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Canto One — Chapter Nine

Passing of Bhisma

The Passing Away of Bhismadeva
in the Presence of Lord Krsna



Section — 1

Pandavas visit Bhismadeva’s

Deathbed (1-4)



1 1.9.1 ||
suta uvé/c_a
iti bhitah praja-drohat
sarva-dharma-vivitsaya
tato vinasanam pragad
yatra deva-vrato 'patat

Suta said: Being fearful (iti bhitah) because of having committed
violence against the population (praja-drohat), Yudhisthira, desiring
to examine all dharmas (sarva-dharma-vivitsaya), went t setra
(_talo vinasanam pragad) where Bhisma had fallen (yatra deva-vrato

apatat).




In the ninth chapter Bhisma sees Krsna, and at his request
speaks on dharma.

Being praised profusely, filled with devotion, he attains the
Lord.

When all present agreed that the correct advice was to ask
Bhisma - who knew all dharmas - whether Yudhisthira had
lost his sense of judgment, Yudhisthira went to Kuruksetra to
meet Bhisma.




Vivitsaya means with a desire to examine.

Vinasanam reters to Kuruksetra.

Devavratah is Bhisma.




1 1.9.2 ||
tada te bhratarah sarve
sadasvaih svarna-bhiusitaih
anvagacchan rathair vipra
vyasa-dhaumyadayas tatha

His brothers ( te bhratarah sarve) and brahmanas such as Vyasa
and Dhaumya (vipra vyasa-dhaumyadayah) followed behind (tatha

anu_agacchat) with chariots decorated with gold (svarna-bhusitaih
rathaih) and fine horses (sad asvaih).




11.9.3 ||
bhagavan-api viprarse
rathena sa-dhananjayah
sa tair vyarocata nrpah
kuvera iva guhyakaih

O Saunaka (Y_i]grarsg)! The Lord along with Arjuna (bhagavan sah-
dhananjayah) also followed behind in his chariot (api rathena). King
Yudhisthira (sa nrpah) shone like the god of wealth Kuvera
accompanied by the Guhyakas, guardians of his treasures (vyarocata
kuvera iva guhyakaih).

Krsna also tollowed behind Yudhisthira.



1 1.9.4 |
drstva nipatitath bhiimau
a_ivaé cyutam lvamaram
pranemuh pandava bhismam
) sanugah saha cakrina

Seeing Bhisma lying on the ground (drstva bhismam
nipatitarh bhtimau) like a fallen devata (divas cyutam iva
amaram), the Pandavas offered respects to him (pranemuh
pandava) along with their followers (sanugah) and Krsna

(saha cakrina).




Section — 11

Assembly at Bhismadeva’s

Deathbed (5-8)



11.9.5 ||
tatra brahmarsayah sarve
devarsayas ca sattama
fgjflrsayaé ca tatrasan
drasturh bharata-pungavam

O Saunaka (sattama)! There (tatra) the brahmana sages, the
sages of the heavenly planets and the kings who were sages
(brahmarsayah sarve devarsayas ca rajarsayas ca ) had
gathered (asan) to see the best of the Bharata lineage
(drasturn bharata-pungavam).




1 1.9.6-8 ||
parvato narado dhaumyo bhagavan badarayanah

- brhadasvo bharadvajah sasisyo renuka-sutah

—1 =

vasistha indrapramadas trito grtsamado 'sitah
kaksivan gautamo 'tri$ ca kausiko 'tha sudarsanah

[e—

G

anye ca munayo brahman brahmaratadayo 'malah
Sisyair upeta ajagmuh kasyapangirasadayah

O brahmana (brahman)! Parvata, Narada, Dhaumya, Vyasa (parvato narado dhaumyo

bhagavan badarayanah), Brhadasva, Bharadvaja, Parasurama (brhadasvo bharadvajah

renuka-sutah), Vasistha, Indrapramada, Trita, Grtsamada, Asita (vasistha indrapramadas
e — —_—— —_—
trito grtsamado asitah), Kaksivan, Gautama, Atri, Kausika, Sudarsana (kaksivan gautamo

atrih ca kausiko atha sudarsanah), along with their disciples (sa sisyo), and as well many
other pure sages (anye ca amalah munayo) such _as Suka, Kasyapa and Brhaspati

(brahmarata kasyapa angirasadayah) came along with their—diseiptes (Sisyair upeta
ajagmuh).



Renuka-suta is Parasurama.

Brahma-rata is Sukadeva.

Angirasa is Brhaspati.




Section — 111

Bhismadeva welcomes the Lord

and other visitors (9-10)



11.9.9 |
tan sametan maha-bhagan
upalabhya vasiittamah
pijayam asa dharma-jio
“desa-kala-vibhagavit

The best of the Vasus (vasu uttamah), Bhisma, endowed with great qualities
(mahﬁ-bhégé_n), knowledgeable of dharma (dharma-jiio) as applicable
according to place and time (desa-kala-vibhagavit), seeing that they had
gathered (tan sametan upalabhya), worshipped them (ptjayam asa).

