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Canto One — Chapter Six

Conversation Between Narada and
Vyasadeva



Section — 1

Vyasadeva inquires into

Narada’s life (1-4)



| 1.6.1 ||
suta uvaca

evam nisamya bhagavan

devarser janma karma ca

bhuyah papraccha tarh brahman

vyasah satyavati-sutah

Saita said: O brahmana Saunaka (brahman)! The powerful Vyasa (bhagavan

vydasah), son of Satyavatl (satyavati-sutah), after hearing about (evarm nisamya)

Narada’s birth and activities (devarser janma karma ca), again asked him
questions (bhiiyah tam papraccha).

In the sixth chapter, Narada describes how he went to the forest to see the Lord
and hearing his words, later received a spiritual body.




11.6.2 ||
vyasa uvaca

bhiksubhir vipravasite

® 0 Ay =

vartamano vayasy adye
tatah kim akarod bhavan

Vyasa said: When the mendicants (bhiksubhir) who had taught you
that _knowledge (tava vijiana aglestrbhih) departed (vipravasite),

being of young age (vartamano vayasy adye), what did you do (tatah
kim akarod bhavan)?




Vipravasite means “departing from there.”

Lack of samprasarana (viprosite) is poetic license.

Since I am your disciple, I desire to know.

Therefore I am asking.




11.6.3 ]
svayambhuva kaya vrttya

vartitar te param vayah

katham cedam udasraksih

" kale prapte kalevaram

C—

Son of Brahma (svayambhuva)! How did you spend (kaya vritya
vartitarh te) the rest of your life (param vayah)? In what manner

(kathar) did you give up (udasraksih) that body as the son of the
maidservant (idam kalevaram) at the time of death (kale prapte)?




Idam kalevaram (this body) refers to the body born irom the
maidservant.

How did you give up that body?




11.6.4 |
prak-kalpa-visayam etam

smrtim te muni-sattama

na hy esa vyavadhat kala

esa sarva-nirakrtih

Time (kalah) destroys everything (esah sarva-nirakrtih). Why did

time not destroy (na hy esa vyavadhat) your memories (etam .te

smrtim) from some previous day of Brahma (prak-kalpa-visayam)?




Na vyavadhata means “did not separate” but the implication
is “time did not separate your from the memory, and did not
destroy the memory.”

¢

Vyavadhat without the augment “a” (vyavadhat) is poetic
license.

Nirakrtih means destruction.




Section — 11

Narada speaks of the Lord’s
appearance before Him (5-20)



| 1.6.5 |
narada uvaca

bhiksubhir vipravasite
vartamano vayasy adye
tata etad akarasam

Narada said : When the mendicant teachers (bhiksubhih) who had
given me knowledge (vijiana adestrbhir mama) left (vipravasite),
even though I was of young age (vartamano vayasy adye), I did as
they instructed (tatah etad akarasam).



The verb form akarasam instead ot akarsam is for meter.

It is said muardha-rephari-kalpyante chando-bhanga-bhayad
iha: for fear of disrupting the meter, cerebral consonants and
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r” are separated.



11.6.6 |
ekatmaja me janani
yosin miuidha ca kinkari
mayy atmaje 'nanya-gatau
cakre snehanubandhanam

My mother (me janani), a woman (yosid), uneducated (mudha), a
menial servant (kinkari), had only me as a son (ekatmaja). She
therefore had great affection (sneha anubandhanam cakre) for me
(mayy atmaje), her only shelter (ananya-gatau).

She had only one son - myselt (ekatmaja).



I11.6.7 ||
sasvatantra na kalpasid

yoga-ksemarm mamecchati
1sasya hi vase loko
yosa darumayi yatha

Because she was dependent (sa asvatantra), though she wanted to protect
me (yoga-ksemam mama icchati) she could not do so (na kalpa asid). Just
as a puppet master controls a female puppet (yosa darumayi yatha), the
Lord controls all people (isasya hi vase loko).

Because she was dependent on others, she could not (na kalpa) protect

me.



| 1.6.8 ||
aham ca tad-brahma-kule

tsivams tad-upeksaya
dig-desa-kalavyutpanno
balakah panca-hayanah

Only five vyears old (balakah pafca-hayanah), inexperienced
(avyutpannah) with time, place and direction (dig-desa-kala), 1 lived
(aham usivan) in a brahmana house (tad-brahma-kule), with the beliet

that she would never leave me (tad-upeksaya).

Tad-apeksaya means “with the expectation that she would not give me

29

up.



1 1.6.9 ||
ekada nirgatam gehad
duhantim nisi gam pathi
sarpo 'dasat pada sprstah
krpanam kala-coditah

One time (ekada), a snake (sarpah), impelled by time (kala-
coditah), touched by her foot (pada sprstah), bit (adasat) my
poor mother (krpanam) who had gone from the house (nirgatam
gehad) to milk the cow (gam duhantim) at night (nisi) and was

walking along the path (pathi).



