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Canto One — Chapter Seven

Punishment of Asvatthama

The Son of Drona Punished



Section — 1

Srila Vyasadeva’s meditation

and samadhi (1-7)



11.7.1 1|
Saunaka uvaca
bhagavan badarayanah

Srutavams tad-abhipretar
tatah kim akarod vibhuh

Saunaka said: O Sata (siita)! When Narada departed (nirgate
narade), what did (kim) the powerful Vyasa (bhag_avan

badarayanah) do (akarod), having heard the-adviee-otNarada

(Srutavams tad-abhipretar)?




In the seventh chapter Vyasa sees the meaning of all scriptures
while in trance.

The withdrawal of the brahmastra and the punishment of
Asvatthama are also told.




|1 1.7.2 ]
suta uvaca
brahma-nadyarh sarasvatyam
asramah pascime tate
Samyaprasa iti prokta
rsinam satra-vardhanah

Suta said: There is a hermitage for sages (rsinarh asramah)
called Samyaprasa (samyaprasa iti prokta), favorable for
many sacrifices (satra-vardhanah), situated on the west bank
(pascime tate) of the Sarasvati River where brahmanas take
shelter (brahma-nadyam sarasvatyam).




il
Brahma-nadyam can mean (giver of the Vedg% (of the

brahmanas) b aa@%@f (Fe Tord)

Amara-kosa says vedas tattvam tapo brahma brahma viprah
prajapatir: the word brahma can mean Veda, truth, austerity,
the brahman, Lord Brahma, a brahmana, and a progenitor.




11.7.3 |
tasmin sva asrame vyaso
badari-Sanda-mandite
asino 'pa upasprsya
pranidadhyau manah svayam

In his hermitage (tasmin sva asrame) surrounded by a grove
of badari trees (badari-Sanda-mandite) Vyisa (wyxasah) sat
down (asinah), performed acamana (apa upasprsya), and
began to retlect using his mmd (pranidadhyau manah
svayam).




Narada had instructed Vyasa to remember the pastimes of the
Lord continually in samadhi (SB 1.5.13). —

Thus he sat and concentrated using his mind.




| 1.7.4 |
bhakti-yogena manasi
samyak pranihite 'male
apasyat purusam purnam
mayam ca tad-apasrayam

In that mind (manasi) which was undisturbed (samyak
pranihite) because it was pure (@male) from the performance
of bhakti (bhakti-yogena), he saw (@pasyat) Lord Krsna,
complete with all his energies and spiritual expansions
(purusam purnam), and also saw maya (mayar ca) who took
shelter behind the Lord (tad-apasrayam). - 4




Pranihite means “without movement.”

The cause was that the mind was puritied by bhakti (bhakti-
yogena amale).

He_saw the perfect form of the purusa.

This means Krsna, because it will later be said krsne parama-
puruse (SB 1.7.7).




Instead of parnam, ptarvam is also seen.

Pirvam means “I alone existed in the beginning.”

This confirms the Lord as the supreme person as mentioned in
Vedic texts.

The word purnam indicates the cit-sakti arising from his
svaripa and all his amsas and kalas. _




Thus Vyasa saw the brahman in its full form.

——

If a person says that he saw the full moon it means that a
person saw the moon’s tfullness with all phases ot the moon.

But he did not see the external energy maya which has
opposite qualities.

Thus maya is mentioned separately with the words mayam ca.



This energy took shelter behind (apasrayam) the Lord, since
this is described later with the following:

vilajjamanaya yasya sthatum iksa-pathe ‘'muya
vimohita vikatthante mamaham iti durdhiyah

The ignorant jivas (durdhiyah), bewildered by maya (yasya
vimohita) who is ashamed to stand in sight of the Lord
(amuya 1ksa-pathe sthatum vilajjamanaya), boast about “I”
and “mine (vikatthante mama aham iti).” 2.5.13
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ngilaered by that maya (yaya sammohitah), the jiva (jivah),
though separate from the three gunas (paro api), considers
himself (atmanarh manute) made of the three gunas (tri-
gunatmakam) and takes on (abhipadyate) material existence
(anartham) created by the gunas (tat-krtam).




In order to describe the sweetness of the Lord’s form, qualities
and pastimes, one needs to see the Lord.

But what was the purpose of Vyasa’s seeing maya?

This verse explains.




How can the @d by the (aterial diseaye naturally

taste the sweetness which is necessary for beginning to learn
Bhagavatam?

There can be no prescription for cure without first seeing the
disease.

Without that how can the patient be treated with proper
medicine and food?




Thus it is necessary to see both maya and the jiva.

Bewildered by the covering and bewildering potencies of maya
upon his svaruipa, the jiva, though separate from the three
gunas, thinks himself made of matter, and accepts material
existence (anartham) — a body - created by that identification.

——




1 1.7.6 |
anarthopasamam saksad
bhakti-yogam adhoksaje

lokasyajanato vidvams
cakre satvata-samhitam

And Vyasa saw bhakti-yoga (bhakti-yogam) to the ILord
(saksad adhoksaje) which effecti (roys jiva’s samsara

(anartha upasamam). Learned Vyasa (vidvan) then wrote
(cakre) the Bhagavatam (satvata-sarhhitam) for_ignorant
people (ajanato lokasya).




He also saw the medicine for that disease.

He saw bhakti-yoga which destroys material existence.

One should understand the stages in seeing it.

®
First he saw the Lord.




By the use of the word parna, it should be understood that
Vyasa saw the Lord with his ams$as, the purusa and
gunavataras.

Without his arhéas how can the Lord be considered complete?

Parna means complete.




Thus Vyasa saw the complete form of the Lord.

He saw his cit-Sakti with many varieties such as Vimala and
Utkarsini which are manitestations of his beauty.

He then saw the external energy maya-sakti behind the Lord.




He saw in the T ord bhakti - the chief element of the cit-Sakti —
which is more powerful than all others and which can destroy
the illusion caused by maya and which arises from the actions

of his anugraha-sakti (mercy). and which controls even the
Lord.

Having seen all this, he then wrote the Vaisnava scripture
called Srimad Bhagavatam which reveals all of this for the

ignorant people.




1Sah svatantras cit-sindhuh sarva-vyapyaika eva hi |

jivo ’dhinas cit-kano ’pi svopadhir vyapi-saktikah ||
aneko 'vidyayopattas tyaktavidyo ’pi karhicit |

maya tv acit-pradhanam cavidyavidyeti sa tridha ||

The Lord is independent (isah svatantrah), an ocean of consciousness
(cit-sindhuh), and all-pervading (sarva-vyapyaika eva hi). The jiva is
dependent (jivah adhinah), a particle of consciousness (cit-kanah),
subject to mistaking his identity (sva upadhih) and pervasive with
limitation (vyapi-saktikah). They are many in number (anekah), are
covered with ignorance (avidyaya upattah), and sometimes (karhicit)
have ignorance removed (tyakta avidyah). Maya has three divisions
(sa maya tridha): unconscious material substance (acit-pradhanarm),
ignorance (avidya) and knowledge (ca vidya iti).




