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Canto One — Chapter Seven

Punishment of Asvatthama

The Son of Drona Punished



Section — III

Suta Goswami starts answering

questions about Parikshit Maharaja

(12-14)



11.7.12 ||
pariksito 'tha rajarser
jWMWm
samstham ca pandu-putranam

vaksye krsna-kathodayam

L will SDeak (atha vaksye) about the birth, activities and death

(Vks3e) of King Pariksit (rajarser pariksitah), and the death
march of the Pandavas (samsthar ca snandu-putrananm),

which will give rise to discussions about Krsna (krsna-katha
udayam).




The question of how a great yogi like Sukadeva became inclined to
hear Bhagavatam has now been answered.

Now the other question of how Pariksit heard the Bhagavatam while
fasting tll death and other topics such as his astonishing birth will be
explained.

Vilapanam means death.

Or it can mean talks about the Lord, since the verb lap means to talk.



The suftix lyut (the letters ana) is added at the end.

Samstham means a walk till death.

These topics give rise to talks about Krsna, since they relate to
the @im of the Bhééava].




| 1.7.13-14]|
yada mrdhe kaurava-sritjjayanam
viresv atho vira-gatim gatesu
vrkodaraviddha-gadabhimarsa-
bhagnoru-dande le_rtarastra-putre
bhartuh privam draunir iti sma pasyan
krsna-sutanar svapatam Siramsi
upaharad viprivam eva tasya
jugupsitarn karma vigarhayanti

After the warriors (yada viresu) of both sides (kaurava-srijayanam) had mettheir end (vira-
gatim gatesu) on the battlefield (mrdhe), and Duryodhana (dhrtarastra-putre) had his thigh
broken (bhagna uru-dande) b}Lﬂ blow from the club of Bhima (vrkodara aviddha-gadé
abhimarsa); when Asvatthama (draunih), thinking (sma pasyan) that Duryodhana would be
pleased (bhartuh priyam iti), presented him (upaharad) with-the severed heads (siramsi) of
the sleeping sons of Draupadi (svapatam krsna-sutanarm), everyone condemned
(Vi_garhayanTi) the horrible act (jugupsitarn karma), even Duryodhana (vipriyam eva tasya).




A story is now told in order to show how Pariksit, even in the
womb, was able to see Krsna.

When Asvatthama (draunih) beheaded the sons of Draupadi,
the mother began to weep.

The sentence extends for three verses.

Kaurava reters to Duryodhana’s party.



Sriijaya refers to the Pandavas’ party since Dhrstadyumna ot
the Srnjaya family was their general.

Vira-gatim means liberation or svarga by the method described
by Bhisma.

Vrkodaraviddha-gadabhimarsa means by the blow inflicted by
the club thrown by Bhima.




T¥hinkin§ that Duryodhana would be 1pleased (privam) he
presented the heads of the sleeping sons of the Pandavas to
him.

Actually Duryodhana was not pleased with this action
(vipriyam).




Alter feeling joy that his enemies had been killed, he began to
lament since he understood that his enemies such as Bhima
had not been killed on seeing the gift, that children had been
killed, and that the Kuru dynasty had been destroyed.

Thus he died with both joy and sorrow.

Therefore here it said “All people condemned this horrible
act.”

——




Section — 1V

[Lamentation about the sons of

Pandavas (15 -17)



| 1.7.15]|
mata sisunam nidhanam sutanar
nisamya ghorarh paritapyamana
tadarudad vaspa-kalakulaksi
tarmh santvayann aha kiritamali

At that time (tada) their mother (Sistinarn mata) hearing (niSamya) ot
the terrible death (gﬁoram nidhanam) of her youthtul sons
(sutanam), pained (paritapyamana), eyes full of tears (V;aspa-
kalakulaksi), began to lament (arudad). Arjuna (kiritamali) spoke
(aha) to pacity her (tam sﬁntvgyann).

Arjuna is called Kkiritamali bhecause he accepted many crowns, or

because he had a garland in his crown.




11.7.16]]
tada Sucas te pramrjami bhadre
yad brahma-bandhoh Sira atatayinah
gandiva-muktair viSikhair upahare
tvakramya yat snasyasi dagdha-putra

O gracious woman (bhadre)! I will remove (tada pramriami) your
sorrows (te_Sucah) when I bring (yad upahaxe) the head of that
lowest brahmana (brahma-bandhoh Sirah) murderer (atatayinah)

using arrows (visikhaih) released from my Gandiva bow (gandiva-
muktaih) and when you sit upon it (yat tva akramya), and bathe

yourself (snasyasi) after burning the bodies of your sons (dagdha-
putra).




Sucah means sorrows.

I will remove vour sorrows when (yat) I present to you using
the arrows released from my bow the head ot the lowest of
brahmanas (brahma-bandhoh), the agressor who had a
weapon in his hand (atatayinah). —




According to the smrti scriptures there are six aggressors:

agnido garadas caiva Sastra-panir dhanapahah |

h

ksetra-darapahari ca sad ete atatayina ||

There are six aggressors (sad ete atatayinah): the arsonist
(agnidah), poisoner (garadah caiva), holder of weapons
(Sastrajﬁnill), the stealer of wealth (dhana apahah), the
stealer of property, and the stealer of others’ wives (ksetra-
_(_l_fg_ﬁ apahari ca). (Vasistha Smrti 3.19) o




11.7.17]]
iti priyam valgu-vicitra-jalpaih
sa santvayitvacyuta-mitra-sutah
anvadravad damsita ugra-dhanva
kapi-dhvajo guru-putram rathena

Thus (iti) pacitying her (priyam santvayitva) with many sweet words
(valgu-vicitra-jalpaih), Arjuna (sah), whose friend and charioteer was
Krsna (acyuta-mitra-siitah), holding his territying bow (ugra-dhanva),
with Hanuman on his flag (kapi-dhvajah), put on his armor (damsita)
and pursued (anvadravad) Asvatthama (guru-putram) on his chariot
(rzghena). -




Acyuta-mitra-sutah means who had Krsna as his iriend and
charioteer.