[Note: Sridhara Svami says that since he could not rise, Bhisma worshipped

them mentally and with words.]

"

Vastuttama is Bhisma.




1 1.9.10 ||
krsnam ca tat-prabhava-jna
~ asinar jagad-isvaram
hrdi-stham pujayam asa
mayayopatta-vigraham

Bhisma, understanding Krsna’s powers (krspam ca tat-
prabhava-jna), worshipped (piijjayam asa) Krsna, the_lord of
the universe (jgad-iévaram), situated within the heart (hrdi-
stharh), who was seated there (asinam) and who had come

before Bhisma out of great mercy (mayays upatta-vigraham).




Mayayopatta-vigraham can mean Krsna who had a contflict
(vigraha) with Yudhisthira by covering up his discrimination
with his yoga-maya.

Or_it means Krsna who brought himself before the eyes of

Bhisma (upﬁttaj .b.y his mercy (mayaya).




Section — 1V

Bhismadeva pacities and

encourages the Pandavas

(11-17)



[ 1.9.11 ||
pandu-putran upasinan
p;aéraya:prema-sangatan
abhyacastanuragasrair
andhibhuitena caksusa

-
His eyes blinded by tears of love
a@h@ (caksus2), he spoke (abhyacasta) to the

Pandavas sitting there (pandu-putran upasinan), filled with
humility and love (@).

Abhyacasta means “he spoke.”




11.9.12 |
aho kastam aho 'nyayyam
yad yayam dharma-nandanah
jivitum narhatha klistam
vipra-dharmacyutasrayah

O Yudhistir (&&bam— andanah)! Having the shelter of
brahmanas, dharma and Krsna (vipra-dharma acyuta
asrayah), you should not live your life in suffering (yad
yayam na_arhatha jivitum klistam) since that is dangerous
and improper (aho kastam aho anyayyam).




The words “dangerous” (kastam) and “improper” (anyayyam)
do not really apply to the king.

To whom do the words refer?

The improper situation has arisen because of Visnu, the mover

and maintainer of the wholeuvniverse—




You should not live your life in suffering (klistam taken
adverbially).

It others live like that, that is their concern.

[—




[ 1.9.13 ||
sarhsthite 'tirathe pandau
prtha bala-praja vadhuh
yusmat-krte bahun klesan
prapta tokavati muhuh

When the great warrior Pandu died (samsthite atirathe
pandau), his wife Kunt with young children (p_@ﬁ bala-
praja__vadhiith) constantly underwent many ditficulties
(muhuh bahtn klesan prapta tokavati) in raising you since
you were young at that time (yusmat-krte).




“What was the sullering?”

This verse describes it.

Being alone with young children causes much suttering.

Though you are now grown up, she underwent great suifering
with you as a young child.




11.9.14 |
sarvarh kala-krtam manye
bhavatar ca yad-apriyam
sapalo yad-vase loko
vayor iva ghanavalih

I consider (fnanyg) that this, which is unwelcome (yad

apriyam), has all been done to you by time (bhavatam sarvam
kala-krtam), which controls the world (yad-vase lokah) and
its protectors (sa-palah) just as the wind controls the clouds
(vayor iva ghanavalih).




What is the cause of our suffering?

It cannot be said, since I do not see either recent or old
karmas as the cause.

Theretore Bhisma speaks words of the common people.




“But time is simply the substratum of the experience of
happiness and distress which are prarabdha-karmas.

Thus, when you say that time is the cause, time is acting as an
assistant.

Why do you not just say clearly that our suffering is our
prarabdha-karma resulting from our sins?”




Yudhisthira is well known as the direct incarnation of dharma.

It Dharma (Yudhisthira) has prarabdha-karmas, how can he
have any sense of dharma?

The cause is not karma, but time, which cannot be countered
and cannot be explained.




| 1.9.15 ||
yatra dharma-suto raja
gada-panir vrkodarah
krsno 'stri gandivam capam
suhrt krsnas tato vipat

You are lamenting (vipat) where there is Yudhisthira, the son
of Dharma (yatra dharma-suto raja), Bhima, holder of the
club (gada-panir vrkodarah), Arjuna holder of the bhow
Gandiva (krsno ’stri gandivar capam), and your friend Krsna

(suhrt krsnah).