The characteristics and proofs of the Tord, the jiva, maya, the
universe, and his svaruipa-sakti called bhakti will be clearly

explained in the commentary on the prayers of the Vedas (SB
10.87).




1 1.7.7 Il
yasyam val Srayamanayam
- krsne parama-puruse
bhaktir utpadyate pumsah
soka-moha-bhayapaha

By hearing Bhagavatam (yasyar vai sriivamanayam), bhakti
(bhaktih) for the Supreme Lord Krsna (krsne parama-piiruse)
appears (u_t_Badyate). Hearing it also destroys (apaha)
lamentation, illusion and fear (Soka-moha-bhaya) in the
human being (purmsah).




This verse shows that Bhagavatam produces prema.

Simply by hearing it, prema arises.

What to speak then of the greater effect if one engages others
in hearing it!

And what greater effect speaking it must have!




And what even greater effect will engaging others in speaking
it produce!

Bhakti here means prema.

Because it has been said 1Svarah sadyo hrdy avarudhyate ‘tra
krtibhih: the Supreme Lord becomes immediately captured in
the heart of the accomplished devotees by hearing Bhagavatam

and even by those who have suddenly developed a desire to
hearit. (SB1.1.2)




And because the Lord is captured in the heart only by the
result of sadhana-bhakti.

Destruction of sarhsara- is an unsought result for the devotees.

Nevertheless the devotees also achieve this.




Section — 11

Srila Vyasadeva Teaches Srimad-

Bhagvatam to His son, Srila Sukadev

Goswami (8-11)



11.7.8
sa sarhhitarm bhagavatim
krtvanukramya catma-jam
Sukam adhyapayam asa
nivrtti-niratarn munih

Having already made (krtva) the Bhagavatam (sambhitar
bhagavatim), the sage Vyasa (sah munih) revised it
(anukramya) and taught it (ca adhyapayam asa) to his son
(atma-jam) Sukadeva (sukam) who had realized brahman
(nivrtti-niratam).




Because he had realized the superiority of prema, his goal, over

realization of the bliss of brahman, he taught Bhagavatam to
Suka so that he also could see the superiority of the bliss of
prema.

In_this world _if the father has experienced something blissful,
he will attempt to have his son experience this also.

That is explained in this verse.




First Vyasa had made an abbreviated scripture about bhakii,
but on the advice of Narada, he rearranged it (anukramya),
purified it, giving most prominence to bhakti to Krsna.

Narada gave his instructions after the disappearance of Krsna
and belore Pariksit punished Kali, because at that time itself
there was a tendency towards irreligion even among the
followers of religion and adherents of scripture since the
power of Kali manifested even at the beginning of his control.




Because of this, Vyasa was dissatistied in his heart.

—

This is shown in the following verse:

jugupsitarmh dharma-krte ‘nusasatah
svabhava-raktasya mahan vyatikramah

yad-vakyato dharma ititarah sthito

na manyate tasya nivaranar janah

You have created a great disturbance (mahan vyatikramah) by teaching a
condemned subject (jugupsitamn anusasatah) to people (itarah janah) attached
to material enjoyment @abhéva-raktag@) in order to make them accept
dharma (dharma-krte). Thinking that what you have taught is real dharma (yad-

vakyato dharma iti sthitah), they do not consider giving it up (na manyate tasya
nivaranam). (SB 1.5.15)




It is understood that before the beginning of Kali-yuga he
would not have been dissatisfied in heart.

Now at this time, he revised the Bhagavatam which was
previously written.

A)
o Y
When it is said krsne svadhamopagate, ... purano ’rkto

'dhunotditah . (SB 1.3.43), this refers to the revised
Bhagavatam, the present one. B




When it is said that the present Bhagavatam is another
Bhagavatam and that the Bhagavatam is among the eighteen
Puranas, it refers to the same Bhagavatam, the present one...

Nivrtti-niratam means that Sukadeva had realized brahman.




| 1.7.9 ||
saunaka uvaca
sa vai nivrtti-niratah
sarvatropeksako munih
kasya va brhatim etam
atmaramah samabhyasat

Saunaka said: Sukadeva (sah munih) was fixed in the brahman
(nivrtti-niratah), indifferent to everything (sarvatra npeksakah), and
enjoying in the selt (atmaramah). Why did (kasya va) he study
(samabhyasat) this elaborate work (etam brhatim)?

Kasya va means “for what reason.”



| 1.7.10 ||
suta uvaca
atmaramas ca munayo
nirgrantha apy urukrame
kurvanty ahaitukim bhaktim

o ittham-bhuita-guno harih

Stta said: Soine sages who are atmaramas (atmaramas ca munayah),
—
beyond the ¢

criptures f and (nir@nt@@) also

practice (kurvanty) unmotivated, pure bhakti (ahaitukim bhaktim) to
the_master of pure bhakti (urukrame), Krsna (harih), since he
possesses qualities attractive to even them (1ttham-bhuta-g1_mah)

C\ )




Nirgrantha can mean those who are freed from scriptures.

For, it is said:

yada te moha-kalilath buddhir vyatitarisyati |
tada gantasi nirvedam Srotavyasya srutasya ca ||

When your intelligence has completely renounced (yada te buddhir
vyatitarisyati) the denseness of ignorance (moha-kalilam), you will be
indifferent (tada gantasi nirvedar) to all that has been heard and all
that will be heard concerning fruits of action (Srotavyasya Srutasya
ca). (BG 2.52)




Or grantha can mean “knot of false ego.”

Thus nirgranthah means “those who are free of the knot of
false ego.”

It is_said_b_h_idyate hrdayagantih: the knot of fa_]_se_@gg_is_mlt,
(SB1.2.21)




Or grantha can mean “bondage.”

Thus nirgranthah can mean “those freed from the bondage of
rules and prohibitions.”

It said cared vidhi-gocarah: he moves about beyond the rules.
(SB 11.18.28)




Such persons pertorm bhakti without seeking results
(ahaitukim).

Bhakti produces jhana but is superior to jiana.

Therefore it is called best or uru.

Therefore urukrama means “the Lord who Rroduces the best
m : kti.”




Can bhakti deliver the liberated?

ti, deliver those who have

Can the Bhiagavatam, a scripture on b
surpassed scriptures?

Can a work discussing a server and the served (the Lord) deliver
those who have given up all identities of ego?

Can the rules of bhakti described in the Bhagavatam deliver those
who have given up all rules and prohibitions?




To destroy all such protests, the verse says itttam-bhuita-guna:
the Lord has such attractive qualities that even atmaramas
become attracted.

Because of their practice with predominance of bhakti or even
just by mercy alone, the Lord gave mercy to the Kumaras,
thinking “Let them realize my qualities.”

Vyasa gave mercy to Sukadeva, thinking “Let him realize

Krsna’s qualities.”




