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Section — 11

Vyasadeva admits his

dissatisfaction (5-7)



11.5.5 |
vyasa uvaca

asty eva me sarvam idam tvayoktam

tathapi natma paritusyate me

tgn—mﬁlam avyaktam agadha-bodham

prcchamahe tvatma-bhavatma-bhitam

Vyasa said: What you said about me (sarvam idam me tvaya uktam)
is true (asty eva). Yet my mind and body are not satistied (tathapi me
atma na paritusyate). I am asking the imperceptible reason for this
from you (Qrcchamalye vyaktgsh milam) because you were
born from the body ot selt-born Brahma (atma-bhavatma-bhatam)
and hence you possess great knowledge (agadha-bodham).




[ ask you the cause (tan-miilam) which is hard to understand (me
avyaktam).

The particle he indicates that he does not know.

I ask you because you were born (bhiitam) from the body (atma) ot
Brahma (atma-bhava).

The power derived from the lineage of your father is the cause of your
having great unfathomable knowledge (agadha-bodham).




11.5.6 |
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q\% sa vai bhavan veda samasta-guhyam
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upasito yat purusah puranah

paravaresSo manasaiva visvam

srjaty avaty atti gunair asangah

’
———

The Lord is also you since you are an avatara of the Lord (sah vai
bhavan). Certainly you know all secrets (veda samasta-guhzam)
because you worship the original person (yat puranah purusah

upasitah), the lord of cause and effect (para avara isah), who,

remaining unatfected (asangah), creates, maintains and destroys

(srjaty avaty afti) the universe along with the gunas (visvarh gunaih)
by his will alone (manasa eva).




You have described me as the son of Parasara, with a great

lineage, with knowledge of the four Vedas and realization of

brahman.

But you are the son of Brahma, omniscient (agadha-bodham),
and worshipper of the Supreme Lord.

In all ways you thus surpass me!




That is understood when Vyasa says “You worship the
Supreme Lord (puranah purusah upasitah).”

The words starting with paravaresah (Lord of cause and effect)
further describe that Supreme Lord.




That Lord (sah) is gcertairlly (vai) you (bhavan), since you,

Narada, are an avatara ot the Lord. —

-

Therefore you know the whole secret and the secret behind all
things (samas\ta-guhjanl).




11.5.7 |
tvarh paryatann arka iva tri-lokim

antas-caro vayur ivatma-saksi

paravare brahmani dharmato vrataih

snatasya me nyinam alar vicaksva
— -

You wander (tvam parvatann) like the sun (arka iva) throughout the three
worlds  (tri-lokim) seeing everything (implied) and wander like the life air
throughout the body (antah-carah vayur iva) as the witness of everyone’s
intelligence (atma-saksi). Though I have become—eryprotieient (snatasya me

alam) in the Vedas (brahmani) and have realized the brahman (para
brahmani) by proper methods (dharmato vrataih), it is not enough ).

Please consider this (vicaksva).




The original person, the supreme lord, has descended as you to give benefit
to the world.

Today, please help me.

You wander throughout the three worlds like the sun, which sees

everything and like the life air which moves within, knowing the actions of

the intellect (atma-saksi).

I am well versed by proper method (dharmatah) in_the supreme brahman
(para brahmani), and in the statements of the Veda (avare brahmani) by

rules of study (vrataih).




Dharma refers to “method” in this verse because Yajiavalkya says:

1Jyacara-damah1msa-dana svadhyaya-karmanam |
ayam tu paramo dharmo yad yad-yogenatma-darsanam |

The supreme dharma (ayam tu paramo dharmah) by which method one can
realize atma (yad-yogena atma-darsanam) consists of worship, proper conduct,
control of the senses (ijya-acara-damah), non-violence, charity, and study
(ahimsa-dana-svadhyaya-karmanam). (Yajnavalkya -smrti 1.8) T

This is sutficient (alam), but it is still insufficient @

—

Please consider all this.



Section — 111

Narada reveals to Vyasa the
importance of describing

Krishna’s pastimes (8-22)



| 1.5.8 |
$ri-narada uvaca

bhavatanudita-prayam

yaso bhagavato 'malam

yenalvasau na tusyeta

manye tad darsanam khilam

Narada said: You have not sufficiently described (bhavata anudita-
prayam) the glories of the spotless Lord Krsna (amalam bhagavato
vasah). Because your mind could never be satistied with Vedanta

(y,ep_g eva asau na tusyeta), [_think that writing the Vedanta-siitras is

insulficient (nianye tad darsanarh khilam).




You have not described much at all (anudita-prayam) @t
the spotless glories of the Tord—the superior position of
bhagavan’s forms above all other forms, and the supreme
attractiveness of his pastimes and bhakti.

“But_I have produced the brahma-mimarhsa scripture, the
vedanta-darsana.”




“I consider that darsana scripture to be deficient (khilam).

You are the writer of Vedanta and if your mind is dissatistied
with this, then how will those who continually study this
darsana be satistied?

You are the proof that this darsana is insufficient.”
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& na tatha vasudevasya
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mahima hy anuvarnitah

O venerable sage (muni-varya)! You have not repeatedly

described (na tatha @lvarmtah) the glories of Vasudeva
Krsna (Vasudua.s;za_mahma) to the extent that you have

glorlfled dharma, artha, kama and moksa (yatha dharmadayas
ca artha anukirtitah).




“But 1 have described the wonderful qualities and pastimes ot
Krsna in the Padma Purana and others as well.”

The word ca here means “though.”

it 2
You have not described the glories of Vasudeva as much as you
have described artha, dharma, kama and moksa as the goals of
human life (artha) even though they are much inferior to the

glories of Vasudeva.

—




Though Vasudeva is the crest jewel of human goals, you have

not described him as the goal of human endeavor.

Though vou have described the glories of Krsna abundantly in
many places, they have been described only as a means of

getting moksa..

How can you mi istied s a lack of regard

for that which should have been given the most regard?




“But 1 have described bhakti to be higher than liberation in
many places in other scriptures.

anyatra punya-tirthesu muktir eva maha-phalam |
muktaih prarthya harer bhaktir mathurayari ca labhyata

Liberation is the highest goal (muktir eva maha-phalam) in
visiting other holy places (anyatra punya-tirthesu), but

devotion to the Lord (harer bhaktih), prayed for by -the
liberated souls (muktaih prarthya), can be obtained at
Mathura (mathurayam ca labhyata). (Padma Purana)




brahma-bhutah prasannatma na Socati na kanksati |
samah sarvesu bhiitesu mad-bhaktirh labhate param ||

Having attained the state of Brahman (brahma-bhiitah), being
a pure soul (prasannatma), he does not lament in loss of what
he had nor does he desire what he does not have (na Socati na
kanksati), and looks upon all beings as equal (samah sarvesu
bhiutesu). He then manifests @’ema—bhakﬂ (mad-bhaktim
labhate param). (BG 18.54)”




“But you have not done so repeatedly (na @niyvarnitah).

You must do so, because it is said that the meaning of
scriptures is revealed by repetition as in anandamayo ’bhyasat:

the anandamavya-purusa—is—the—supreme Jord because _of
repetition of words to indicate-this{Vedanta-satra 1.1.13).

Your mind will be satistied only when you describe very
clearly with repetition the glories of the Lord, since those
glories alone are finally the most excellent.”
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