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Section – II

Vyäsadeva admits his 

dissatisfaction (5-7)



|| 1.5.5 ||
vyäsa uväca

asty eva me sarvam idaà tvayoktaà
tathäpi nätmä parituñyate me

tan-mülam avyaktam agädha-bodhaà
påcchämahe tvätma-bhavätma-bhütam

Vyäsa said: What you said about me (sarvam idaà me tvayä uktaà)
is true (asty eva). Yet my mind and body are not satisfied (tathäpi me
ätmä na parituñyate). I am asking the imperceptible reason for this
from you (påcchämahe tväm tad avyaktam mülam) because you were
born from the body of self-born Brahmä (ätma-bhavätma-bhütam)
and hence you possess great knowledge (agädha-bodhaà).



I ask you the cause (tan-mülam) which is hard to understand (me
avyaktam).

The particle he indicates that he does not know.

I ask you because you were born (bhütam) from the body (ätma) of
Brahmä (ätma-bhava).

The power derived from the lineage of your father is the cause of your
having great unfathomable knowledge (agädha-bodham).



|| 1.5.6 ||
sa vai bhavän veda samasta-guhyam

upäsito yat puruñaù puräëaù
parävareço manasaiva viçvaà

såjaty avaty atti guëair asaìgaù

The Lord is also you since you are an avatära of the Lord (sah vai
bhavän). Certainly you know all secrets (veda samasta-guhyam),
because you worship the original person (yat puräëaù puruñaù
upäsitah), the lord of cause and effect (para ävara éçah), who,
remaining unaffected (asaìgaù), creates, maintains and destroys
(såjaty avaty atti) the universe along with the guëas (viçvaà guëaih)
by his will alone (manasä eva).



You have described me as the son of Paräçara, with a great
lineage, with knowledge of the four Vedas and realization of
brahman.

But you are the son of Brahmä, omniscient (agädha-bodham),
and worshipper of the Supreme Lord.

In all ways you thus surpass me!



That is understood when Vyäsa says “You worship the
Supreme Lord (puräëaù puruñaù upäsitaù).”

The words starting with parävareçaù (Lord of cause and effect)
further describe that Supreme Lord.



That Lord (saù) is certainly (vai) you (bhavän), since you,
Närada, are an avatära of the Lord.

Therefore you know the whole secret and the secret behind all
things (samasta-guhyam).



|| 1.5.7 ||
tvaà paryaöann arka iva tri-lokém

antaç-caro väyur ivätma-säkñé
parävare brahmaëi dharmato vrataiù
snätasya me nyünam alaà vicakñva

You wander (tvaà paryaöann) like the sun (arka iva) throughout the three
worlds (tri-lokém) seeing everything (implied) and wander like the life air
throughout the body (antah-carah väyur iva) as the witness of everyone’s
intelligence (ätma-säkñé). Though I have become very proficient (snätasya me
alaà) in the Vedas (avare brahmaëi) and have realized the brahman (para
brahmaëi) by proper methods (dharmato vrataiù), it is not enough (nyünam).
Please consider this (vicakñva).



The original person, the supreme lord, has descended as you to give benefit
to the world.

Today, please help me.

You wander throughout the three worlds like the sun, which sees
everything and like the life air which moves within, knowing the actions of
the intellect (ätma-säkñé).

I am well versed by proper method (dharmataù) in the supreme brahman
(para brahmaëi), and in the statements of the Veda (avare brahmaëi) by
rules of study (vrataiù).



Dharma refers to “method” in this verse because Yäjïavalkya says:

ijyäcära-damähiàsä-däna-svädhyäya-karmaëäm | 
ayaà tu paramo dharmo yad-yogenätma-darçanam || 

The supreme dharma (ayaà tu paramo dharmah) by which method one can
realize ätma (yad-yogena ätma-darçanam) consists of worship, proper conduct,
control of the senses (ijya-äcära-damah), non-violence, charity, and study
(ahiàsä-däna-svädhyäya-karmaëäm). (Yäjïavalkya-småti 1.8)

This is sufficient (alam), but it is still insufficient (nyünam)!

