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Canto One — Chapter Three

List of the Avataras

Krsna Is the Source of All
Incarnations



Section — 1

The three roles of the

purusa-avataras (1-5)



11.3.4 ]
pasyanty ado ripam adabhra-caksusa
sahasra-padoru-bhujananadbhutam
sahasra-murdha-sravanaksi-nasikam

sahasra—magl_y—ambara—kundalollasat

With spiritual eyes (adabhra-caksusa), the devotees see (pasyanty)
this amazing form (ado ropam) with thousands of legs—and—arms

(sahasra-pada-tiru-bhuja), thousands of heads (anana adbhutam

sahasra-murdha), ears, eyes and noses (Sravana aksi-nasikam),

shining (ullasat) with thousands of crowns earrings and clothes

(sahasra-mauly-ambara-kund.




\fieta Pt
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Those who have reached perfection by bhakti se@.

Adabhra means “not scant,” spiritual.



| 1.3.5 |
etan nanavataranam

nidhanam bijam avyayam

/////

deva-tiryan-naradayah

He (etad) is the indestructible source (nidhﬁna Abijapd) of

various avataras (nana avataranam). His expansion is Brahma and

Brahma’s expansions are Marici and others (yasya amsa amsena).
Through them the Lord creates QS?iyantgj the devatas, animals and

CE——

human beings (deva-tiryag-nara adayah).




Previously it was said that the Lord was complete with

This verse shows that.

Though he acts as the source (bijam), he is equal to many
seeds.

Therelore he is called a storeroom or treasure (nidhanam).



He is the amsi, the source of the avataras who will be discussed in
this chapter.

And he is eternal (avyayam).

His part is Brahma and Brahma’s parts are Marici and others.

By them, the Lord creates the devatas and others.

The devatas are considered the Lord’s vibhitis.



Section — 11

Description of 22 incarnations that

appear within this universe (6-27)



11.3.6 |
sa eva prathamar devah

kaumararh sargam asritah

cacara duscaram brahma

brahmacaryam akhanditam

Garbhodakasayi (sah eva devah) first (prathamarin) made his
appearance (sargam asritah) in the Kumaras (kaumararh).

Becoming brahmanas (brahma), they undertook (cacara)

continuous (akhanditam), severe (duscaram) vows of

brahmacarya (brahmacaryam).



Now the avataras starting with the Kumaras are described.

Padmanabha, Garbhodakasayi, who carries out creation of
the devatds and others through portions of his portion,
Brahma, made his appearance in the Kumaras (kaumaram
sargam asritah).

Becoming brahmanas (brahma) they undertook vows_of
abstinence (brahmacaryam cgg@_ga).




This means that they preached this by their conduct to the
world.

HATH
The words first, second. etc. are only enumerating the

avataras_and not indicating the exact chronology of the
avataras’ appearances.




11.3.7 |
dvitiyam tu bhavayasya

rasatala-gatam mahim

uddharisyann upadatta

yajiiesah saukaram vapuh

Secondly (dyitiyam tu) the Lord of sacrifice (yajiiesah), litting
up (uddharisyann) the earth (mahim) from Rasata. a (rasatala-
gatam), for its wellare (asya bhavaya), took the form of the

boar (saukaram vapuh upadatta).



His activity is described by the words “he lifted up the earth
for its weltare.”

@—

In each case the avatara and his activity has been mentioned.




1 1.3.8 ||
trtiyam rsi-sargam vai

devarsitvam upetya sah

tantram satvatam acasta

naiskarmyarh karmanam yatah

Third (@ the Lord (sah), making his appearance (upetya)
among the sages (rsi-sargam) as Narada (devarsitvam), produced
(acasta) the Parficaratra scriptures (satvatam tantram) from which

(yatah) one learns how devotional activities free one from the bondage
of karma (naiskarmyarn karmanarm).




The Lord making his appearance among the sages as Narada,
made the Paficaratra texts (tantram satvatam).