The Lord or the devotees may give mercy to some other
atmaramas in the same way.

Having attained that qualification for realizing the Lord’s qualities,

these atmaramas perform unmotivated bhakti.

Other atmaramas perform bhakti with the goal of merging into

!
brahman. f;: WG ~0wly W Aehue:
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The word ahaituki cannot be applied to their bhakdi.
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Having attained the state of Brahman (brahma-bhuitah), being a pure
soul (prasannatma), he does not lament in loss of what he had nor
does he desire what he does not have (na $ocati na kanksati), and
looks upon all beings as equal (samah sarvesu bhutesu). He then

manifests prenll/a-hhzkji (mad-bhaktim labhate param).
?‘.& et A




| 18.55 ||
bhaktya mam abhijanati
yavan yas casmi tattvatah
tato mam tatgfatgﬁgtvg
~ visate tad-anantaram

Only by bhakti can a person know Me as Brahman (bhaktya mam
abhijanati yavan yas casmi tattvatah). Then, knowing Me as
Brahman by that bhakti (tato mam tattvato jhatva), he merges with
Me (visate tad-anantaram). —

C——




I 1.7.11 ||
harer gunaksipta-matir
bhagavan badarayanih
adhyagan mahad akhyanam
nityam visnu-jana-priyah

Sukadeva. the son of Vyasa (bhagavan badarayanih), whose

mind became distracted from trance (aksipta-matih) by the
qualities of Krsna (harer guna), and who became attracted to

the Vaisnavas (nityarm visnu-jana-priyah), studied this great
Bhagavatam (adhyagad mahad akhyanar).




By the mercy of Narada, Vyasa realized the sweetness of
Krsna’s qualities.

By the mercy of Vyasa, Sukadeva realized the same sweetness
even more.

That is explained in this verse.




Sukadeva’s mind was disturbed by the qualities of Krsna (harer

gunaksipta-matih).

\

He thought, “My intelligence is unfortunate, because though

the Lord’s qualities are so sweet, up until now that intelligence

has been engaged uselessly in realizing brahman.”

He held not only the atmaramas dear, but

lso the Vaisnavas

dear because of the attraction to their discussions about Krsna

(visnu-jana-priyah).




Or the Vaisnavas held him dear.

Vyasa made Sukadeva who was in continual trance in a lonely
forest hear selected verses from the Bhagavatam which
described Krsna’s qualities through some of his tollowers.

By the power of those verses, his trance was broken.

His mind, attracted to the sweetness, broke the trance.



Knowing these verses were from the Bhagavatam because of
his omniscience, and knowing that his father was the source of
revealing those verses, he went to Vyasa and learned

Bhagavatam.

_
[Chis story is told in the Brahma-vaivarta Puréna)

— —




—

After conquering f n, Wyasa and Sukadevh, crest

jewels of brahman realization, bhakti made them like an
umbrella which gives reliet to the whole world.

Those who do not consider bhakti in this way, being led
astray, are like thieves who deserve the punishment of Yama.




Section — III

Suta Goswami starts answering

questions about Parikshit Maharaja

(12-14)



11.7.12 ||
pariksito 'tha rajarser
jWMWm
samstham ca pandu-putranam

vaksye krsna-kathodayam

L will SDeak (atha vaksye) about the birth, activities and death

(Vks3e) of King Pariksit (rajarser pariksitah), and the death
march of the Pandavas (samsthar ca snandu-putrananm),

which will give rise to discussions about Krsna (krsna-katha
udayam).




The question of how a great yogi like Sukadeva became inclined to
hear Bhagavatam has now been answered.

Now the other question of how Pariksit heard the Bhagavatam while
fasting tll death and other topics such as his astonishing birth will be
explained.

Vilapanam means death.

Or it can mean talks about the Lord, since the verb lap means to talk.



The suftix lyut (the letters ana) is added at the end.

Samstham means a walk till death.

These topics give rise to talks about Krsna, since they relate to
the @im of the Bhééava].




| 1.7.13-14]|
yada mrdhe kaurava-sritjjayanam
viresv atho vira-gatim gatesu
vrkodaraviddha-gadabhimarsa-
bhagnoru-dande le_rtarastra-putre
bhartuh privam draunir iti sma pasyan
krsna-sutanar svapatam Siramsi
upaharad viprivam eva tasya
jugupsitarn karma vigarhayanti

After the warriors (yada viresu) of both sides (kaurava-srijayanam) had mettheir end (vira-
gatim gatesu) on the battlefield (mrdhe), and Duryodhana (dhrtarastra-putre) had his thigh
broken (bhagna uru-dande) b}Lﬂ blow from the club of Bhima (vrkodara aviddha-gadé
abhimarsa); when Asvatthama (draunih), thinking (sma pasyan) that Duryodhana would be
pleased (bhartuh priyam iti), presented him (upaharad) with-the severed heads (siramsi) of
the sleeping sons of Draupadi (svapatam krsna-sutanam), everyone condemned
(Vi_garhayalrti) the horrible act (jugupsitarn karma), even Duryodhana (vipriyam eva tasya).




A story is now told in order to show how Pariksit, even in the
womb, was able to see Krsna.

When Asvatthama (draunih) beheaded the sons of Draupadi,
the mother began to weep.

The sentence extends for three verses.

Kaurava reters to Duryodhana’s party.



Sriijaya refers to the Pandavas’ party since Dhrstadyumna ot
the Srnjaya family was their general.

Vira-gatim means liberation or svarga by the method described
by Bhisma.

Vrkodaraviddha-gadabhimarsa means by the blow inflicted by
the club thrown by Bhima.




T¥hinkin§ that Duryodhana would be 1pleased (privam) he
presented the heads of the sleeping sons of the Pandavas to
him.

Actually Duryodhana was not pleased with this action
(vipriyam).




Alter leeling joy that his enemies had been killed, he began to
lament since he understood that his enemies such as Bhima
had not been killed on seeing the gift, that children had been
killed, and that the Kuru dynasty had been destroyed.

Thus he died with both joy and sorrow.

Therefore here it said “All people condemned this horrible
act.”

——




Section — 1V

[Lamentation about the sons of

Pandavas (15 -17)



| 1.7.15]|
mata sisunam nidhanam sutanar
nisamya ghorarh paritapyamana
tadarudad vaspa-kalakulaksi
tarmh santvayann aha kiritamali

At that time (tada) their mother (Sistinarn mata) hearing (nisamya) of
the terrible death (gﬁoram nidhanam) of her youthtul sons
(sutanam), pained (paritapyamana), eyes full of tears (V;aspa-
kalakulaksi), began to lament (arudad). Arjuna (kiritamali) spoke
(aha) to pacity her (tam sﬁntvgyann).

Arjuna is called Kkiritamali hecause he accepted many crowns, or

because he had a garland in his crown.




