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Section — 1

Narada inquires about Vyasa’s

despondency (1-4)



11.5.1 ||
suta uvaca

atha tam sukham asina

upasinam brhac-chravah

devarsih praha viprarsim

vina-panih smayann iva

Sﬁta said: The famous Narada (brhac-chravah devarsih), with vina in
his_hand (vina-panih), being seated comiortably (sukham asina),

while slightly smiling (smayann @va), then spoke to Vyasa. (atha tam
viprarsim praha), who was worshipping him (upasinam).




In the Filth chapter, showing the uselessness of jiana and
karma, Narada teaches Vyasa about bhakti with its chief
component kirtana.

Welcoming his guest, Vyasa was worshipping (upasinam)
him by offering asana, arghya, padya and other items.




A slight smile appeared on Narada’s lips, which shows that
he, knowing everything, was internally pleased with Vyasa.

om—

It was not possible for him to hide his smile by pretending
something else, because of the interesting questions he
would pose.




| 1.5.2 |
narada uvaca

parasarya maha-bhaga

bhavatah kaccid atmana

paritusyati sarira

atma manasa eva va

Narada said: Great soul, son of Parasara (parasarya maha-bhaga)! It
you think you are your body (Sarira atma), is your body (kaccid
bhavatah sarira) pleased with your body or not (atmana paritusyati)?
Or it you think you are your mind (manasa atma), is your mind
(kaccid bhavatah manasa) pleased with your mind or not (atmana
paritusyati)?




Sarirah atma here means “identifying oneself with the
body.” -

Is this self satistied with the body (atmana)?

Is your self identitying with the mind (manasa atma)
satiéfied with the mind (atmana)?

Kaccid means “or not.”



Addressing Vyasa as the most fortunate son ol Parasara,

Narada suggests that it Vyasa possesses such powertul
ancestry, how could he lament?”

Thus he implies disappointment in Vyasa.




11.5.3
jijjiiasitam susampannam

api te mahad-adbhutam

krtavan bharatam yas tvam

sarvartha-paribrmhitam

You wrote (tvam krtavan) the most astonishing Mahabharata (te mahad-

adbhutam bharatam), comple ith_all instructions on artha, dharma, kama
and moksa ( @-@ribrmhit . All that one desires to know is

presented perfectly in this work (jijiasitarh susampannam).

You cannot say that the source of VOUT dissatisfaction is lack of sgrjptural
knowledge, because you wrote the Mahabharata.




11.5.4 |
jijiidsitam adhitam ca

brahma yat tat sanatanam

tathapi socasy atmanam

akrtartha iva prabho

You have also investigated and realized (jijhasitam adhitarm
ca) the brahman which is eternal (brahma yat tat sanatanam).
Then why should you lament (tathapi Socasy) that you have

been unsuccessful (atmanam akrtartha iva prabho)?




Nor can you say that the reason for lamentation is lack of
realized knowledge, because you have investigated and made
conclusions in the Vedanta-sutras about the eternal brahman
that spreads everywhere in impersonal form. -

Not only did you inquire about brahman (jijiasitam), but you

have understood and realized (adhitam) that brahman.

Sridhara Svami says adhitam means understood or attained.




Section — 11

Vyasadeva admits his

dissatisfaction (5-7)



11.5.5 |
vyasa uvaca

asty eva me sarvam idam tvayoktam

tathapi natma paritusyate me

tgn—mﬁlam avyaktam agadha-bodham

prcchamahe tvatma-bhavatma-bhitam

Vyasa said: What you said about me (sarvam idam me tvaya uktam)
is true (asty eva). Yet my mind and body are not satistied (tathapi me
atma na paritusyate). I am asking the imperceptible reason for this
from you (Qrcchamalye vyaktgsh milam) because you were
born from the body ot selt-born Brahma (atma-bhavatma-bhatam)
and hence you possess great knowledge (agadha-bodham).




[ ask you the cause (tan-miilam) which is hard to understand (me
avyaktam).

The particle he indicates that he does not know.

I ask you because you were born (bhiitam) from the body (atma) ot
Brahma (atma-bhava).

The power derived from the lineage of your father is the cause of your
having great unfathomable knowledge (agadha-bodham).




11.5.6 |

Q)
’&\") ‘3\6‘ : _
q\% sa vai bhavan veda samasta-guhyam
S — . _

upasito yat purusah puranah

paravaresSo manasaiva visvam

srjaty avaty atti gunair asangah

’
———

The Lord is also you since you are an avatara of the Lord (sah vai
bhavan). Certainly you know all secrets (veda samasta-guhzam)
because you worship the original person (yat puranah purusah

upasitah), the lord of cause and effect (para avara isah), who,

remaining unatfected (asangah), creates, maintains and destroys

(srjaty avaty afti) the universe along with the gunas (visvarh gunaih)
by his will alone (manasa eva).




You have described me as the son of Parasara, with a great

lineage, with knowledge of the four Vedas and realization of

brahman.

But you are the son of Brahma, omniscient (agadha-bodham),
and worshipper of the Supreme Lord.

In all ways you thus surpass me!




That is understood when Vyasa says “You worship the
Supreme Lord (puranah purusah upasitah).”

The words starting with paravaresah (Lord of cause and effect)
further describe that Supreme Lord.




That Lord (sah) is gcertairlly (vai) you (bhavan), since you,

Narada, are an avatara ot the Lord. —

-

Therefore you know the whole secret and the secret behind all
things (samas\ta-guhjanl).




11.5.7 |
tvarh paryatann arka iva tri-lokim

antas-caro vayur ivatma-saksi

paravare brahmani dharmato vrataih

snatasya me nyinam alar vicaksva
— -

You wander (tvam parvatann) like the sun (arka iva) throughout the three
worlds  (tri-lokim) seeing everything (implied) and wander like the life air
throughout the body (antah-carah vayur iva) as the witness of everyone’s
intelligence (atma-saksi). Though I have become—eryprotieient (snatasya me

alam) in the Vedas (brahmani) and have realized the brahman (para
brahmani) by proper methods (dharmato vrataih), it is not enough ).

Please consider this (vicaksva).




The original person, the supreme lord, has descended as you to give benefit
to the world.

Today, please help me.

You wander throughout the three worlds like the sun, which sees

everything and like the life air which moves within, knowing the actions of

the intellect (atma-saksi).

I am well versed by proper method (dharmatah) in_the supreme brahman
(para brahmani), and in the statements of the Veda (avare brahmani) by

rules of study (vrataih).




Dharma refers to “method” in this verse because Yajiavalkya says:

1Jyacara-damah1msa-dana svadhyaya-karmanam |
ayam tu paramo dharmo yad yad-yogenatma-darsanam |

The supreme dharma (ayam tu paramo dharmah) by which method one can
realize atma (yad-yogena atma-darsanam) consists of worship, proper conduct,
control of the senses (ijya-acara-damah), non-violence, charity, and study
(ahimsa-dana-svadhyaya-karmanam). (Yajnavalkya -smrti 1.8) T

This is sutficient (alam), but it is still insufficient @

—

Please consider all this.



Section — 111

Narada reveals to Vyasa the
importance of describing

Krishna’s pastimes (8-22)

7



| 1.5.8 |
$ri-narada uvaca

bhavatanudita-prayam

yaso bhagavato 'malam

yenalvasau na tusyeta

manye tad darsanam khilam

Narada said: You have not sufficiently described (bhavata anudita-
prayam) the glories of the spotless Lord Krsna (amalam bhagavato
vasah). Because your mind could never be satistied with Vedanta

(y,ep_g eva asau na tusyeta), [_think that writing the Vedanta-siitras is

insulficient (nianye tad darsanarh khilam).




You have not described much at all (anudita-prayam) @t
the spotless glories of the Tord—the superior position of
bhagavan’s forms above all other forms, and the supreme
attractiveness of his pastimes and bhakti.

“But_I have produced the brahma-mimarhsa scripture, the
vedanta-darsana.”




“I consider that darsana scripture to be deficient (khilam).

You are the writer of Vedanta and if your mind is dissatistied
with this, then how will those who continually study this
darsana be satistied?

You are the proof that this darsana is insufficient.”




AV &, 11.5.9 ||

W
S atha dharmadavyas cartha
\PC > y _ y —
%N & Jc"‘" muni-varyanukirtitah
¢ mum

& na tatha vasudevasya
&

mahima hy anuvarnitah

O venerable sage (muni-varya)! You have not repeatedly

described (na tatha @lvarmtah) the glories of Vasudeva
Krsna (Vasudua.s;za_mahma) to the extent that you have

glorlfled dharma, artha, kama and moksa (yatha dharmadayas
ca artha anukirtitah).