“Kapila has said:

na karhicin mat-parah santa-riipe
nanks |l no me nimiso ledhi hetih.

yesam aham priya atma suta$ ca

sakha guruh suhrdo daivam istam

— ¢ /

The devotees in the spiritual world (mat-parah santa-rupe) are never
deprived of any enjoyment (na karhicid nanksyanti). My wheel of
time (me animiso hetih) does not afflict those devotees (na ledhi), for
whom I am (yesam aharh ) a lover, the atma (priya atma), son, iriend
(sutah ca sakha), elder, companion (guruh suhrdah) or worshipable
deity (daivam istam). SB 3.25.38




How then could time attack the Pandavas who were filled with

dasya, sakhya and vatsalya for Krsna?

Ihis is most astonishing!

Without a cause, time has produced etfects, whose cause we
must infer, but which looks similar to karma.”

—

That is the intention of this verse.



Krsna means Arjuna, with his bow (astr).

E—
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1 1.9.16 ||
na hy asya karhicid rajan
puman veda vidhitsitam

yad vijijiasaya yukta

muhyanti kavayo 'pi hi

O King (rajan)! No one can understand (puman na hy
karhicid veda) the plan of Krsna (asya vidhitsitam) because
(yvad) even those engaged in reasoning and scripture
(vijijhasaya yukta kavayah api) are bewildered by that

inquiry (muhyanti hi).




“So what should I conclude?”

Here is the general conclusion.

Everyone agrees that no one can interfere with the plans of the
Krsna and no one can even understand what his plans are, even
today.

No person, starting with Brahma and Siva, knows the plan of the
Tord, what to speak of me!




Maybe no one knows.

But inquiry 1s necessary.

Does he want to give us suttering?

Does he want to give us joy?

Does he want to give us suttering and happiness?



[t cannot be the first, because then his quality ol being

affectionate to his devotee would be cancelled.

[t cannot be the second option, because we have not seen any
happiness.

It cannot be the third option because that would be a
contradiction to his kind nature.




It is finally decided that one cannot solve the problem by
Inquiry.

Thus the verse says that even those who use their intelligence
to_discriminate and those use knowledge of scripture are
bewildered by inquiry.




1 1.9.17 ||
tasmad idam daiva-tantram
vyavasya bharatarsabha

tasyanuvihito 'natha
natha pahi prajah prabho

O master (natha)! O controller (prabho)! Of best of the
Bharata lineage (bharata rsabha)! Therefore ({asmad),
discerning (vyavasya) that the suffering and happiness is
dependent only on Krsna (idam daiva-tantram), follow him
(tasya anuvihito) and protect the helpless citizens (anatha
prajah pahi).




Discern (vyavasya) that this happiness and suffering (idam).is

dependent on the lord (daiva-tantram), but understand that
the purpose of giving happiness and distress to his devotee is
not easily understood, since it has already been said that his
plan is hard to comprehend.

Having discerned this, follow Krsna (tasya anuvihitah) and

protect the citizens who are without a guide (anathah) to lead

them to Krsna.




Section -V

Glorifies the Position of Krsna

as Supreme Personality of

Godhead (18-24)



1 1.9.18 ||
esa vai bhagavan saksad
adyo narayanah puman
mohayan mayaya lokam
giidhas carati vrsnisu

Bhagavan Krsna (esa vai bhagavan), the original Narayana
(saksad adyo mnarayanah), the purusa (puman), who
bewilders the world with his energy (mohayan mayaya
lokam), secretly moves im the Yadava family (gadhah carati
vrsnisu).




“But how can you say that it is all dependent on the Lord and
that no one knows the plan of the Lord, when the Lord is at

this moment right in front of you? How can you not know his
plan when you can ask him?”

In reply, Bhisma speaks this verse. “He bewilders us with his

energy.”




Even it asked by Bhisma, the Lord will not speak. but instead
will evade him by answering, “Am I so intelligent?”

Even if he says something, he still bewilders everyone.

Therefore his plan is to be followed, but is not subject to
Inquiry.




1 1.9.19 ||
asyanubhavarm bhagavan
veda guhyatamarh Sivah
devarsir naradah saksad

bhagavan kapilo nrpa

O king (nrpa)! Lord Siva, Narada, sage of the heavens, and
Lord Kapila (Sivah devarsir naradah saksad bhagavan kapilo)
know the most secret anubhavas of Krsna (veda asya
glihyatamgm anubhavarm), though not his intentions
(implied).




Siva and others knows particular actions of Krsna--those
actions he chooses to reveal to them (anubhavam), but not his

intentions, his real form or his real powers.

The knower of rasa-Sastras knows lirst of all anubhavas and
sattvika-bhavas - paralysis, perspiration, hair standing on end
etc.

Fivel fosa— Bue AYe |, Aty vaRdde
2~ & nadrrde

By that he can understand the sthayi-bhava.




By the particular qualities and intensity of the anubhavas, he can

understand the particular qualities and intensity of the sthayi-

bhava.