11.7.16]]
tada Sucas te pramrjami bhadre
yad brahma-bandhoh Sira atatayinah
gandiva-muktair viSikhair upahare
tvakramya yat snasyasi dagdha-putra

O gracious woman (bhadre)! I will remove (tada pramriami) your
sorrows (te_Sucah) when I bring (yad upahaxe) the head of that
lowest brahmana (brahma-bandhoh Sirah) murderer (atatayinah)

using arrows (visikhaih) released from my Gandiva bow (gandiva-
muktaih) and when you sit upon it (yat tva akramya), and bathe

yourself (snasyasi) after burning the bodies of your sons (dagdha-
putra).




Sucah means sorrows.

I will remove vour sorrows when (yat) I present to you using
the arrows released from my bow the head ot the lowest of
brahmanas (brahma-bandhoh), the agressor who had a
weapon in his hand (atatayinah). —




According to the smrti scriptures there are six aggressors:

agnido garadas caiva Sastra-panir dhanapahah |

h

ksetra-darapahari ca sad ete atatayina ||

There are six aggressors (sad ete atatayinah): the arsonist
(agnidah), poisoner (garadah caiva), holder of weapons
(Sastrajﬁnill), the stealer of wealth (dhana apahah), the
stealer of property, and the stealer of others’ wives (ksetra-
_(_l_fg_ﬁ apahari ca). (Vasistha Smrti 3.19) o




11.7.17]]
iti priyam valgu-vicitra-jalpaih
sa santvayitvacyuta-mitra-sutah
anvadravad damsita ugra-dhanva
kapi-dhvajo guru-putram rathena

Thus (iti) pacitying her (priyam santvayitva) with many sweet words
(valgu-vicitra-jalpaih), Arjuna (sah), whose friend and charioteer was
Krsna (acyuta-mitra-siitah), holding his territying bow (ugra-dhanva),
with Hanuman on his flag (kapi-dhvajah), put on his armor (damsita)
and pursued (anvadravad) Asvatthama (guru-putram) on his chariot
(rzghena). -




Acyuta-mitra-sutah means who had Krsna as his iriend and
charioteer.

Damsitah means “putting on armor.”




Section -V

Arjuna battles Asvatthama (18-34)



11.7.18]|
tam apatantari sa vilaksya duarat
kumara-hodvigna-mana rathena
paradravat prana-paripsur urvyar
yavad-gamarh rudra-bhayad yatha kah

Seeing (vilaksya) Arjuna (sah) pursuing on his chariot (rathena
apatantarm) from far off (darat), the killer of children (kumara-ha)
became disturbed in mind (udvigna-mana). Desiring to save his life
(prana-paripsuh), he fled (paradravat) as fast as he could over the

ground (urvyarh), just as st as Brahma (yatha kah) tled (yavad-gamam) out
of fear of Siva (rudra-bhayad).




When Brahma (kah) became desirous of his daughter, takmg
the form of a deer, he fled in fear from Siva.

In the same manner Asvatthama tled trom Arjuna.

In another version the word arka (sun) is used instead of kah.




This is a story from the Vamana Purana.

A demon named Vidyunmali, a follower of Siva, pursued the
sun on a golden chariot given by Siva.

Due to the effulgence from the chariot, night disappeared.




The sun became angry and melted the chariot with his heat
and made it fall from the sk~

Siva appeared and the sun fled in fear.

The sun fell down at Varanasi, and became known as Iolarka
(unsteady sun).




1 1.7.19]|
yadasaranam atmanam
aiksata Sranta-vajinam

astrarin brahma-Siro mene
atma-tranam dvijatmajah

When he understood (yada aiksata) he had no one to protect
him (atmanam asaranam) and his horses were exhausted
(Sranta-vajinam), the son of a brahmana (dvijatmajah)
considered (mene) using the brahmastra (brahma-Sirah
astrarh) to protect himself (atma-tranar).




He saw that he had no protector (asaranam).

He considered that the brahmastra would be a method of
protecting himself (atma-tranam).

The word dvijatmajah (son of a brahmana) indicates that he
was short-sighted.




1 1.7.20]
athopasprsya salilamm

sandadhe tat samahitah

ajanann api sarhharam

prana-krcchra upasthite

Sipping water (atha upasprsya salilarh) and concentrating his mind
(samahitah), he released the weapon (tat sandadhe) without knowing
how to withdraw it (ajanann api sarmmharam), because his life was in
danger (prana-krcchra upasthite).

Samahitah means that he began meditating.




[ 1.7.21]|
tatah praduskrtam tejah
pracandam sarvato disam
praniapadam abhipreksya
visnum jisnur uvaca ha

Seeing that (tatah abhipreksya) the fierce fire (pracandar
tejah) manifesting in all directions (praduskrtarn sarvato
disam) was a danger to lile (pranapadam), Arjuna (jispuh)
spoke (uvaca ha) to Krsna (visnurh).




I 1.7.22]|
arjuna uvaca
krsna krsna maha-baho
bhaktanam abhayankara
tvam eko dahyamananam
apavargo 'si samsrteh

Arjuna said: O Krsna, Krsna (krsna krsna)! Mighty-armed Lord
(maha-haho)! Bestower of fearlessness in your devotees (bhaktanam
abhayankara)! You alone (tvam ekah) are the deliverer (apavargah
asi) of all those who are burning in the fire of material existence
(samsrteh dahyamananam).




You are the form of liberation (apavargah).

You deliver us from material existence.

Therefore why not deliver me from this fire?




1 1.7.23]|
tvam adyah purusah saksad
isvarah prakrteh parah
mavyam vyudasya cic-chaktya
kaivalye sthita atmani

You are the original lord (tvam adyah purusah saksad), the
controller (isvarah), beyond material energy (prakrteh parah). You
are situated in your spiritual form (atmani sthitah), being one with

your_spiritual energy (cit-saktya kaivalye), and separate from the

material energy (mayarh vyudasya).




“I am your cousin and equal to you. Do not speak like this!”

Arjuna replies with this verse.

You are beyond prakrti.




“By prakrti do you mean ignorance or maya?”

Distancing vour self from maya composed of both vidya and

avidya, unfortunate because it is your external sakti, you are

situated in your spiritual form along with your auspicicus cit-

sakti arising from your svariipa who is like your principal
queen.




“But since | am the cause of the spiritual energy I am ditferent
from it. How can it be situated in my form?”

[t is one with you (kaivalye).

Though it is with you, it_is one with you, because it is your

svartipa-Sakti.

L e

Factually you are situated in spiritual form.




This cit-sakti arising from your svarfipa is always non-different
from you, and is situated in the form of your body, senses and
associates.

Sruti says parasya Saktir vividhaiva Sraiyate svabhaviki jhana-
bala-kriva ca: the Lord has many intrinsic energies called
knowledge, strength and action.

Maya is only a shadow and remains in the form of the materlal
world composed of three gunas and knowledge and ignorance,

because it does not arise from your svarapa.




It (Maya) is ditlerent from you, though it is somewhat non-
ditterent from you, being your sakti.

o —

Thus this sakti is different and non-ditferent from you.