11.6.10 |
tada tad aham isasya

bhaktanam $am abhipsatah
anugraham manyamanah
pratistham diSam uttaram

Considering (tada manyamanah) that her death (tad) was the
mercy of the Lord (isasya anugraham) who is concerned for
the weltare of his devotees (bhaktanam sam abhipsatah), I
departed immediately (pratistham) for the north (disam

uttaram).



Considering the death of my mother (tat) as the mercy of the
Lord, I departed (pratistham) to the north.

He did so without performing her funeral rites.

Use of parasmaipadam verb is poetic license.



11.6.11 ||
sphitan janapadams tatra
pura-grama-vrajakaran
kheta-kharvata-vatis ca

vanany upavanani ca

[ passed through (implied) large populated areas (sphitan
janapadan), capitals (pura), brahmana villages (grama), cowherd
villages (vraja), mines (akaran), farms (kheta), villages on mountain
sides (kharvata), gardens of tlowers (vatis ca) and betel, wild groves
and plantations (vanany upavanani ca).



Four verses are connected together with the following
general structure; leaving behind the inhabited areas, I
continued walking, and saw a large forest.

Pura means capital cities.

According to Bhrgu:



vipras ca vipra-bhrtyas ca yatra caiva vasanti te |
sa tu grama iti proktah stidranam vasa eva ca ||

That place (yatra) where brahmanas and their servants live (vipras ca
vipra-bhrtyas ca vasanti) is called grama (sah tu grama iti proktah).
It also refers to a living place of stdras (Stidranam vasa eva ca).

Vraja means cow sheds.

Akaran means mines, from which jewels are dug.



Kheta means farming village.

Kharvata means villages on the sides of mountains.

Or Bhrgu says:
ekato yatra tu gramo nagaram caikatah sthitam |
misram tu kharvatarn nama nadi-giri-samasrayam ||

When villages and towns (yatra tu gramo nagaram) situated on rivers
or mountains (nadi-giri-samasrayam) become mixed together
(eikatah sthitam misram tu) as one it is called kharvata (kharvatam
nama).



Vatih means gardens of tlowers and betel.

Vanidni reters to groups of trees growing together by
themselves.

Upavanani refers to groups of trees which were planted.



11.6.12-13 ||
citra-dhatu-vicitradrin
ibha-bhagna-bhuja-druman
jalasayan chiva-jalan
nalinih sura-sevitah
citra-svanaih patra-rathair
vibhramad bhramara-sriyah

nala-venu-$aras-tanba-
kusa-kicaka-gahvaram
eka evatiyato 'ham
adraksarm vipinam mahat

ghoram pratibhayakaram

.....



Passing by (atiyato aham) mountains (adrin) colored with gold and
silver (citra-dhatu-vicitra), trees with branches (bhuja-druman)
broken by elephants (ibha-bhagna), pools (jalasayan) with fresh
water ($iva-jalan), and lakes used by the devatas (nalinih sura-
sevitah), beautified by bees wandering about (vibhramad bhramara-
Sriyah), awakened by the sounds of birds (citra-svanaih patra-
rathair); all alone (eka eva), I saw (aham adraksam) a huge (mahat),
repulsive (ghoram), fearsome (pratibhayakaram) forest (vipinam)
dense with reeds, cane, clumps of Sara grass (nala-venu-saras-tanba),
kusa grass and hollow bamboo (kusa-kicaka-gahvaram) which was
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There were mountains resplendent with silver and gold and
trees whose branches were broken by elephants.

There were ponds with auspicious water and lakes (nalinih).

What type of lakes were they?

The lakes were beautified with bees wandering here and
there roused by the sounds of birds (patra-rathaih).



The grammatical sense of these verses is “Passing all these
towns and lakes, I saw a dense forest.”

Stamba means clumps of grass.

Amara-kosa explains venavah kicakas te surye svananty
aniloddhata: kicaka is hollow bamboo which makes noise
when blown by the wind.



Ghoram means repulsive because of its fearsome form.

[t was the playground (ajiram) of snakes, owls and jackals.

I did not have surprise or fear in seeing those surprising and
fearsome things, because my mind was absorbed in tasting the
sweetness of the Lord at that time.



1 1.6.14 ||
parisSrantendriyatmaham
trt-parito bubhuksitah
snatva pitva hrade nadya
upasprsto gata-Sramah

Senses and body exhausted (parisrant indriya atma), thirsty and
hungry (trt-parito bubhuksitah), after bathing in a pool of a river
(snatva pitva hrade nadya), I performed acamana (aharn upasprsto)
and took rest (gata-Sramah).



11.6.15 ||
tasmin nirmanuje 'ranye

pippalopastha asritah
atmanatmanam atmastham

yatha-Srutam acintayam

In that desolate forest (tasmin nirmanuje aranye), sitting at the base

of a pippala tree (pippala upastha asritah), 1 concentrated
(acintayam) by using my intelligence (atmana) on Paramatma
(atmanam) situated within my mind (atmastham), as I had been
taught (yatha-srutam).



