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Canto One — Chapter Three

List of the Avataras

Krsna Is the Source of All
Incarnations



Section — 111

Krsna is Their fountainhead and is

the Supreme Personality of

Godhead (28-29)




11.3.28 ]
ete camsa-kalah purnsah

N

krsnas tu bhagavan svayam

indrari-vyakulam lokam

——

mrdayanti yuge yuge

All avataras mentioned (ete) and not mentioned here (ca), who are

portions of Mahavisnu (pursah or empowered jivas (,

create_happiness in the world (mrdayanti lokam) whenever (yuge
yuge) it is afflicted by the demons and their ideas (indrari-vyakulam).

But Krsna is the ultimate form of Bhagavan (krsnas (tw) bhagavan

svayam). T N e D,




Are all these avataras equal or are they graded?

This verse answers.

Those avataras previously described (ete) and those not
described (ca), are amsas (Matsya, Kirma etc.) and some ot
whom are kala (Kumaras, Narada, etc., gveSavataras) of the
first purusa described (Maha-visnu). -




Thus it is said in Laghu-bhagavatamrta

jhana-sakty-adi-kalaya yatravisto janardanah |
ta avesa nigadyante jiva eva mahattamabh |
vaikunthe’pi yatha seso naradah sanakadayah :

Exalted jivas (jiva eva g;a—ﬁattamﬁ@ empowered by the Lord
(vatravisto janardanah) with portions of his powers such as
knowledge (jhana-sakt -adl-@) are called avesa forms (ta avesa
nigadyante). Examples existing even in Vaikuntha (yatha Valkunthe

api) are Sesa Narada and the Kumaras (Sesah naradah sanakadayah)
(Laghu- bhagavatamrta 1.1.18-19)




Padma Purana says:

avisto bhut kumaresu narade ca harir vibhuh |

C——— C—

The Supreme Lord (harir vibhuh) invested his powers (avistah
abhtit) in the Kumaras and Nérada (kumaresu narade ca).




avivesa prthum devah sankhi cakri caturbhujah ||

The Lord with four hands (caturbhujah devah) holding the conch and
cakra (Sankhi cakri) entered into Prthu (avivesa Prthum). Laghu-
bhagavatamrta 1.4.37 B

etat te kathitan 1 i3 ner mahatmanah |

saktyavesavatarasya caritam sarnginah prabhoh ||

O goddess (devi)! The activities (caritamm) of the great soul
Parasurama (jamadagner mahatmanah), a Saktyéveééyaﬁm of the
Supreme Lord (prabhoh saktyavesavatarasya), holder of the bow
(sarnginah), has been described (etat te kathitam). 1.4.8D




kaler ante ca samprapte kalkinarh brahma-vadinam |
anupravisya kurute vasudevo jagatsthitim ||

At the end of Kali-yuga (kaler ante ca samprapte) Vasudeva
(vasudevah) enters into (anupravisya kurute) Ka_l_ki_ (kalkinam), a
teacher of spiritual matters (brahma-vadinam), and protects the world
(jagatsthitim). Laghu-bhagavatamrta 1.4.42




The Kumaras and Narada are invested with $akti of jiana and

bhaktl L T

Prthu and others are invested with kriya-sakti--action.

Some are invested with great powers and others with little
power.




Included in the first type with great powers are Kumaras and
Narada.

They are called avataras.

Others with less power such as Marici, and the Manus, are
CaJled vibhutis.




But he who was called the twentieth avatara, Krsna is

bhagavan, not an arhsa.

Nor is he an amsi purusavatara.

He is bhagavan.




The avatari, bhagavan is the source of the purusa was already
stated in the verse jagrhe paurusam ruparh bhagavan mahad-
adibhih: Bhagavan accepted the form of the purusa. (SB 1.3. 3.1)

Thus bhagavan is different from the purusa.