“But 1 have described the wonderful qualities and pastimes ot
Krsna in the Padma Purana and others as well.”

The word ca here means “though.”

it 2
You have not described the glories of Vasudeva as much as you
have described artha, dharma, kama and moksa as the goals of
human life (artha) even though they are much inferior to the

glories of Vasudeva.

—




Though Vasudeva is the crest jewel of human goals, you have

not described him as the goal of human endeavor.

Though vou have described the glories of Krsna abundantly in
many places, they have been described only as a means of

getting moksa..

How can you mi istied s a lack of regard

for that which should have been given the most regard?




“But 1 have described bhakti to be higher than liberation in
many places in other scriptures.

anyatra punya-tirthesu muktir eva maha-phalam |
muktaih prarthya harer bhaktir mathurayari ca labhyata

Liberation is the highest goal (muktir eva maha-phalam) in
visiting other holy places (anyatra punya-tirthesu), but

devotion to the Lord (harer bhaktih), prayed for by -the
liberated souls (muktaih prarthya), can be obtained at
Mathura (mathurayam ca labhyata). (Padma Purana)




brahma-bhutah prasannatma na Socati na kanksati |
samah sarvesu bhiitesu mad-bhaktirh labhate param ||

Having attained the state of Brahman (brahma-bhiitah), being
a pure soul (prasannatma), he does not lament in loss of what
he had nor does he desire what he does not have (na Socati na
kanksati), and looks upon all beings as equal (samah sarvesu
bhiutesu). He then manifests @’ema—bhakﬂ (mad-bhaktim
labhate param). (BG 18.54)”




“But you have not done so repeatedly (na @niyvarnitah).

You must do so, because it is said that the meaning of
scriptures is revealed by repetition as in anandamayo ’bhyasat:

the anandamavya-purusa—is—the—supreme Jord because _of
repetition of words to indicate-this{Vedanta-satra 1.1.13).

Your mind will be satistied only when you describe very
clearly with repetition the glories of the Lord, since those
glories alone are finally the most excellent.”




11.5.10 ||
na yad vacas citra-padar harer yaso
jagat-pavitram pragrnita karhicit
tad vayasar tirtham usanti manasa
na yatra hamsa niramanty usik-ksavah

Works whaose attractive verses (yad citra-padam vacah) do not sing at
all (na_karhicit pragimita) the glories of the Tord (harer yasah),
which purify not only the author bhut the whole world (jagat-
palm:am) are considered (W) by the devotees—wheo—have
captured the mind of the I ord @@nasa) to be the place for erews
(vayasam tirtham), in which the swans, living in pleasantlakes (atra)

usﬂ(ksayzﬁﬂiamsa), take no enjoyment atall (na nlramanty),




Even poetic works should be condemned if they are devoid of

glorification of the Vasudeva.

A work whose verses do not proclaim the glories of the Lord

— which purily even the whole world composed ol speakers

and listeners, what to speak of the author — is actually like a
dead body.




It is very impure without describing the glories of the Tord
which are like life itself, even though it may be endowed with

qualities and poetic ornaments (citra-padam) and is also a

cause for surprise or dismay (another meaning of citra).

It is considered to be (usanti) a place for crows, a hole filled
with various left-over foods, which is desired by persons filled

with lust, who are like crows.




It is a place where the swans of Manasa-sarovara (imanasa harmsa) or

the devotees situated in the mind of the Lord absolutely (ni for
nitaram) never enjoy (ramanti).

sadhavo hrdayam mahyam sadhinai hrdayam tv aham
mad-anyat te na jananti naharh tebhyo manag api

The pure devotee (sadhavo) is my very heart (hrdayarm mahyar):
what pains him pains me (implied). I am the heart of the pure

devotee (sadhunam hrdayam tv aham): what pleases him pleases me
(implied). My devotees do not know anything else but me (mad-

anyat te na jananti), and I do_not know more than they do (naham
tebhyomanag api). (SB 9.4.68) B




Or manasah can mean “those who destroy (sa) respect (mana)
for those words since they find no pleasure in them.

Qr manasah can mean the mental sons of Brahma such as the
Kumaras.

The Kumaras proclaim (manasah usanti) this.




Usik means pleasant and ksSaya means lake in the case of
reference to the swans, or it can mean abode.

Thus usik-ksayah means those possessing the abode of the
Lord.

This would refer to the Kumaras who were Iree to _enter the

—

Lord’s abode.




The word vacah means statements, what is spoken.

Therefore statements like the following would appear to make
Bhagavatam a place for the crows.

nabhago nabhagapatyarm yarh tatarh bhratarah kavim

yavistham vyabhajan dayam brahmacarinam agatam

Sukadeva Gosvami said: The brothers (bhratarah) gave (vyabhajan)
to their youngest, learned brother Nabhaga (yam yavistham kavim
nabhago nabhaga apatyarm) their father Nabhaga (tatam) as hlS share
of the property (dayarmm) when he returned f e
(brahmacarinam agatam). (SB 9.4.1)




And it may be argued that none of the Purianas written by
Vyasa should be considered as a place of crows, since nothing
there is completely devoid of the glories of the Lord.

o O re

To this however it can be said:




kali-mala-samhati-kalano ’khileso

harir itaratra na giyate hy abhiksnam

iha tu punar bhagavan asesa-miurtih
parlpathlto nu-paﬂ"— katha-prasangalh

Narayana, the soul of the universal form (harih akhila isah), who
annihilates the accumulated sins of the Kali age (kali-mala-sarmhati-
kalanah), is not glorified much in other works (itaratra na giyate hy
@'lﬁEsna@. But Bhagavan (tu bhagavan), with unlimited forms
(asesa-murtih), is abundantly and constantly (punah) described
throughout (paripathito anu-padam) the various narrations of this
Srimad-Bhégavatam (kathéjarasangaill). SB12.12.66




Taking this verse and the next verse in the Bhagavatam into
consideration, the word vacah should mean the general import of the
discussion, rather than each sentence.

That being the case, the chapters and stories of Bhagavatam are all

ornaments to the glories of the Lord.

In other Puranas, however many of the staries are devoid of the glaries
of the lord and are-theretore-the placeot-thecrows

Thus there is no contradiction.



1 1.5.11 ||
tad-vag-visargo janatagha-viplavo

yasmin prati-Slokam abaddhavaty api

namany anantasya yaso nkitani yat

Srnvanti gayanti grnanti sadhavah

The use of words (tad-vag-visargo) in which, though not perfectly
composed (yasmin prati-Slokam abaddhavaty api), there are the
names of the Lord (anantasya namany) and descriptions of his glories
(vat yaso ankitani) which devotees hear, sing, and again receive
(Srmvanti gayanti grnanti sadhavah), destroys the sins of all people
(janata agha-viplavo).




Having expressed the negative side, now the positive is expressed.

The production and use of words or stories (tad-vag-visargah)
which destroy the sins of all people, which are sometimes
composed strictly and sometimes carelessly, but with sparse
ornaments in the verses (prati-Slokam abaddhavati), contain

names and descriptions of the Lord’s—gloxies.

The devotees hear, and having heard, sing, and having sung, again
they hear, since they are not fully satiated.

———




Or if a speaker is present, they hear the glories.

If a hearer is present they speak the glories (grhanti).

And, otherwise, they spontaneously sing the glories.

Sridhara Svami explains that abaddhavati _can also mean
ungrammatical language.

—




I11.5.12 ||

naiskarmyam apy acyuta-bhava-varjitam

na Sobhate jianam alarh nirafijanam

kutah punah $asvad abhadram isvare

na carpitam karma yad apy akaranam

Even the stage of jiana without the bondage of karma (naiskarmyam jaanam

apy) is not glorious (ﬁ’a sobhap) if it is devoid o

D

akti to the Supreme [ord

(acyuta-bhava-varjitarh). What is the use of having destroyed ignorance (alam
niranjanam)? What then to speak of sakama-karma which causes suftering,
both during practice and at the stage perfection (kutah punah sasvad

abhadram), and niskama-karma (yad apy akarapam karma), when not offered

to the Lord (1Svare na ca arpitain)?




Not only are the words important.

It there is no bhakti, the work is useless.

The realization coming from the words of the Vedas is useless
without bhakti, what to speak of mere scriptural knowledge,

and what to speak of niskdma-karma.

And so much more, sakima-karma is useless without bhakti.



Even knowledge devoid of Ifruitive intentions does not appear
wonderful without bhakti, in which one thinks of the Lord
who has a form of knowledge and bliss (acyuta-bhava).

Even it bhakti is present in jiana and one thinks that the Lord
and bhakti are mixed with maya, then that does not produce
liberation.

e

Though devoid of ignorance (nirafjanam), though one has
realized knowledge, what is the use of that knowledge (alam)?