The idea that maya is the only Sakti is rejected.




11.7.24]]
sa eva jiva-lokasya
maya-mohita-cetasah
vidhatse svena viryena
Sreyo dharmadi-laksanam

Though you are non-ditferent from your spiritual energy (sah eva),
you benetit (Sreyah) all the jivas (jiva-lokasya) bewildered by maya
(maya-mohita-cetasah) through your power (svena viryena) by giving
them (vidhatse) dharma, artha, and kama (dharmadi-laksanam).

Sah here means “you, even though situated in your spiritual energy.”



11.7.25]]
tathayam cavataras te
bhuvo bhara-jihirsaya

svanarm cananya-bhavanam
anudhyanaya casakrt

You appear (te avatarah) in this world (ayam) in this way, in your
spiritual form (tatha), with a desire to relieve the burden of the earth
(bhuvo bhara-jihirsaya) and to give continuous happiness (asakrt) to
your dedicated devotees (svanam ananya-bhavanam) by letting them
worship you (anudhyanaya).

In this way, rejecting maya, in your spiritual form (tatha), you appear
in this world (ayam avatarah).



1 1.7.26l|
_kim idam svit kuto veti
deva-deva na vedmy aham
sarvato mukham ayati
tejah parama-darunam

O Supreme Lord (deva-deva)! What is this (kim idam)? 1 do not
know (na vedmy aham) where it has come from (kutah svit va iti).
This most ferocious fire (parama-darunam tejah) is spread out (ayati)
in all directions (sarvato mukham).

Having praised Krsna, Arjuna then informs Krsna of the matter at

hand.




I11.7.27]|
sri-bhagavan uvaca
vetthedam drona-putrasya
brahmam astrarmh pradarSitam
naivasau veda sarmharam
prana-badha upasthite

The Lord said: You know that (vettha) what is displayed here (idam
pradarsitam) by Asvatthama (drona-putrasya) is the brahmastra
(brahmam astram). Seeing danger to his life, he has released it
(prana-badha upasthite), though he does not know (na eva asau
veda) how to withdraw it (samharam).




Ihe word pradarsitam (shown) implies

“You have seen this weapon.

Do you not recognize it?

Why are you asking me?”




He does not know how to withdraw it (na veda sarmharam).

Then why did he use it?

He used it to protect his own life.




11.7.28]|
na hy asyanyatamam kincid
astram pratyavakarSanam
jahy astra-teja unnaddham
astra-jfio hy astra-tejasa

No other weapon (na hy anyatamarm kincid astram) can
counteract this weapon (asya pratyavakarsanam). O knower

of weapons (astra-jiiah)! Destroy (jahy) the profuse fire of this

weapon (astra-teja unnaddham) with the fire of your

brahmastra (astra-tejasa).




“But the fire can be counteracted by the water weapon.”

Nothing can stop this weapon (pratyavakarsanam).

Since you know all about weapons, you must destroy the fire
ol this weapon with the fire of your brahmastra.




&wﬁm\"\s\ ” 1.7.29”

S1aical siita uvaca
Srutva bhagavata proktam
cae¥ phalgunah para-vira-ha

sprstvapas tam parikramya
brahmam brahmastram sandadhe

JUPTRAR Q’““u;is*“‘*")
Stuita said: Hearing the words of the Lord (srutva bhagavata proktam),
Arjuna (phalgunah) the slayer of hostile warriors (para-vira-ha),
performing acamana (sprstva apah), circumabulated Krsna (tam
parikramya) and aimed his brahmastra (brahmastram sandadhe) in

order to counteract Asvatthama’s weapon (brahmam).




Tam reters to Krsna.

For destroying Asvatthama’s weapon (brahmaya) he aimed his
weapon.




| 1.7.30]|
sarhhatyanyonyam ubhayos
tejasi Sara-samvrte
avrtya rodasi kham ca
vavrdhate 'rka-vahnivat

Surrounded by arrows (Sara-samvrte), the fires of bhoth weapens
(ubhayoh tejasi), combining together (samhatya anyvonyam) like the
sun in the sky and the fire emanating from Sankarsana’s mouth at the
time of final destruction (arka-vahnivat), increased in strength

(vavrdhate), covering (avrtya) heaven, earth and the space between
(rodasi kham ca).




The tires of the two brahmastras, surrounded with arrows,
increased, covering heaven and earth (rodasi).

[t was like the combination of the sun and the fire emanating
from Sankarsana’s mouth at the time of devastation.




I 1.7.31]]
drstvastra-tejas tu tayos
tril lokan pradahan mahat
dahyamanah prajah sarvah
samvartakam amarsata

Seeing (drstva) the great fire (mahat tejah) of their two weapons
(tayoh astra) burning up (pradahan) the three worlds (trin lokan), all
the citizens (prajah sarvah), aftlicted by the heat (dahyamanah),

thought that (amarnsata) this was the fire of final destruction
(samvartakam).




Tayoh refers to Asvatthama and Arjuna.

Samvartakam is the fire of final destruction.




1 1.7.32]]
prajopadravam alaksya
loka-vyatikaram ca tam
matam ca vasudevasya
safjahararjuno dvayam

Seeing (alaksya) the danger (tam wupadravam) to the
inhabitants of the universe (praja) and the destruction of the
planets (loka-vyatikaram ca), and understanding the will of
Krsna (vasudevasya matam ca), Arjuna (arjunah) withdrew
(sanjahara) the two weapons (dvayam).




Loka means of the earth and other planets.

Vyatikaram means destruction.




11.7.33l|
tata asadya tarasa
darunam gautami-su.tan}
babandhamarsa-tamraksah
pasum rasanaya yatha

Eyes burning with anger (amarsa-{amrd aksah), Arjuna
quickly caught (tatah tarasa asadya) cruel Asvatthama
(darunam gautami-sutam), and tied him up (babandha) with
rope (rasanaya) like a beast (pasum yatha).




Asvatthama was the son of Krpi, who came from the Gautama
gotra.

Thus she is called gautami.




1 1.7.34]|
Sibiraya ninisantam
rajjva baddhva ripurh balat
praharjunam prakupito
bhagavan ambujeksanah

Seeing that Arjuna, who having forcibly bound him (balat
baddhva ripum) with ropes (rajjva), wanted to bring him
back to the camp (Sibiraya ninisantarn), lotus-eyed Krsna
(bhagavan ambuja iksanah) became angry (prakupitah) and
spoke to Arjuna (praha arjunam).




Krsna speaks strongly in five verses to Arjuna, who was filled
with Tamentation and anger, to show the world Arjuna’s
standard of justice.

Though Krsna was angry, he is still described as ﬁotus—eyed)

Thus his anger was only external.




