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Canto One – Chapter  Four

The appearance of Närada to Vyäsa

The Appearance of Çré Närada



Compassion of Vyasa (24-25)



|| 1.4.24 ||
ta eva vedä durmedhair

dhäryante puruñair yathä
evaà cakära bhagavän
vyäsaù kåpaëa-vatsalaù

The Supreme Lord Vyäsa (bhagavän vyäsaù), merciful to the
most fallen (kåpaëa-vatsalaù), thus divided the Vedas (evaà
cakära vedä) so that (yathä) they could be understood by the
foolish (te eva dhäryante durmedhair puruñair).



|| 1.4.25 ||
stré-çüdra-dvijabandhünäà

trayé na çruti-gocarä
karma-çreyasi müòhänäà

çreya evaà bhaved iha
iti bhäratam äkhyänaà
kåpayä muninä kåtam

The women, çudras and dvija-bandhus (stré-çüdra-dvijabandhünäà) were not
qualified to hear the Vedas (trayé na çruti-gocarä). Thinking what would be the
best for the foolish (müòhänäà çreya evaà bhaved iha) in terms of the best
sädhana (karma-çreyasi), Vyäsa (muninä) by his mercy wrote (kåpayä kåtam)
the Mahäbhärata (bhäratam äkhyänaà).



The dvéja-bandhus do not belong to the three upper classes.

Karma-çreyasi means “in the best sädhana.”



Section – IV

Vyasadeva’s dissatisfaction

(26-31)



|| 1.4.26-27 ||
evaà pravåttasya sadä bhütänäà çreyasi dvijäù
sarvätmakenäpi yadä nätuñyad dhådayaà tataù

nätiprasédad-dhådayaù sarasvatyäs taöe çucau
vitarkayan vivikta-stha idaà coväca dharma-vit

O brähmaëas (dvijäù)! Though he had engaged himself in this way (evaà
pravåttasya sadä) for the welfare of all beings (bhütänäà çreyasi), his heart was
not satisfied with all of that (sarvätmakenäpi nätuñyad dhådayaà tataù). Being
not completely satisfied in heart (nätiprasédad-dhådayaù), sitting in a solitary
spot on the bank of the Sarasvaté River (çucau sarasvatyäs taöe vivikta-sthah),
the knower of dharma (dharma-vit) began to contemplate (vitarkayan). He then
spoke as follows (idaà ca uväca).



Sarvätmakena means the same as sarvätmanä (by the whole).

Na ati prasédad hròayaù means “he whose heart was not
completely pleased.”

Because of dissatisfaction in his heart he began to conjecture
(vitarkayan).

He spoke to himself internally.



|| 1.4.28||
dhåta-vratena hi mayä

chandäàsi guravo 'gnayaù
mänitä nirvyalékena

gåhétaà cänuçäsanam

I have respected (mayä mänitä) the Vedas, the gurus and fire
(chandäàsi guravo agnayaù) with sincerity (nirvyalékena) and
strict vows (dhåta-vratena), and observed the rules (gåhétaà ca
anuçäsanam).



|| 1.4.29-30||
bhärata-vyapadeçena hy ämnäyärthaç ca pradarçitaù

dåçyate yatra dharmädi stré-çüdrädibhir apy uta

tathäpi bata me daihyo hy ätmä caivätmanä vibhuù
asampanna iväbhäti brahma-varcasya sattamaù

Through the Mahäbhärata (bhärata-vyapadeçena), in which dharma, artha, käma
and mokña (yatra dharmädi) for the women, çüdras, what to speak of the higher
castes (stré-çüdrädibhir apy), is seen (dåçyate), I have clearly shown the
meaning of the Vedas (ämnäya arthah ca pradarçitaù). But still (tathäpi), my
soul situated in the body (me daihyo hy ätmä), though powerful with austerity
and knowledge by nature (ätmanä vibhuù), appears incomplete and inferior
(asampanna asattamaù iva äbhäti), even though endowed with power arising
from studying the Vedas (brahma-varcasy).



My soul situated in the body (daiyaù), though complete with
austerity and knowledge (vibhuù) by nature (ätmanä), feels
incomplete (asampanna); and not only incomplete, but also
inferior (asattama) even though endowed with power arising
from the excellent results derived by hearing and studying the
Vedas.