From these one can learn that devotional activities

(karmanam) will liberate one from the bondage of karma
(naiskarmyam).




| 1.3.9 ||
turye dharma-kala-sarge

nara-narayanav rsi

bhutvatmopasamopetam

akarod duscaram tapah

Fourth (turye), appearing in the wite of Dharma (dharma-
kala-sarge), he became (bhutva) Nara-narayana (nara-

narayanav rsi), and performed (akarod) severe austerities

(duscaram tapah) which give peace to the soul (atma

upasama upetam).



Turye means fourth.

Dharma-kala, part of Dharma, refers to the wite of Dharma,
since the Sruti says ardho va esa atmano yat patni: the wife
is half of oneself. B

| —

Appearing in her (sarge) he became the two sages.

—

They are considered one avatara.



11.3.10 |
pancamah kapilo nama

siddheéah kala-viplutam

provacasuraye sankhyam

tattva-grama-vinirnayam

g—

The fifth incarnation. named Lord Kapila (pancamah kapilo nama), is

foremost among pertected beings (siddhesah). He gave an exposition

(provaca) of the creative elements (tattva-grama-vmlrnayam) and
metaphysics (sankhyarn) to Asuri Brahmana (@.u:a;z.d for in course of
time this knowledge had been lost (kala-viplutam).

e

Asuri is the name of a brahmana.




1 1.3.11 ||
sastham atrer apatyatvarm

vrtah prapto 'nasuiyaya

anviksikim alarkaya

prahladadibhya tcivan

The sixth incarnation of the purusa (sastham) was the son of the sage

Atri (atrer apatyatvam). He was born from the womb of Anastya

(prapto anasuyaya), who prgxgd for an incarnation (vrtah). He spoke
on the subject of transcendence (anviksikim ucivan) to Alarka,
Prahlada and others [Yadu, Haihaya, etc.] (alarkaya prahladadibhya).




Being selected by Anastya, the wife of Atri, he became her
son.

This is described in the Brahmanda Purana in the story of the
pativrata:




anasttyabravin natva devan brahmesa-kesavan |
ylyarh yadi prasanna me vararha yadi vapy aham |
prasadabhimukho bhiitva mama putratvam esyatha ||

Offering respects , Anasttya spoke (anasiiya abravit) to the
Brahma Slva and Vlsnu (devan brahma 1sa-kesavan) It Vo-1_1§are
pleased with 1 me (yayarn \Lgdl_p]:asanna_me) “and consider me worthy
of _blessing (vararha yadi vapy aham), being merciful (prasada
abhimukho bhiitva), you should become my son (mama putratvam
esyatha). -

&

—

Cg—

Anviksikim means knowledge of the atma.



% 11.3.12 |

2 d tatah saptama akiityarn

NAJJ «uf"}éz:é"s ilcer yajiio 'bhyajayata

@ ﬁv"‘ xa‘y — _d .h .
& sa yamadyaih sura-ganair
& vaﬁg ¥  apat svayambhuvantaram

®©d* S _
©
The seventh incarnation was Yajna (tatah saptama yajnah), the son

of Pra}épa.ti_Ruci and his wife Akad (@er akﬁtyam abhyajayata). He
protected the period during the change of the Svayambhuva Manu
(s-éTlsv_/aya_nﬂahuVantaram apat) and was assisted by demigods such as

His son Yama (yamadyaih sura-ganair).




The Yamas were Yajiia’s sons.

With the assistance ofthe devatids named the Yamas, he gave
protection during the reign of Svayambhuva.

At that time he became Indra.



1 1.3.13 ||
astame merudevyam tu

nabher jata urukramah

darsayan vartma dhiranam

sarvasrama-namaskrtam

Elghth (astame), the Lord was born (jata urukramah) to Nabhi and

———

his wite Merudevi as Rsabha (merudevyarm nabheh). He shows the
path of the wise (darSayan dhiranam vartma) Worshlpped by all

asramas (sarvasrama-namaskrtam).

