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Section — VI

Narada’s full perfection

(28-33)



11.6.29 ||
kalpanta idam adaya

sayane 'mbhasy udanvatah

Sisaylsor anupranam

s vivise 'mtar aham vibhoh

A
At t}/ end of the kalpa (kalpanta) when Brahma withdrew
the ﬁmverse (idam adaya) with his breathing (anupranam), I
ente#red (aham vivise) into Brahma who desired to sleep in

N_a@a.na (sisayisoh vibhoh), who was lying (Sayane) in the

water ol the only ocean (ambhasy udanvatah).




“If you have an eternal body, then why are you known to be
born from Brahma in this Svayambhuva-manvantara?

It is said utsangan narado jajie: Narada was born from the
deliberation of Brahma, which is the best part of the body. (SB
3.12.23)”

That is true.



Just as the Lord for his particular pastimes enters the womb of
Devaki, from the pastimes of being the son of Brahma, at the

end of the previous kalpa (Brahma’s previous day), I entered
the body of Brahma.

When Brahma withdrew the three worlds (idam adaya), I
entered along with his breathing into Brahma who desired to
go to sleep in Narayana (Sayane), who was sleeping in the
water of the only ocean (udantavah).




tato ’vatirya visvatma deham avisya cakrinah |
avapa vaisnavim nidram ekibhuyatha visnuna ||

(‘?\\
Havyzg appeared (tato avatirya), Brahma (visvatma), entering the body of
Visdu (cakrinah deham avisya), becoming one with Visnu (visnuna
ekibhuiya), then (atha) went into Visnu’s spiritual sleep (avapa vaisnavim
nidram). (Karma Purana)

Another version has svayane instead of Sayane. This means “in his
controller, who is the water.”

The expression equates Narayana with the water, because he is non-
different from it.




1 1.6.30 ||
sahasra-yuga-paryante

utthayedarm sisrksatah

marici-misra rsayah

pranebhyo 'ham ca jajiire

At the end of thousand yuga cycles (sahasra-yuga-paryante),

Brahma awoke (utthaya) and Marici, other sages (marici-

misra rsayah) and I (aham ca) appeared (jajiiire) from the

senses of Brahma (pranebhyah), who desired to create the

——t

universe again (idam sisrksatah).



At the end of thousand yuga cycles means “at the end of the

previous kalpa and the beginning of this kalpa.”

Marici_and other sages (marici-misra) and I were born from the

senses of Brahma.

==

[Note: Jiva Gosvami exp.

P

ains that their birth is actually awakening

from sleep only. Narac

a has an eternal body, but sometimes

special jivas take up the !

‘orm of Narada as well. |

Jajiire instead of jajiiimaha is poetic license.



1 1.6.31 ||
antar bahis ca lokams trin

paryemy askandita-vratah

anugrahan maha-visnor

avighata-gatih kvacit

With continuous worship of the Lord (askandita-vratah), by

the grace of Maha-visnu (maha-visnoh anugrahad), I travel

(paryemy) outside and inside the universe (antar bahis ca
lokams trin) with no obstacles at all (avighata-gatili kvacit).




[ am not like Marici and other sages with material bodies,
under the influence of their own karmas, involved in karma-
yoga, nor like the Kumaras, involved in jfana.

I am above the paths of material engagement and
renunciation; I worship the Lord, and exist independently.

This is expressed in this verse.



Those who are karma-yogis do not go beyond the universe.

Those who have attained brahman by very ditficult austerities
do not go into the material universe out of fear of the bondage
of karma.

But I, fixed in continuous devotion to the Lord, travel outside
and inside the universe.




Or outside can mean “I travel outside the universe to Vaikuntha.”

Thus it is said:

sanakadya nivrttakhye te ca dharme niyojitah |
pravrttakhye maricadya muktaikam naradarn munim ||

The Kumaras (sanakadya) are on the path of detachment (nivrttakhye
dharme niyojitah) and Marici and others (maricadya) are engaged in
the path of material life (pravrttakhye). Only Narada is liberated
(@uk» ekam naradam munim). (Narasimha Purana)




1 1.6.32 |
deva-dattam imam vinam

svara-brahma-vibhuaisitam

miurcchayitva hari-katham

gayamanas$ caramy aham

Playing miurcchanas and alapas (murcchayitva) on the vina

(imarh vinam) given by the Lord (deva-dattam), using the

—
seven sacred notes of the scale (svara-brahma-vibhusitam), 1

wander about (caramy aham) singing the glories of the Lord

(hari-katham gayamanah).



Narada’s paraphernalia, not available to any other person in
the material world, is also constantly with him at all times
wherever he goes.

That is explained in two verses.

The vina was given by Krsna.

This is narrated in the Linga Purana.



Svara refers to the seven notes of the scale.

Because theiy manifest brahman (the Lord) thel are called
brahma (svara-brahmg).

Mircchayaitva means that he played music filled with
miurcchana, alapa and other expressive modes.




1 1.6.33 ||
Brgg_ﬁyatah sva-viryani

tirtha-padah priya-sravah
ahuta iva me Sighram

darsanam yati cetasi

When 1 sing his glories (pragayatah sva-viryani), the Lord
who makes any place that he touches holy (tirtha-padah), and

who is attracted to those who sing his glories (priya-sravah),
quickly (Sighram) appears in my heart (darsanam yati me
cetasi), as it being called (ahuta iva). o




Priya-Sravah means that Krsna goes wherever his glories are

sung, since he is attracted te-that:

[Note: Jiva Gosvami explains that he is attracted not for his
own glorification, but to give mercy to those devotees. |

Tirtha-pada means that wherever the Lord goes becomes a
holy place.




The Lord actually is controlled by bhakti, and thus appears
without being called.

—

Theretore the verse says that he comes as if being called.



Section — VII

Narada concludes his

instructions (34-38)



1 1.6.34 ||
etad dhy atura-cittanam

matra-sparsecchaya muhuh

bl}ava;ndhu;glavo drsto

hari-caryanuvarnanam

gu—

For_persons whose minds are constantly aftlicted (muhuh atura-

\

cittanam) with desires for enjoyment of sense objects (matra-sparsa
icchaya), I have directly experienced that (drstah) singing the glories

of the Lord (etad hy hari-carya anuvarnanam) is the boat (plavah) for

crossing material existence (bhava-sindhu).




This verse summarizes the topic being discussed.

For those whose minds are alilicted by the desire for
enjoyment (spar$a) of sense objects (matra), which is an
ocean, the boat (bhava-sindhu-plavah) for crossing that ocean
is praising the Lord’s activities.

[ have directly seen (experienced) that (drstah).



There is no proof necessary.

Because kirtana is the main anga out of many angas of bhakti,

it is mentiongd.

However the statement should mean that all angas of bhakti
will be ettective.
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