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Canto One – Chapter  Three

List of the Avatäras

Kåñëa Is the Source of All 
Incarnations



Section – III

Kåñëa is Their fountainhead and is 

the Supreme Personality of 

Godhead (28-29)



|| 1.3.28 ||
ete cäàça-kaläù puàsaù

kåñëas tu bhagavän svayam
indräri-vyäkulaà lokaà

måòayanti yuge yuge

All avatäras mentioned (ete) and not mentioned here (ca), who are
portions of Mahäviñëu (puàsaù aàçah) or empowered jévas (kaläù),
create happiness in the world (måòayanti lokaà) whenever (yuge
yuge) it is afflicted by the demons and their ideas (indräri-vyäkulaà).
But Kåñëa is the ultimate form of Bhagavän (kåñëas tu bhagavän
svayam).



Are all these avatäras equal or are they graded?

This verse answers.

Those avatäras previously described (ete) and those not
described (ca), are aàças (Matsya, Kürma etc.) and some of
whom are kalä (Kumäras, Närada, etc., äveçävatäras) of the
first puruña described (Mahä-viñëu).



Thus it is said in Laghu-bhägavatämåta

jïäna-çakty-ädi-kalayä yaträviñöo janärdanaù |
ta äveçä nigadyante jévä eva mahattamäù ||

vaikuëöhe’pi yathä çeño näradaù sanakädayaù |:

Exalted jévas (jévä eva mahattamäù) empowered by the Lord
(yaträviñöo janärdanaù) with portions of his powers such as
knowledge (jïäna-çakty-ädi-kalayä) are called äveça forms (ta äveçä
nigadyante). Examples existing even in Vaikuëöha (yathä vaikuëöhe
api) are Çeña, Närada and the Kumäras (çeñah näradaù sanakädayaù).
(Laghu-bhägavatämåta 1.1.18-19)



Padma Puräëa says:

äviñöo bhüt kumäreñu närade ca harir vibhuù |

The Supreme Lord (harir vibhuù) invested his powers (äviñöah
abhüt) in the Kumäras and Närada (kumäreñu närade ca).



äviveça påthuà devaù çaìkhé cakré caturbhujaù ||

The Lord with four hands (caturbhujaù devaù) holding the conch and
cakra (çaìkhé cakré) entered into Påthu (äviveça påthuà). Laghu-
bhägavatämåta 1.4.37

etat te kathitaà devi jämadagner mahätmanaù |
çaktyäveçävatärasya caritaà çärìgiëaù prabhoù ||

O goddess (devi)! The activities (caritaà) of the great soul
Paräçuräma (jämadagner mahätmanaù), a çaktyäveçävatära of the
Supreme Lord (prabhoù çaktyäveçävatärasya), holder of the bow
(çärìgiëaù), has been described (etat te kathitaà). 1.4.39



kaler ante ca sampräpte kalkinaà brahma-vädinam |
anupraviçya kurute väsudevo jagatsthitim ||

At the end of Kali-yuga (kaler ante ca sampräpte) Väsudeva
(väsudevah) enters into (anupraviçya kurute) Kalki (kalkinaà), a
teacher of spiritual matters (brahma-vädinam), and protects the world
(jagatsthitim). Laghu-bhägavatämåta 1.4.42



The Kumäras and Närada are invested with çakti of jïäna and
bhakti.

Påthu and others are invested with kriyä-çakti--action.

Some are invested with great powers and others with little
power.



Included in the first type with great powers are Kumäras and
Närada.

They are called avatäras.

Others with less power such as Maréci, and the Manus, are
called vibhütis.



But he who was called the twentieth avatära, Kåñëa is
bhagavän, not an aàça.

Nor is he an aàçé puruñävatära.

He is bhagavän.



The avatäré, bhagavän is the source of the puruña was already
stated in the verse jagåhe pauruñaà rüpaà bhagavän mahad-
ädibhiù: Bhagavän accepted the form of the puruña. (SB 1.3.1)

Thus bhagavän is different from the puruña.

