Srimad-Bhagavatam

Canto One

With the
Sarartha-darSinl commentary

by
‘Srila Vis§vanatha Cakravarti Thakura



Canto One — Chapter Four

The appearance of Narada to Vyasa

The Appearance of Sri Narada



Compassion of Vyasa (24-25)



| 1.4.24 ||
ta eva veda durmedhair

dharyante purusair yatha

evam cakara bhagavan

vyasah krpana-vatsalah

The Supreme Lord Vyasa (bhagavan vyasah), mercitul to the
most fallen (krpana-vatsalah), thus divided the Vedas (evam
cakara veda) so that (yatha) they could be understood by the

foolish ((€ev Qharyande Qurmedhair purusaid).




| 1.4.25 ||
stri-Sudra-dvijabandhunam

trayl na Sruti-gocara

karma-Sreyasi midhanam

Sreya evarh bhaved iha

iti bharatam akhyanarm

krpaya munina krtam

The women, $udras and dvija-bandhus (stri-stdra-dvijabandhéanasi) were not

qualified to hear the Vedas (trayi na Sruti-gocara). Thinking what weuld-be—the
best for the foolish (madhanam $reya evam bhaved iha) in_terms of the best

sadhana (karma-sreyasi), Vydsa (munina) by his mercy wrote (krpaya krtam)
the Mahabharata (bharatam akhyapam). B




The dvija-bandhus do not belong to the three upper classes.

Karma-sreyasi means “in the best sadhana.”




Section — IV

Vyasadeva’s dissatisfaction

(26-31)



1 1.4.26-27 ||

evam _pra a bhitanarh $revasi dvijah

sarvatmakenapi yada natusyad dhrdayam tatah

natiprasidad-dhrdayah sarasvatyas tate Sucau

vitarkayan vivikta-stha idar covaca dharma-vit.

O brahmanas (dvijah)! Though he had engaged himself in this way (evam

pravrttasya sada) for the welfare of all beings (hhuitanam Sreyasi), his_heart was
not satistied with all of that (sarvatmakenapi natusvad dhrdayar tatal)). Being

not completely satisfied in heart (natiprasidad-dhrdayah), sitting in a solitary

swﬂla_ba&k—e{;ﬁtﬂamsmtrm&ucau sarasvalyas tate ate vivikta-sthah),

the knower of dharma (dharma-vit) began to contemplate (Vltarkayan) He then
spoke as tollows (idam ca uvaca)




Sarvatmakena means the same as sarvatmana (by the whole).

Na ati prasidad hrdayah means “he whose heart was not
completely pleased.”

Because of dissatisfaction in his heart he began to conjecture
(vitarkayan).

——

o —

He spoke to @nself internallyd




1 1.4.28]|
dhrta-vratena hi maya

chandamsi guravo 'gnayah

manita nirvyalikena

grhitam canusasanam

[ have respected (maya manita) the Vedas, the gurus and fire
(chandamsi guravo agnayah) with sincerity (nirvyalikena) and

strict vows (dhrta-vratena), and observed the rules (grhitam ca

anusasanam).




1 1.4.29-30||
bharata-vyapadesena hy amnayarthas ca pradarsitah

drsyate yatra dharmadi stri-Sadradibhir apy uta

tathapi bata me daihyo hy atma caivatmana vibhuh

asampanna ivabhati brahma-varcasya sattamah

Through the Mahabharata (bharata-vyapadesena), in which dharma, artha, kama

and moksa (yatra dharmadi) for the women—Sadras—whatte-speakol the higher

castes (stri-Sudradibhir apy), is_seen (drsyate), 1 have clearly shewn—the
meaning of the Vedas (amnaya arthah ca pradarsitah). But still (@Yt‘ﬁ’é@, my

soul situated in the body (me¢_daihyo hy atma), though powerful with austerity
and knowledge by nature (atmana vibhuh), appears_incomplete and inferior
(asampanna asattamah iva abhati), even though endowed with power arising
from studying the Vedas (brahma-varcasy).




My soul situated in the body (daivah), though complete with
austerity_and knowledge (vibhuh) by nature (atmana), feels
incomplete (asampanna); and not only incomplete, but also
inferior (asattama) even though endowed with power arising
from the excellent results derived by hearing and studying the
Vedas.