Sitting (asritah) at the base of an asvattha tree (pippalopasthe), in the
manner [ had heard from the mendicants (yatha Srutam), not
surpassing the meditation using the mantra given, using my
intelligence (atmana), I contemplated Paramatma (atmanam) who
was situated in my mind, and who resided there permanently because

[ had developed prema.



1 1.6.16 ||
dhyayatas caranambhojam
bhava-nirjita-cetasa
autkanthyasru-kalaksasya
hrdy asin me sanair harih

As 1 meditated on the lotus feet of the Lord (dhyayatas
caranambhojam) with a mind conquered by prema (bhava-
nirjita-cetasa), with tears in my eyes (asru-kala aksasya)
from longing (autkanthya), step by step ($anaih) the Lord
(harih) made his appearance in mv mind (me hrdv asid).



As 1 meditated in the mind (hrdi) with the mind (cetasa)
conquered by prema (bhava-nirjita), the Lord step by step made
his appearance before me (asit).

Or Sanaih (gradually) can mean that first he appeared in the
heart, and then he appeared in the three functions of the mind—
nose, ear and eye, so that I could experience the fragrance of his
body, the sound of his ankle bells and the beauty of his face.

What happened to me? I had tears in my eyes because of longing.



11.6.17 ||
prematibhara-nirbhinna-

pulakango 'tinirvrtah
ananda-samplave lino
napasyam ubhayam mune

My limbs covered in distinct goose bumps (pulakangah) out
of excessive prema (prema atibhara-nirbhinna), filled with
delight (atinirvrtah), I fainted out of bliss (ananda-samplave
linah), and could not see myselt or the Lord (napasyam

ubhavam).



His limbs were covered with distinct goose bumps because of
the excessive prema.

This indicates that all his limbs developed the symptoms of
prema at that time.

The phrase can also mean that he was covered with goose
bumps erupting so much that the prema was ditticult to bear.




He then fainted out of bliss (ananda-samplave linah).

I did not see myself or the Lord (ubhayam).



11.6.18 ||
riaparm bhagavato yat tan

manah-kantar Sucapaham
apasyan sahasottasthe
vaiklavyad durmana iva

Suddenly (sahasa) not seeing (apasyan) the attractive form of the
Lord (manah-kantarmm bhagavatah rapam) which destroys all
lamentation (yat tad sucapaham), I became agitated from the sorrow
of separation (uttasthe). I became despondent like someone who has

lost a treasure (vaiklavyad durmana iva).



Suddenly not seeing the Lord, I became roused.

Like a man who has lost a treasure, I became despondent
(durmana).



11.6.19 ||
didrksus tad aham bhayah

pranidhayaTmano hrdl

viksamano 'pi napasyam

avitrpta ivaturah

Desiring to see (didrksuh) that form again (tad bhuyah), I fixed
(aharh pranidhaya) my mind in the heart (mano hrdi). Though I

looked intently (viksamano 'pi), I did not see that form

(napasyam). Dissatistied (avitrpta), I became like a diseased

person (aturah iva).



11.6.20 |
evarm yatantarh vijane

mam ahagocaro giram

gambhira-§laksnaya vaca

Sucah prasamayann iva

As 1 endeavored to see him (evarm yatantam) in that lonely

place (vijane) the Lord, inexpressible by words (agocaro

giram), then spoke to me (mam aha) with atfectionate words

(gambhira-slaksnaya vaca), which removed my grief (Sucah

prasamayann iva).



The Lord is beyond the description of words (giram agocarah)

as stated by the Sruti: vyato vaco nivartante: the Lord, from

W_
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nom _words return without attaining him. (Taittirlya

panisad 2.4.1)

The Lord who cannot be approached by words spoke to me.

I had an experience of his sweet sounding words by my ears.



Because Narada had bhakti arising from vaidhi-sadhana, he
had realization of the sweetness of the Lord’s fragrance, beauty
and speech in his present body.

The complete experience with all other types of sweetness
(touch, taste etc.), would be experienced in the future in his

spiritual body (siddha—dehzi).




By this (his sweet words), the Lord removed all types of
lamentation and suffering which had arisen by not seeing Him.

The word iva (somewhat) is used because his love in longing,
caused by separation, had not been tully satistied.




Section — 111

The Lord instructs Narada

(21-24)



| 1.6.21 ||
hantasmin janmani bhavan

ma mam drastum iharhati

avipakva-kasayanam

durdarso 'ham kuyoginam

Oh (hanta)! In this body (asmifi janmani) you (bhavan) swill
not be able to see me again (ma marh drastum iha arhati).
But lax practitioners (lggoginém) who still have some

contamination (avipakva-kasayanam) cannot-see me at all
(durdarso aham).




What did he say?

Oh! (hanta) This is an address made out of atftection.

In this birth, having the body of a practitioner, you cannot see
me.




[ am invisible (durdarsah) to those faulty practitioners of yoga
(kuyoginam) whose contaminations such as lust have not
been burned up.

[Note: Jiva Gosvami_ mentions that some persons purity

O

themselves, but remain with sattva-guna, and thus are
attached to living in the forest. |

The intention here is to say “But I showed myself to you.
Therefore you are not a faulty practitioner.”