It is said:




anuvadam anuktva tu na vidheyam udirayet
na hy alabdhaspadar kificit kutracit pratitisthati

One_should not state—a—predicate (na vidheyam udirayet) before its

subject (anuvadam anuktva), for it cannot thus stand (na _hy kutracit
pratitisthati) without proper suppert (alabdha aspadam kifcit).
(Ekadasi-tattva)

Thus krsnas tu bhagavan means that Krsna (@e subj&t) fulfills
completely the qualities inherent in bhagavan, the predicate.




[t does not mean that Krsna is another form of bhagavan.

Thus it means that Krsna alone is bhagavan, the basis of every
other torm.

This is made clear by the word Gvayann)

This means that Krsna is superior to the purusavatara called

bhagavan and even to Maha-narayara.




Thus in the Chandogya Upanisad it is said jyayams ca
purusah: the purusa is greater than that; sarvam khalv idam
brahma: everything is brahman; yat prana aditya: the pranas
are the Adityas.

Having said this, everything is summarized by saying krsnaya
devaki-putraya: this purusa sacrifice is subservient to Krsna,
the son of Devaki. (Chandogya Upanisad 3.17.6)

By this it is understood that Krsna is superior to the purusa.



But Krsna is counted among the avataras, because he appears
in Mathura and other places situated on the earth planet,
performs astimes like a human, shows mercy to the people of
the material world, and appears and disappears.

Gopala-tapani Upanisad thus says:




sa hovacabja-yonir yo 'vataranarn madhye Srestho ’vatarah ko
bhavati yena lokas tusta bhavanti, yarh smrtva mukta asmat
sarnsarat taranti | kathar asyavatarasya brahmata bhavati

Brahma said (sa hovaca abja-yonih): who is the best among
all the avataras (yah avataranam madhye Srestho avatarah
kah bhavati), by which all the people are satistied (yena lokas
tusta bhavanti), whom remembering (yarn smrtva), they
become liberated from this world (mukta asmat sarmsarat
taranti)? How is this avatara (katham asya avatarasya) the
supreme brahman (brahmata bhavati)?



¢ w5

“But how can you establish that Krsna is the complete form of
God on the basis of this one statement, krsnas tu bhagavan

svayam?

There are countless statements which refute this such as tlle
following:




yados ca dharma-silasya nitararh muni-sattama
tatrarnSenavatirnasya visnor viryani sarnsa nah

O best of munis (muni-sattama), you have also described the
descendants of Yadu, who were very pious and strictly
adherent to religiousprineiptes (yado$ ca nitaram dharma-
silasya). Now, it you will, kindly describe (samsa nah) the
wonderful, glorious activities of Lord Visnu, or Krsna (visnor
viryani), who appeared in that Yadu dynasty with Baladeva,
His plenary expansion (tatra am$ena avatirnasya). (SB 10.1.2)




distyamba te kuksi-gatah parah puman
arhsena saksad bhagavan bhavaya nah
mgbhud bhayam bh_OJLa -pater mumursor

gopta yadinarh bhavita tavatmajah

CEEEEEEEE——

O mother Devaki, by your good fortune and ours (@ @mbd) nah
bhavaya), the Supreme Personality of Godhead Himselt (saksad
bhagavan parah puman), with all His plenary portions_such as
Baladeva (amsena), is now within your womb (te kuksi-gatah).
Therefore you need not fear Kamsa (mabhtid bhoja-pater bhayam),
who has decided to be killed by the Lord (mumiuirsoh). Your eternal
son, Krsna (tavatmajah), will be the protector of the entire Yadu
dynasty (yadinam gopta bhavita). (SB 10.2.41)




tav imau vai bhagavato harer amsav ihagatau
bhara-vyayaya ca bhuvah krsnau yadu-kuriidvahau

— - —
Nore - Nevayono,

A
These two ({av imau) portiens—efthedord (bhagavato harer
ammsav) have entered Krsna and Arjuna (_i_b_a(grsnaﬁ agatau),
best of the Yadu and Kuru dynasties (yadu-kuriidvahau) for
relieving the earth of its burden (bhuvah bhara-vyayaya). (SB

4.1.59)




In the beginning of Bhagavatam, this chapter concerning the

mysterious appearance of the Lord (janma guhyar bhagavato,
SB 1.3.29) is called a sutra, since it threads together (stc)
statements concerning all the avataras.