The knower of rasa-$astra knows the anubhava of Krsna heing tied
by a rope by the gopis like Yasoda, and the dependent anubhava
of Krsna being the charioteer for Arjuna, Yudhisthira and
Ugrasena.

These are anubhavas of Krsna indicating his dependence on

others.




The knower of rasa then infers that there exists something special
in these cases which controls and melts the heart of even the
Supreme Lord, the controller of all, the supremely independent
entity. o

EEE——

That object, which melts the hearts of the visaya and asraya,
which has many varieties, and which brings both parties under
the control of the other is called prema.

It_is the crest Jewel of all g)als for the human being and is

S A4S DNAdK NArSalzEznald ul‘aa



Seeing that Krsna is controlled more when he sees his devotees, who
generate prema in him, the knower of rasa infers that there is intense

prema in the dm

He then concludes that the Krsna is cause of difficulties for devotees,
in order to increase their devotion to that level.

Siva, Narada and Kapila know this.

One sees an increase-in prema in Draupadi and others when their
ditficulties increase.




yasyaham anugrhnami
harisye tad-dhanam $anaih
tato ’dhanar tyajanty asya
svajana duhkha-duhkhitam

It T especially favor someone (yasya aham anugrhnami), I
gradually deprive him of his wealth (harisye tad-dhanam
Sanaih). Then the relatives and friends of such a poverty-
stricken man abandon him (tato adhanam tyajanty asya

svajana). In_this way he suffers one distress after another
(duhkha-duhkhitam). SB 10.88.8




Thus the difficulties the devotees experience are not
prarabdha-karmas since they are given by the Lord alone, Who
wants to benetit the devotees.

@vever, this is not an inclusive rule;

Sometimes the Lord increases his devotee’s bhakti Wi&hout
giving problems to him.




Thus it is said that no one knows the plan of the Lord.

Siva and Narada know the anubhivas or symptoms in the
Lord. )

Other foolish people do not know the anubhavas, like Krsna

allowing himself to be tied up.

T};y explain it as some sort of fake display.



11.9.20 |
yam manyase matuleyam
priyam mitram suhrttamam
akaroh sacivam dutarh
sauhrdad atha sarathim

You think of Krsna (yam manyase) as your cousin
(matuleyam), as a dear friend (priyam mitram), as your
seltless helper (suhrt tamam), and out of atlection made him
your__counselor (sauhrdad akaroh sacivam), messenger
(datam), and charioteer (atha sarathim).




This verse shows Krsna’s anubhavas or actions performed out
of deep love.

Though Krsna is the supreme lord he displays actions
indicating that he is under your control by being your
counselor and messenger.

The verse is actually a continuation of the previous verse: no
one knows the actions of Krsna whom you consider your
cousin and friend.




11.9.21 |
sarvatmanah sama-drso
hy advayasyanahankrteh
tat-krtarm mati-vaisamyarh
niravadyasya na kvacit

His actions (tat-krtam) are not a mistake of his judgment (na
kvacit mati-vaisamyarhn) for he is faultless (niravadyasya), he
is the soul of all beings (Gawatmanéb) he sees all equally
(sama-drsah), he is without a second (advayasya), and is
without pride (anahankrteh).




?\"\‘\lk —-ea.‘éc\ w\ WB"
“Becoming a messenger or charioteer because of being

controlled by bhakti is a degradation of his position. If he is
like that, how can the Lord’s prema give him real happiness?”

This verse answers.

Krsna is without fault, and possesses tfaultless prema
(niravadyasya).




His actions like being a messenger (tat-krtam) are not a

deviation of his mind, because he is at all times the r
of great powers which accomplish everything automatically.

He is the soul of everyone (sarvatmanah), even of Arjuna,
since he acts as his charioteer and also fights in the chariot.

Because he is the soul of everyone, he sees everyone as equal
to himselt (sama-drsah).




Because he is the soul of everyone, there is no one except him
(advayasva)

Because there is no one else, he has no pride (anahankrteh).

Moreover, leven a person without great Dov@,_qlejng_ﬁlkd

with prem/e), oes not consider his suffer1ni(caused by sinful
acts that he has performec) Lo be suffermg (hecause of
his prema)




Thus the Lord who is tull of all powers and is bliss personitfied
can have no sultering from his actions of prema.

You are special examples of prema because this Lord has
become your messenger (tat-krtam).

He is brought under control by your prema.




11.9.22 ||
@ @tafﬁhaﬂztesb
pasya bhipanukampitam
yan me 'siums tyajatah saksat
krsno darsanam agatah

O king (bhupa)! See his mercy (tathapy pasya krsnah
anukampitam) to his dedicated devotees ((ekz‘mta-bhakt@!

By _that mercy (yad) he has come before me directly (me
saksat darsanam agatah) when I am about to leave my body
(astn tyajatah).




here means “though it is not possible for me to be like
YOu. -

“Still see his mercy to me, by which that form of brahman
which is filled with bliss has come near such a low person like
me.