Please consider all this.



Section – III

Närada reveals to Vyasa the 

importance of describing 

Krishna’s pastimes (8-22)



|| 1.5.8 ||
çré-närada uväca

bhavatänudita-präyaà
yaço bhagavato 'malam
yenaiväsau na tuñyeta

manye tad darçanaà khilam

Närada said: You have not sufficiently described (bhavatä anudita-
präyaà) the glories of the spotless Lord Kåñëa (amalam bhagavato
yaçah). Because your mind could never be satisfied with Vedänta
(yena eva asau na tuñyeta), I think that writing the Vedänta-sütras is
insufficient (manye tad darçanaà khilam).



You have not described much at all (anudita-präyam) about
the spotless glories of the Lord—the superior position of
bhagavän’s forms above all other forms, and the supreme
attractiveness of his pastimes and bhakti.

“But I have produced the brahma-mémäàsa scripture, the
vedänta-darñana.”



“I consider that darçana scripture to be deficient (khilam).

You are the writer of Vedänta and if your mind is dissatisfied
with this, then how will those who continually study this
darçana be satisfied?

You are the proof that this darçana is insufficient.”



|| 1.5.9 ||
yathä dharmädayaç cärthä

muni-varyänukértitäù
na tathä väsudevasya

mahimä hy anuvarëitaù

O venerable sage (muni-varya)! You have not repeatedly
described (na tathä anuvarëitaù) the glories of Väsudeva
Kåñëa (väsudevasya mahimä) to the extent that you have
glorified dharma, artha, käma and mokña (yathä dharmädayaç
ca arthä anukértitäù).



“But I have described the wonderful qualities and pastimes of
Kåñëa in the Padma Puräëa and others as well.”

The word ca here means “though.”

You have not described the glories of Väsudeva as much as you
have described artha, dharma, käma and mokña as the goals of
human life (arthä) even though they are much inferior to the
glories of Väsudeva.



Though Väsudeva is the crest jewel of human goals, you have
not described him as the goal of human endeavor.

Though you have described the glories of Kåñëa abundantly in
many places, they have been described only as a means of
getting mokña.

How can you mind be satisfied when there is a lack of regard
for that which should have been given the most regard?



“But I have described bhakti to be higher than liberation in
many places in other scriptures.

anyatra puëya-tértheñu muktir eva mahä-phalam | 
muktaiù prärthyä harer bhaktir mathuräyäà ca labhyata

Liberation is the highest goal (muktir eva mahä-phalam) in
visiting other holy places (anyatra puëya-tértheñu), but
devotion to the Lord (harer bhaktih), prayed for by the
liberated souls (muktaiù prärthyä), can be obtained at
Mathurä (mathuräyäà ca labhyata). (Padma Puräëa)



brahma-bhütaù prasannätmä na çocati na käìkñati |
samaù sarveñu bhüteñu mad-bhaktià labhate paräm || 

Having attained the state of Brahman (brahma-bhütaù), being
a pure soul (prasannätmä), he does not lament in loss of what
he had nor does he desire what he does not have (na çocati na
käìkñati), and looks upon all beings as equal (samaù sarveñu
bhüteñu). He then manifests prema-bhakti (mad-bhaktià
labhate paräm). (BG 18.54)”



“But you have not done so repeatedly (na anuvarëitaù).

You must do so, because it is said that the meaning of
scriptures is revealed by repetition as in änandamayo ’bhyäsät:
the änandamaya-puruña is the supreme lord because of
repetition of words to indicate this (Vedänta-sütra 1.1.13).

Your mind will be satisfied only when you describe very
clearly with repetition the glories of the Lord, since those
glories alone are finally the most excellent.”
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