It is said:



anuvädam anuktvä tu na vidheyam udérayet
na hy alabdhäspadaà kiïcit kutracit pratitiñöhati

One should not state a predicate (na vidheyam udérayet) before its
subject (anuvädam anuktvä), for it cannot thus stand (na hy kutracit
pratitiñöhati) without proper support (alabdha äspadaà kiïcit).
(Ekädaçé-tattva)

Thus kåñëas tu bhagavän means that Kåñëa (the subject) fulfills
completely the qualities inherent in bhagavän, the predicate.



It does not mean that Kåñëa is another form of bhagavän.

Thus it means that Kåñëa alone is bhagavän, the basis of every
other form.

This is made clear by the word svayam.

This means that Kåñëa is superior to the puruñävatära called
bhagavän and even to Mahä-näräyaëa.



Thus in the Chändogya Upaniñad it is said jyäyäàç ca
püruñaù: the puruña is greater than that; sarvaà khalv idaà
brahma: everything is brahman; yat präëä ädityä: the präëas
are the Ädityas.

Having said this, everything is summarized by saying kåñëäya
devaké-puträya: this puruña sacrifice is subservient to Kåñëa,
the son of Devaké. (Chändogya Upaniñad 3.17.6)

By this it is understood that Kåñëa is superior to the puruña.



But Kåñëa is counted among the avatäras, because he appears
in Mathurä and other places situated on the earth planet,
performs pastimes like a human, shows mercy to the people of
the material world, and appears and disappears.

Gopäla-täpané Upaniñad thus says:



sa hoväcäbja-yonir yo ’vatäräëäà madhye çreñöho ’vatäraù ko 
bhavati yena lokäs tuñöä bhavanti, yaà småtvä muktä asmät
saàsärät taranti | kathaà äsyävatärasya brahmatä bhavati

Brahmä said (sa hoväca abja-yonih): who is the best among
all the avatäras (yah avatäräëäà madhye çreñöho avatäraù
kah bhavati), by which all the people are satisfied (yena lokäs
tuñöä bhavanti), whom remembering (yaà småtvä), they
become liberated from this world (muktä asmät saàsärät
taranti)? How is this avatära (kathaà asya avatärasya) the
supreme brahman (brahmatä bhavati)?



“But how can you establish that Kåñëa is the complete form of
God on the basis of this one statement, kåñëas tu bhagavän
svayam?

There are countless statements which refute this such as the
following:



yadoç ca dharma-çélasya nitaräà muni-sattama
taträàçenävatérëasya viñëor véryäëi çaàsa naù

O best of munis (muni-sattama), you have also described the
descendants of Yadu, who were very pious and strictly
adherent to religious principles (yadoç ca nitaräà dharma-
çélasya). Now, if you will, kindly describe (çaàsa naù) the
wonderful, glorious activities of Lord Viñëu, or Kåñëa (viñëor
véryäëi), who appeared in that Yadu dynasty with Baladeva,
His plenary expansion (tatra aàçena avatérëasya). (SB 10.1.2)



diñöyämba te kukñi-gataù paraù pumän
aàçena säkñäd bhagavän bhaväya naù

mäbhüd bhayaà bhoja-pater mumürñor
goptä yadünäà bhavitä tavätmajaù

O mother Devaké, by your good fortune and ours (diñöyä amba naù
bhaväya), the Supreme Personality of Godhead Himself (säkñäd
bhagavän paraù pumän), with all His plenary portions, such as
Baladeva (aàçena), is now within your womb (te kukñi-gataù).
Therefore you need not fear Kaàsa (mäbhüd bhoja-pater bhayaà),
who has decided to be killed by the Lord (mumürñoh). Your eternal
son, Kåñëa (tavätmajaù), will be the protector of the entire Yadu
dynasty (yadünäà goptä bhavitä). (SB 10.2.41)



täv imau vai bhagavato harer aàçäv ihägatau
bhära-vyayäya ca bhuvaù kåñëau yadu-kurüdvahau

These two (täv imau) portions of the Lord (bhagavato harer
aàçäv) have entered Kåñëa and Arjuna (iha kåñëau ägatau),
best of the Yadu and Kuru dynasties (yadu-kurüdvahau) for
relieving the earth of its burden (bhuvaù bhära-vyayäya). (SB
4.1.59)



In the beginning of Bhägavatam, this chapter concerning the
mysterious appearance of the Lord (janma guhyaà bhagavato,
SB 1.3.29) is called a sütra, since it threads together (süc)
statements concerning all the avatäras.