What then to speak of unrealized scriptural knowledge!

One_should not say that you can achieve liberation just by
destroying ignorance.

By the inconceivable energy of the Lord, the destroyed
ignorance again arises.




The Parisista-vacanam of the Vasana-bhasya says:

jivan-mukta api punar bandhanar yanti karmabhih |
yady acintya-maha-saktau bhagavaty aparadhinah |

Even the liberated | persons (jivan-mukta api) again get bound
(punar bandhanarm yanti) by karma (kaﬁrmablﬁh) it they
commit offense against the Lord (yady, bhagavaty

aparadhinah), possessor of great, inconceivable powers
(acintya-maha-saktau).




There it also says:

jivan-mukta prapadyante kvacit samsara-vasanam |
yogino na vilipyante karmabhir bhagavat-parah ||

Liberated souls (jivan-mukta) sometimes are subjected (kvacit
prapadyante) to birth and death (samsara-vasanam), but the
yogis who surrender to the Lord (bhagavat-parah Vognah) are
not touched by karma (na vilipyante karmabhih).




Thus the etfect of jfiana is destruction of karma.

jhanagnih sarva-karmani bhasmasat kurute 'rjuna: O Arjuna,
by the fire of knowledge all karmas are burned to ashes. (BG
4.33)

But that is not so wonderiul because it is also said concerning
rathayatra in Visnu-bhakti-candrodaya of another Purana:




nanuvrajati yo mohad vrajantam jagad-iSvaram |
jhanagni-dagdha-karmapi sa bhaved brahma-raksasah ||

He who does not follow (yah mohad na anuvrajati) the Lord in his
chariot when he moves (vrajantam jagad-iSvaram) becomes a brahma-
raksasa (sah bhaved brahma-raksasah) even though he has destroyed
all kKarmas with the fire of knowledge (jianagni-dagdha-karmapi).

will also be said later aruhya krcchrena param padam tatah patanty
a&@ 'nadrta-yusmad-an ter reaching the height of
@l with great dlfflcultyLagam they fall down because they do
not worship the lotus feet of the Lord. (SB 10.2.32)




Since jAana is devoid of real bhakti to the Lord, the offense
caused by thinking that the Lord is material is unavoidable.

If such jnana devoid of bhakti is nseless’ what then to speak of
karma which is filled with desires for enjoyment and which

causes suffering (abhadram) at all times (Sasvay)--during

practice and at the time of receiving the result.

And even it the karma is without the goal ol enjoyment

(akaranam), because it is not oftered to the Lord it is not
successtul.




11.5.13 ||
maha-bhaga bhavan amogha-drk

Suci-sravah satya-rato dhrta-vratah

urukramasyakhila-bandha-muktaye
samadhinanusmara tad@ggstlta@

Fortunate one (maha-bhaga)! Therefore (), since you have
useful knowledge (bhavan amogha-drk), spotless character (suci-

Sravah), dedication to truth (satya-rato) and determined vows (dhrta-
vratah), remember with attention (samadhina anusmara) _the

pastimes of the I ord (urukramasya tad-vicestitam) which bring about
liberation from all bondage (alihila-bandha-muktaye).




Love for Acyuta is most cherished by you since it is topmost.

That is attained by chanting and hearing his name, pastimes, etc.

The names of Rama and Krsna are tamous.

How are his pastimes attractive to you?




Please teach the world about those pastimes.

Your knowledge is usetul (amogha-drk).

Your character is pure (Suci-sravah).

—

You are devoted to truth (satya-ratah) and determined in your

vows (dhrta-vratah).




Remember with Ifixed attention @amadlﬁé) the wvarious
pastimes of the Lord which give liberation for all people or give
liberation from all bondage.

The word “remember” is_used because the pastimes appear
spontaneously in the pure mind filled with devotion, since they
are all selt-revealing, infinite, most confidential, and impossible
to speak or receive by any other means.

After recollecting the pastimes, please recite them to us.



One must also have productive knowledge and pure character.

It cannot be otherwise.

Because you are a person with pure eyes @ogha drk) and with
pure ears ((su(:l-sra@) you have seen some pastimes with your
eyes and heard some with | your ears.




And by attached mind (satya-ratah) and determined intelligence

(dhrta-vratah), you should remember with concentrated
attention at this moment some very confidential pastimes which
cannot be seen or heard but which you have observed.

After remembering them, please tell them to us.

Anusmara is in the second person instead of saying “one shquld

remember” because of the distinctiveness of the statement.




1 1.5.14 ||

tato 'nyatha kificana yvad vivaksatah

prthag drsas tat-krta-riipa-namabhih

na karhicit kvapi ca duhsthita matir

labheta vatahata-naur ivaspadam

The intelligence (@ of_people desiring to speak on other subjecs

(yad anyatha kificana vivaksatah), who develop another vision

prthag drsa

. become disturbed (duhsthita by the words

describing these other objects (tat-krta-ripa-namabhih), and can
never attam its proper object (na karhicit kvapi labheta aspadam). Tt

1S

ke a—

fackec

5y the wind (vata ahata-nauh 1@_)




The positive statement having been made, the negative version
is now expressed.

Some people desire to speak about topics other than the
pastimes of the Lord.

Having desired, they speak, and having spoken someone hears
from them.




And this causes a ditferent type of vision.

For persons having a vision of objects other than the lord’s
pastimes resulting from desire to speak about other things, the
intelligence, disturbed by words (namabhih) describing other
objects (riipa) produced by the different vision, at no time and
at no place can attain its destination.

It is like a boat beaten by the wind.



Being turned about by the wind and going in various

directions, struck by the Wind,.

Similarly the intelligence is destroyed because of skiltul words,

poetry, karma and jiana.




1 1.5.15 ||
jugupsitam dharma-krte 'musasatah

svabhava-raktasya mahan vyatikramah

yad-vakyato dharma ititarah sthito

na manyate tasya nivaranam janah Ve -

” s e

You have created a great dlsturbﬂe (mahan_ vyatikramah) by

teaching a condemned subject (Jugupsuam anusasatah) to people

(itarah janah) attached to material enjoyment (svabhava-raktasya) in
order to make them accept dharma (dharma-krte). Thinki at

what you have taught is real dharma (yad-vakyato dharma iti
sthitah), they do not consider giving it up (na manyate tasya

nivaranam).




“I wrote the Mahabharata and other works so that people
could hear the glories of the Lord, but I have first presented

material happiness in_these works in order to promote

scriptures to (materialistic personsywho do not want b@i.
| N— N—

But that is not my real intention.

I

The proot is Vidura’s words:




The proot is Vidura’s words:

munir vivaksur bhagavad-gunanam
sakhgpg te bharatam aha krsnah |

yasminn nrnam gramyva-sukhanuvadair
matir grhitamhareh kathayam ||

O sage! Your friend Vedavyasa (te sakhapi munih krsnah), desiring to
describe (vivaksuh) the qualities of the Lord (bhagavad-gunanam),
wrote Mahabharata (bharatam aha). In that work (asmin) he
attracted men’s attention (grhita nrnam matih) to topics of the Lord
(hareh kathayam) thraugh topics about material happiness (gramya-
sukha anuvadaih). (SB 3.5.12)




That is true.

As Vidura said, in order to make people accept worship of the
Lord (dharma-krte) you have taught what is condemned,
karma (jugupsitam).

A great disturbance has come about for materialistic peaple

who are attached to enjoy from impressions arising for sense

objects (svabhava-raktasya) because you have taught material
dharmma-




But though your intention was to help them, you have actually
injured them.

How?

Because materially minded men (prakrtah) ascertaining what you
explained to be the correct path (dharma iti)—thinking that it is
not a fault to offer meat to the devatas and pitrs, do not consider

giving up that path, and do not consider what is actually to be

done: sarva-dharman parityajya mam ekarn saranam vraja.




They think that this statement is not part of the path you have
outlined for enjoyment.

Bhatta has said the following in relation to a ditferent topic:




tatraivam Sakyate vaktum ye’'nye pangv-adayo narah |
grhasthatvam na sakyante kartum tesam ayam vidhih ||
" naisthika-brahmacaryam va parivrajakatathava |
tair avasyam grhitavya tenadav etad ucyate ||

It should be said that this instruction is for those who cannot follow
household life such as disabled persons. Such persons only must take
vows ol permanent brahmacarya or sannyasa.

Thus this is explained in the beginning.