11.6.22 ||
sakrd yad darsitam ripam

etat kamaya te nagha

mat-kamah sanakaih sadhuh

sarvan muncati hrc-chayan

O sinless Narada (anagha)! I showed myself (yad darsitarh rupam)
once (sakrd) to prodTlce a desire in you to see me (te etat kamaya).
The devotee (sadhuh) so desiring me (mat-kamah) gradually
($anakaih) becomes freed of all material desires (sarvan mufcati Frt—

Sayan).



“But just show yourself once more to me!”

Y

Seeing me only once, not many times, is_enough to produce
desire for me (kamaya).

By only slight increase in longing, prema will not develop to
the state of youthfulness in a person having somewhat weak

prema.




My rule is that I show mysell one time only to a person
practicing in his present body (in his sadhaka-deha) who has
developed prema.

The infant state of prema in the sadhaka’s body matures to a
youthtul state in the siddha-deha by an increase of prema
arising from longing in separation.




That youthtul prema allows the devotee to see me constantly
and serve me directly.

[ alone, and not my devotee, know the process of tulfilling the
desires of my devotee.

You, who simply desire me (mat-kamah), even without having
seen me, will become free from all desires for material
enjoyment (hrccayan).




This statement does not actually apply to Narada since he did
not have any material desires, being at the level of prema
already.

But saying this, the Lord shows the nature of devotion.

Additionally by saying this, the Lord increases the humility of
Narada.




11.6.23 |
sat-sevayadirghayapi
jata mayi drdha matih
hitvavadyam imam lokarm

ganta maj-janatam asi

By serving the devotees (sat-sevaya) for even a short time
(adirghaya api), your intelligence (matih) became firmly fixed
in me (jata mayi drdha). When you give up (hitva) this body
(imam lokam) of low birth (avadyam), you will become my

associate (ganta maj-janatam asi).



By serving the devotees for even a short time (adirghaya) you
developed strong intelligence in me.

Giving up the low body (avadyam lokam), you will become
my associate (maj-janatam).
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Your intelligence (iyamm matih) being absorbed in me (mayi
nibaddha) will never be destroyed (na vipadyeta karhicit). Even at
the time of creation and destruction of the living entities (praja-sarga-
nirodhe 'pi), by my mercy (mad-anugrahat), your memory of the
previous kalpa will not be destroyed (smrtis ca).



Your concentration on me will not perish because it has been
fixed upon me by prema.

Because | am eternal, the remembrance of me is also eternal.



Section — V

Narada follows instructions

until death (25-27)



11.6.25 ||
etavad uktvopararama tan mahad

bhiitarn nabho-lingam alingam isvaram
aham ca tasmai mahatam mahiyase

Sirsnavanamar vidadhe nukampitah

Having spoken this (etavad uktva), the Lord, whose words are the highest
proof (mahad bhutam), whose words appeared in the sky (nabho-lingam),
who was not visible to the eyes (alingam), and who was capable of
bestowing mercy to the most fallen boy (isvaram), the Lord stopped
speaking (upararama). Receiving his mercy (anukampitah), I lowered my
head (aham Sirsna avanamar vidadhe) to greatest of the great (tasmai
mahatarn mahiyase).



Mahad-bhutam is a name of the Lord in the neuter gender.

The sruti says asya mahato bhiitasya nihsvasitam etad yad rg-
veda: the breathing of the Lord called Mahadbhiita is the Rg-
veda. (Brhad-aranyaka upanisad)

Since his breathing is the four Vedas, his words are the highest
prootf.



Since he gave blessings even to me, the low born son of a maid
servant, he is called the one Supreme Lord (i$varam—one who
is capable).

Since the lord left a trace in the ether in the form of his
speaking to Narada, he is called (nabho-lingam).

He is called alingam because he is not visible to the eyes.



11.6.26 ||
namany anantasya hata-trapah pathan
guhyani bhadrani krtani ca smaran
gar paryatarins tusta-mana gata-sprhah
kalam pratiksan vimado vimatsarah

Giving up shyness (hata-trapah), I began to chant (pathan) the names
of the unlimited Lord (namany anantasya), and to remember (smaran)
his most excellent (bhadrani), hidden (guhyani) pastimes (krtani). I
wandered the earth (gam paryatan) with satistied mind (tusta-mana),
without material desires (gata-sprhah), without pride or selfishness
(vimado vimatsarah), waiting for that time (kalam pratiksan).



Krtani refers to the Lord’s pastimes.

Kalam pratiksan (expecting the time) means “When will that
time come when I will become an associate of the Lord?”

I had no pride or seltishness since I always thought “Who is
more fallen than I?”



11.6.27 ||
evam krsna-mater brahman

nasaktasyamalatmanah

kalah pradurabhiut kale

tadit saudamani yatha

O brahmana Vyasa (brahman)! Concentrating only on Krsna (evam
krsna-mateh), not attached to material enjoyment (na asaktasya) and
pure in mind (amalatmanah), the time of receiving my spiritual body
occurred (kalah pradurabhiit) simultaneously with that ot giving up
my material body (kale), like lightning flashing simultaneously with
lightning (tadit saudamani yatha).



