible are
attributed to be the sky and air which are actually invisible,

because they become visible through the clouds and dust.

Thus the meaning here is that the Lord, Giible as the universe)is
thus worshipped by the yogis situated at the lﬁeginning stage of

practice.
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Superior to the gross universal form (atah param) is that form which
is_invisible (yad avyaktam), devoid of the specific bodily parts
(avyudha-guna-hrmhitam), since it cannot be seen-or-heard (adrsta-
aéruta-vastutvgt). This is like the subtle body of the jiva (sah jivah),
which in the instrument of rebirth for the jiva (yat punar-bhavah).




Just as yogis worship the visible form of the universe as the Lord, even
though it is material, oher yogis worship a subtle form of the universe

as the Lord, even though it is also material. i — T
. > ___gy\o.\'%?cs)
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These forms are described later: AN

fun) Iﬁhagavad—ruﬁb aya te_ hy anuvarnid
(ubhe api(ia; grhnan maya-srst @)ﬁlsata}]

The wise (vipascitah) do not accept (na grhnanti) these two tforms of
the Lord (amuni bhagavad-rupe ubhe) described by me (maya te hy

anuvarnite) since they are composed of matter (maya-srste). (SB
2.10.35)




—
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’sya gandho mukham agnir iddhah
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The devatas such as Indra are his arms (indradayo usrah bahava
ahur). The devatas of the directions (disah) and the organ for hearing
(implied) arise from his ears (amusya karnau). Sound arises from his
organ of hearing (3abdah amusya Srotram). The Asvinis (nasatya-
dasrau) and the organ for smelling (implied) arise from his nostrils
(paramasya nase). Fragrance arises from his organ of smelling
(gandhah asya ghrano). Flaming fire is his mouth (iddhah agnir asya
mukham). (SB 2.1.29)




P
'\"V vijfiana-saktirh mahim amananti_
sarvatmano 'ntah-karanarm g giritram

asvasvatary-ustra-gaja nakhani

sarve mrgah pasavah Sroni-dese
They say (amananti) that @at-tatw (mahim) is his @
(vijhana-saktirh). Rudra (giritram) is__his false ego
(sarvatmano antah-karanam). Horses, mules, camels and
elephants are his nails (asva asvatary-ustra-gaja nakhani). All
animals (sarve mrgah pasavah) are his hips (Sroni-dese). (SB
2.1.35)




The subtle form is different from the gross form of the
universe.

It is actually invisible or subtle (avayktam) because it is devoid
of specitic forms (avyudha-guna-brmhitam); it does not have
evolved hands and feet.

Why? It is not like things with form, like you, I or Indra who
can be seen and heard (adrstasruta-vastutvat).




What is the proof of its existence?

The subtle body is the prootf.

The word jiva should be understood to mean the imposition
on the jiva of the subtle body.




“The gross body of the jiva is his false designation far
enjoyment in this world. Why do we need to make another

false designation?”

Because by this subtle body the jiva takes repeated births,
involving leaving a body, entering a body and remaining in a

body.

This would be impossible without the subtle body.



These forms are attributed to be the Lord, but are not actually
the Lord, because both the gross and subtle bodies are
material and their souls are the jivas individually and
collectively.

[t is said:




virad hiranyagarbhas ca karanarh cety upadhayah |
isasya yantribhir hinam turiyam tat pracaksate ||

The universal form of matter (virad), Hiranyagarbha (the form of the
collective_jivas) (hiranyagarbhas ca), as the cause of the universe

(karanarm ca ity), is false (upadhayah). The state of the Supreme Lord

(isasya) is said (pracaksate) to be devoid of such limitations (turiyam
yantribhir hinam).

And the Bhagavatam says that both these forms should net-be
worshipped as quoted above with amuni bhagavad-rape. (SB 2.10.35)




o 11.3.33 |

N v SRR —
Al S )V,«“" &7 yatreme sad-asad-rupe
(\9\}\ -6"ss w o .. - T
w O pratisiddhe sva-samvida
A . .