P

This is another of his anubhavas, for it is actually to show
mercy to you that he comes to me.”




11.9.23 ||

bhaktyaveSya mano yasmin
vaca yan-nama kirtayan |
tyajan kalevaram yogi
mucyate kama-karmabhih ||

The devotee (yogil) whose mind is absorbed in Krsna (yasmin
manah bhaktya avesya), whose voice chants his name (vaca
yan-nama Kirtayan), becomes freed from all karmas (mucyate

kama-karmabhih) on giving up the material body (tyajan
kalevaram).




11.9.24 ||

sa deva-devo bhagavan pratiksatam
kalevararm yavad idam hinomy aham |
pzasanna-hasaruna—locanollasan-
mukhambujo dhyana-pathas catur-bhujah ||

May_that Krsna (sa bhagavan), lord of lords (deva-devah), with
glowing lotus face (ullasat mukhambujah), red eyes (aruna-locana)
and pleasing smile (prasanna-hasa), with four arms (catur-bhujah),
the object of my meditation (dhyana-pathah), remain before me
(pratiksatamn) while 1 drink his beauty _and praise him (implied),
before giving up this body (yavad kalevaram idarm hinomy aham).




May he remain here (pratiksatam) until I, after some time, alter
drinking the sweetness of his beauty with my eyes, after I praise him
and reveal what is in my mind, give up my body. R

May he with four arms, who should at all times be the object of my
meditation, since he is my object of worship, with his pleasing form
and smile, remain directly in front of my eyes at the time of my
passing from the body.

Bhisma addressed him as a form with four arms because that was the

form of Krsna mentioned in the mantra he used during meditation.




Section — VI

Bhismadeva answers
Yudhisthira Maharaja’s queries

(25 -28)



11.9.25 ||
suta uvaca
yudhisthiras tad akarnya
sayanam Sara-panjare
aprcchad vividhan dharman
rsinam canusrnvatam

Stata said: Yudhisthira, hearing what he had said. (yudhisthiras tad
akarnya), then asked (aprcchad) Bhisma, lying on a bed of arrows

(@ @’_ara-gaﬁia@e), about various dharmas (vividhan dharman)

while the sages were listening (rsinar ca anusrnvatam).




Yudhisthira, anxious about who would free him from
delusion, began to ask Bhisma, lying on a bed ot arrows.

am—

Though one should not ask questions when Bhisma is in such
a situation, because he had no alternative, he asked.




11.9.26 ||
purusa-sva-bhava-vihitan
yatha-varnam yathasramam
vairagya-ragopadhibhyam

amnatobhaya-laksanan

He described dharmas suitable for men according to their
natures (purusa-sva-bhava-vihitan), according to varna and
asrama (yatha-varnam yathasramam), which have qualities of

renunciation and enjoyment (vairagya-raga upadhibhyam)

described according to a person’s detachment or attachment
(amnata ubhaya-laksanan).




He described the general dharma for humans according to
their natures (purusa-sva-bhava-vihitan).

Three verses are joined in one sentence.

Yatha-varnam is an indeclinable, meaning “being qualified by
varna.”

| — —_—

Yathasramam means “being qualified by asrama.”




The asramas have qualities of renunciation and enjoyment,

which are described respectively according to qualification ot

detachment or attachment.

[tis a rule that all the asramas_such as brahmacari, need not

be undertaken one alter the other by all brahmanas.

[f they have constant renunciation they become sannyasis and

it they have constant attachment, they become grhasthas.




11.9.27 |
dana-dharman raja-dharman
moksa-dharman vibhagasah

stri-dharman bhagavad-dharman
samasa-vyasa-yogatah

Within varnasrama, he described duties of charity, duties of
the king (dana-dharman raja-dharman), duties for attaining

liberation (moksa-dharman vibhagasah), duties of women

and bhakti-yoga (stri-dharman bhagavad-dharman), in brief
and in detail (samasa-vyasa-yogatah).




And within varnasrama, more particularly he described dana or
Charlty, king’s duties and duties for attaining liberation, women’s

duties and finally duties to the Lord (bhagavad-dharman).

This refers to the angas of bhakti.

It is placed at the end to indicate that it is the best.

He described them in brief and in detail (samasa-vyasa-yogatah).




1 1.9.28 ||
dharmartha-kama-moksams ca
sahopayan yatha mune
nanakhyanetihasesu
varnayam asa tattvavit

O Saunaka (mune)! Bhisma, knower of truth (tattvavit),
accurately described (varnayam asa) dharma, artha, kama and
moksa along with their @ethodd (dharma—artha-kama-

moksarhs ca saha upayan), using various stories and histories

as proof (yatha nana akhyana itihasesu).