Another version of the text has usattama (most pleased with).
In_either case, as part ol a compound, the sulfix vi can be
added with the meaning “possessing.”




1 1.4.31]|
kim va bhagavata dharma

na prayena nirupitah

priyah paramahamsanam

ta eva hy acyuta-priyah

Perhaps (ki va) the path of bhakti (bhagavata dharma)
pleasing to the most elevated devotees (paramahamsanarn

prlyah) has not been sufliciently deseribed (na prayena
nlrlg?lt@h) "And_the elevated devotees alone are dear to the

Lord (te eva hy acyuta-priyah).




Vyasa begins to intuit the reason for his dissatistaction.

Prayana means abundantly.

The word te refers to the paramaharsas.

It is not possible to explain the word bhagavata dharma as

jhana.




[t is bhakti only for it is later said:

[ eam

tad-vag-visargo janatagha-viplavo
yasmin prati-Slokam abaddhavaty api
namany anantasya yaso 'nkitani yat

Srnvanti gayanti grnanti sadhavah

The use of words (tad-vag-visargo) in which, though not perfectly
composed (yasmin prati-Slokam abaddhavaty api), there are the
names of the Lord (anantasya namany) and descriptions of his glories
(yat yaso ankitani) which devotees hear, sing, and again receive
(Srnvanti gayanti grnanti sadhavah), destroys the sins of all people
(janata agha-viplavo). (SB 1.5.11) B ~




And thus the word paramahamsanam refers only to the
devotees, not to the jaanis.

——

Bhagavatam should always be connected with the devotees
who are called paramahamsas.

[t should never be taken as the property of the jianis.




bhavatanudita-prayam yaso bhagavato 'malam

yenaivasau na tusyeta manye tad darsana)ni‘ khilam )

Ca—

Narada said: You have not sulficiently described (bhavata
anudita-prayarm) the _glories of the spotless Lord Krsna
(amalam bhagavato yasah). Because your mind could never be
satisfied with Vedanta (yena eva asau na tusyeta), I think that
writing the Vedanta-sttras is insufficient (manye tad
darsamanTkimilam). (SB 1.5.8)




Section -V

Narada visits Vyasadeva

(32-33)



| 1.4.32]]
tasyaivam khilam atmanam

manyamanasya khidyatah
krsnasya narado 'bhyagad

asramam prag udahrtam

As Vyasa was lamenting (evam khidyatah), considering

himself most vile (atmanam khilam manyamanasya), Narada

approached the hermitage (naradah Kkrsnasya asramam
abhyagad), which was previously described (pranudahrta;n)




Khilam means “vile.”

Vyasa’'s hermitage was on the bank of the Sarasvati as
previously described (prag udéhrtam)

Lacking comﬂg dissatistied are

impossible for Vyasa, since he is an avatara of the Lord.




Therefore it should be understood that these conditions were strongly
produced 1 himself in order to_manifest the Bhagavatam, the
crest jewel of all the scriptures, which is non-ditterent from him.

Similarly, even Balarama’s knowledge became covered by Krsna for the
beauty of the pastimes in bewildering Brahma.

The Bhigavatam became manifest by the instructions of Narada;
however it should be understood that the even the chief goal of human
endeavor, liberation, is achieved only by bhakti, and not by any other
method. -




yat karmabhir yat tapasa jfiana-vairagyatas ca yat

yogena dana-dharmena Sreyobhir itarair apisarvam
mad-bhakti-yogena mad-bhakto labhate ’fjasa

svargapavargam mad-dhama kathafcid yadi vafchati

Everything that can be achieved by fruitive activities, penance (yat karmabhir
yat tapasa), knowledge, detachment (jiana-vairagyatas ca yat), mystic yoga,
charity, religious duties (yogena dana dharmena) and all other means of
perfecting life (Sreyobhir itarair api) is easily achieved by My devotee (sarvarm
mad-bhaktah labhate ’njasa) through loving service unto Me (mad-bhakti-
yogena). If somehow or other My devotee desires (kathancid mad-bhaktah yadi
vanchati) promotion to heaven, liberation, or residence in My abode (for
service) (svargapavargam mad-dhama), he easily achieves such benedictions

(sarvam anjasa labhate). (SB 11.20.32-33)



kim va yogena sankhyena nyasa-svadhyayayor api
kim va sreyobhir anyai$ ca na yatratma-prado harih

What is the use of yoga, siankhya (kim va yogena sankhyena),
sannyasa, study of the Vedas (nyasa-svadhyayayor api), or other
auspicious acts (kim va sreyobhir anyais ca), in_which (yatra) the
Lord (harih) does not give realization of himself (na atma-pradah)?
SB 4.31.12

Thus the unique meaning of all the scriptures becomes visible to all
people by bhakti.