I 1.5.16 ||

vicaksano 'syarhatj itur vibhor
ananta-parasya nivrttital ham

pravartamanasya gunair anatmanas

tato bhavan darsaya cestitarh vibhoh

The wise person (vicaksanah), giving up material happiness
(nivrttitah), can realize the happiness of the Iord (asya vibhoh
sukham vediturh _arhati) who is beyond measure (ananta-parasya)
and then take to bhakti_setting an example for others (implied).
Describe the pastimes of the Lord (tato bhavan darsaya vibhoh
cestitarh) for those materialists (fnatmanak) who are pushed by the
gunas of matter (gunaih pravartamanasya).




Please condemn other paths and describe the glories of the Lord

only!

It was said in the previous verse that the people devoid of -

Droper

discrimination (itarah janah) were certain that you recommended

the material path.

Now, those people who have discernment (vicaksanah) can

understand the happiness of the Lord, giving up material pleasure
(nivrttitah), since the ILord is beyond time (ananta-parasya) and

measurement whereas material pleasure is very limited.



Understanding that the happiness of the Lord is unlimited, he
Wlll perform bhakti for attaining that happiness.

By seeing the preference of the discerning person for bhakti
the undiscerning person will also take up the process.

Yad yad acarati Sresthas tat tad evetara janah: whatever

actions the superior person performs others will follow.
(BG 3.21)




For this reason (tatah) describe those pastimes of the Lord.

Show the pastimes of the Lord in order to liberate those who
are devoid of discrimination (anatmanah), pushed by the
gunas of material nature.

O Lord! This address to the Lord implies: “This is possible
because that even such a person, giving up all else and
performing pure bhakti will attain your bliss.”




Or the verse has another meaning.

“But if the people do not think of giving up their path, even
now it I follow your instruction and preach bhakti with
rejection of all else, they will reject this scripture.”

No, it 1s not so.

In this world not all people are undiscerning.



Discerning people do exist (vicaksanah) and they can
understand the happiness of the Lord who is devoid of an end
by time (ananta-parasya) -- who is even now existing (pra +
vartamanasya). i

Things which are temporary can be measured.

[ S—

He has a body without material gunas (gunaih anatmanah) a

body of eternity, knowledge and bliss — which is not possible
to measure.




11.5.17 |
tyaktva sva-dharmam caranambujam harer

bhajann apakvo 'tha patet tato yadi

yatra kva vabhadram abhid amusya kim

D
ko vartha apto 'bhajatam sva-dharmatah RN \’:\w :
I \'ifc" A&
I
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If a person having given up his duties in varnasrama (tz ktva sval dharmam)
begins the worship of the T ord’s lotus  feet (haren caranambuja am( Ehaianb) and

happens to deviate or not reach perfection (apakvo va atha patet tato _yadi),
there is no misfortune for him at all in the future (a@usya kim kva abhadram

abhud). But what does (kah va arthah) the person wha follows all duties of

varnisrama (sva-dharmatair)but does not worship the Lord (abhajatam) gain
(aptah)?




“But Bhagavad-gita says:

na buddhi-bhedam janayed ajhanam karma-sanginam |

yojayet sarva-karmani vidvan yuktah samacaran ||
.ﬁS‘;(aw 20 —) Q.b\\\’(—(eé Yo Gluwe W cod v -

The wise man (Fidvan) should not disturb the intelligence (na
buddhi-bhedar janayed) of the ignorant attached to results of
work (ajfianarh karma-sanginam). Engaging in all work
himselt with detachment (samacaran yuktah), he should
engage them in activity (sarva-karmani josayet). (BG 3.26)

Thus it is forbidden to give up karma.”



That is true.

This instruction is given to one who is teaching jAana to
another person.

Practicing jAana depends on inner purification, and that
purification depends on niskdma-karma.




This is not an instruction for one teaching another person about bhakti, for

bhakti is independently powertul, not depending on prior inner purification.

Lord Ajita says:

svayarh nihsreyasar vidvan na vakty ajiaya karma hi |

na rati rogino ’pathyam varnchato ’pi bhisaktamah ||

(a,ve,qoxes. QS sy

One who knows_the hj (svayam nihSreyasar vidvan) will never

instruct a foolish person (na vakty ajnaya) to engage in material enjoyment

(karma hi), just as an experienced physician (@TSE\‘EFX@) dogs not give his

patient (na rogino rati) food_injurious ro his hea

patient desires it (vanchatah api). (SB 6.9.50)

pathyam), even if the



Therefore the Lord says sarva-dharman parityajya mam ekarh
Saranar vraja (BG 18.66) and as Well_:

dharman santyajya yah sarvan mam bhajeta sa tu sattamah

A person who (yah), understanding good and bad aspects of
dharma as taught by me gives up all his duties (dharman
santyajya sarvan) and simply worships me (mam bhajeta) is
the best of all (sah tu sattamah). (SB11.11.32)




From the strength of these statements one should teach only

bhakti to rhe 1 ord_ while giving up attachment to dajly and

periodic duties in varpasrama. . gaN- v\?,{%mvi

Ay N =

With this intention the verse is spoken.

(i Geginning dage @ phaldh, Fraciiy of Garn) i
mldde




Having given up ones dharma (tyaktva svadharman) even at
the beginning stages of bhakti, a person who worships the
lotus feet of the Lord will incur no sin by giving up that
dharma. -

This is understood also from the following:




devarsi-bhuitapta-nrmam pitinam
na kinkaro nayam rni ca rajan

Garvatman) yah saranarh Saranyar

gato mukundam parihrtya kartam

O King (rajan)! One who has given up all varnasrama duties
(yall_]garihlgtya kartam) and }Els taken full shelted of the lotus
feet of Mukunda (Earvatmaﬁ mukundam Saranam gatah),
who offers shelter to all (Saranyarh), is not a debtor to or
servant (na kinkaro nayam rni ca) of the devatas, great sages,
ordinary living beings, relatives or Pitrs (deva-rsi-bhiita-apta-
nrnam pitinam). (SB 11.5.41)




And it the person dies without being qualified to attain_the
Lord, or (va), it while @ alls dow se offsintul actg,

b¢mng zﬁtaﬁed to material pleasures, ¢ thyn, there is no
mis ving given - Karmak, because the

impressions created by (bhak}i are 'ndgstru t1 e, and remain

in gubtle for
= g

In such a state (&should not rev@o performance of karma.




Is there any misfortune somewhere (yatra kva), in his next
life?

e ]

No there is no misfortune at all.

Va indicates a remote possibility of falling.

It is stated as a concession to the opponent (tusyatu durjana
nyaya).




His falling after leaving the present body is actually not a
fall—one does not take a low body because of omitting
karmas.

This is shown by the following statement of the Lord:




na hy angopakrame dhvarso
mad-dharmasyoddhavanv api
maya vyavasitah samyan
nirgunatvad anasisah

O Uddhava (uddhava)! Because 1 have personally established
it (maya samyak vyavasitah), this process of niskdma-bhakti
(mad-dharmasya  anasisah) is  beyond the gunas
(nirgunatvad). Even by starting and not completing the

process (upakrame), there is no destruction ot results (anu api
dhvamsah). (SB 11.29.20)




This is because of ti being @roductiv?,
will eventually bear leaves, ﬂowers and fruit. Instea the

present or tuture verb, the past tense is used

This implies a criticism of all those who object (by showing that
the fact is already proven).

And what is gained from performing all of one’s karmas (sva-
dharmatah) by persons who do not worship the Lord

(abhajatam).




11.5.18 ||
tasyaiva hetoh prayateta kovido_

na labhyate yad bhramatam upary adhah
tal labhyate duhkhavad anyatah sukham
kalena sarvatra gabhira-rarhhasa

The wise man (kovidab) strives (prayateta) for that happiness (tasya
eva hetoh) which is not attained (yad na labhyate) by jivas wandering
from Brahma-loka to the lowest species (bhramatam upary adhah).
Material happiness (tad sukham) is_attained in all cases (sarvatra
labhyate) without endeavor, by the law of karma (anyatah), just like
distress (duhkhavad), through the force of fast moving time (gabhira-
rammhasa kalena). -
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“But the Srutis say karmana pitr-loka: by karma one goes to
Pitr- loka (Brhad Aranyaka Upanisad 1.5)

And apam somam amrta abhitima: we drank soma and became
immortal. (Rg Veda 8.48.3)

These encourage people to seek happiness of Svarga in the
next life.




The mercantile people encourage others to seek happiness in
this life. ¥

QS o PR\

How can one \Igroﬂ_Qlﬁ_tht\ for ﬁoeople\ by rejecting one’s
dharma and consequently the lhappmess in this and next hf_z

True, but the wise are not deluded by this at all.

That is expressed in this verse.



A person with discrimination (kewvidah) should endeavor for

that cause which is not attained by the jivas wandering up to
Brahma-loka or down to non-moving bodies.