—

Rsabha was born from the son of Agnidhra named Nabhi.



11.3.14 |
rsibhir yacito bheje

navamam parthivarh vapuh

dugdhemam osadhir vipras

tenayar sa usattamah

Ninth (Gavamam), requested by the sages (rsibhir yacitah)
the Lord took the form of King Prthu (bheje parthivam
vapuh). Because _he milked herbs from the earth (dugdha

imam osadhir), he is considered the most desirable ot the

avataras (tenayarm sa usattamah).



Parthivam vapuh means the body of a king, Prthu.

Parthavam is another version, which means relating to Prthu.

“Herbs” is representative of other things also.

He milked all things from the earth




Dugdha should actually be adugdha.

This form is poetic license.

Because of that he is considered the most desirable of the
avataras (usattamah).

«

Usa means desired or dear.



11.3.15 |
riupam sa jagrhe matsyam

caksusodadhi-samplave

navy aropya mahi-mayyam

apad vaivasvatarn manum

When there was a complete inundation (udadhi-samplave) atter the
period of the Caksusa Manu (caksuse) and the whole world was deep
within_water (mahi-mayyam), the Lord accepted (sah jagrhe) the

form of a fish (matsyam raparm) and protected Vaivasvata Manu

(apad vaivasvatarn _manum), keeping him up on a boat (navy
aropya).




During Caksusa manvantara there was a tlood of water.

Another version has caksusantara-samplave.

The earth acted as a boat (navi mahi-mayyam).

Matsya protected (apad) the person who would be
Vaivasvata-manu.




Sridhara Svami says though there is not a flood at the end of
this manvantara, an illusory flood was shown to Satyavrata
for fun.

However in Visnu-dharmottara, Vajra asks Markandeya,
“What happens at the end of the manvantara?”

Markandeya says:



trmi-mali maha-vegah sarvam avrtya tisthati |
bhiurlokam asritarn sarvarm tada nasyati yadava ||
na vinasyanti rajendra visrutah kula-parvatah |
naur bhiitva tu maha-devi yadu-kulodvaha |

dharayaty atha bijani sarvany evavisesatah ||

O Vajra, the great Lord _in the form of water, greatly agitated with countless
waves (armi-mali_maha-vegah), covers the earth and the Tower planets with
water (sarvam avrtya tisthati). O Yadava (yadava)! All things on the earth
planet (bhurlokam asritam sarvam) are destroyed at that time (tada nasyati).
Only the famous mountains (visrutah kula-parvatah) are Dot destroyed (na
vinasyanti), O best of Kings '(rajendra)! At that tiine (tada), the earth personitied
(maha-devi), taking the form of a boat (naur bhutva), protects all the seeds (atha
sarvany bijani dharayaty) without discrimination (avisesatah), O offspring of
the Yadu gmily (yadu-kulodvaha)! [1.75.5-6, 9 ]




This explains that there is destruction at the end of the
manvantara.

a— —

In Laghu-bhagavatamrta, Rapa Gosvami also states that there
is a devastation by water after manvantara)

In his comments on some verses of Hari-vamsa as well he
says the same.




The verse mentions the Caksusa-manvantara.

Because Satyavrata was a great devotee of Matsya, and Matsya
was attracted to his devotee, Matsya appeared at this time.

—

The following verse illustrates how the Lord is controlled by
his devotee.




svacchandopatta-dehaya visuddha-jhana-murtaye
sarvasmai sarva-bljaya sarva-bhutatmane namah

Unto Him who assumes trnnccenﬁﬁn];am&_iej,mding—-tg—lhe

desires of His devotees (svacchanda upatta-dehaya), unto Him whose
form is itself pure consciousness (visuddha-jiana-murtaye), unto
Him who is everything (sarvasmai), who is the seed of everythmg
(sarva-bijaya) and who is the Soul of all creatures (sarva-
bhiitatmane), I offer my obeisances (namah). (SB 10.27.11)

Therefore this particular narration is representative ol events that take
place after every manvantara.
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