S\

LW

And in this chapter, ete carhsa-kalah pumsah krsnas tu
bhagavan svayam is a paribhasa-siutra, which supplies a
general definition for the whole work. )




Thus, wherever avataras are described in the Bhagavatam,
others should be known as expansions of the purusavatara,
but Krsna should be known as svayam bhagavan.

This conclusion is prevalent everywhere in the Bhagavatam.

It has been said:




paribhasa hy eka-desastha sakalam
sastram abhiprakasayati yatha vesma-pradipa

The paribhasa statement (paribhasa hy), situated in one place
(eka-desastha). hghts up (abh iprakasayati) the whole
scripture (sakalarh $astram), just as a lamp lights up the
whole house (yatha vesma-pradipa).

This stitra appears once in the work and is not continually
repeated.




Though there are millions of statements in the scripture, this

sutra controls them all like a king. e covve &
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Thus statements which contradict the stitra must be eXRlamed
so that they agree with the sttra.

That is because these contrary statements are weak, since they
belong to secondary subjects in the work, and because the
stitra’s statement is strong, being supported by sruti.




Thus these statements should be harmonized with the siitra by giving
them another meaning, according to the rule

Sruti-linga-vakya-prakarana-sthana-samakhyanam
aradaurbal tha- karsad
samavaye paradaurbalyam artha-vipra arsarﬁw 403
WHere there is a combination W) of Eupe_@g_il;afemﬁ&t@,
(srutl-hnga-vakya) @M philosophical stances,
_ e (prakarana-sthana-samakhyanam), the later
statements are considered progressively weaker in authority (para
daurbalyam), because of their possibility of contrary meaning (artha-

viprakarsad). (Jaimini-statra 3.3.14)

inference,




This is not just deference to a rule.

Sridhara Svami has reconciled things in this way in many
places.

Since there are many different avataras such as Matsya and
Karma, and Krsna himself has two-armed and tour-armed
forms, and as_well displays ages such as kaumara and kaisora,
and they are all said to be eternal, does that mean that there
are many Gods.




No. The Tenth Canto says bahu-murty-eka-murtikam: he is
one God manifested as many. (SB 10.40.7) o

The jiva at different times shows different temporary forms
with less or more power, but the one Supreme Lord who
pervades everything, by his @goncewaﬁl‘e CIeTRY, can
simultaneously have infinite eternal lorms which are not
ditterent from him.




The jivas show infinite variety simply because there are
infinite jivas.

g
The Lord shows infinite variety of forms by being éle persgn.

Thus when the jiva sees the Lord he perceives the Lord as it

there are manyTords(ike ji\f%




The supreme lord, bliss alone, knowledge alone, and all

- \
pervading, mamfests ,andq
J o

X She Aok $3%,

ided and

Is it possible for the in
subdivided?

Maha-varaha Purana says:




sarve nityah sasvatas ca

dehas tasya paratmanah

hanopadana-rahita

naiva prakrti-jah kvacit

“All the bodies (sﬁawe dehah) of the Supreme Soul (tasya
pgratmanah) are eternal and unchanging (nityah sasvatas

ca). They never undergo loss or gain (hana upadana-rahita),

and they are never creations of material nature (naiva

prakrti-jah kvacit). o




paramananda-sandoha

jiana-matras ca sarvatah

sarve sarva-gunaih pturnah

sarva-dosa-vivarjitah

- —

“In all conditions (sarvatah) they are full of the greatest
intense __ bliss  (paramananda-sandoha) and  pure

consciousness (jiana-matras ca), endowed with all
auspicious qualities (sarve sarva-gunaih purnah) and devoid
of all faults (sarva-dosa-vivarjitah).