But there material happiness is attained without endeavor
(anyatah), due to ancient karmas, even being born as pigs or
being born in hell, just as distress is also attained without
endeavor (duhkhavat).




It is said:

aprarthitani duhkhani yathaivayanti dehinam |
sukhany api tatha manye dainyam atratiricyate ||

Just as one does not pray for misery (yatha aprarthitani
duhkhani), and it nevertheless comes to all creatures (ayanti
dehinam), in the same way (tatha manye) happiness
predominates over suffering (sukhany api dainyam atra
atiricyate).




1 1.5.19 ||
na vai jano jatu kathaficanavrajen

mukunda-sevy anyavad anga samsrtim

smaran mukundanghry-upagithanam punar

vihatum icchen na rasa-graho janah o S

0N
o
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Oh (anga)! The person yrflﬁ serves Mukunda (myKunda-sevy janah)

will never (na_vai jatu) (under any condition (kafhaficana) return to

the material world (samsrtim avrajet), unlike practitioners of other

processes (anyavad). Remembering the embrace of the Lord’s lotus

feet (smaran mukunda anghry-upagitithanarm), eager for that taste he

has experienced (rasa-grahah), he will not desire to give up those feet
again (punar na vihatum icchet).




This verse elaborates the point that there is no mistortune for the
devotee.

Even if overcome because of poor determination, the person who
serves Mukunda never (na jatu) returns to sarhsara, the place for
enjoying the results of karma, whereas those practicing karma
(anyavat) return. -

——

That is because he does not experience s andCdistrgs

from karmas, since he experiences only the fruit of happiness and

distress directly given by the Lord.




tvad avagami na vetti bhavad-uttha-subhasubhayor

—

—

When a person realizes You (tvad avagami), he no longer cares about
his good and bad fortune arising from past pious and sinful acts (na

vetti), since it is You alone who control this good and bad fortune
(bhavad-uttha-subha asubhayor). (EB 10.87.40)\

na karma-bandhanam janma vaisnavanam ca vidyate

The Vaisnavas (vaisnavanam) do not have rebirth caused by karma
(na karma-bandhanam janma vidyate). (Padma Purana)




Remembering from previous practice alone the mental
embrace (upaguhanam) of the Lord’s lotus feet, he has no
desire to give that up.

The verse does not say “remembering his lotus feet” but rather
“remembering the embrace of his lotus feet.”

e

And the word “again” is used.




The implication of these two words is that even though he
may give up by his own choice the worship, once, twice or
three times because of poor determination, after some time, by
remembering his previous state of bliss from remembering the
Lord and also remembering his present state of distress from
not remembering the Lord, he repents.

“Oh! Oh! What have I foolishly done? Let that be. T will not

again abandon worship of Lord.”

EEY




He again begins worshipping the Lord.

The verse also uses the phrase “does not ‘ to give up”

instead ol “does not give up.

| <

This implies that he desires that he be devoid of pride in his
practice.

The accomplishment is in the hands of the Lord.



The cause of not desiring to give up is then mentioned.

—

Rasa{gr@negns one who is eager for tasting, or one who has
a taste which is something like a ghost which cannot be given
up, “haunted by rasa.”

3\ Ja

The meaning is then that worship after the stag_ez of nistha,
ruci and asakti, becomes actual rasa at the stage ot ratl




However, even from the first day of worshipping the Lord,
there is certainly a portion of tasting rasa in a very covered
form.

Thus it is said:




@haki faresanubhayy Giraktid

anyatra caisa trika eka-kalah
prapadyamanasya yathasnatah syus
tustih pustih ksud-apayo 'nu-ghasam

Devotion, direct experience of the Supreme Lord (bhaktih
paresanubhavo), and detachment from other things (anyatra viraktir
ca)—these three occur simultaneously (esa trika eka-kalah syuh) for
one who has taken shelter of Krsna (prapadyamanasya), in the same
way (yatha) that pleasure, fullness of the stomach and reliet from
hunger (tustih pustih ksud-apayo) are experienced simultaneously,
with each bite (anu-ghasam), for a person engaged in eating
(asnatah). (SB11.2.42)




1 1.5.20 ||
idarm_hi visvarn bhagavan ivetaro

yato jagat-sthana-nirodha-sambhavah

tad dhi svayarh veda bhavams tathapi te

pradesa-matram bhavatah pradarsitam

This universe is the Lord (idarh hi visvam bhagavan @) but the Lord is also
different from the universe (itarah) for from him arises the maintenance,
destruction and creation of the universe (yato jagat-sthana-niradha-
sambhavah). You know this naturally since you are an avatara of the Lord (tad
dhi_bhavan svavam veda). Thus I have shown to you (tathapi bhavatah
pradarsitam) a small portion of bhakti and knowledge concerning the T.ord’s
power (pradesa-matrarm).




Having taught about bhakti, now Narada teaches about
knowledge of the worshippable Lord which is necessary for
the devotees.

This universe is like the Lord: it exists (Eas lite) and al{torm bt

bhss but it is not the Lord’s form ot eternity, knowledge and
bliss.




This is because the Lord’s qualities like existence are eternal,
whereas the universes quality ol existence is temporary,
because the Lord is ditterent from the universe (itarah).

How is the Lord like the universe and also different from it?

From the Iord, who is the possessor of maya-sakti, arises the

maintenance, destruction and creation of the universe.




The universe is described as a form of the Lord in small
portion (like the Lord), because it is an ettect of the Lord.

Because the lord is the cause, he is different. Because
brahman is the cause, the universe is also designated as
brahman in the Sruti: sarvam khalv idam brahma: this
universe is brahman. (Chandogya Upanisad 3.14.1)

You know all this spontaneously (svayam) because you are an
avatara of the Lord.




Thus I have shown only a small portion, ten fingers (pradesa-
matram) of bhakti and knowledge of the powers ol the Lord
who measures more than ten million times a hundred trillion,
in order to fulfill the statement acaryavan puruso veda: one
who has a teacher knows. (Chandogya Upanisad 6.14.2) -

Amara-kosa says pradesa-tala-gokarnas tarjany-adi-yute tate:
pradesa, tala and gokarna mean a measure from the thumb to
the end of the forefinger.




11.5.21 ||
tvam atmanatmanam avehy amogha-drk

parasya purnsah paramatmanah kalam

ajam prajatam jagatah Sivaya tan

mahanubhavabhyudayo 'dhiganyatam

You possess usetul knowledge (tvam amogha-drk)! Please understand
spontaneously (atmana atipanam avehy) that you were born
(prajatarn) as a portion (kalam) of the supreme person (parasya
pumsah), the paramatma (paramatmanah), for the benefit of the
world (jagatah sivaya). Therefore please (tad adhiganyatam)
the@of the all powertul Lord (mahanubhava abhyudayah).




This verse explains how Vyasa knows spontaneously.

O person with usetul knowledge @ogha@!

Therefore (tat) please describe (ganyatam) more fully
(adhikam) the most auspicious glories (abhyudayah) of the
mighty Lord (mahanubhava)




11.5.22 ||
idam hi purmsas tapasah srutasya va

svistasya siiktasya ca buddhi-dattayoh

avicyuto 'rthah kavibhir nirapito

yad-uttamasloka-gunanuvarnanam

The unfailing cause of perfection (avicyuta @rthah) from men’s
austerity, study of the Vedas (pumsah tapasah s$rutasya va),
performance of sacrifices, chantmg of mantras (syvistasya suktasya
ca), practicing jiana and giving charity (buddhl-dattayoh) is defined
by the wise (kavibhir nirfipitah) as glorifying the qualities of the [.ord

(yad-uttamasloka-gunanuvarnanam,).




I have said that one becomes successtul by bhakti, after giving
up all dharmas.
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Now, if some devotee has some desire for(some dharmads,

those dharmas will be produced by bhaks

Ihat is now explained.




The unfailing cause (avicyutah arthah) of men’s austerity and
the other items of dharma has been described to be narrating
the qualities of the Lord.

Medini says:

artho visayanarthayor dhana-karana-vastuni |
abhidheye ca sabdanar nivrttau ca prayojane ||

—— -

Artha means an object of the senses, obstacle, wealth, cause,
thing, meéaning of a word, prevention and goal.