At the time of dissolving my subtle and gross bodies (kale),
the time (kalah) that I was waiting for expectantly for a long
time made its appearance.

That is the meaning.

[t is like saying “The time when the king went was the time he
arrived.”



[t is said that the intelligence, even when identified with the
Lord completely, being non-ditferent, still has the ability to
make distinctions.

But this case was different.

Intelligence could not make a distinction.



Suddenly the two times (disappearance of the material body
and attainment of the spiritual body) simultaneously made
their appearance, connected closely like subject and predicate.

An example is given.

It is like the simultaneity of lightning with another tlash ot
lightning.



Just as sometimes lightning appears at the same time as
another tlash of lightning, similarly at the exact time of giving
up my material body, the time of receiving my spiritual body
as an associate also occurred.



Section — VI

Narada’s full perfection

(28-33)



11.6.28 ||
prayujyamane mayi tam
Suddham bhagavatim tanum
arabdha-karma-nirvano
nyapatat panca-bhautikah

Having been awarded (mayi prayujyamane) a transcendental

body (tarm suddham tanum) betitting an associate of the Lord

(bhagavatim), the body made of five material elements

(pafica-bhautikah), with karmas relating to the present body
(arabdha-karma-nirvano), fell away (nyapatat).



The Lord previously promised hitvavadyam imarh lokarm
ganta maj-janatam asi: giving up this low body you will
become my associate. (SB 1.6.23)

At the time of being made to accept a body which was suddha-
sattva (Suddham) because it was not a material body and
because it belonged to the Lord (bhagavatim), my material
body (panca-bhautikah) tell away.



Giving up my material body and attaining a spiritual body
were simultaneous, like the expression “I am walking while
the cows are being milked.”

The Lord’s own words were hitvavadyam imam lokam.

The use of the verb form hitva (giving up the material body)
in this case indicates simultaneously giving up the material
body while receiving the spiritual body.



It is said:

kvacit tulya-kale 'pi upavisya bhunkte rmat-krtya patati
caksuh sammilya hasati mukham vyadaya svapitity adikam
upasankhyeyam

There are examples in which the participles indicate
simultaneous actions as in sitting down and eating, assuming
debts and falling from esteem, closing the eyes and laughing,
lowering the head and tfalling asleep. Bhasa-vrtti



Sridhara Svami says anena parsada-taninam
akarmarabdhatvam suddhatvam nityatvam ity adi stcitam
bhavati: what is said in this verse is that the bodies of the
associates of the Lord are pure, without prarabdha-karmas,
and eternal.

The bahuvrihi compound arabdha-karma-nirvanah means that
he had destroyed the karmas like fire burning wood.



But this means that the prarabdha-karmas were not destroyed
just now, but previously for that is accomplished by sadhana.

Prarabdha-karmas do not remain with the devotees who have
developed prema-bhakti.

For those practicing pure bhakti, destruction of prarabhda-
karmas takes place during sadhana-bhakti.



It will be said in the story of Priyavrata:

naivam-vidhah purusa-kara urukramasya
purihsar tad-anghri-rajasa jita-sad-gunanam
citrarh vidara-vigatah sakrd adadita
yan-namadheyam adhuna sa jahati tanvam

Such power (evam-vidhah purusa-kara) is not surprising (na citrar)
from persons who have conquered the six senses (jita-sad-gunanam
purmsam) by the dust from the lotus feet of the Lord (urukramasya
tad-anghri-rajasa), since even an outcaste (vidara-vigatah) becomes
immediately free of bondage of karma (adhuna sa jahati bandham) by

chanting the Lord’s name once (sakrd adadita yan-namadheyam). (SB
5.1.35)



Here is the meaning of the verse.

This is not so amazing for such a type of person.

What should be amazing?

Even an outcaste (vidura-vigatah) who chants the name of the
Lord once, now, at the time of accepting the name, gives up
his body (tanvam).



Since we do not see anyone giving up their body
simultaneously with chanting, “body” here means his
prarabdha-karmas which are being experienced in the present

body.

This is the opinion of some.

Others say by the association of bhakti, like a touchstone, the
body made ot the three gunas becomes free of the gunas, as
seen in the case of Dhruva.



Thus, giving up the body means giving the body made of three
gunas.

This will be explained later at the beginning of the rdasa dance
with jahur guna-mayar deham sadyah praksina-bandhanah:
free of bondage, those gopis abandoned their gross material
bodies made of gunas. (SB 10.29.11)



But others say that sometimes the Lord shows devotees,
literally, giving up their bodies in order that the opinion of
others not be negated.

Thus Narada, who had developed prema already, gave up his
body.

However it should be understood that he had already
destroyed his prarabdha-karmas during his practice ot bhakti.