Section — VI

Exchange of Arguments Regarding
Killing of Asvatthama (35 -58)



| 1.7.35]]
mainam partharhasi traturh
brahma-bandhum imarh jahi
yo 'sav anagasah suptan
avadhin nisi balakan

Arjuna (partha)! You should not release (ma traturh arhasi)
this triend of a brahmana (enam brahma-bandhum) who
murdered (yah avadhit) innocent (asau anagasah), sleeping
(suptan) children (balakan) in the night (ﬁiéi). Kill him
(imari jahi)! o




11.7.36]
mattam pramattam unmattam
suptarm balar striyam jadam
prapannam viratham bhitam
na ripum hanti dharma-vit

The knower of dharma (dharma-vit) does not kill an enemy
(na ripurn_hanti) who is a drunkard (mattam), or who is
inattentive  (pramattam), insane (unmattam), sleeping
(suptam), young (balam), a female (striyar), immobilized
(jadam), surrendered (prapannam), without chariot
(viratharh), or afraid (bhitar).




Mattam means intoxicated because of liquor etc.

Pramattam means inattentive.

~—

Unmattam means crazy because of planetary intluences or
disturbance of vata in the body.




| 1.7.37]
sva-pranan yah para-pranaih
prapusnaty aghrnah khalah

tad-vadhas tasya hi sreyo
yad-dosad yaty adhah puman

The merciless, cruel person (aghrnah khalah) who nourishes
(yah prapusnaty) his own lile (sva-pranan) by taking other
lives (para-pranaih) should be killed (tasya tad-vadhah hi
sreyah); otherwise that man (puman) goes to hell (y@y
adhah) from that sin (yad-dosad).




Killing him as punishment is best (tad-vadhah Sreyah).

Smrti says:
rajabhir dhrta-dandas tu krtva papani manavah |
vidhaita-kalmasa yanti svargarm sukrtino yatha ||

Those who have committed sin (krtva papani manavah), if punished by the

king (rajabhir dhrta-dandah), become freed of that sin (vidhiita-kalmasa)
and go to Svarga (yanti svargam) like the pious (yatha sukrtinah).

Ifhe is not killed, because of that sin (yad) he goes to hell.



1 1.7.38-39||

pratisrutan ta pafncalyai Srnmvato mama

aharisye Siras tasya yas te manini putra-ha

tad asau vadhyatam papa atatayy atma-bandhu-ha
bhartus$ ca vipriyam vira krtavan kula-pamsanah

[ have heard (imama Srnvatah) that you (bhavata) promised (pratisrutam)

to Draupadi (pancalyal) “O noble woman (manini)! I will present
(aharisye) you (te) with the head of the killer of your sons (tasya putra-ha

Sirah).” O warrior (vira)! This sinner (tad asau papah), aggressor
(atatayy), killer of relatives (atma-bandhu-ha), disgrace to his family

(kula-parhsanah), who has displeased Duryodhana (bhartus ca vipriyam
krtavan), should be killed (vadhyatar).




Il 1.7.40|
suta uvaca
evam pariksata dharmam
parthah krsnena coditah
naicchad dhanturh guru-sutam
yadyapy atma-hanam mahan

Suta Gosvami said: Although Krsna (krsnena), who was examining
Arjuna  (parthah pariksata) in religion (dharmam), encouraged
Arjuna (evarm coditah) to kill the son of Dronacarya (hantur guru-
sutamm), Arjuna, a great soul (mahan), did not want to kill-him
(naicchad hantu), although Asvatthama was a murderer of Arjuna’s
family members (yadyapy atma-hanam).




Though incited by Krsna who was testing Arjuna’s sense of
justice, Arjuna did not want to kill him, even though he had
killed his son (atma-hanam), because he was intelligent

(mahan) - he knew the@ature of Krsna)

Krsna’s nature is that, though he is omniscient, he tests the
devotees in this way in order to show their sense of justice to
others.




He tests Arjuna, possessor of dharma, by showing vira and
raudra rasas when he says “You should not release him.” (SB
1.7.35)

In the same way he tested the gopis, possessors of prema, by
showing karma and jhiana in such verses as bhartuh
Susriisanar strinam paro dharmah: the highest religious duty
for a woman is to sincerely serve her husband (SB 10.29.24);




bhavatinam viyogo me na hi sarvatmana kvacit: you are never

actually separated from me, for I am the Soul of all creation
(SB 10.47.29): )

aham hi sarva-bhuatanam adir anto 'ntaram bahih: dear 1adigs,
I am the beginning and end of all created beings and exist
both within and without them. (SB 10.82.45)




He also tested Prthu., Prahlada and others, who were filled
with devotion, by showing or promising enjoyment and
powers to them.

Varam ca mat kaficana manavendra vrnisva: dear Prthu, yvou
may therefore ask irom me any benediction you like. (SB
4.20.16)




Varam vrnisvabhimatam kama-paro ’smy aham nrnam: it is
my pastime to fulfill the desires of all living beings, and

t may ask f me any benediction that you
desire to be tultilled. (SB 7.9.52)

Diyamanar na grhnanti: though 1 offer these benedictions,
they do not accept. (SB 3.29.13 )




Even his siddha devotees test others.

Thus Sukadeva tests Pariksit.

In the Sixth Canto, he tests his knowledge of siddhanta when
he speaks of regular atonements when Pariksit asks the
method of getting free of sin.




In the Ninth Canto, Sukadeva tests Pariksit’s eagerness for
Krsna’s pastimes by summarizing those pastimes, and in the
Twelfth Canto, he tests his steadiness in bhakti by talking of
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The real meaning is notin the directly observed events.




I11.7.41]]
athopetya sva-Sibiram
govinda-priya-sarathih

nyavedayat tam priyayai
$ocantya atma-jan hatan

Arriving at his camp (atha upetya sva-Sibiram), Arjuna, whose friend
and_driver was Krsna (govinda-priya-sarathih), offered Asvatthama
(nyavedayat tarn) to his wife (priyayai) who was lamentmg
(socantya) for her killed sons (hatan atma-jan).

h

He « offered Asvatthama to her saying, “I have brought you the killer of
your sons.”




| 1.7.42]|
tathahrtarh pasuvat pasa-baddham
avan-mukham karma-jugupsitena
nirtksya krsnapakrtam guroh sutarh
vama-svabhava krpaya nanama ca

Draupadi (tatha Fsn3), of noble nature (vama-svabhaya), looked
with compassion (krpaya niriksya) upon wicked Asvatthama
(apakrtam), son of a guru (guroh sutarn), brought betore her
(ahrtam) tied up like an animal (pasuvat pasa-baddham), with
downcast tace (avan-mukham) because ot his shameful crime (karma-
jugupsitena), and also offered him her respects (nanama).




Tatha ahrtam means “brought in this manner.”

Karma-jugupsitena means “because of his repulsion to that
act.”

’

Apakrtam (wrongful act) should be apakarinam “the person
who has done wrong.”




She looked with compassion on him.

—

VYama means virtuous.

I

She also offered her respects.




