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Section — 111

The Lord instructs Narada

(21-24)



11.6.23 |
sat-sevayadirghayapi
jata mayi drdha matih
hitvavadyam imam lokarm

ganta maj-janatam asi

By serving the devotees (sat-sevaya) for even a short time
(adirghaya api), your intelligence (matih) became firmly fixed
in me (jata mayi drdha). When you give up (hitva) this body
(imam lokam) of low birth (avadyam), you will become my

associate (ganta maj-janatam asi).



By serving the devotees for even a short time (adirghaya) you
developed strong intelligence in me.

Giving up the low body (avadyam lokam), you will become
my associate (maj-janatam).



11.6.24 ||
matir mayi nibaddheyam

na vipadyeta karhicit
praja-sarga-nirodhe 'pi
smrti$ ca mad-anugrahat

Your intelligence (iyamm matih) being absorbed in me (mayi
nibaddha) will never be destroyed (na vipadyeta karhicit). Even at
the time of creation and destruction of the living entities (praja-sarga-
nirodhe 'pi), by my mercy (mad-anugrahat), your memory of the
previous kalpa will not be destroyed (smrtis ca).



Your concentration on me will not perish because it has been
fixed upon me by prema.

Because | am eternal, the remembrance of me is also eternal.



Section — V

Narada follows instructions

until death (25-27)



Il 1L.0.2D
etavad uktvopararama tan mahad

bhutam nabho-lingam alingam isvaram
aham ca tasmai mahatam mahiyase

Sirsnavanamarn vidadhe mukampitah

Having spoken this (etavad uktva), the Lord, whose words are the
highest proof (mahad bhutam), whose words appeared in the sky
(nabho-lingam), who was not visible to the eyes (alingam), and who

was capable of bestowing mercy to the most fallen boy (iSvaram), the
Lord stopped speaking (upararama). Receiving his mercy
(anukampitah), I lowered my head (aham sirsna avanamar vidadhe)
to oreatest of the oreat (tasmai mahatam mahivase).



Mahad-bhutam is a name of the Lord in the neuter gender.

The sruti says asya mahato bhiitasya nihsvasitam etad yad rg-
veda: the breathing of the Lord called Mahadbhiita is the Rg-
veda. (Brhad-aranyaka upanisad)

Since his breathing is the four Vedas, his words are the highest
prootf.



Since he gave blessings even to me, the low born son of a maid
servant, he is called the one Supreme Lord (i$varam—one who
is capable).

Since the lord left a trace in the ether in the form of his
speaking to Narada, he is called (nabho-lingam).

He is called alingam because he is not visible to the eyes.



11.6.26 ||
namany anantasya hata-trapah pathan
guhyani bhadrani krtani ca smaran
gar paryatarins tusta-mana gata-sprhah
kalam pratiksan vimado vimatsarah

Giving up shyness (hata-trapah), I began to chant (pathan) the names
of the unlimited Lord (namany anantasya), and to remember (smaran)
his most excellent (bhadrani), hidden (guhyani) pastimes (krtani). I
wandered the earth (gam paryatan) with satistied mind (tusta-mana),
without material desires (gata-sprhah), without pride or selfishness
(vimado vimatsarah), waiting for that time (kalam pratiksan).



Krtani refers to the Lord’s pastimes.

Kalam pratiksan (expecting the time) means “When will that
time come when I will become an associate of the Lord?”

I had no pride or seltishness since I always thought “Who is
more fallen than I?”



11.6.27 ||
evam krsna-mater brahman

nasaktasyamalatmanah

kalah pradurabhiut kale

tadit saudamani yatha

O brahmana Vyasa (brahman)! Concentrating only on Krsna (evam
krsna-mateh), not attached to material enjoyment (na asaktasya) and
pure in mind (amalatmanah), the time of receiving my spiritual body
occurred (kalah pradurabhiit) simultaneously with that ot giving up
my material body (kale), like lightning flashing simultaneously with
lightning (tadit saudamani yatha).



At the time of dissolving my subtle and gross bodies (kale),
the time (kalah) that I was waiting for expectantly for a long
time made its appearance.

That is the meaning.

[t is like saying “The time when the king went was the time he
arrived.”



[t is said that the intelligence, even when identified with the
Lord completely, being non-ditferent, still has the ability to
make distinctions.

But this case was different.

Intelligence could not make a distinction.



Suddenly the two times (disappearance of the material body
and attainment of the spiritual body) simultaneously made
their appearance, connected closely like subject and predicate.

An example is given.

It is like the simultaneity of lightning with another tlash ot
lightning.



Just as sometimes lightning appears at the same time as
another tlash of lightning, similarly at the exact time of giving
up my material body, the time of receiving my spiritual body
as an associate also occurred.