Sri-Riipa Gosvami explains this:

yad brahma-saksat-krti-nisthayapi
vinasam ayati vina na bhogaih |
apaiti nama sphuranena tat te

prarabdha-karmeti virauti vedah ||

The Vedas declare (virauti vedah) that although meditation on
impersonal Brahman (brahma-saksat-krti-nisthayapi) cannot bring
freedom from past karma (na bhogaih vinasam ayati), O Holy Name
(nama), your appearance at once (te sphuranena) makes all
prarabdha-karma (tat) disappear (vinasam ayati ). (Namastaka 4)



If the intended meaning was “when Narada’s prarabdha-karmas,

were destroyed, his body fell away” the phrase would have been
expressed as prarabdha-karma-nirvane nyapatat paincabhautika.

But this grammatical structure has not been used and instead a
bahuvrihi compound has been used.

Thus the meaning is a general statement “for _the devotees, the
body which has had its prarabhda-karmas destroyed will fall
away.’




11.6.29 ||
kalpanta idam adaya

sayane 'mbhasy udanvatah

Sisaylsor anupranam

s vivise 'mtar aham vibhoh

A
At t}/ end of the kalpa (kalpanta) when Brahma withdrew
the ﬁmverse (idam adaya) with his breathing (anupranam), I
ente#red (aham vivise) into Brahma who desired to sleep in

N_a@a.na (sisayisoh vibhoh), who was lying (Sayane) in the

water ol the only ocean (ambhasy udanvatah).




“If you have an eternal body, then why are you known to be
born from Brahma in this Svayambhuva-manvantara?

It is said utsangan narado jajie: Narada was born from the
deliberation of Brahma, which is the best part of the body. (SB
3.12.23)”

That is true.



Just as the Lord for his particular pastimes enters the womb of
Devaki, from the pastimes of being the son of Brahma, at the

end of the previous kalpa (Brahma’s previous day), I entered
the body of Brahma.

When Brahma withdrew the three worlds (idam adaya), I
entered along with his breathing into Brahma who desired to
go to sleep in Narayana (Sayane), who was sleeping in the
water of the only ocean (udantavah).




tato ’vatirya visvatma deham avisya cakrinah |
avapa vaisnavim nidram ekibhuyatha visnuna ||

(‘?\\
Havyzg appeared (tato avatirya), Brahma (visvatma), entering the body of
Visdu (cakrinah deham avisya), becoming one with Visnu (visnuna
ekibhuiya), then (atha) went into Visnu’s spiritual sleep (avapa vaisnavim
nidram). (Karma Purana)

Another version has svayane instead of Sayane. This means “in his
controller, who is the water.”

The expression equates Narayana with the water, because he is non-
different from it.




1 1.6.30 ||
sahasra-yuga-paryante

utthayedar sisrksatah

marici-misra rsayah

pranebhyo 'ham ca jajiire

At the end of thousand yuga cycles (sahasra-yuga-paryante),

Brahma awoke (utthaya) and Marici, other sages (marici-

misra rsayah) and I (aham ca) appeared (jajiiire) from the

senses of Brahma (pranebhyah), who desired to create the

—

universe again (idam sisrksatah).



At the end of thousand yuga cycles means “at the end of the

previous kalpa and the beginning of this kalpa.”

Marici_and other sages (marici-misra) and I were born from the

senses of Brahma.

==

[Note: Jiva Gosvami exp.

P

ains that their birth is actually awakening

from sleep only. Narac

a has an eternal body, but sometimes

special jivas take up the !

‘orm of Narada as well. |

Jajiire instead of jajiiimaha is poetic license.



1 1.6.31 ||
antar bahis ca lokams trin

paryemy askandita-vratah

anugrahan maha-visnor

avighata-gatih kvacit

With continuous worship of the Lord (askandita-vratah), by

the grace of Maha-visnu (maha-visnoh anugrahad), I travel

(paryemy) outside and inside the universe (antar bahis ca
lokams trin) with no obstacles at all (avighata-gatiii kvacit).




[ am not like Marici and other sages with material bodies,
under the influence of their own karmas, involved in karma-
yoga, nor like the Kumaras, involved in jfana.

I am above the paths of material engagement and
renunciation; I worship the Lord, and exist independently.

This is expressed in this verse.



Those who are karma-yogis do not go beyond the universe.

Those who have attained brahman by very ditficult austerities
do not go into the material universe out of fear of the bondage
of karma.

But I, fixed in continuous devotion to the Lord, travel outside
and inside the universe.




Or outside can mean “I travel outside the universe to Vaikuntha.”

Thus it is said:

sanakadya nivrttakhye te ca dharme niyojitah |
pravrttakhye maricadya muktaikam naradarn munim ||

The Kumaras (sanakadya) are on the path of detachment (nivrttakhye
dharme niyojitah) and Marici and others (maricadya) are engaged in
the path of material life (pravrttakhye). Only Narada is liberated
(@uk» ekam naradam munim). (Narasimha Purana)




1 1.6.32 |
deva-dattam imam vinam

svara-brahma-vibhuaisitam

miurcchayitva hari-katham

gayamanas$ caramy aham

Playing mircchanas and alapas (murcchayitva) on the vina

(imarh vinam) given by the Lord (deva-dattam), using the

—
seven sacred notes of the scale (svara-brahma-vibhusitam), 1

wander about (caramy aham) singing the glories of the Lord

(hari-katham gayamanah).