RV SE avidyayatmani krte
o g A e 11 ,
S G‘\f,@' iti tad brahma-dar§anam

When the gross and subtle material forms (yatra ime sad-

asad-rupe), which are impositions on the soul in ignorance

(avidyaya armani krte), are removed (pratisiddhe) by the

rea.

bra.

lization of the devotees (sva-sarivida), one can realize

hman (tad brahma-darsanam).



If this is actually all material how can we see brahman?

This verse answers.

-

These two material forms gross and subtle are removed.

This means that the non-material form of the lord is not
removed.




These forms are removed by the realization (samvida) of the
Lord’s devotees (sva).

Why are these to forms not situated in the Lord?

These forms are imposed on the jiva by ignorance, and are not
situated in the Lord.




It is said:

dehahankaranad dehadhyaso jive hy avidyaya |
na tatha jagad-adhyasah paramatmani yujyate ||

c—

The imposition of body (dehadhyaso) exists in the jiva (jive)
hy ignorance (avidyaya), by identitying with—the-body (deha
ahankaranad). In this manner, the universe is not imposed
upon the Paramatma ( na  tatha  paramatmani  jagad-
adhyasah). With the removal of these two material forms
(implied), one can seen brahman (yujyate).




11.3.34 |
yady esoparata devi

maya vaisaradi matih

sampanna eveti vidur

mahimni sve mahiyate

When maya_or ignorance weakens m_a'l_ya devi, uparata), the
Lord bestows his mercy on the jiva aiéﬁradi matih). The jiva

becomes endowed with this treasure (sampanna eva). The wise
understand that (iti viduh), being situated in this glorious pasition

(sve mahimni), this person is worthy of worship (mahiyate).




Vaisaradi refers to the Lord who is skiltul (visarada) at
understanding what is benetficial for his devotees.

-«

He thinks, “Let this jiva see me.”

It the mercitul desire ot the Lord arises, then he acts in this
way.

“—

BN

There is no other way.



yam evaisa vrnute tena labhyas tasyaisa atma vivrnute tanum
svam: the Lord reveals himself unto that person whom he

alone chooses. (Mundaka Upanisad 3.2.3) ]

Or vaisaradi matih can mean “the person who thinks of the
Lord.”

Thus the first line means “If Mayva-devi withdraws her
influence, then the Lord favors the devotee” or “When Maya
withrdraws her influence, the jiva thinks of the Lord.”




The person, thinking in this way or endowed with the Lord’s
mercy, is well Turnished (sampannah), whereas others are

W @{&A\s‘»’&j 5 (Freetvy st
/ n& 1 > )L! ]

U Lot
who is situated in_this glorious

position (sve mahimni) is worthy of worship (mahiyate).

E—

The wise un




11.3.35 ||
evam janmani karmani

hy akartur ajanasya ca

varnayanti sma kavayo

veda-guhyani hrt-pateh

Thus, rejecting the two versions of the universal form ), the
wise (kavayah) glority (varnayanti sma) the highest subject of the

Vedas (Veda;gllhyani)--the birth and activities (janmani karmani) of

the Supreme Lord, who resides in the hearts of all beings (unlike the

universal form) (hrt-pateh), who has no material birth and no material

activities (unlike the jiva) (hy akartur ajanasya ca).



Evam means “thus rejecting these two material forms.”

Although the Lord is not born he is also born, according to the
sruti text ajayamano bahudhabhijayate: not being born, the
Lord appears as many. (Maha-narayana Upanisad)

—_—

The Lord is not the doer, but performs actions.

q—




According to Sruti text na casya karvam karanam ca vidyate:

the Lord has no senses and no body. (Svetasvatara Upanisad
6.8)

|
S w6 Vel

JWe Qe °

And as well Sruti says svabhaviki jhana-bala-kriya ca: by his
nature the Lord’s actions are endowed with knowledge and
strength. (Svetasvatara Upanisad 6.8)




QN ch&"
“But OTiE also sees birth and actions of the jiva, who actually
has no birth and no material actions.”