I 1.4.33|
tam abhijhaya sahasa

pratyutthayagatam munih

pijayam asa vidhivan

naradam sura-pijitam

Understanding (abhijhaya) that Narada, worshipped by the
devatas (naradarh sura-piijitam), had suddenly arrived (sabasa
agatamn), Vyasa worshipped him (munih pratyutthaya
pujayam asa) as it he were Brahma (vidhivat).




Vidhivat means like Brahma.

\

Vat can mean “like” according to the dictionary.

Vat is compounded with vidhi.




Canto One — Chapter Five

Conversation Between Vyasa and
Narada

Narada's Instructions on

Srimad-Bhagavatam for Vyasadeva



Section — 1

Narada inquires about Vyasa’s

despondency (1-4)



11.5.1 ||
suta uvaca

atha tam sukham asina

upasinam brhac-chravah

devarsih praha viprarsim

vina-panih smayann iva

Sﬁta said: The famous Narada (brhac-chravah devarsih), with vina in
his_hand (vina-panih), being seated comiortably (sukham asina),

while slightly smiling (smayann @va), then spoke to Vyasa. (atha tam
viprarsim praha), who was worshipping him (upasinam).




In the Filth chapter, showing the uselessness of jiana and
karma, Narada teaches Vyasa about bhakti with its chief
component kirtana.

Welcoming his guest, Vyasa was worshipping (upasinam)
him by offering asana, arghya, padya and other items.




A slight smile appeared on Narada’s lips, which shows that
he, knowing everything, was internally pleased with Vyasa.

om—

It was not possible for him to hide his smile by pretending
something else, because of the interesting questions he
would pose.




| 1.5.2 |
narada uvaca

parasarya maha-bhaga

bhavatah kaccid atmana

paritusyati sarira

atma manasa eva va

Narada said: Great soul, son of Parasara (parasarya maha-bhaga)! It
you think you are your body (Sarira atma), is your body (kaccid
bhavatah sarira) pleased with your body or not (atmana paritusyati)?
Or it you think you are your mind (manasa atma), is your mind
(kaccid bhavatah manasa) pleased with your mind or not (atmana
paritusyati)?




Sarirah atma here means “identifying oneself with the
body.” -

Is this self satistied with the body (atmana)?

Is your self identitying with the mind (manasa atma)
satiéfied with the mind (atmana)?

Kaccid means “or not.”



Addressing Vyasa as the most fortunate son ol Parasara,

Narada suggests that it Vyasa possesses such powertul
ancestry, how could he lament?”

Thus he implies disappointment in Vyasa.




11.5.3
jijjiiasitam susampannam

api te mahad-adbhutam

krtavan bharatam yas tvam

sarvartha-paribrmhitam

You wrote (tvam krtavan) the most astonishing Mahabharata (te mahad-

adbhutam bharatam), comple ith_all instructions on artha, dharma, kama
and moksa ( @-@ribrmhit . All that one desires to know is

presented perfectly in this work (jijiasitarh susampannam).

You cannot say that the source of VOUT dissatisfaction is lack of sgrjptural
knowledge, because you wrote the Mahabharata.




11.5.4 |
jijiidsitam adhitam ca

brahma yat tat sanatanam

tathapi socasy atmanam

akrtartha iva prabho

You have also investigated and realized (jijhasitam adhitarm
ca) the brahman which is eternal (brahma yat tat sanatanam).
Then why should you lament (tathapi Socasy) that you have

been unsuccessful (atmanam akrtartha iva prabho)?




Nor can you say that the reason for lamentation is lack of
realized knowledge, because you have investigated and made
conclusions in the Vedanta-sutras about the eternal brahman
that spreads everywhere in impersonal form. -

Not only did you inquire about brahman (jijiasitam), but you

have understood and realized (adhitam) that brahman.

Sridhara Svami says adhitam means understood or attained.
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