Another version of the text has uçattama (most pleased with).
In either case, as part of a compound, the suffix vé can be
added with the meaning “possessing.”



|| 1.4.31||
kià vä bhägavatä dharmä

na präyeëa nirüpitäù
priyäù paramahaàsänäà
ta eva hy acyuta-priyäù

Perhaps (kià vä) the path of bhakti (bhägavatä dharmä)
pleasing to the most elevated devotees (paramahaàsänäà
priyäù) has not been sufficiently described (na präyeëa
nirüpitäù). And the elevated devotees alone are dear to the
Lord (te eva hy acyuta-priyäù).



Vyäsä begins to intuit the reason for his dissatisfaction.

Präyana means abundantly.

The word te refers to the paramahaàsas.

It is not possible to explain the word bhägavatä dharmä as
jïäna.



It is bhakti only for it is later said:

tad-väg-visargo janatägha-viplavo
yasmin prati-çlokam abaddhavaty api
nämäny anantasya yaço ’ìkitäni yat
çåëvanti gäyanti gåëanti sädhavaù

The use of words (tad-väg-visargo) in which, though not perfectly
composed (yasmin prati-çlokam abaddhavaty api), there are the
names of the Lord (anantasya nämäny) and descriptions of his glories
(yat yaço aìkitäni) which devotees hear, sing, and again receive
(çåëvanti gäyanti gåëanti sädhavaù), destroys the sins of all people
(janatä agha-viplavo). (SB 1.5.11)



And thus the word paramahaàsänäm refers only to the
devotees, not to the jïänés.

Bhägavatam should always be connected with the devotees
who are called paramahaàsas.

It should never be taken as the property of the jïänés.



bhavatänudita-präyaà yaço bhagavato ’malam
yenaiväsau na tuñyeta manye tad darçanaà khilam

Närada said: You have not sufficiently described (bhavatä
anudita-präyaà) the glories of the spotless Lord Kåñëa
(amalam bhagavato yaçah). Because your mind could never be
satisfied with Vedänta (yena eva asau na tuñyeta), I think that
writing the Vedänta-sütras is insufficient (manye tad
darçanaà khilam). (SB 1.5.8)



Section – V

Narada visits Vyasadeva

(32-33)



|| 1.4.32||
tasyaivaà khilam ätmänaà
manyamänasya khidyataù
kåñëasya närado 'bhyägäd
äçramaà präg udähåtam

As Vyäsa was lamenting (evaà khidyataù), considering
himself most vile (ätmänaà khilam manyamänasya), Närada
approached the hermitage (näradah kåñëasya äçramaà
abhyägäd), which was previously described (präg udähåtam).



Khilam means “vile.”

Vyäsa’s hermitage was on the bank of the Sarasvaté as
previously described (präg udähåtam).

Lacking complete knowledge and being dissatisfied are
impossible for Vyäsa, since he is an avatära of the Lord.



Therefore it should be understood that these conditions were strongly
produced by Kåñëa himself in order to manifest the Bhägavatam, the
crest jewel of all the scriptures, which is non-different from him.

Similarly, even Balaräma’s knowledge became covered by Kåñëa for the
beauty of the pastimes in bewildering Brahmä.

The Bhägavatam became manifest by the instructions of Närada;
however it should be understood that the even the chief goal of human
endeavor, liberation, is achieved only by bhakti, and not by any other
method.



yat karmabhir yat tapasä jïäna-vairägyataç ca yat
yogena däna-dharmeëa çreyobhir itarair apisarvaà

mad-bhakti-yogena mad-bhakto labhate ’ïjasä
svargäpavargaà mad-dhäma kathaïcid yadi väïchati

Everything that can be achieved by fruitive activities, penance (yat karmabhir
yat tapasä), knowledge, detachment (jïäna-vairägyataç ca yat), mystic yoga,
charity, religious duties (yogena däna dharmeëa) and all other means of
perfecting life (çreyobhir itarair api) is easily achieved by My devotee (sarvaà
mad-bhaktah labhate ’njasä) through loving service unto Me (mad-bhakti-
yogena). If somehow or other My devotee desires (kathaïcid mad-bhaktah yadi
väïchati) promotion to heaven, liberation, or residence in My abode (for
service) (svargäpavargaà mad-dhäma), he easily achieves such benedictions
(sarvaà anjasä labhate). (SB 11.20.32-33)



kià vä yogena säìkhyena nyäsa-svädhyäyayor api
kià vä çreyobhir anyaiç ca na yaträtma-prado hariù