T_hat is true.

/7
But the jiva’s birth and actions are related to matter, and_the

[ord’s birth and actions are without relation to matter at all.




This is the difference.

Tllese facts about the Lord’s birth and actions are established
in the all Vedas because they are the highest, most excellent
truths (veda-guhyani).

This means that the facts about the jiva are different, being
inferior, because his birth and actions are related to matter.




The Gita also says janma-karma ca me divyam evam yo vetti

tattvatah: he who remembers my birth and actions as non-
material does not take birth.(BG 4.9)

Referring to the Lord as ért-pateh (Lord in the heart,
Paramatma) indicates that the universal form is not
considered among the avataras, since it does not reside in the
heart.




1 1.3.36 ||
sa va idam visvam amogha-lilah
srjaty avaty atti na sajjate 'smin
bhiutesu cantarhita atma-tantrah

sad-vargikam jighrati sad-gunesah

The independent lord (sah atma-tantrah), who has spotless pastimes

(amogha-lilah), who has entered into all beings_ (bhuitesu ca antarhita),

creates, maintains and destroys (srjaty avaty atti) this universe (idam

———

visvam). Being the master of the six senses (sad-gunesah), he contacts the

———————0

six_sense objects ((sound, touch, form. taste. &eﬂ,and—@@g@) (sad-

vargikam jighrati) without being attected (na sajjate asmin).




There are many other remarkable qualities of the Lord.

First his unlimited power is described.

From far off, the Lord senses the six sense objects (sad-

vargikam), but is not attached to them.




Why?

He is the master of the six senses (sad-gunesah).

Or he is the master of the six auspicious qualities (aiSvarya,
virya, yasas etc.)

————

Thus he experiences happiness arising from these six qualities.



. a,»*e; Q 11.337 |

iy na casya kascin nipunena dhatur
\\"\' ) avaiti jantuh kumanisa utih
namani riapani mano-vacobhih
santanvato nata-caryam ivajiah oy QYRR
o CHue TureliTgeuce L_”l-) ",‘;’3‘"::» “Q\::Ec ‘b:i el ety
The falsely intelligent person J fanisd\jantuhy, with skill in jhana or yoga

(kascid nipunena) cannot understand ( using their mind and words

(mano-vacobhih) the pastimes (@ y and forms (namam(rupan)) of the

Lord (asya dhatur) who distributes these whenever he descends (santanvatah)

]ust as an ignorant person cannot appreciate the performance of an actor (nata-

caryam iva ajnah).




The Lord cannot be understood by material knowledge By

skill in jAana or yoga (nipunena) no ignorant person
(kumanisa jantuh) can understand the pastimes (tih), names
and forms of the Lord through material mind and speech,
since the lord is beyond mind and words.

He who is devoid of bhakti, the jiani, says that any object
with the name and form is illusory.




That notion is indicated by nisa (person with

baZd intelligence).

The Lord broadcasts (santanvatah) these names and lforms
when he repeatedly appears in the world by his mercy.

An example of ignorance is given.




The person ignorant of drama cannot understand the names
and forms indicated by the actor through theatrical gestures of
the hands and poetic words indicating the moon or the lotus.

Thus he does not appreciate the drama and says there is no
rasa.

The person in knowl irectly experiences the rasa, which

pervades all his senses and heart.




o 11.3.38 |

o sa veda dhatuh padavim parasya
My 4 p parasy
J 7 duranta-viryasya rathanga-paneh a1
yasy . g’
\de/ yo 'mayaya santatayanuvrttya T—ove
blla] eta tat-pada-saroj a-gandham [ (S rnen

ﬂo.mg(‘“"""‘:. “%

He who worships (yah bhajeta) scent of4lfe lotus feet of the Lord (tat-pada-

(@mﬁyavﬁ
fazorable attitude (anuvrttya), knows @ the greatness (padavim) of the

holder of the cakra (Zrathanga-ﬁaneh ), the possessor of infinite prowess (duranta-
viryasya). A/v—_c.gd’\o.
/7 ‘

