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I11.5.12 ||

naiskarmyam apy acyuta-bhava-varjitam

na Sobhate jianam alarh nirafijanam

kutah punah $asvad abhadram isvare

na carpitam karma yad apy akaranam

Even the stage of jiana without the bondage of karma (naiskarmyam jaanam

apy) is not glorious (ﬁ’a sobhap) if it is devoid o

D

Nakti to the Supreme [ord

(acyuta-bhava-varjitarh). What is the use of having destroyed ignorance (alam
niranjanam)? What then to speak of sakama-karma which causes suftering,
both during practice and at the stage perfection (kutah punah sasvad

abhadram), and niskama-karma (yad apy akarapam karma), when not offered

to the Lord (1Svare na ca arpitain)?




Not only are the words important.

It there is no bhakti, the work is useless.

The realization coming from the words of the Vedas is useless
without bhakti, what to speak of mere scriptural knowledge,

and what to speak of niskdma-karma.

And so much more, sakima-karma is useless without bhaki.



Even knowledge devoid of Iruitive intentions does not appear
wonderful without bhakti, in which one thinks of the Lord
who has a form of knowledge and bliss (acyuta-bhava).

Even it bhakti is present in jidna and one thinks that the Lord
and bhakti are mixed with maya, then that does not produce
liberation.

e

Though devoid of ignorance (nirafjanam), though one has
realized knowledge, what is the use of that knowledge (alam)?




What then to speak of unrealized scriptural knowledge!

One_should not say that you can achieve liberation just by
destroying ignorance.

By the inconceivable energy of the Lord, the destroyed
ignorance again arises.




The Parisista-vacanam of the Vasana-bhasya says:

jivan-mukta api punar bandhanarh yanti karmabhih |
yady acintya-maha-saktau bhagavaty aparadhinah |

Even the liberated | persons (jivan-mukta api) again get bound
(punar bandhanarm yanti) by karma (kaﬁrmablﬁh) it they
commit offense against the Lord (yady, bhagavaty

aparadhinah), possessor of great, inconceivable powers
(acintya-maha-saktau).




There it also says:

jivan-mukta prapadyante kvacit samsara-vasanam |
yogino na vilipyante karmabhir bhagavat-parah ||

Liberated souls (jivan-mukta) sometimes are subjected (kvacit
prapadyante) to birth and death (samsara-vasanam), but the
yogis who surrender to the Lord (bhagavat-parah Vognah) are
not touched by karma (na vilipyante karmabhih).




Thus the etfect of jfiana is destruction of karma.

jhanagnih sarva-karmani bhasmasat kurute ’rjuna: O Arjuna,
by the fire of knowledge all karmas are burned to ashes. (BG
4.33)

But that is not so wonderiul because it is also said concerning
rathayatra in Visnu-bhakti-candrodaya of another Purana:




nanuvrajati yo mohad vrajantam jagad-iSvaram |
jhanagni-dagdha-karmapi sa bhaved brahma-raksasah ||

He who does not follow (yah mohad na anuvrajati) the Lord in his
chariot when he moves (vrajantam jagad-iSvaram) becomes a brahma-
raksasa (sah bhaved brahma-raksasah) even though he has destroyed
all kKarmas with the fire of knowledge (jianagni-dagdha-karmapi).

will also be said later aruhya krcchrena param padam tatah patanty
a&@ 'nadrta-yusmad-an ter reaching the height of
@l with great dlfflcultyLagam they fall down because they do
not worship the lotus feet of the Lord. (SB 10.2.32)




Since jAana is devoid of real bhakti to the Lord, the offense
caused by thinking that the Lord is material is unavoidable.

If such jnana devoid of bhakti is nseless’ what then to speak of
karma which is filled with desires for enjoyment and which

causes suffering (abhadram) at all times (Sasvay)--during

practice and at the time of receiving the result.

And even it the karma is without the goal ol enjoyment

(akaranam), because it is not oftered to the Lord it is not
successtul.




11.5.13 ||
maha-bhaga bhavan amogha-drk

Suci-sravah satya-rato dhrta-vratah

urukramasvakhila-bandha-muktaye

samadhinanusmara tad-vicestitam

Fortunate one (maha-bhaga)! Therefore (), since you have
useful knowledge (bhavan amogha-drk), spotless character (suci-

Sravah), dedication to truth (satya-rato) and determined vows (dhrta-
vratah), remember with attention (samadhina anusmara) _the

pastimes of the I ord (urukramasya tad-vicestitam) which bring about
liberation from all bondage (alihila-bandha-muktaye).




Love for Acyuta is most cherished by you since it is topmost.

That is attained by chanting and hearing his name, pastimes, etc.

The names of Rama and Krsna are tamous.

How are his pastimes attractive to you?




Please teach the world about those pastimes.

Your knowledge is usetul (amogha-drk).

Your character is pure (Suci-sravah).

—

You are devoted to truth (satya-ratah) and determined in your

vows (dhrta-vratah).




Remember with Ifixed attention @amadlﬁé) the wvarious
pastimes of the Lord which give liberation for all people or give
liberation from all bondage.

The word “remember” is_used because the pastimes appear
spontaneously in the pure mind filled with devotion, since they
are all selt-revealing, infinite, most confidential, and impossible
to speak or receive by any other means.

After recollecting the pastimes, please recite them to us.



One must also have productive knowledge and pure character.

It cannot be otherwise.

Because you are a person with pure eyes @ogha drk) and with
pure ears ((su(:l-sra@) you have seen some pastimes with your
eyes and heard some with | your ears.




And by attached mind (satya-ratah) and determined intelligence

(dhrta-vratah), you should remember with concentrated
attention at this moment some very confidential pastimes which
cannot be seen or heard but which you have observed.

After remembering them, please tell them to us.

Anusmara is in the second person instead of saying “one shquld

remember” because of the distinctiveness of the statement.
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