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List of the Avataras

Krsna Is the Source of All
Incarnations
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Superior to the gross universal form (atah param) is that form which
is_invisible (yad avyaktam), devoid of the specific bodily parts
(avyudha-guna-hrmhitam), since it cannot be seen-or-heard (adrsta-
aéruta-vastutvgt). This is like the subtle body of the jiva (sah jivah),
which in the instrument of rebirth for the jiva (yat punar-bhavah).




Just as yogis worship the visible form of the universe as the Lord, even
though it is material, oher yogis worship a subtle form of the universe

as the Lord, even though it is also material. i — T
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These forms are described later: AN
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The wise (vipascitah) do not accept (na grhnanti) these two tforms of
the Lord (amuni bhagavad-rupe ubhe) described by me (maya te hy

anuvarnite) since they are composed of matter (maya-srste). (SB
2.10.35)
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The devatas such as Indra are his arms (indradayo usrah bahava
ahur). The devatas of the directions (disah) and the organ for hearing
(implied) arise from his ears (amusya karnau). Sound arises from his
organ of hearing (3abdah amusya Srotram). The Asvinis (nasatya-
dasrau) and the organ for smelling (implied) arise from his nostrils
(paramasya nase). Fragrance arises from his organ of smelling
(gandhah asya ghrano). Flaming fire is his mouth (iddhah agnir asya
mukham). (SB 2.1.29)
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sarvatmano 'ntah-karanarm g giritram

asvasvatary-ustra-gaja nakhani

sarve mrgah pasavah Sroni-dese
They say (amananti) that @at-tatw (mahim) is his @
(vijhana-saktirh). Rudra (giritram) is__his false ego
(sarvatmano antah-karanam). Horses, mules, camels and
elephants are his nails (asva asvatary-ustra-gaja nakhani). All
animals (sarve mrgah pasavah) are his hips (Sroni-dese). (SB
2.1.35)




The subtle form is different from the gross form of the
universe.

It is actually invisible or subtle (avayktam) because it is devoid
of specitic forms (avyudha-guna-brmhitam); it does not have
evolved hands and feet.

Why? It is not like things with form, like you, I or Indra who
can be seen and heard (adrstasruta-vastutvat).




What is the proof of its existence?

The subtle body is the prootf.

The word jiva should be understood to mean the imposition
on the jiva of the subtle body.




“The gross body of the jiva is his false designation far
enjoyment in this world. Why do we need to make another

false designation?”

Because by this subtle body the jiva takes repeated births,
involving leaving a body, entering a body and remaining in a

body.

This would be impossible without the subtle body.



These forms are attributed to be the Lord, but are not actually
the Lord, because both the gross and subtle bodies are
material and their souls are the jivas individually and
collectively.

[t is said:




virad hiranyagarbhas ca karanarh cety upadhayah |
isasya yantribhir hinam turiyam tat pracaksate ||

The universal form of matter (virad), Hiranyagarbha (the form of the
collective_jivas) (hiranyagarbhas ca), as the cause of the universe

(karanarm ca ity), is false (upadhayah). The state of the Supreme Lord

(isasya) is said (pracaksate) to be devoid of such limitations (turiyam
yantribhir hinam).

And the Bhagavatam says that both these forms should net-be
worshipped as quoted above with amuni bhagavad-rape. (SB 2.10.35)
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When the gross and subtle material forms (yatra ime sad-

asad-rupe), which are impositions on the soul in ignorance

(avidyaya armani krte), are removed (pratisiddhe) by the

rea.

bra.

lization of the devotees (sva-sarivida), one can realize

hman (tad brahma-darsanam).



If this is actually all material how can we see brahman?

This verse answers.

-

These two material forms gross and subtle are removed.

This means that the non-material form of the lord is not
removed.




These forms are removed by the realization (samvida) of the
Lord’s devotees (sva).

Why are these to forms not situated in the Lord?

These forms are imposed on the jiva by ignorance, and are not
situated in the Lord.




It is said:

dehahankaranad dehadhyaso jive hy avidyaya |
na tatha jagad-adhyasah paramatmani yujyate ||
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The imposition of body (dehadhyaso) exists in the jiva (jive)
hy ignorance (avidyaya), by identitying with—the-body (deha
ahankaranad). In this manner, the universe is not imposed
upon the Paramatma ( na  tatha  paramatmani  jagad-
adhyasah). With the removal of these two material forms
(implied), one can seen brahman (yujyate).
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yady esoparata devi

maya vaisaradi matih

sampanna eveti vidur

mahimni sve mahiyate

When maya_or ignorance weakens m_a'l_ya devi, uparata), the
Lord bestows his mercy on the jiva aiéﬁradi matih). The jiva

becomes endowed with this treasure (sampanna eva). The wise
understand that (iti viduh), being situated in this glorious pasition

(sve mahimni), this person is worthy of worship (mahiyate).




Vaisaradi refers to the Lord who is skiltul (visarada) at
understanding what is benetficial for his devotees.
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He thinks, “Let this jiva see me.”

It the mercitul desire ot the Lord arises, then he acts in this
way.
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There is no other way.



yam evaisa vrnute tena labhyas tasyaisa atma vivrnute tanum
svam: the Lord reveals himself unto that person whom he

alone chooses. (Mundaka Upanisad 3.2.3) ]

Or vaisaradi matih can mean “the person who thinks of the
Lord.”

Thus the first line means “If Mayva-devi withdraws her
influence, then the Lord favors the devotee” or “When Maya
wittrdraws her influence, the jiva thinks of the Lord.”




The person, thinking in this way or endowed with the Lord’s
mercy, is well Turnished (sampannah), whereas others are
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who is situated in_this glorious

position (sve mahimni) is worthy of worship (mahiyate).
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The wise un
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