The results of austerity and other acts are achieved by bhakti according to the
statement of the Lord and thus what is their necessity?
- —
yat karm\ffb/hir yat tapasa jhiana-vairagyatas ca yat
yogena dana-dharmena Sreyobhir itarair api
sarvam mad-bhakti-yogena mad-bhakto labhate 'njasa
svargapavargam mad-dhama katharicid yadi vanchati

Everything that can be achieved by fruitive activities, penance (yat karmabhir yat
tapasa), knowledge, detachment (jiana-vairagyatas ca yat), mystic yoga, charity,
religious duties (yogena dana dharmena) and all other means of perfecting life
(Sreyobhir itarair api) is easily achieved by My devotee (sarvarmm mad-bhaktah labhate
njasa) through loving service unto Me (mad-bhakti-yogena). It somehow or other My
devotee desires (kathancid mad-bhaktah yadi vanchati) promotion to heaven,
liberation, or residence in My abode (for service) (svargapavargarm mad-dhama), he
easily achieves such benedictions (sarvar anjasa labhate). (SB 11.20.32-33)




smartavyah satatam visnur vismartavyo na jatucit |
sarve vidhi-nisedhah syur etayor eva kinkarah ||

One _should always remember Visnu (smartavyah satatam

visnur) and never forget Him (vismartavyo na jatucit). All
injunctions and prohibitions (sarve vidhi-nisedhah) are
dependent on_these two principles (etayor eva kinkarah
syuh). (Padma Purana)

He
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According to this, all dharmas are\unnecessar;)



Or another meaning is because performance of bhakti to the
Lord is the conclusion of all the scriptural statements
recommending austerity, studying the Vedas etc., Chantingi?e
Lord’s name is the unmistakably mentioned process.

And in his commentary on the Lord’s words dharmo yasyam
mad-atmakah (SB 11.14.3) Madhusiidana Sarasvati says that
the purport of all scriptural statements is the Supreme Lord.
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Narada tells of his lifé 33-31)




11.5.23 ||
aham puratita-bhave 'bhavam mune

dasyas tu kasyascana veda-vadinam

nirtapito balaka eva yoginam

Susriisane pravrsi nirviviksatam

In_another kalpa of Brahma in a_previous life (aham pura atita-

G —

bhave) [ was born as the son of a maidservant (kasyascana dasyah tu
abhavarn)_ engaged by some persons studying the Vedas (veda-
vadinam_niriipitah). Though a child (balaka eva), I_was also engaged
in_serving them (yoginarn susriisane) during the monsoon season
when they decided to stay in one place (pravrsi nirviviksatam).




There is no cause for pure bhakti other than the fortunate
mercy of the devotees of the Lord.

Austerity and other processes are not the cause.

-

To illustrate this Narada recounts a previous birth.




In a previous kalpa (day of Brahma) in a previous birth (atita-
bhave) T was born trom a maid servant of some studiers ot the
Vedas.

I was engaged (nirtipitah) in serving those persons having
(EEaEti-iogzs and who desired to stay in one place

(nirviviksatam) during the rainy season.

That they also practiced bhakti-yoga is understood later from
the following verse:




tatranvaham krsna-kathah pragayatam
- anugrahenasrnavarh manoharah

tah sraddhaya me 'nupadar viSrnvatah
priyasravasy anga mamabhavad rucih

By the mercy (anugrahena) of the sages who were chanting
(pragayatam) about the attractive pastimes of Krsna
(manoharah) daily (anu), I heard about Krsna in that place
(tatra aharh krsna-kathah ~asrnavam) with asakti (tah
sraddhaya). Hearing constantly (anupadam visrnvatah), I
then developed rati for Krsna (mama abhavad priya-sravasy
rucih). (SB 1.5.26 ) |




11.5.24 ||
te mayy apetakhila-capale 'rbhake

dante 'dhrta-kridanake 'muvartini

cak;uh krpam yadyapi tulya-darsanah

Susriisamane munayo 'lpa-bhasini

Though the sages saw everything equally (yadyapi munayah tulya-
darsanah), they showed mercy to me (te mayy krparh cakruh), by
which I, though a boy (apeta akhila-capale arbhake), developed sense
control (dante), gave_up child’s play and all agitation (adhrta-
kridanaker became obedient (anuvartini), served attentively
(Susriisamane), and spoke little (alpa-bhasini).




Narada had controlled senses (dante), had given up childish
play (adhrta-kridanake).

Those sages saw equally good-tempered and bad-tempered,
those who are praiseworthy and those who are to be criticized,

those who have good conduct and those who are sinful (tulya-
darsanah), and thus they should not show mercy to one and
reject in disgust another.

[ —

However, they showed mercy to me.




Though great devotees such as Bharata and Prahlada see
equally, they also show some partiality concerning giving

IMErcy.

Their first show of mercy did not depend on Néarada’s good
qualities and show of respect.

He developed the good qualities by their mercy.




Then those qualities became the cause of further mercy.

It must be explained that the cause of their mercy was not due

to seeing qualities.

If one says that though they had equal vision, they showed
mercy because he showed good qualities, then their equal
vision would be contradicted by their seeing good and bad
qualities.




One should not explain in this way because then the first
mercy would be prejudiced.

There are two types ol mercy; afiected by seeing material
qualities and not atfected by seeing material qualities.

The first type of mercy is explained as follows.




All persons in the material world have mercy caused by
qualities.

If they see qualities they show mercy, il the qualities are
absent, they withdraw mercy.

C—

And if they see bad qualities, they show hatred.




The second type of mercy is as follows.

Those who are beyond the influence of material world show
mercy without such causes, without dependence on seeing
material qualiries since they see everything in the material
world as the same.

g

Sukadeva has said:




girayo mumucus toyarih kvacin na mumucuh Sivam
yatha jhanamrtam kale jhianino dadate na va

[ S—

During this season (kale) the mountains sometimes released (girayo
kvacid mumucuh) their pure water (Sivam toyar) and sometimes did
not (kvacid na mumucuh), just as experts in transcendental science
(yatha jhaninah) sometimes give the nectar ol transcendental

knowledge and sometimes do not (jianamrtam dac_l_eg_e na va). (SB
10.20.36) B

In this manner sometimes these persons show mercy to some person.




When hardness of the heart caused by gunas is destroyed and becomes
solt by devotion to the Lord, mercy will appear in the heart.

suddha-sattva-viSesatma prema-suryarhsu-samya-bhak |
~rucibhis citta-masrnya-krd asau bhava ucyate ||

That part of bhakti is called bhava (asau bhava ucyate), whose essence
is samvit and hladini sakti (Suddha-sattva-visesatma), which is one
ray of the sun of prema which will soon rise in the heart (prema-
siiryamsu-samya-bhak), and which softens the heart (citta-masinya-
krd) with desires to meet, serve, and exchange love with the Lord
(rucibhih). (Bhaki-rasamrta-sindhu 1.3.1)
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The first four stages of bhakti are understood here: mercy of
the devotees, service to devotees, faith, and taking shelter of
guru.

/




b 11.5.25 | B iaery Sevis
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One time only I happened to eat (sakrt sma_bhufije) their food
remnants  (ucchista-lepan)  with _their permission  (dyijaih
anumoditah). All obstacles to bhakti disappeared by that (tad-apasta-
kilbisah). Having developed an inclination for bhakti (evam
pravrttasya), being pure in mind ({iSuddha-cetasah), taste for
devotional processes inevitably developed in my mind (tad-dharma
eva atma-rucih prajayate).




Alter getting permission from them to do so, I ate one time

some rice stuck to one of their dishes. ~N - g

By that all obstacles to bhakti were destroyed (tad-apasta-
klibisah).

Having taken their food, I developed without etfort bhakti in
the form of hearing., chanting and remembering the Lord
continually.

—




Having developed a tendency for bhakti after eating the devotees
food (evam Eavrttagfa), which applies to _anyone else as well, I
inevitably developed a taste (rucih prajayate) for hearing and
chanting (tad-dharme) in the mind (atma).

By this verse five stages of bhakd should be understood: desire for
worship (sprha), bhakti, anartha-nivrtti, nistha and ruci.

’

[Note: These five stages and the four stages mentioned in the
previous commentary are listed 1irst in the commentary o 1.2.21. ]
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By the mercy (anugrahena) of the sages who were chanting
(pragayatam) about the attractive pastimes of Krsna (@anoharal)
daily (, I heard about Krsna in that place (tatra aham krsna-
kathah asrnavam) with (tah graddhaya). Hearing constantly

(anupadarn visrnvatah), I then developed rati for Krsna (mama

abhavad priya-sravasy . o




Sraddha here indicates the tenth stage asakti.

At every moment or at hearing every word, 1 developed rati
(bhava) for Krsna, whose qualities are pleasing to hear (priya-
Sravasi).

Ruci should here mean rati, the eleventh stage, since the stage
of ruci has already been mentioned in the previous verse.