This is true, but though the arhsa forms are perfect and

complete, they are called armsa because they display only
various degrees of the lord’s qualities such as sweetness,
power, and mercy.

According to the particular goal, lesser powers are shown, in
the forms known as arnsa.




Real completeness means fully displaying all the powers in

full.

EEE——

. S —

This takes place in the @msi

In Laghu-bhagavatamrta it is said:




1.5.90-91
sakter vyaktis tathavyaktis taratamyasya karanam
saktih samapi puryadi-dahe dipagni-puinjayoh |
51tady-art1-ksayenagm—punj ad eva sukham bhavet

The (manifestation/ and @ mamfesta;Qa_ of &akti (Sakter vyaktih tatha

avyaktifij—1s the cause of grading the amsi and the amsa (taratamyasya
karanam). Though the Sakti (saktih) of the lamp and the honfire (dipa agni-
puijayoh) is_the same (samapi) in_that both can burn down a town (puryadi-
dahe), only from the bonfire (agni-punjad eva) one obtains comiort (sukhar
bhavef) because it destroys cold and other types of suffering ($ita ady-arti-
ksayena).

—

Thus the difference between different forms hecanse of display of complete or

partial features has been experienced by the great realized devotees.




13.8.3 |
asinam urvyarm bhagavantam adyam
sankarsanam devam akuntha-sattvam
vivitsavas tattvam atah parasya _

°
—_—

kumara-mukhya munayo 'nvaprcchan

One time the sages headed by Sanat-kumara (kumara-mskhya

munayah), being philosophically inquisitive (tattvam vivitsavah),
with a desire to know the nature of Vasudeva (parasya bhagavantam

ad‘yam), asked questions to Sankarsana (sankarsanam devam
anvaprcchan) who has indestructible knowledge (akuntha-sattvam),
who was situated below Patalaloka (asinam urvyam).




13.8.4
svam eva dhispyam bahu manayantam _
vad vasudevabhidham amananti
pratyag-dhrtaksambuja-kosam isad
unmilayantam vibudhodayaya

Worshipping the form of (vad_vasudeva abhidham), his
own shelter (syam eva dhisnyam), who is praised by the wise
(manayantam bahu amananti), Qankarsapa slightly opened (isad
unmilayantam) his lotus eyes (ambuja-kosam) concentrated deep in
meditation (pratyag-dhrta aksa), for giving benefit to the sages
(vibudha udayaya).




There is nothing contradictory if there are differences between

the armsi and amsa, since the Lord is spiritual substance.

—
_J

Varaha Purana says svams
isyate: there are two types of ams$as, the expansions of the
Lord and the jivas.




Sridhara Svami_says, “Though the forms such as Matsya
possess all powers and all knowledge since they are avataras,
according to the circumstances they display certain amounts of
knowledge and action, and the Lord enters into the Kumaras,
Narada and others by his expansions or parts of his
expansions.

There is an ancient explanatory verse:



nrsimho jamadagnyas ca kalkih purusa eva ca |
bhagavattve ca tatrader aiSvaryasya prakasakah ||
narado ’tha tatha vyaso varaho buddha eva ca |
dharmanam eva vaividhyad ami dhar_nm;p_radarsakah |
ramo dhanvantarir yajiah prthuh kirti-pradarsinah |
balaramo mohini ca vamanal sri-pradhanakah ||
dattatreyas ca matsyas ca kumarah kapilas tatha |
jinana-pradarsaka ete vijiatavya manisibhih ||
narayano naras$ ceti kiirmas ca rsabhas tath3 |
vairagya-darsino jieyas tat-tat-karmanusaratah ||
krsnah purna-sad-aisvarya-madhuryanar mahodadhih |
antarbhuita-samastavataro nikhila-saktiman ||




Nrsithha, Parasurama, Kalki, and the purusavataras show the
power of the Lord. Narada, Vyasa, Varaha, and Buddha show
dharma, because they preach various paths of dharma. Rama,
Dhanvantari, Yajfia and Prthu display fame. Balarama, Mohini
and Vamana dlspl_y_beauty Dattatreya, Matsya, the Kumaras
and Ka@ display knowledge which should he known by the
wise. Nara-narayana, Karma and Rsabha display detachment
by their respective actions.