And in this chapter, ete cäàça-kaläù puàsaù kåñëas tu
bhagavän svayam is a paribhäñä-sütra, which supplies a
general definition for the whole work.



Thus, wherever avatäras are described in the Bhägavatam,
others should be known as expansions of the puruñävatära,
but Kåñëa should be known as svayam bhagavän.

This conclusion is prevalent everywhere in the Bhägavatam.

It has been said:



paribhäñä hy eka-deçasthä sakalaà
çästram abhiprakäçayati yathä veçma-pradépa

The paribhäñä statement (paribhäñä hy), situated in one place
(eka-deçasthä), lights up (abhiprakäçayati) the whole
scripture (sakalaà çästram), just as a lamp lights up the
whole house (yathä veçma-pradépa).

This sütra appears once in the work and is not continually
repeated.



Though there are millions of statements in the scripture, this
sütra controls them all like a king.

Thus statements which contradict the sütra must be explained
so that they agree with the sütra.

That is because these contrary statements are weak, since they
belong to secondary subjects in the work, and because the
sütra’s statement is strong, being supported by çruti.



Thus these statements should be harmonized with the sütra by giving
them another meaning, according to the rule

çruti-liìga-väkya-prakaraëa-sthäna-samäkhyänäà
samaväye päradaurbalyam artha-viprakarñäd

Where there is a combination (samaväye) of direct statements,
inference, rules (çruti-liìga-väkya), discussion, philosophical stances,
and interpretations (prakaraëa-sthäna-samäkhyänäà), the later
statements are considered progressively weaker in authority (pära
daurbalyam), because of their possibility of contrary meaning (artha-
viprakarñäd). (Jaiminé-sütra 3.3.14)



This is not just deference to a rule.

Çrédhara Svämé has reconciled things in this way in many
places.

Since there are many different avatäras such as Matsya and
Kürma, and Kåñëa himself has two-armed and four-armed
forms, and as well displays ages such as kaumära and kaiçora,
and they are all said to be eternal, does that mean that there
are many Gods.



No. The Tenth Canto says bahu-mürty-eka-mürtikam: he is
one God manifested as many. (SB 10.40.7)

The jéva at different times shows different temporary forms
with less or more power, but the one Supreme Lord who
pervades everything, by his inconceivable energy, can
simultaneously have infinite eternal forms which are not
different from him.



The jévas show infinite variety simply because there are
infinite jévas.

The Lord shows infinite variety of forms by being one person.

Thus when the jéva sees the Lord he perceives the Lord as if
there are many Lords, like jévas.



The supreme lord, bliss alone, knowledge alone, and all
pervading, manifests aàçé and aàça.

Is it possible for the indivisible Lord to be divided and
subdivided?

Mahä-varäha Puräëa says:



sarve nityäù çäçvatäç ca
dehäs tasya parätmanaù

hänopadäna-rahitä
naiva prakåti-jäù kvacit

“All the bodies (sarve dehäh) of the Supreme Soul (tasya
parätmanaù) are eternal and unchanging (nityäù çäçvatäç
ca). They never undergo loss or gain (häna upadäna-rahitä),
and they are never creations of material nature (naiva
prakåti-jäù kvacit).



paramänanda-sandohä
jïäna-mäträç ca sarvataù

sarve sarva-guëaiù pürëäù
sarva-doña-vivarjitäù

“In all conditions (sarvataù) they are full of the greatest
intense bliss (paramänanda-sandohä) and pure
consciousness (jïäna-mäträç ca), endowed with all
auspicious qualities (sarve sarva-guëaiù pürëäù) and devoid
of all faults (sarva-doña-vivarjitäù).