11.5.27 ||

tasmims tada labdha-rucer maha-mate

priya-sravasy askhalita matir mama

yayaham etat sad-asat sva-mayaya

pasye mayi brahmani kalpitarh pare

O

Vo
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Having attained ax@xcellent taste for the Lord (tasmims tada labdha-

ruceh), my intelllgence (mama matih) did not waver from the Lord
(priya-sravasy asRhalita). By my intelligence (§ayd), 1 directly

experienced (aham pasye) that my gross and subtle bodies (etat mayi

sad-asat) created by the Lord’s material energy (sva;mﬁ_\Laya

kalpitam) were fixed on

yint

he Supreme Lord (pare brahmani).




Having attained an excellent taste, my intelligence became
steadily tixed in the Lord.

By that intelligence I saw the gross and subtle body (sad-asat)
existing in me by the influence of the Lord’s material energy to
be established in Krsna (brahmani).

The gross body became fixed in offering respects, carrying the
Lord’s water pot and other actions, not in material actions for
onesell.




The subtle body with senses such as ear, eye, mind and
intelligence became fixed in tasting the sweetness of the lord’s
qualities and form, not in material objects for one’s own
pleasure. -

Previously the eyve and mind were not fixed in the Lord even

by exerting much etfort.

That is not the case now.



With the development of rati, the mind and other senses,
giving up the practice of fixing themselves on their material
sense objects to which they had been long accustomed,
became automatically fixed only on the Lord.

Thus " here means “directly experience.”




11.5.28 I

ittham Sarat-pravrsikav rta harer

visSrmvato me nusavarh yaso 'malam

sankirtyamanam munibhir mahatmabhir

bhaktih pravrttatma-rajas-tamopaha

Q, \»*"5 ‘

In_this way (ittham), for the two _seasons of monsoon and autumn

(sar/t-pravr“mkav rti1), I constantly heard (me anusavam visrnvatah)
the pu 1e pure glories of the Lord (hareh amalam yasah) chanted by the
generous sages (mahatmabhir munibhir sankirtyamanam). 1 then

developed prema (@haktbpravrtta) which destroys rajas and tamas
in the jivas (atma-rajas-tamopaha).




Extending over two seasons (four months) I heard constantly
(anusavam).

Prema (bhaktih) which destroys (apaha) rajas and tamas in all

jivas (atma) then appeared.

It is implied here that there was destruction of rajas and tamas
in others as well who realized devotion to the Lord.
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This is the twelfth stage of bhakti. g W Ao
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Direct vision of the Lord and the experience of sweetness will
be explained in the next chapter.

<«




11.5.29-30 ||
tasyaivam me 'nuraktasya prasritasya hatainasah

Sraddadhanasya balasya dantasyanucarasya ca

jianam guhyatamarh yat tat saksad bhagavatoditam

anvavocan gamisyantah krpaya dina-vatsalah

Though I was a boy (balasya), I had developed prema for the Lord (tasya evar
anuraktasya). I was humble (prasritasya), sinless (hata _enasah), filled with
faith (sSraddadhanasya), sense-controlled (dantasya), and was willing to serve
(anucarasya ca). The sages, most_affectionate to the fallen (krpaya dina-
vatsalah), as they were about to depart (gamisyantah), taught me (me
anvavocan) the most conlidential knowledge of pure bhakti (jiianam
guhyatamam ), which was taught by the Lord himselt (yat tat saksad
bhagavatoditam).




They gave knowledge to me who had developed prema-bhakti for the

Lord (tasya evam anuraktasya)-

This knowledge was revealed directly by the Lord, son of Devaki
(bhagavatoditam).

Confidential scripture (sastra-guhyam) consists of a predominance ot
jiiana mixed with some bhakti.




More _confidential scripture (Sastra-guhyataram) is that which

predominantly bhakti with a little mixture of jfiana.
qu‘j«‘lﬂ‘\-’;‘.’m — P

vadLaws

Most confidential scripture (Sastra-guhyatamam) is pure bhakiti,
which was given to Uddhava and Brahma in the Bhagavatam and to

Arjuna in the Gita by the Lord. g TREA Qlusdle Mokt
Ve, 48

1
(oWt & -

Contemplating that they would depa gext dal (@mi_slant@),
the sages taught (anvavocan) him the most confidential knowledge,
pure bhakti.




11.5.31 ||
yenaivaham bhagavato

vasudevasya vedhasah

mayanubhavam avidam

yena gacchanti tat-padam

By this knowledge (yena eva) I understood (aham avidam)
the influence of the spiritual and material energies
(mayanubhavam) of the creator Lord Vasudeva (bhagavato
vasudevasya vedhasah). By _this understanding the devotees
attain the Tord’s abode (yena gacchanti tat-padam).




By this knowledge of Bhagavatam, I understood the influence or effect
of the Lord’s cit-sakti, the krpa-sakti, the acit-sakti of three gunas, and
the influence of the knowledge of the Lord’s powers and sweetness
(mayanubhavam).

trigunatmikatha jhanarm ca visnu-saktis tathaiva ca |
maya-Sabdena bhanyate sabda-tattvartha-vedibhir ||

Those who know the true meaning of words (Sabda-tattvartha-
vedibhih) say (bhanyate) that maya means (maya-sabdena) Wﬁ is
made of the three gunas of matter (trigunatmika), knowledge and the
sakti of Visnu (jhanarh ca visnu-saktih tathaiva ca). (Sabda-

mahodadhi)




Nighantu says maya ca vayunarm jiianam: maya means knowledge.

Trikanda-Sesa of the Amara-kosa says maya syac chambari-buddhyor:
maya means a maidservant of Sambara and intelligence.

Visva-kosa says maya dambhe krpayarm ca: maya means deceit and
mercy.

The Lord is endowed with his eternal Sakti arising from his svaripa,
which is called maya.




In a commentary, Madhva quotes the following Sruti text:

svariipa-bhuitaya nitya-saktya mayakhyaya yutah
ato maya-mayam visnum pravadanti sanatanam

They call (pravadanti) the eternal Visnu (sanatanam visnurh) maya-
mayam_ (maya-mayam), because he is endowed with his
eternal Sakti (mitya-Saktya) arising from his svarfipa (svartipa-
bhiitaya), which is called maya (mayakhyaya). o

7O
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Section -V

Narada advises Vyasa (32-40)



A 11.5.32 ]

»"@CC* 1
4~ etat samsucitam brahmams

tapa-traya-cikitsitam

yad 1Svare bhagavati

karma brahmani bhavitam

O brahman (brahman)! They indirectly explained
(samsucitamm) the destruction of the three types ol miseries
(etat tapa-traya-ci ikitsitam), in which actions are offered (yad
karma Dbhavitam) to Paramatma (iSvare), Bhagavan

(bhagavati) and the impersonal brahman (hrahmani).




Having had me practice bhakti beyond the modes of nature, and
experience prema, and taught the Bhagavatam which was spoken
by the Lord, who is the direct speaker of bhakti, they taught me
the process of jiiana which gives rise to knowledge and the goal of
liberation, even though I did not request it.

Considering that the question of jiana may arise when_the boy
grows older, they then taught me jiana indirectly for the purpose
of developing inditterence to the world.

That is explained in this verse.



Since it was not my goal they spoke indirectly about it
(samsucitam).

What did they speak about?

They explained the remedy for, or destruction of, the three
miseries in which actions are offered (bhavitam) to the
Paramatma (isvare), to Bhagavan with six opulences or to the
impersonal brahman. B




11.5.33 ||
amayo yas ca bhutanam

jayate yena suvrata

tad eva hy amayam dravyam

na punati cikitsitam

The substance (yah ca) by which a living being’s disease arises
(yena @tém@ and which does not cure the
disease (implied), when combined with other substances (tad
eva hy dravyam) in a medicine (cikitsitam), destroys the
disease (amayarnh na punati).




“How can karma, the cause of sarhsara, destroy the three miseries?”

——

In tw ,_examples are given to show that by different

combinations, the destruction can occur.

That ghee or some other substance which causes disease (amayah)
when infused (cikitsitam) with medicines (dravyam) does not protect
the disease (na punati), but destroys the disease.

——

The word na punati (it does not purity) here means “it does not
protect.”




11.5.34 ||
evar nrnar kriya-yogah

sarve samsrti-hetavah

ta evatma-vinasaya

kalpante kalpitah pare

In the same way (evarn), all types of karma-yoga performed
by men (nrnarm_kriya-yogah sarve), which are normally
causes of continued rebirth in this world (sarhsrti-hetavah),
are_able to destroy karma (te _eva atma-vinasaya kalpante)
when oftered to the Supreme Lord (pare kalpitah).
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All the actions 1n arma-yoga (jkriya-yogah) - daily duties,
éutles to tulfill spec1f1c desires, périodic duties, and desireless
duties - when offered to the Supreme Lord become capable of

destroying karma (atma-vinasaya).