1 1.7.43]|
uvaca casahanty asya
bandhananayanarn sati
mucyatam mucyatam esa
brahmano nitarar guru

Unable to tolerate (asahanty) him being brought in a bonded
state (asya bandhana anayanam), the noble Draupadi (sati)
said (uvaca), “Release him! Release him (mucyatam
mucyatam esa)! The brahmana is always our guru (brahmano

nitaram guru).”




The word ca with uvaca indicates “she spoke with reverence.”

She is called sati or noble because she could not tolerate his
bondage.

She was thus nobler than Pariksit and Arjuna towards those
who were offenders to the devotees.




| 1.7.44-45]]
sarahasyo dhanur-vedah savisargopasamyamah
astra-grama$ ca bhavata siksito yad-anugrahat

sa esa bhagavan dronah praja-ripena vartate
tasyatmano 'rdharh patny aste nanvagad virasuh krpi

By the mercy of Drona (yad-anugrahat) you learned (bhavata siksitah) the
military arts (dhanur-vedah) with secret mantras ( sarahasV;\h), the_method of
throwing and withdrawing (sa_visarga upasamyamah) all weapons (astra-
gramas ca). Drona (sa esa bhagavan dronah) is standing before you in the form
of his son (praja-rupena vartate). The other halt of Drona (tasya atmano
ardharn), his wife Krpi (pgtny?rp_i), did not follow her husband when he died
(na anu agad), but remains alive (aste), because she has a son (virasiih).




Sa-rahasyah means “with secret mantras.”

—

In mentioning that the father taught how to throw and withdraw
the weapon, she implies “If you had not learned how to throw and
withdraw the brahmastra from his father, how could you now
bind him up and bring him here?” i

The son is considered a representative of the father according to

the saying atma vai jayate putrah: one is born again as one’s son.
[Note: This_is quoted in CC. Madhya-lila, 12.56. There is a similar
text in SB 10.78.36.]




The wite is considered halt of the husband according to the
sruti text ardho va esa atmano yat-patni: the wife is hall of

oneself.(Black-Yajur-veda,Baudhayana-srauta-siitra
29.89.381.2)

She did not follow her husband to death because she had a son
(vira-suh).




1 1.7.46]
tad dharmajfia maha-bhaga
bhavadbhir gauravam kulam
“vrjinam narhati praptum
pijyarn vandyam abhiksnasah

O_knower of dharma (tad dharmajia)! Man of good character (maha-
bhaga)! You (bhavadbhih) should not cause (na praptum arhati)
suffering (vrjinam) to the family of your guru (gauravam kulam),
because they are always (abhiksnasah) praiseworthy (vandyam) and
worthy of worship (pujyam).

S

The relatives of your guru (gauravam kulam) should not attain
suffering by you, because they are to be worshipped.




| 1.7.47]|
ma rodid asya janani
gautami pati-devata
yathaham mrta-vatsarta
rodimy asru-mukhi muhuh

Do not make (ma) Krpi (gautami), the_mother of Asvatthama (asya

janani) and devoted to her husband (pati-devata), cry (rodid) as I cry
(yatha aham rodimy) constantly (muhuh) with tearful face (asru-
mukhi), pained by the death of my sons (mrta-vatsa arta).

Ma rodit should be ma roditu “let her not cry.”



1 1.7.48||
yaih kopitam brahma-kulam
rajanyair ajitatmabhih
tat kulam pradahaty asu
sanubandham sucarpitam

Angered (kopitamm) by the uncontrolled warriors (ajitatmabhih
rajanyaih), the brahmanas (yaih brahma-kulam) will quickly destroy
(pradahaty asu) the warrior class (tat kulam) and their associates

(sanubandham) who then will become full of lamentation
(Sucarpitam).




Sanubandham means “with their associates.”

B

Sucarptiam means “spread with lamentation (Suca).”

The brahmanas will destroy the ksatriya tfamilies.




I 1.7.49]|
suta uvaca
dharmyarm nyayyarh sakarunam
nirvyalikarh samarh mahat
raja dharma-suto rajiyah
pratyanandad vaco dvijah

Suta said: O brahmanas (dvijah)! Yudhisthira, son of Dharma (raja
dharma-sutah), agreed (pratyanandad) with the words ot his queen
(rajiyah vacah), which were according to scripture (dharmyam),
reasonable (nyayyar), merciful (sakarunam)l, without desire to harm

others (nirvyalikam), desirous of peace (samarn) and generous
(mahat).



The good quality of her words is seen in the previous six verses.

Her words were faithiful to dharma: release him because the
brahmana is always our guru. (SB 1.7.43)

Her words were filled with correctness: his father taught you the
military arts. (SB 1.7.44)

Her words were tull of mercy: the wite is halt the husband. (SB
1.7.45)



Her words expressed unwillingness to cause pain to others: do
not cause suftfering to the family of your guru. (SB 1.7.46)

Her words expressed sense of calmness, allaying suttering: do
not let her cry like me. (SB 1.7.47)

Her harsh words express generosity, desiring to benefit the
hearer: the angry brahmanas will destroy the ksatriyas. (SB

1.7.48)



11.7.50I|
nakulah sahadevas ca
yuyudhano dhanafjayah
bhagavan devaki-putro
ye canye yas ca yositah

Nakula and Sahadeva (makulah sahadevas ca), Satyaki, Arjuna
(yuyudhano dhananjayah), Krsna (bhagavan devaki-putrah), the
women (yas ca yositah) and others (ye ca anye), were also happy
with her words (implied).

They all agreed with her words. Yuyudhana means Satyaki.



I 1.7.51]|
tatrahamarsito bhimas
tasya Sreyan vadhah smrtah
na bhartur natmanas carthe
yo 'han suptan sisan vrtha

At that time (tatra) angry Bhima (amarsito bhimah) spoke (aha). “He
who has killed (yah ahan) the sleeping children (suptan $istn)
without purpose (vrtha), without benefit (na arthe) to his master

(bhartuh) or to himselt (ca atmanah), should be killed (tasya sreyan
vadhah smrtah).”



1 1.7.52]]
niSamya bhima-gaditam
draupadyas ca catur-bhujah
alokya vadanam sakhyur
idam aha hasann iva

Hearing (niSamya) the words (gaditarn) of Bhima (bhima)
and Draupadi (draupadyas ca), Krsna with four hands (catur-
bhujah) looked (alokya) towards his friend Arjuna (vadanam
sakhyuh) while smiling (hasann iva) and spoke (idam aha).



Bhima favored killing Asvatthama and Draupadi favored
releasing him.

The Lord assumed four arms to keep the two parties apart.

Krsna smiled slightly as if saying,“O friend! Today I will test
the sharpness of your intelligence.”

He smiled and did not laugh.



11.7.53l|
Sri-bhagavan uvaca
brahma-bandhur na hantavya
atatayl vadharhanah
mayaivobhayam amnatam
paripahy anusasanam

The Lord said: Ome should not kill (na hantavya) a tallen
brahmana (brahma-bandhuh). But an aggressor (atatayi)
should be killed (vadha arhanah). Please follow (paripahy)
both of these instructions (ubhayam anusasanam) established
in scripture (amnatam) made by me (maya eva).