This is true, but though the aàça forms are perfect and
complete, they are called aàça because they display only
various degrees of the lord’s qualities such as sweetness,
power, and mercy.

According to the particular goal, lesser powers are shown, in
the forms known as aàça.



Real completeness means fully displaying all the powers in
full.

This takes place in the aàçé.

In Laghu-bhägavatämåta it is said:



1.5.90-91
çakter vyaktis tathävyaktis täratamyasya käraëam

çaktiù samäpi püryädi-dähe dépägni-puïjayoù |
çétädy-ärti-kñayenägni-puïjäd eva sukhaà bhavet

The manifestation and non-manifestation of çakti (çakter vyaktih tathä
avyaktih) is the cause of grading the aàçé and the aàça (täratamyasya
käraëam). Though the çakti (çaktiù) of the lamp and the bonfire (dépa agni-
puïjayoù) is the same (samäpi) in that both can burn down a town (püryädi-
dähe), only from the bonfire (agni-puïjäd eva) one obtains comfort (sukhaà
bhavet) because it destroys cold and other types of suffering (çéta ädy-ärti-
kñayena).

Thus the difference between different forms because of display of complete or
partial features has been experienced by the great realized devotees.



|| 3.8.3 ||
äsénam urvyäà bhagavantam ädyaà
saìkarñaëaà devam akuëöha-sattvam

vivitsavas tattvam ataù parasya
kumära-mukhyä munayo ’nvapåcchan

One time the sages headed by Sanat-kumära (kumära-mukhyä
munayah), being philosophically inquisitive (tattvam vivitsavah),
with a desire to know the nature of Väsudeva (parasya bhagavantam
ädyaà), asked questions to Saìkarñaëa (saìkarñaëaà devam
anvapåcchan) who has indestructible knowledge (akuëöha-sattvam),
who was situated below Pätälaloka (äsénam urvyäà).



|| 3.8.4 ||
svam eva dhiñëyaà bahu mänayantaà

yad väsudeväbhidham ämananti
pratyag-dhåtäkñämbuja-koçam éñad

unmélayantaà vibudhodayäya

Worshipping the form of Väsudeva (yad väsudeva abhidham), his
own shelter (svam eva dhiñëyaà), who is praised by the wise
(mänayantaà bahu ämananti), Saìkarñaëa slightly opened (éñad
unmélayantaà) his lotus eyes (ambuja-koçam) concentrated deep in
meditation (pratyag-dhåta akña), for giving benefit to the sages
(vibudha udayäya).



There is nothing contradictory if there are differences between
the aàçé and aàça, since the Lord is spiritual substance.

Varäha Puräëa says sväàçaç cätha vibhinnäàça iti dvedhäàça
iñyate: there are two types of aàças, the expansions of the
Lord and the jévas.



Çrédhara Svämé says, “Though the forms such as Matsya
possess all powers and all knowledge since they are avatäras,
according to the circumstances they display certain amounts of
knowledge and action, and the Lord enters into the Kumäras,
Närada and others by his expansions or parts of his
expansions.

There is an ancient explanatory verse:



nåsiàho jämadagnyaç ca kalkiù puruña eva ca |
bhagavattve ca taträder aiçvaryasya prakäçakäù ||
närado ’tha tathä vyäso varäho buddha eva ca |

dharmäëäm eva vaividhyäd amé dharma-pradarçakäù ||
rämo dhanvantarir yajïaù påthuù kérti-pradarçinaù |

balarämo mohiné ca vämanaù çré-pradhänakäù ||
dattätreyaç ca matsyaç ca kumäraù kapilas tathä |

jïäna-pradarçakä ete vijïätavyä manéñibhiù ||
näräyaëo naraç ceti kürmaç ca åñabhas tathä |

vairägya-darçino jïeyäs tat-tat-karmänusärataù ||
kåñëaù pürëa-ñaò-aiçvarya-mädhuryäëäà mahodadhiù |

antarbhüta-samastävatäro nikhila-çaktimän ||  



Nåsiàha, Paräçuräma, Kalki, and the puruñävatäras show the
power of the Lord. Närada, Vyäsa, Varäha, and Buddha show
dharma, because they preach various paths of dharma. Räma,
Dhanvantari, Yajïa and Påthu display fame. Balaräma, Mohiné
and Vämana display beauty. Dattätreya, Matsya, the Kumäras
and Kapila display knowledge which should be known by the
wise. Nara-näräyaëa, Kürma and Åñabha display detachment
by their respective actions.