Krsna is the great ocean of complete sweetness and complete
display of the six aiSvaryas mentioned in the other forms
above.

He contains all avataras within himself, and is the possessor of
all saktis.




The verse mentions the goal common to all the avataras.

The avataras create happiness (mrdayanti) in the world
whenever (yuge yuge) it is afflicted (vyakulam) by the demons
(indrari) and their ideis.

[




11.3.29 |
janma guhyam bhagavato

ya etat prayato narah

sayarh pratar grnan bhaktya
duhkha-gramad vimucyate
- puvier ¢l |
The pure person (yah etat jgzay/a@ narah) who chants
(sayam pratar ) with devotion (bhaktya) the glories of
the Lord’s appearance (etat bhagavato janmah), which is
mysterious (@I@, becomes free from all sorrows (duhkha-

‘osramad vimucvate).




This describes the results of glorifying the avataras.

Guhyam means very concealed or mysterious.

Grnan means “glorilying.”




11.3.30 ||
etad raipar bhagavato

hy araipasya cid-atmanah

maya-gunair viracitam

mahadadibhir atmani

This material realm (etad), composed of the material gunas (maya-
gunair viracitarh) and the elements from mahat-tattva to earth
(mahad adibhih) and with _the Paramatma as its basis (atmani), is a

material form of the Lord (bhagavato riparh) who has a spiritual form
of _consciousness (cid-atmanah) and is devoid of a material form

(arfipasya).




“The universal form of the I ord has been recommended as the
first type of worship in the Second Canto and other places
with such verses as patalam etasya hi pada-mulam: Patala is
the base of his feet. (SB 2.1.26) Why is this not considered. an

avatara of the Lord?”

This verse answers.



This material realm, composed of collective and individual universes,
is a material form of the Lord who has a spiritual form of

consciousness _(cid-atmanah) _and is devoid of & Tnateriat form
(arﬁBasya);

This @ri 1 is_composed of the material gunas and the
elemﬁ:a[s_fmm—maha{—ta.um to earth (mahadadibhih) situated on the
paramatma as its basis(élﬂljl

- o —

In other words this universal form composed of matter is not counted
among the avatara 1 as Matsyva and Kiirma composed of visuddha-

sattva.



11.3.31 ]
yatha nabhasi meghaugho

renur va parthivo 'nile

O

evam drastari drSyatvam

aropitam abuddhibhih

Just as unintelligent £eople (yatha abuddhibhih) attribute (aropitam)
clouds (megha oghah) to be the sky (nabhasi) and particles of dust

(parthivo renur va) are attributed to be the air (@nile), so

unintelligent people (evam@buddhlbhlﬁi_)see @) the universe,

the visible form of the Lord (drsyatvam) as the Lord (drastari).




To what can this be compared?

Just as a group of clouds are attributed to the sky or particles
of dust are attributed to the air, so this universal form is
attributed to the Lord.

It is like a man on a pedestal being called “the pedestal.”




The universal form, situated in the Lord is called the Lord.

.
A\

This is the meaning.

What is seen (drsyatvam), what is controlled by the Lord, is
attributed to be the seer or the controller, the Lord (drastari)
who is actually invisible, by foolish people (abuddhibhih).




Though sky and air are invisible, we see the sky because it is blue
or the air because it is dusty.

The adventitious qualities of cloud and dust which are visible are
attributed to be the sky and air which are actually invisible,

because they become visible through the clouds and dust.

Thus the meaning here is that the Lord, Giible as the universe)is
thus worshipped by the yogis situated at the lﬁeginning stage of

practice.
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