Narada’s paraphernalia, not available to any other person in
the material world, is also constantly with him at all times
wherever he goes.

That is explained in two verses.

The vina was given by Krsna.

This is narrated in the Linga Purana.



Svara refers to the seven notes of the scale.

Because theiy manifest brahman (the Lord) thel are called
brahma (svara-brahmg).

Mircchayaitva means that he played music filled with
miurcchana, alapa and other expressive modes.




1 1.6.33 ||
Brgg_ﬁyatah sva-viryani

tirtha-padah priya-sravah
ahuta iva me Sighram

darsanam yati cetasi

When 1 sing his glories (pragayatah sva-viryani), the Lord
who makes any place that he touches holy (tirtha-padah), and

who is attracted to those who sing his glories (priya-sravah),
quickly (Sighram) appears in my heart (darsanam yati me
cetasi), as if being called (ahuta iva). o




Priya-Sravah means that Krsna goes wherever his glories are

sung, since he is attracted te-that:

[Note: Jiva Gosvami explains that he is attracted not for his
own glorification, but to give mercy to those devotees. |

Tirtha-pada means that wherever the Lord goes becomes a
holy place.




The Lord actually is controlled by bhakti, and thus appears
without being called.

S —

Theretore the verse says that he comes as if being called.



Section — VII

Narada concludes his

instructions (34-38)



1 1.6.34 ||
etad dhy atura-cittanam

matra-sparsecchaya muhuh

bl}ava;ndhu;glavo drsto

hari-caryanuvarnanam

gu—

For_persons whose minds are constantly aftlicted (muhuh atura-

\

cittanam) with desires for enjoyment of sense objects (matra-sparsa
icchaya), I have directly experienced that (drstah) singing the glories

of the Lord (etad hy hari-carya anuvarnanam) is the boat (plavah) for

crossing material existence (bhava-sindhu).




This verse summarizes the topic being discussed.

For those whose minds are alilicted by the desire for
enjoyment (spar$a) of sense objects (matra), which is an
ocean, the boat (bhava-sindhu-plavah) for crossing that ocean
is praising the Lord’s activities.

[ have directly seen (experienced) that (drstah).



There is no proof necessary.

Because kirtana is the main anga out of many angas of bhakti,

it is mentiongd.

However the statement should mean that all angas of bhakti
will be ettective.




11.6.35 ||
yamadibhir yoga-pathaih
kama-lobha-hato muhuh
mukunda-sevaya yadvat

tathatmaddha na samyati

The atma (atma) constantly afilicted (muhuh hatah) by lust
and greed (kama-lobha) will not be satistied (na tatha addha
Samyati) by astanga-yoga and other paths (yamadibhir yoga-

pathaih) as much as by direct service to Mukunda (mukunda-

sevaya yadvat).



Though it is ascertained that the state of bhakti is real
liberation, yoga and jiana mixed with bhakti will not pacity
the atma as much as pure bhaki.

Atma is not pacified by yoga (yoga-pathaih) as much as by
serving Mukunda directly (addha).

It is established that yoga and other processes without bhakti
are futile. *




)@ pureha bhiiman bahavo ’pi yoginas

o tvad-arpiteha nija-karma-labdhaya
A vibudhya bhaktyaiva kathopanitaya
prapedire fijo ’cyuta te gatirth param

O almighty Lord (bhtiman), in the past (pura) many yogis (bahavo api
yoginah) in this world (iha) achieved (labdhaya) the platform ot
devotional service by offering all their endeavors unto You (tvad-arpita
iha) and faithfully carrying out their prescribed duties (njja-karnza).
Through such devotional service (bhaktya eva), pertected by the
processes of hearing and chanting about You (katha upanitaya), they
came to understand You (vibudhyva), O infallible one (acyuta), and
could easily surrender to You (anjah prapedire) and achieve Your
supreme abode (te gatim param). (SB 10.14.5)




naiskarmyam apy acyuta-bhava-varjitam

na sobhate iﬁa‘mam alam niranjanam

kutah adram isvara

na Carpltam karma yad apy akaranam

Even the stage of jiana without the bondage of karma (naiskarmyam
jianam apy) is not glorious (na Sobhate) it it is devoid of bhakti to
the Supreme Lord (acyuta-bhava-varjitarn). What is the use of having
destroyed ignorance (alarn nirafjanam)? What then to speak of
sakama-karma which causes suttering, both during practice and at the
stage perfection (kutah punah sasvad abhadram), and niskama-karma

(yad apy akaranam karma), when not otfered to the Lord (iSvare na
ca arpitam)? (SB 1.5.12)




Therefore this verse must only refer to voga and other
processes mixed with bhakti, since they otherwise would give
no results at all.

—

And even if these processes pacify the atma to some extent,
they do not pacily it to the extent that pure bhakti alone -
serving Mukunda without these processes - does.