Kåñëa is the great ocean of complete sweetness and complete
display of the six aiçvaryas mentioned in the other forms
above.

He contains all avatäras within himself, and is the possessor of
all çaktis.



The verse mentions the goal common to all the avatäras.

The avatäras create happiness (måòayanti) in the world
whenever (yuge yuge) it is afflicted (vyäkulam) by the demons
(indräri) and their ideas.



|| 1.3.29 ||
janma guhyaà bhagavato

ya etat prayato naraù
säyaà prätar gåëan bhaktyä
duùkha-grämäd vimucyate

The pure person (yah etat prayatah naraù) who chants
(säyaà prätar gåëan) with devotion (bhaktyä) the glories of
the Lord’s appearance (etat bhagavato janmah), which is
mysterious (guhyaà), becomes free from all sorrows (duùkha-
grämäd vimucyate).



This describes the results of glorifying the avatäras.

Guhyam means very concealed or mysterious.

Gåëan means “glorifying.”



|| 1.3.30 ||
etad rüpaà bhagavato

hy arüpasya cid-ätmanaù
mäyä-guëair viracitaà
mahadädibhir ätmani

This material realm (etad), composed of the material guëas (mäyä-
guëair viracitaà) and the elements from mahat-tattva to earth
(mahad ädibhih) and with the Paramätmä as its basis (ätmani), is a
material form of the Lord (bhagavato rüpaà) who has a spiritual form
of consciousness (cid-ätmanaù) and is devoid of a material form
(arüpasya).



“The universal form of the Lord has been recommended as the
first type of worship in the Second Canto and other places
with such verses as pätälam etasya hi päda-mülam: Pätäla is
the base of his feet. (SB 2.1.26) Why is this not considered an
avatära of the Lord?”

This verse answers.



This material realm, composed of collective and individual universes,
is a material form of the Lord who has a spiritual form of
consciousness (cid-ätmanaù), and is devoid of a material form
(arüpasya).

This material form is composed of the material guëas and the
elements from mahat-tattva to earth (mahadädibhiù) situated on the
paramätmä as its basis (ätmani).

In other words this universal form composed of matter is not counted
among the avatäras such as Matsya and Kürma composed of viçuddha-
sattva.



|| 1.3.31 ||
yathä nabhasi meghaugho

reëur vä pärthivo 'nile
evaà drañöari dåçyatvam
äropitam abuddhibhiù

Just as unintelligent people (yathä abuddhibhiù) attribute (äropitam)
clouds (megha oghah) to be the sky (nabhasi) and particles of dust
(pärthivo reëur vä) are attributed to be the air (anile), so
unintelligent people (evaà abuddhibhiù) see (äropitam) the universe,
the visible form of the Lord (dåçyatvam) as the Lord (drañöari).



To what can this be compared?

Just as a group of clouds are attributed to the sky or particles
of dust are attributed to the air, so this universal form is
attributed to the Lord.

It is like a man on a pedestal being called “the pedestal.”



The universal form, situated in the Lord is called the Lord.

This is the meaning.

What is seen (dåçyatvam), what is controlled by the Lord, is
attributed to be the seer or the controller, the Lord (drañöari)
who is actually invisible, by foolish people (abuddhibhiù).



Though sky and air are invisible, we see the sky because it is blue
or the air because it is dusty.

The adventitious qualities of cloud and dust which are visible are
attributed to be the sky and air which are actually invisible,
because they become visible through the clouds and dust.

Thus the meaning here is that the Lord, visible as the universe, is
thus worshipped by the yogés situated at the beginning stage of
practice.
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