The Lord is understood by bhakti.

saroja-gandham), sincerel continuously (sal\ltatava), and with




11.3.39 ||
atheha dhanya bhagavanta ittham

yad vasudeve 'khila-loka-nathe

kurvanti sarvatmakam atma-bhavam

na yatra bhiiyah parivarta ugrah

O men of knowledge (bhagavanta)! You are the most fortunate in this
world (atha iha dhanya), because @ when people concentrate their

minds exclusively (kurvanti sarvatmakam atma-bhavam) on Krsna

(@;ude@, the lord of all the worlds (@hila-loka—nét&), by asking
such questions (Titham), they cease painful repetition of birth (na
yatra bhiyah parivarta ugrah).




Suta speaks to Saunaka and the sages, who were lamenting,

“Since we are without bhakti, let us become the object of
criticism!”

According to Vaisnava-nirukti, sarvajiah vetti_ vidyam
avidyam ca sa vacyo bhagavan: the word bhagavan means he

who knows knowledge and ignorance.




Thus in this verse bhagavantah means knowledgeable sages
rather than great devotees, since they were not so advanced.

When persons concentrate their minds —completely

(sarvatmilzam —atmabhavam) on Vasudeva, there is no more

repetition of birth and death ({rwa\r@. A




Section — 1V

Glories of Srimad Bhagavatam

(40-44)



1 1.3.40 ||

idarh bhagavatam nama

puranam brahma-sammitam

uttama-sloka-caritam

cakara bhagavan rsih

nihsreyasaya lokasya

dhanyam svasty-ayanarh mahat

The Supreme Lord Vya'lia (bhagavan rgl__h) wrote () the greatest (mahat),
most auspicious (dhanyar) Purana called Bhagavatam (idarh bhagavatarn nama

puranam), which bestows all human goals (svastv-avanam), is non-difterent

from Krsna (brahma-sammitam purapam), and describes the activities and

qualities of the Lord (uttama-sloka-caritam), for the highest benefit of the world

(lokasya nihsreyasaya).



“O Suta! What novel scripture, unheard before this time, are
you reciting?”

To this, Suta replies in this verse.

—

Brahma means equal to Krsna. Rsih refers to Vyasa.




11.3.41 |
tad idarh grahayam asa

sutam atmavatam varam
sgrva—vedetihﬁsémam

saram saram samuddhrtam

C——

Vyasa had his son (sutam), best of the self-controlled

(atmavatarh varam), study this scripture (tad idarh grahayam asa),

Wthh is the very essence (saram sarath samuddhrtam) of all the

Vedas and histories (sarva-veda itihasanam).




Vyasa affectionately fed the Bhiagavatam, the essence of El_le
essence of the Vedas, like butter appearing from churning
yogurt, to his son Sukadeva. Bl

This indicates that his effort of churning the Vedas was
successtul.

And Sukadeva, though the best of the self-realized souls
@imavatam >Svaram), took it with greed, because of its
wondertul taste.




1 1.3.42]]
sa tu samsravayam asa

maharajam pariksitam

prayopavistam gangayam

paritam paramarsibhih

Sukadeva spoke it (the Bhagavatam) (sah tu samsravayam asa) to

King Pariksit (maharajamn pariksitam), who was surrounded by great

sages par_a_l_l_l_a rsibhih), as he sat fasting till death (prayah

upavistar) on the bank of the Ganga (gangayam).




Prayopavistam (literally “sitting till death”) means “sitting
down while fasting till death.” —

It is like the expression go-dohanam aste; he sits until the
milking of the cow is Tinished.

Medini says prayo marananasane mrtyau bahulyayor: prayo
means lasting till death, death, majority and similar.