Section — VI

Narada’s full perfection

(28-33)



11.6.28 ||
prayujyamane mayi tam
Suddham bhagavatim tanum
arabdha-karma-nirvano
nyapatat panca-bhautikah

Having been awarded (mayi prayujyamane) a transcendental

body (tarm suddham tanum) betitting an associate of the Lord

(bhagavatim), the body made of five material elements

(pafica-bhautikah), with karmas relating to the present body
(arabdha-karma-nirvano), fell away (nyapatat).



The Lord previously promised hitvavadyam imarh lokarm
ganta maj-janatam asi: giving up this low body you will
become my associate. (SB 1.6.23)

At the time of being made to accept a body which was suddha-
sattva (Suddham) because it was not a material body and
because it belonged to the Lord (bhagavatim), my material
body (panca-bhautikah) tell away.



Giving up my material body and attaining a spiritual body
were simultaneous, like the expression “I am walking while
the cows are being milked.”

The Lord’s own words were hitvavadyam imam lokam.

The use of the verb form hitva (giving up the material body)
in this case indicates simultaneously giving up the material
body while receiving the spiritual body.



It is said:

kvacit tulya-kale 'pi upavisya bhunkte rmat-krtya patati
caksuh sammilya hasati mukham vyadaya svapitity adikam
upasankhyeyam

There are examples in which the participles indicate
simultaneous actions as in sitting down and eating, assuming
debts and falling from esteem, closing the eyes and laughing,
lowering the head and tfalling asleep. Bhasa-vrtti



Sridhara Svami says anena parsada-taninam
akarmarabdhatvam suddhatvam nityatvam ity adi stcitam
bhavati: what is said in this verse is that the bodies of the
associates of the Lord are pure, without prarabdha-karmas,
and eternal.

The bahuvrihi compound arabdha-karma-nirvanah means that
he had destroyed the karmas like fire burning wood.



But this means that the prarabdha-karmas were not destroyed
just now, but previously for that is accomplished by sadhana.

Prarabdha-karmas do not remain with the devotees who have
developed prema-bhakti.

For those practicing pure bhakti, destruction of prarabhda-
karmas takes place during sadhana-bhakti.



It will be said in the story of Priyavrata:

naivam-vidhah purusa-kara urukramasya
purihsar tad-anghri-rajasa jita-sad-gunanam
citrarh vidara-vigatah sakrd adadita
yan-namadheyam adhuna sa jahati tanvam

Such power (evam-vidhah purusa-kara) is not surprising (na citrar)
from persons who have conquered the six senses (jita-sad-gunanam
purmsam) by the dust from the lotus feet of the Lord (urukramasya
tad-anghri-rajasa), since even an outcaste (vidara-vigatah) becomes
immediately free of bondage of karma (adhuna sa jahati bandham) by

chanting the Lord’s name once (sakrd adadita yan-namadheyam). (SB
5.1.35)



Here is the meaning of the verse.

This is not so amazing for such a type of person.

What should be amazing?

Even an outcaste (vidura-vigatah) who chants the name of the
Lord once, now, at the time of accepting the name, gives up
his body (tanvam).



Since we do not see anyone giving up their body
simultaneously with chanting, “body” here means his
prarabdha-karmas which are being experienced in the present

body.

This is the opinion of some.

Others say by the association of bhakti, like a touchstone, the
body made ot the three gunas becomes free of the gunas, as
seen in the case of Dhruva.



Thus, giving up the body means giving the body made of three
gunas.

This will be explained later at the beginning of the rdasa dance
with jahur guna-mayar deham sadyah praksina-bandhanah:
free of bondage, those gopis abandoned their gross material
bodies made of gunas. (SB 10.29.11)



But others say that sometimes the Lord shows devotees,
literally, giving up their bodies in order that the opinion of
others not be negated.

Thus Narada, who had developed prema already, gave up his
body.

However it should be understood that he had already
destroyed his prarabdha-karmas during his practice ot bhakti.



Sri-Riipa Gosvami explains this:

yad brahma-saksat-krti-nisthayapi
vinasam ayati vina na bhogaih |
apaiti nama sphuranena tat te

prarabdha-karmeti virauti vedah ||

The Vedas declare (virauti vedah) that although meditation on
impersonal Brahman (brahma-saksat-krti-nisthayapi) cannot bring
freedom from past karma (na bhogaih vinasam ayati), O Holy Name
(nama), your appearance at once (te sphuranena) makes all
prarabdha-karma (tat) disappear (vinasam ayati ). (Namastaka 4)



If the intended meaning was “when Narada’s prarabdha-karmas,
were destroyed, his body fell away” the phrase would have been
expressed as prarabdha-karma-nirvane nyapatat paficabhautika.

But this grammatical structure has not been used and instead a
bahuvrihi compound has been used.

Thus the meaning is a general statement “for _the devotees, the
body which has had its prarabhda-karmas destroyed will fall
away.’
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