All the dharmas described can be placed ultimately in four categories of
artha, dharma, kama and moksa.

He mentions these categories in order to strengthen what has been said.

—

Upayan means the means of attaining dharma, artha, kaima and moksa.

Yatha means “accurately.”

—

He proved what he said by showing instances in the histories.




Section — VII

Bhismadeva’s Final Moments

(29 43)



11.9.29 ||
dharmar pravadatas tasya
sa kalah pratyupasthitah
yo yoginas chanda-mrtyor
vanchitas tiittarayanah

The time of uttardyana (uttarayanah kalah) which was desired by
Bhisma (ta_sla vanchitah), who had finished speaking on dharma
(yah dharmarm pravadatah) and could die when he chose (chanda-
mrtyoh yoginah), then arrived (praty upasthitah). o

Chanda-mrtyoh means “of he who could die when he pleased.”




1 1.9.30 ||
tadopasamhrtya girah sahasra-nir
Vimukta-sanggm mana adi-puruse
krsne lasat-pita-pate catur-bhuje

purah sthite 'milita-drg vyadharayat

At that time (tada), withdrawing his words from other subjeects
(upasamhrtya girah), with eyes wide open (amilita-drg), Bhisma,
leader of a thousand chariots (sahasranih), concentrated himselt
(manah vyadharayat), free of all material attachment (vimukta-
sangar), upon Krsna (. the original person (adi-puruse),
dressed in shining yellow garments (lasat-pita-pate), with four arms
(Catur-bhuje) standing before him (purah sthite).




Sahasranih refers to Bhisma, who led (ni) or protected a
thousand charioteers gathered for battle.

Another version has sahasrinih which means “possessing a
thousand treasures.”

Withdrawing his words from other subjects (girah
upasarihrtya), with eyes completely open without blinking, he
completely absorbed his mind in Krsna..




11.9.31 ||
viSsuddhaya dharanaya hatasubhas
tad-iksayaivasu gata-yudha-sramah
nivrtta-sarvendriya-vrtti-vibhramas
tustava janyarh visrjan janardanam

As Bhisma, free of all inauspiciousness (hata asubhah) hy his pure
concentration (viSuddhayva dharanayva), free of physical fatigue from

fighting (gata-yudha-sramah) and free of wandering senses (asu
@grva indriva-vrtt™Ndbhramab) hy Krsna’s glance of mercy
(tad-iksaya eva), left his body (janyam visrjap, he began to praise
Krsna (tustava janardanam,).




Tad-iksaya means by the glance of mercy ot Krsna.

Vibhramah means the various wandeings (vividha-bhramana)
of the senses.

Janyam means the material body, or the material world.




1 1.9.32 ||
Sri-bhisma uvaca
iti matir upakalpita vitrsna
bhagavati satvata-pungave vibhiumni
sva-sukham upagate kvacid vihartum
prakrtim upeyusi yad-bhava-pravahah

Bhisma said: At the end of my life 1 offer my thoughts (iti matir
upakalpita vitrsna) to you, bhagavan full of six qualities (hhagavati), best
of (satvataﬁungavg) superior to all other forms of the Lord
(vibhumni), absorbed in bliss with your associates £ ] 101t
and who. as a pastime (vihartum), in the form of the purusavatara,
sometimes accepts maya by your glance (kvacid prakrtim upeyusi), which
produces the material world (yad bhava-pravahah).




At the end of my life (iti), my thoughts are oifered to the Lord.

Since my master has come to me at the time of my passing away
under the influence of his mercy, I must give him a gift.

There is nothing suitable in this abode of possessiveness and ego.

Therefore T make a gift of my thoughts alone.



“But in this world we see people who give also desire to take.”
A’@ WS =4~

“My_thoughts are withour desire Witrsnd). 1 offer them to

bhagavan, who is full of six wondrous qualities.”

“But the Lord is famous as Narayana.”

“No, he is famous as the best of the Yadu dynasty.”



“But Narayana is greatly famous as bhagavan for all time.”

“There is no greatness superior to his (vibhtimni). He is the
source of Narayana.”

He attained ) profusely @) the highest bliss ()

with his own Yadavas and Pandavas (5va).

[ —

The main qualities of the Lord have thus been described.




Next the secondary qualities are described.

You contact maya by glancing for evolving mahattattva from
which arises the sequence of material creation.

You do this in your forms of the purusavataras.




11.9.33 ||
tri-bhuvana-kamanarh tamala-varnam

ravi-kara-gaura-varambararm dadhane

vapur alaka-kulavrtananabjar

vijaya-sakhe ratir astu me 'navadya

Let me have pure prema (z(ﬁavadﬁa’ for Krsna, the

friend of Arjuna (vijaya-sakhe), who possesses a body desired by all

the inhabitants of the three worlds (@huvana-kamanam),

which is clothed with intense vellow garments shining in the sun
(@j—-@ @dh@), whose complexion is dark

like the tamala tree (tamala-varnam), and whose lotus face is

surrounded by locks of hair f@




“What is the nature of your thoughts?”