Damsitah means “putting on armor.”




Section -V

Arjuna battles Asvatthama (18-34)



11.7.18]|
tam apatantari sa vilaksya duarat
kumara-hodvigna-mana rathena
paradravat prana-paripsur urvyar
yavad-gamarh rudra-bhayad yatha kah

Seeing (vilaksya) Arjuna (sah) pursuing on his chariot (rathena
apatantar) from far off (darat), the killer of children (kumara-ha)
became disturbed in mind (udvigna-mana). Desiring to save his life
(prana-paripsuh), he fled (paradravat) as fast as he could over the

ground (urvyarh), just as st as Brahma (yatha kah) tled (yavad-gamam) out
of fear of Siva (rudra-bhayad).




When Brahma (kah) became desirous of his daughter, takmg
the form of a deer, he fled in fear from Siva.

In the same manner Asvatthama tled trom Arjuna.

In another version the word arka (sun) is used instead of kah.




This is a story from the Vamana Purana.

A demon named Vidyunmali, a follower of Siva, pursued the
sun on a golden chariot given by Siva.

Due to the effulgence from the chariot, night disappeared.




The sun became angry and melted the chariot with his heat
and made it fall from the sk~

Siva appeared and the sun fled in fear.

The sun fell down at Varanasi, and became known as Iolarka
(unsteady sun).




1 1.7.19]|
yadasaranam atmanam
aiksata Sranta-vajinam

astrarin brahma-Siro mene
atma-tranam dvijatmajah

When he understood (yada aiksata) he had no one to protect
him (atmanam asaranam) and his horses were exhausted
(Sranta-vajinam), the son of a brahmana (dvijatmajah)
considered (mene) using the brahmastra (brahma-Sirah
astrarh) to protect himself (atma-tranar).




He saw that he had no protector (asaranam).

He considered that the brahmastra would be a method of
protecting himself (atma-tranam).

The word dvijatmajah (son of a brahmana) indicates that he
was short-sighted.




1 1.7.20]
athopasprsya salilam

sandadhe tat samahitah

ajanann api sarhharam

prana-krcchra upasthite

Sipping water (atha upasprsya salilarh) and concentrating his mind
(samahitah), he released the weapon (tat sandadhe) without knowing
how to withdraw it (ajanann api sarmmharam), because his life was in
danger (prana-krcchra upasthite).

Samahitah means that he began meditating.




[ 1.7.21]|
tatah praduskrtam tejah
pracandam sarvato disam
praniapadam abhipreksya
visnum jisnur uvaca ha

Seeing that (tatah abhipreksya) the fierce fire (pracandar
tejah) manifesting in all directions (praduskrtarn sarvato
disam) was a danger to lile (pranapadam), Arjuna (jispuh)
spoke (uvaca ha) to Krsna (visnurh).




I 1.7.22]|
arjuna uvaca
krsna krsna maha-baho
bhaktanam abhayankara
tvam eko dahyamananam
apavargo 'si samsrteh

Arjuna said: O Krsna, Krsna (krsna krsna)! Mighty-armed Lord
(maha-haho)! Bestower of fearlessness in your devotees (bhaktanam
abhayankara)! You alone (tvam ekah) are the deliverer (apavargah
asi) of all those who are burning in the fire of material existence
(samsrteh dahyamananam).




You are the form of liberation (apavargah).

You deliver us from material existence.

Theretore why not deliver me from this fire?




1 1.7.23]|
tvam adyah purusah saksad
isvarah prakrteh parah
mavyam vyudasya cic-chaktya
kaivalye sthita atmani

You are the original lord (tvam adyah purusah saksad), the
controller (isvarah), beyond material energy (prakrteh parah). You
are situated in your spiritual form (atmani sthitah), being one with

your_spiritual energy (cit-saktya kaivalye), and separate from the

material energy (mayarh vyudasya).




“I am your cousin and equal to you. Do not speak like this!”

Arjuna replies with this verse.

You are beyond prakrti.




“By prakrti do you mean ignorance or maya?”

Distancing vour self from maya composed of both vidya and

avidya, unfortunate because it is your external sakti, you are

situated in your spiritual form along with your auspicicuscit-

sakti arising from your svariipa who is like your principal
queen.




“But since | am the cause of the spiritual energy I am ditferent
from it. How can it be situated in my form?”

[t is one with you (kaivalye).

Though it is with you, it_is one with you, because it is your

svartipa-Sakti.

L e

Factually you are situated in spiritual form.




This cit-sakti arising from your svarfipa is always non-different
from you, and is situated in the form of your body, senses and
associates.

Sruti says parasya Saktir vividhaiva Sraiyate svabhaviki jhana-
bala-kriva ca: the Lord has many intrinsic energies called
knowledge, strength and action.

Maya is only a shadow and remains in the form of the materlal
world composed of three gunas and knowledge and ignorance,

because it does not arise from your svarapa.




It (Maya) is ditlerent from you, though it is somewhat non-
ditterent from you, being your sakti.

[ —

Thus this sakti is different and non-ditferent from you.

The idea that maya is the only Sakti is rejected.
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