No brahmana should be killed.

But Manu has said that it an aggressor approaches with the
desire to kill, he can be killed, even it he is learned in Vedanta.

Follow both of these instructions ordered by me, the maker of
scriptures.



Since Asvatthama is still considered a brahmana, and since he

is not an aggressor since he does not have a weapon in his
hands, he should not be killed.

That is my opinion.

I told you previously to kill the fallen brahmana, but that was
only to test you.



Therefore, do not kill the fallen brahmana, but tree him.

Then I have said that the knower of dharma does not kill the enemy
who is frightened or without a chariot, and also I have said it is best to

kill him.
But do not be the cause of killing him.

His killing should take the form of being bound up.

That is the real meaning of my words.



11.7.54]
kuru pratiSrutam satyam
yat tat santvayata priyam
priyam ca bhimasenasya
pancalya mahyam eva ca

You must fulfill (kuru satyam) your promise (pratisrutam) to
Draupadi (priyam) so that she is pacified (yat tat santvayata).
You must also act to please (priyatn ca) Bhima
(bhimasenasya), Draupadi (pancalya), me and others
(mahyam eva ca).



You made a promise to bring Drauapadi the head of Asvatthama.

Thus you should cut oft his head.

You should also please Bhima.

You should also please Draupadi who does not want him killed.

You should also please me and others because they are dear to me
(indicated by ca).



11.7.55l|
suta uvaca
arjunah sahasajnaya
harer hardam athasina
manirh jahara mardhanyarm
dvijasya saha-murdhajam

Suta said: Suddenly understanding (atha sahasa ajnaya)
Krsna’s intention (harer hardam), Arjuna (arjunah) cut oft
(asina jahara) the jewel (manim) on ASvatthama’s head along
(dvijasya miardhanyam) with his hair (saha-mardhajam).



Understanding Krsna’s intention (hardam) Arjuna then acted.

“I made the promise to cut off his head. Krsna has said that I
have to tultill that promise. He has also said 1 should please
Draupadi. Therefore 1 cannot cut off his head. It is not
impossible. 1 should fulfill both directions. Therefore
somehow [ must do that.”

This was what he discerned.



He then cut off the jewel on his head (manirm murdhanyam)
along with his hair.

The jewel is situated on his head and thus represents his head.

Thus it also means “head.”



Therefore cutting oft his jewel is cutting off his head.

But in the literal sense, his head will not be cut off.

Thus Asvatthama was killed and not killed.



1 1.7.56l|
vimucya rasana-baddham
bala-hatya-hata-prabham

tejasa manina hinarm
Sibiran nirayapayat

Asvatthama, who had lost his effulgence (hata-prabham) by
killing the children (bala-hatya), was further deprived
(hinam) of his jewel and energy (tejasa manina). Arjuna
released him (vimucya) from the bondage of the ropes
(rasana-baddharm) and led him (nirayapayat) from the camp
(sibiran).



Thus being insulted, the humiliated Asvatthama was
simultaneously killed and not killed by the intelligence ot
Lord Krsna and Arjuna.



I'1.7.57]]
vapanar dravinadanam
sthanan niryapanam tatha
esa hi brahma-bandhunam
vadho nanyo 'sti daihikah

The method of killing (esa hi vadhah) the tallen brahmana (brahma-
bandhunam) is by shaving his head (vapanam), taking away his
wealth (dravinadanam), and taking away his living place (sthanan
niryapanam tatha). One should not physically kill him (na anyah asti

daihikah).

One should execute dharma according to the scriptures as the verse
indicates.



1 1.7.58]|
putra-Sokaturah sarve
pandavah saha krsnaya
svanam mrtanam yat krtyam
cakrur nirharanadikam

Then all the Pandavas (sarve pandavah) and Draupadi (saha
krsnaya), lamenting for their sons (putra-Soka aturah), performed
(cakruh) the death rites (yat krtyam) for their dead relatives (svanam
mrtanam) and carried them for burning (nirharana adikam).

Nirharana means “going for burning.”



	Slide 1:   Śrīmad-Bhāgavatam 
	Slide 2: Canto One – Chapter  Seven 
	Slide 3:           Section – I          
	Slide 4
	Slide 5
	Slide 6
	Slide 7
	Slide 8
	Slide 9
	Slide 10
	Slide 11
	Slide 12
	Slide 13
	Slide 14
	Slide 15
	Slide 16
	Slide 17
	Slide 18
	Slide 19
	Slide 20
	Slide 21
	Slide 22
	Slide 23
	Slide 24
	Slide 25
	Slide 26
	Slide 27
	Slide 28
	Slide 29
	Slide 30:           Section – II          
	Slide 31
	Slide 32
	Slide 33
	Slide 34
	Slide 35
	Slide 36
	Slide 37
	Slide 38
	Slide 39
	Slide 40
	Slide 41
	Slide 42
	Slide 43
	Slide 44
	Slide 45
	Slide 46
	Slide 47
	Slide 48
	Slide 49
	Slide 50
	Slide 51
	Slide 52
	Slide 53
	Slide 54:           Section – III          
	Slide 55
	Slide 56
	Slide 57
	Slide 58
	Slide 59
	Slide 60
	Slide 61
	Slide 62
	Slide 63:           Section – IV          
	Slide 64
	Slide 65
	Slide 66
	Slide 67
	Slide 68
	Slide 69
	Slide 70:           Section – V          
	Slide 71
	Slide 72
	Slide 73
	Slide 74
	Slide 75
	Slide 76
	Slide 77
	Slide 78
	Slide 79
	Slide 80
	Slide 81
	Slide 82
	Slide 83
	Slide 84
	Slide 85
	Slide 86
	Slide 87
	Slide 88
	Slide 89
	Slide 90
	Slide 91
	Slide 92
	Slide 93
	Slide 94
	Slide 95
	Slide 96
	Slide 97
	Slide 98
	Slide 99
	Slide 100
	Slide 101
	Slide 102
	Slide 103
	Slide 104
	Slide 105
	Slide 106
	Slide 107:           Section – VI          
	Slide 108
	Slide 109
	Slide 110
	Slide 111
	Slide 112
	Slide 113
	Slide 114
	Slide 115
	Slide 116
	Slide 117
	Slide 118
	Slide 119
	Slide 120
	Slide 121
	Slide 122
	Slide 123
	Slide 124
	Slide 125
	Slide 126
	Slide 127
	Slide 128
	Slide 129
	Slide 130
	Slide 131
	Slide 132
	Slide 133
	Slide 134
	Slide 135
	Slide 136
	Slide 137
	Slide 138
	Slide 139
	Slide 140
	Slide 141
	Slide 142
	Slide 143
	Slide 144
	Slide 145
	Slide 146
	Slide 147
	Slide 148
	Slide 149
	Slide 150
	Slide 151
	Slide 152
	Slide 153
	Slide 154
	Slide 155