These mixed processes will not satisfy atma completely:



bhavatanudita-prayam yaso bhagavato ‘'malam
yenaivasau na tusyeta manye tad darsanarm khilam

You have not sufficiently described (bhavata anudita-prayar) the
glories of the spotless Lord Krsna (amalam bhagavato yasah). Because
your mind could never be satistied with Vedanta (yena eva asau na

tusyeta), I think that writing the Vedanta-stitras is insufficient (manye
tad darsanam khilam). (SB 1.5.8)

Though bhakti is described later as a means of liberation, three types
of bhakti are seen: pure bhakti (kevala), mixed bhakti but with bhakti
being_predominant (fradhanyd) and mixed bhakti but with bhakii

being secondary (guna-bhava).




Kevala-bhakti is illustrated in verses such as tyaktva sva-dharmam
(SB 1.5.17) and aham puratita-bhava (SB 1.5.23).

Pradhanya-bhakti is illustrated in the tollowing:

kurvana yatra karmani bhagavac-chiksayasakrt

T

grnanti guna-namani krsnasyanusmaranti ca

When those engaged in karma continuously (asakrt karmani
kurvanah) perform those activities according to the instruction of the
Lord (bhagavat-Siksaya), they also chant (grnanti) and remember
(anusmaranti ca) the qualities and names of Krsna (krsnasya guna-

namani). (SB 1.5.36)



Guna-bhava-bhakti is illustrated as tollows:

yad atra kriyate karma bhagavat-paritosanam
jinanam yat tad adhinam hi bhakti-yoga-samanvitam

That jnana (yat jhanarm) which arises from karma (tad karma
adhinam), which is pleasing to the Lord (bhagavat-paritosanam)
because of being oftered to him (yad atra kriyate), is endowed with
bhakti (bhakti-yoga-samanvitam). (SB 1.5.35)

O

Kevala-bhakti, practiced by a person who is niskama, also called as
anaftya-bhakti, s@ddha-bhakti, @irguna-bhakti, @tama-bhaklti and

akincana%hakti, gives prema as a result.




Pradhanvya-bhakti, classitied as karma-misra-bhakti, jhana-
misra-bhakti, and yoga-misra-bhakti and practiced by those

who are santa, produces rati (bhava) and liberation for some.
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If one of these persons gets the association of a person with
dasya-bhava or other sentiments, because of the predominance
of bhakti desiring dasya or other sentiments, that person will
achieve prema from that dasya or other bhava with a
prominence of reverential (aisvarya) mood.




In guna-bhava-bhakti, bhakti does not reveal is own results
and name.

[t is only an assistant of karma, jiana and yoga which cannot
produce results without bhakti’s presence.

Bhakti in this case is only secondary (tatashtfl).
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Thus in this scripture, only two types of bhakti are accepted:
kevala and pradhanibhtta. | ®cc_
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All this Narada instructed to Vyasa, who explains this in the
Tweltth Canto.



1 1.6.36 ||
sarvam tad idam akhyatam

yat prsto 'hamh tvayanagha

janma-karma-rahasyam me

bhavatas catma-tosanam

O sinless Vyasa (anaglla)! I have explained (aham akhyatam)

all this (sarvarn tad idam), confidential knowledge

(rahasyam) about my birth and activities (ime janma-karma)

about which (yat) you have asked (tvaya prstah aham) so

that your mind will be satisfied (bhavatah ca atma-tosanam).




Sarvam here refers to the appearance of Narada’s bhakti, its
types, growth and rew__l_t; the activities of the devotee:
destruction of prarabdha-karma; how the devotee leaves his
body; achieving a spiritual body without karmas.

It is called secret (rahasyam) because it is not understood by
those who study Vedanta.




| 1.6.37 ||
suta uvaca

evari sambhasya bhagavan

narado vasavi-sutam

amantrya vinam ranayan

yayau yadrcchiko munih

Stuita said: Narada (bhagavan narada munih), freely moving without

mjlterial _motive- (yadrcchiko), having spoken to (evam sambhasya)
Vyasa, the son of Satyavati (vasavi-sutam), and taking leave

(amantrya), departed (yayau) while taking pleasure in his vina

(vinam ranayan).



Amantrya means taking leave.

e

Yadrcchikah means that Narada moves about without a motive.

Bhakti is also yadrcchiki, and so is the devotee.

Giving association to Vyasa is also yadrcchika.

Long live these three types of causelessness concerning devotion.



11.6.38 |
aho devarsir dhanyo 'yarh

yat-kirtim sarngadhanvanah

gayan madyann idarh tantrya

ramayaty aturam jagat

Qh (aho)! Narada (_devarsih) is_most fortunate (ayam yat

dhanyah) because, singing and rejoicing (gayan madyann) in

the glories of Krsna (Sarngadhanvanah kiram) with his vina

(idam tantrya), he gives bliss (ramayaty) to the sulfering

world (aturar jagat).



This verse reveals astonishment.

Tantrya means “with the vina.”
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