What is the use of yoga, säìkhya (kià vä yogena säìkhyena),
sannyäsa, study of the Vedas (nyäsa-svädhyäyayor api), or other
auspicious acts (kià vä çreyobhir anyaiç ca), in which (yatra) the
Lord (hariù) does not give realization of himself (na ätma-pradah)?
SB 4.31.12

Thus the unique meaning of all the scriptures becomes visible to all
people by bhakti.



|| 1.4.33||
tam abhijïäya sahasä

pratyutthäyägataà muniù
püjayäm äsa vidhivan
näradaà sura-püjitam

Understanding (abhijïäya) that Närada, worshipped by the
devatäs (näradaà sura-püjitam), had suddenly arrived (sahasä
ägataà), Vyäsa worshipped him (muniù pratyutthäya
püjayäm äsa) as if he were Brahmä (vidhivat).



Vidhivat means like Brahmä.

Vat can mean “like” according to the dictionary.

Vat is compounded with vidhi.



Canto One – Chapter Five

Conversation Between Vyäsa and 
Närada

Närada's Instructions on
Çrémad-Bhägavatam for Vyäsadeva



Section – I

Närada inquires about Vyäsa’s

despondency (1-4)



|| 1.5.1 ||
süta uväca

atha taà sukham äséna
upäsénaà båhac-chraväù
devarñiù präha viprarñià
véëä-päëiù smayann iva

Süta said: The famous Närada (båhac-chraväù devarñiù), with véëä in
his hand (véëä-päëiù), being seated comfortably (sukham äséna),
while slightly smiling (smayann iva), then spoke to Vyäsa (atha taà
viprarñià präha), who was worshipping him (upäsénaà).
.



In the Fifth chapter, showing the uselessness of jïäna and
karma, Närada teaches Vyäsa about bhakti with its chief
component kértana.

Welcoming his guest, Vyäsa was worshipping (upäsénam)
him by offering äsana, arghya, pädya and other items.



A slight smile appeared on Närada’s lips, which shows that
he, knowing everything, was internally pleased with Vyäsa.

It was not possible for him to hide his smile by pretending
something else, because of the interesting questions he
would pose.



|| 1.5.2 ||
närada uväca

päräçarya mahä-bhäga
bhavataù kaccid ätmanä

parituñyati çäréra
ätmä mänasa eva vä

Närada said: Great soul, son of Paräçara (päräçarya mahä-bhäga)! If
you think you are your body (çäréra ätmä), is your body (kaccid
bhavataù çäréra) pleased with your body or not (ätmanä parituñyati)?
Or if you think you are your mind (mänasa ätmä), is your mind
(kaccid bhavataù mänasa) pleased with your mind or not (ätmanä
parituñyati)?



Çäréraù ätmä here means “identifying oneself with the
body.”

Is this self satisfied with the body (ätmanä)?

Is your self identifying with the mind (mänasa ätmä)
satisfied with the mind (ätmanä)?

Kaccid means “or not.”



Addressing Vyäsa as the most fortunate son of Paräçara,
Närada suggests that if Vyäsa possesses such powerful
ancestry, how could he lament?

Thus he implies disappointment in Vyäsa.



|| 1.5.3 ||
jijïäsitaà susampannam
api te mahad-adbhutam

kåtavän bhärataà yas tvaà
sarvärtha-paribåàhitam

You wrote (tvaà kåtavän) the most astonishing Mahäbhärata (te mahad-
adbhutam bhärataà), complete with all instructions on artha, dharma, käma
and mokña (sarva artha-paribåàhitam). All that one desires to know is
presented perfectly in this work (jijïäsitaà susampannam).

You cannot say that the source of your dissatisfaction is lack of scriptural
knowledge, because you wrote the Mahäbhärata.



|| 1.5.4 ||
jijïäsitam adhétaà ca

brahma yat tat sanätanam
tathäpi çocasy ätmänam

akåtärtha iva prabho

You have also investigated and realized (jijïäsitam adhétaà
ca) the brahman which is eternal (brahma yat tat sanätanam).
Then why should you lament (tathäpi çocasy) that you have
been unsuccessful (ätmänam akåtärtha iva prabho)?



Nor can you say that the reason for lamentation is lack of
realized knowledge, because you have investigated and made
conclusions in the Vedänta-sütras about the eternal brahman
that spreads everywhere in impersonal form.

Not only did you inquire about brahman (jijïäsitam), but you
have understood and realized (adhétam) that brahman.

Çrédhara Svämé says adhétam means understood or attained.
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