Let me have pure prema (ratih) without desire for results, for
the friend of Arjuna (vijaya-sakhe), who accepts a body which
is” desired by all persons in the upper, middle and lower
planets, which is clothed in garments golden in the sun’s rays.

[ saw that intense vellow from his upper and lower cloth
sparkling in the sun’s rays as he stood on the chariot of
Arjuna:




My thoughts take the form of a prayer to have this prema for
the most beautitul Krsna as the charioteer of Arjuna.

In the prayers of following verses also there is no use of the
second person, though Krsna was present before him.

This indicates his attraction for the sweetness of the Lord
absorbed in vira-rasa during the battle, and his absorption in
relishing it.




1 1.9.34 ||
yudhi turaga-rajo-vidhumra-visvak-
kaca-lulita-sramavary-alankrtasye
mama nisita-$arair vibhidyamana-
tvaci vilasat-kavace 'stu krsna atma

May my mind concentrate on Krsna (krsna astu atma), whose face
was decorated (alankrta asye) with wavy hair (visvak-kaca) covered
with the dust raised by horses (@G‘ﬁ;aga—r)aﬁ-vidhﬂmra), tossed
all about because of tthpg@d_e.f—h-is—e,pis;ing (lulita), and with

perspiration because of his great effort in protecting Arjuna
(, whose armor shone brightly (tvaci vilasat-kavace),
pierced slightly by my sharp arrows (mama niSita-Sarair

vibhidyamana).




Having spoken of Krsna’s face surrounded by locks of hair,
Bhisma cannot give up that sweetness.

Again he describes more details.

The tace is decorated with hair thrown all about because ot

the speed of the chariot; and colored with the dust raised by

thg horses.




Even in what is not beautiful, beauty can be found. [Note:
sundare kim asundaram nyaya. |

The tace is decorated with perspiration arising from etfort.

This indicates Krsna’s etforts because of his aftfection for
Arjuna.

[ “—

Krsna’s skin was pierced by Bhisma’s sharp arrows.




Just as the man involved in love derives happiness from the bite
marks of a bold lover, Krsna, the most courageous warrior, in the
mood of fighting, derived pleasure from my strength in the form
of the wounds from my arrows.

One should not think that I, even overcome by the mood ot
lighting with Krsna, was ever devoid of prema.

Similarly the woman who intlicts deep wounds upon her beloved,

dearer than a million of her lives, with her nails and teeth during
the batile of love, cannot be said to be devoid of love for him.




Krsna’s skin was not really pierced because he was wearing an
armor, which shone brightly.

[t means that the arrows slightly pierced the armor.

Atma means mind.




1 1.9.35 ||
sapadi sakhi-vaco niSamya madhye
nija-parayor balayo ratham nivesya
sthitavati para-sainikayur aksna
hrtavati partha-sakhe ratir mamastu

May I have prema for the chariot driver of Arjuna (partha-sakhe ratir
mama astu), who placed the chariot between the two opposing armies
é

EDGaarod Galad Gradiyd Gahah @Eresd) immediately on

hearing Arjuna’s request (sakhi-vaco nisamya), and, situated there
(sthitavati), by his glance @), took away (hrtavati) the

prarabdha-karmas of the opposing party (-s ayuld).




And he immediately followed Arjuna’s order.

senayor ubhayor madhye ratharh sthapaya me ’cyuta |
yavad etan niriksye ’ham yoddhukaman avasthitan ||

O Acyuta (acyuta) please station my chariot (me rathar
sthapaya) between the two armies (senayor ubhayor
madhye), so I can view (yavad etan nirikse aharm) those
situated with a desire to fight (yoddhu-kaman avasthitan)
BG.1.21




Just by his glance (aksna), showing to Arjuna “This is Bhisma,
this is Drona, this is Karna,” he took away their lives.

L

This actually indicates he took away their prarabdha-karma,
since it will be said later yam iha niriksya hata gatah sva-
ripam: those who saw _him on the battlefield of Kuruksetra

attained their original forms after death. (SB 1.9.39)




11.9.36 |
vyavahita-prtana-mukhar niriksya
sva-jana-vadhad vimukhasya dosa-buddhya
kumatim aharad atma-vidyaya vas
carana-ratih paramasya tasya me 'stu

May I have prema for the feet of the Supreme Lord (tasya paramasya
carana-ratih who, by giving knowledge of Himself (@a—
vidyaya yah), destroyed the ignorance (kumatim aharad) of Arjuna
who, on seeing the heads of the opposing army at a distance
(vyavahita-prtana-mukharn niriksya), refused to fight (vimukhasya)
because he thought it was a sin to kill his relatives (sva-jana-vadbhad
dosa-buddhya).