CA -
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AT V. «¥ yad atra krlyate karma

N
\) g bhagavat-paritosanam

jianam yat tad adhinam hi

bhakti-yoga-samanvitam

That jiana (yat jidnam) which arises from karma (tad karma
adhinamm), which is pleasing to the Tlord (bhagavat-
paritosanam) because of being offered to him (yad atra

kriyate), is endowed with bhakti (bhakti-yoga-samanvitam).




That karma which is offered to the Lord is a sadhana of jfiana,
because it causes purification to the level of sattva-guna.

That knowledge generated from (tad-adhinam) karma which
is without desire and which is pleasing to the Lord because of
being offering to the Lord, is endowed with bhakti, since
jnana devoid of bhakti will not yield liberation.
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Knowledge of self-realization, even though free from all

material affinity, does not look well if devoid of a conception
of the Intallible [God]. (SB 1.5.12)




S e 11.5.36 |
\°/ kurvana yatra karmani

bhagavac—chlksayasakrt

grnanti guna-namani

krsnasyanusmaranti ca

Whﬁen those engaged in karma copfinuously (Asakrd karmani
kurvanah) perform those 3aftivities according to the
instruction of the TLord (bhagavat-Siksaya), they also chant

(grnanti) and remember (@nudsmaranti ca) the qualities and
names ol Krsna (krsnasya guna-namani).




It has just been said that by karma-yoga mixed with bhakti
(bhakti-misra-karma) one achieves jiiana mixed with bhakti,

which aims at liberation.

c E\A!
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Now it is said that @, @e pe@, who practice
niskama-karma mixed with bhakti(Can) develop bhakti mixed
with karma (karma-miSra-bhakti) by association with

devotees having karma-misra-bhakti.
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When persons in karma-yoga perform actions according to the Lord’s
instructions, by unexpected association of devotees, some perform
bhakti consisting of chanting and remembering.

Ly Quawrt
AR
The instruction of the Lord is: V= ons ¥ Ji ¢ ”

yat karosi yad asnasi yaj juhosi dadasi yat |
yat tapasyasi kaunteya tat kurusva mad-arpanam ||
EMB D AN odfifod o@ oeRoed S:A,
Whatever you do, whatever you eat (yat karosi yad asnasi), whatever
you_sacrifice, whatever you give (yaj juhosi dadasi yat), whatever
austerity you perform (yat tapasyasi), offer it to Me (tat kurusva mad-

arpanam), O son of Kunti (kaunteya). (BG 9.27)




11.5.37 |l
orh namo bhagavate tubhyam

vasudevaya dhimahi

pradyumnayaniruddhaya

namah sankarsanaya ca

I offer respects to you (g namo tubhyarh), Bhagavan Krsna
(bhagwate) Let us respect (namah) Vasudeva, Pradyumna,
Aniruddbha (vasudevava pradyumnaya aniruddhaya) and
Sankarsana (Balarama) (sankarsanaya ca) in our minds

(dhlmahl)




[t has been explained that both jAana and karma without
bhakti are condemned completely (SB 1.5.12).

It has also been said in three verses (SB 1.5.17-19) that pure
bhakti beyond the gunas is the supreme process.

The whole process from the first appearance of pure bhakti to
its increase up to prema has also been described in six verses

(SB 1.5.23-28).




na was permitted
Iior to

Then according to qualification bha
(SB 1.5.35), and karma-misra-bhakti was
that (SB 1.5.36).

@ju")'\ M,t)

Now in two verses, desiring to teach his personal mantra received
from the gurus, Narada first creates faith in those mantras.

This is according to the statement bruyuh snigdhasya Sisyasya
guravo guhyam apy uta: the gurus should speak the secret to the
disciple who has attection for the gurus. (SB1.1.8)




This mantra has thirty-three syllables. Vé sw;«
— SQMVK'(,G‘Q"\

?46334“""‘

Its devata is bhagavan, who consists of four forms.

By placing the members out of order, one can understand that

this is a listing of rhe members of Krsna’s caturvyiiha rather

than the one in Vaikuntha (Krsna, Balarama and Krsna’s son

and grandson), with his son Pradyumna and his grands_on
Aniruddha placed next to Vasudeva (Krsna).




Or this the order of persons mentioned in the mantra can be
taken as a statement ol creation (Pradyum\ng), maintenance

(Aniruddha) and destruction (Sankarsana). <
- v — \L
-

Let us meditate upon offering respects (namo dhimabhi).

This means let us offer respects in the mind.




1 1.5.38 ||

y iti marty-abhidhanena

7 k

o -

@ <> mantra-martim amirtikam
s'“" / yajate yajiia-purusam

sa samyag darsanah puman

Using this mantra indicating the four forms (iti miirty-
abhidhanena), one worships (yajate) the deity (amiurtikam)
who is the subject of the dhyana-mantra (mantra-murtim),
the Lord worthy of worship (yajfia-purusam). That person is
worthy ol being seen (sah puman samyag darsanah).




One worships using the four names indicating the four forms
starting with Vasudeva.

One should worship the Lord, who is the subject of the
dhyana-mantra (mantra-mirtim), with the sixteen items of
worship while uttering vasudevaya namal etc. according to the
rules of Pancaratra. Vesasn 0Qa&s

By chanting the mantra, the deity makes his appearance.



Or mantra-murti can mean the deity whose body is the
mantra.

That Lord does not have a material form (amurtikam).

Amurtikam can also mean that the Lord who is not hard, but
rather soft with mercy.

Amara-kosa says murtih kathinya-kayayor: marti means hard

and bodv.



Yajha-purusam means “the Lord who should be worshipped.”

—

He is pleasant to behold (samyag-darsanah).

This means that when others see that worshipper, they
become successtul.

Or darsanah can mean knowledge.



One who worships the lord has complete knowledge.

Or darsanah can mean “by which something is seen.”

That means scripture which denotes bhakti, such as_the
Pancaratra, which is most wholesome (samyak), because it is
satistying to the soul.




One who worships the T.ord possesses the complete scriptural
conclusion.

This does not refer to scriptures devoid of bhakti, which are
not wholesome but deficient.




bhavatanudita-prayam yaso bhagavato 'malam |
yenaivasau na tusyeta manye tad darsanar khilam ||

Narada said: You have not sufficiently described (bhavata anudita-
prayam) the glories of the spotless Lord Krsna (amalam bhagavato
yasah). Because your mind could never be satisfied with Vedanta
(yena eva asau na tusyeta), I think that writing the Vedanta-sttras is

insufficient Omanye tad darsanam khilam). (SB1.5.8)

This means : “Though you wrote the Vedanta-darsana, your mind is
not satistied completely but I became fully satisfied in mind by

writing the Pancaratra.”




1 1.5.39 ||

imarh sva-nigamarh brahmann

avetya mad-anusthitam

adan me jianam aiSvaryam

svasmin bhavar ca kesavah

O brahmana (brahmann)! The Lord (kesavah), knowing that
(avetya) I had undertaken (mad-anusthitam) the highest
instructions given hy him (imarh sva-nigamarn), gave me (me
adat) realization of himself (jidnam), then powerful siddhis
(aidvaryam), and finally prema for him (svasmin bhavarm ca).




Sva-nigamam (nigama—going within) means instructions
given by the Lord, given in his own confidential version of the
Vedas (Pancaratra).

First the Lord gave realization of Himself (jianam).

Then he gave powers, such as anima and other siddhis.




Then knowing that I was unattached to those powers, the Lord
gave me great prema for him (svasmin bhavam adat).

The intelligent persons can understand that then Vyasa praved
to Narada, “Please teach me this mantra” and then learned this
same mantra.




1 1.5.40 |
tvam apy adabhra-$ruta visrutam vibhoh

samapyate yena vidamm bubhutsitam
prakhyahi duhkhair muhur arditatmanam

sanklesa-nirvanam usanti nanyatha

gu—

O omniscient Vyasa (adabhra-sruta)! Explain the glories of Krsna
(tvam prakhyahi vibhoh visrutam), by which (yena) the curiosity of
persons already ha\u:lg so much knowledge (vidarm bubhutsitam) will

be_satisfied (samapyate). The wise do not consider that there is any
other way (na anyatha usanti) to_destroy the alflictions (sanklesa-
nirvanam) of_the jivas tormented by suffermg (duhkhair muhur

arditatmanamn).




O _knower of many scriptures (adabhra-sruta)! O omniscient
one! Please relate the glories (visrutam) of the Lord.

-

By understanding them, the desire of the knowers who want to
know will be satistied.




This means that those who become devoted solely to these
confidential scriptures which have the sweet taste ot the lord’s
glories will not have a desire for jfiana.

c—

Those with intelligence do not consider that the calamity of
the jivas alllicted by suflering can be removed by any other
means. -
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