~




| 1.3.43]|
krsne sva-dhamopagate

dharma-jianadibhih s;llg.

kalau nasta-dréam esa

puranarko 'dhunoditah

O

E——

Though Krsna left Dvaraka, arrived at Prabhasa, and then disappeared

(krsne sva-dhama upagate) along with his six great qualities (dharma-

jnanadibhih saha), this Purana (esa puranah), another form ot the sun

rkah)) has now risen (adhuna uditah) in Kali-yuga (kalau) tor those

who have lost their knowledgg(nasta—dréﬁmz.




What more can be said?

You asked where dharma has taken shelter (SB 1.1.23)

Please understand the answer now.

—

Krsna having departed from his abode Dvaraka (sva-dhama),

arrived at (upagate) Prabhasa, and then disappeared along
with his six powers such as dharma and jiana.




The details are not mentioned clearly because the pastime of
Krsna’s disappearance causes disturbance to the devotee.

Nasta-drsam refers to persons who have lost knowledge.

The word drk (sight) suggests a verse at the end of the
Eleventh Canto: -




apasyatas tvac-caranambujam prabho
~ drstih pranasta tamasi pravista
diso na jane na labhe ca santim
‘yatha nisayam udupe pranaste

Just as on a moonless night people are merged into darkness
and cannot find their way{yatha nisayam udupe pranaste),
now _that I have lost sight of Your lotus feet (apasyatas tvac-
caranambujarm), my Lord (prabho), I have lost my vision
(drstih pranasta) and am wandering blindly in darkness
(tamasi pravista). I cannot tell my direction (diso na jane),
nor can 1 find any peace (na labhe ca santim). (SB 11.30.43)




From that, the tollowing inference can be made.

VTN e

Krsna is the sun, and Mathura is like the Sunrise Mountain.
Prabhasa is the Sunset Mountain.

The righteous persons are like cakravaka birds which mourn

in the night and rejoice in the day.




The evil persons are like fog.

Darkness is the totality of sins.

-

The devotees are like a grove of lotuses.

Krsna is clearly compared to the sun in the following verse:




krsna-dyumani nimloce girnesv ajagarena ha
kirh nu nah kusalar brayarm gata-srisu grhesv aham

Since Krsna has disappeared like the sun (krsna-dyumani nimloce),
how can I describe (kim aham nu brayam) the condition of us, his

friends (nah kusalar), devoid of splendor (gata-srisu), whose houses
have been swallowed (girnesu grhesu) by the snake of lamentation
(ajagarena ha)? (SB 3.2.7)

Though the sun of Krsna has set, the sun of the Bhagavata Purana has
risen.

—

A form correspondine to the sun becomes the sun.



1 1.3.44]|
tatra kirtayato vipra

viprarser bhuri-tejasah

aham cadhyagamarm tatra

nivistas tad-anugrahat

so 'harmh vah Sravayisyami

yathadhitarm yatha-mati

Seated in the assembly (tzgra nivistah), out of his great mercy (tad-anugrahao, I
learned this scripture (aharh ca adhyagamarn) from the powerful Sukadeva

(viprarser bhiri-tejasah), who recited it there (tatra kirtayatah). I will teach you

this scripture (sah aham vah sravayisyami) as I learned it (yatha adhitam),

according to Sukadeva’s realization (yatha-mati).




Sitting at one place in the assembly (tatra nivistah), getting
his _mercy, | learned (adhyagamam) this scripture from
Sukadeva (viprarseh), who recited it in the assembly (tatra).

That Stita was present there is understood from the following:




imam vaksyaty asau suita rsibhyo naimisalaye
dirgha-satre kuru-srestha samprstah saunakadibhih

Q best of the Kurus (kuru-srestha )! Suta_Gosvami who is sitting
before us (asau suta) will speak (vaksyaty) this Bhagavatam (imam)
to the sages (rsibhyo) assembled in the great sacrifice (dirgha-satre)
at Naimisaranya (naimisalaye) when questioned by (samprstah) the
members of the assembly headed by Saunaka (saunakadibhih). (SB
12.4.43)

I do not concoct anything (yathadhitam) but follow Sukadeva who
understood everything, grasping its full extent with his intelligence
(yatha matih).
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