Vyavahita-prtana-mukharh niriksya means “seeing Bhisma and others
standing in front of the army at a distance.”

Arjuna became disinclined to kill his relatives.

evam uktvarjunah sankhye rathopastha upavisat |

visrjya sasararh capam Soka-sarmvigna-manasabh ||

Speaking in this manner (evam uktva), Arjuna (arjunah), giving up
his bow and arrows (visrjya sasaram capar), mind disturbed with
lamentation ($oka-samvigna-manasah), sat down on his chariot (ratha
upastha upavisat) amidst the warriors assembled for battle (sankhye).

BG 1.46



This is described by the word kumatim.

Arjuna’s loss of intelligence wwas—caused—by—the Lord himself, like

Yudhisthira’s present loss of intelligence, because loss of intelligence is
impossibly for the eternal associate of the Lord, who is also_the

avatara, Nara.

Krsna did this in_order to reveal Bhagavad-gita, which delivers the
whole world by showing the truth about Krsna.

[ —

Atma-vidyaya means by knowledge fixed in Krsna.



11.9.37 ||
sva-nigamam apahaya mat-pratijiam
rtam adhikartum avapluto rathasthah
dhrta-ratha-carano 'bhyayac caladgur
harir iva hantum ibhar gatottariyah

Giving up his own promise not to fight (sva-nigamam apahaya), and
making my vow to make him fight come true (mat-pratijiam rtam
adhikartum), Krsna, situated on the chariot (ratha sthah), quickly got
down (avaplutah) and holding the wheel of a chariot (dhrta-ratha-
carano), ran_towards me (abhvavat), like a lion coming to kill an

elephant iv_a_hal_lgim@), while the earth shook (caladguh)
and his top cloth fell to the ground (gata uttariyah).




“It is said that Krsna elevates his devotee to a higher position

than his own. I saw that directly.”

This is e}gglained in two verses.

Krsna made a promise (sva-nigamam) that he would not take
up weapons, but would only assist Arjuna.




[ made a promise that | would make him give up that promise
and take up weapons.

To make sure that this would become true, Krsna, situated on
the chariot, quickly got down from the chariot in such a
manner that no one could see his separation from the chariot.

Or Krsna, though he got down, remained on the chariot to
protect it in another form invisible to others.




This pastime was spontaneously carried out, and was not
because of my request.

He took the wheel of the chariot and ran towards me.

The earth trembled because of his great stren&h exerted
through running in(excitement.

His cloth fell down.



Because of his excited running he was not aware whether his
cloth had fallen or not.

Because Krsna cannot give up his quality of atfection for his

devotee, when Arjuna would be unable to fight, Krsna would
give up his promise and use weapons to protect Arjuna.

[t is impossible for others to make Arjuna unable to fight.



Thus overpowering Arjuna for a moment, I will see Krsna fight as an
indication of his affection for his devotee.

Bhisma made this promise that Krsna should take up weapons in
order to fulfill this desire.

Having seen Krsna’s prema for Arjuna when he broke his own
promise, and satistying Bhisma, Krsna’s excellence became famous in
the world.

That is the meaning of this incident.



1 1.9.38 ||
sita-visikha-hato visirna-damsah

ksata] a-par nguta atatayino me
prasabham abhisasara mad-vadhartham

sa bhavatu me bhagavan gatir mukundah

O Krsna (bhagavan)! Let my only goal be Mukunda (sah
mukundah bhavatu me gatih), who, aftlicted by my sharp
arrows (Sita-visikha-hatah), armor broken (yisirna-damsah),
covered in blood (ksataja-paripluta), rushed towards me (me
abhisasara), his enemy (atatayinaB), with great force
(prasabham), in order to kill me (mad-vadha artham).




When Krsna got down from the chariot he became covered
with blood, because the earth was covered with rivers of blood
from the slain warriors.

How did his armor get pierced?

[t was struck by my sharp arrows.

I fired the arrows tokincrease the thrill of his ange}.




In other words, he pierced the armor before Krsna got down
from the chariot.

With force (prasabham) he protected Arjuna and came
towards me with the intention “Today I will kill Bhisma with
my own hands,” o

The word abhisasara is used to indicate a hero desiring to
meet nis lover.




In a similar manner I became extraordinarily happy when
Krsna approached me in anger.

May my goal be no one else, only Mukunda, giver of
liberation, who acted in this way.

Q_Krsna! I have otfered only this prayer to you.




1 1.9.39 ||
vijaya-ratha-kutumba atta-totre
d¥hrtﬁa-haya-raémini tac-chriyeksaniye
hhagavzti ratir astu me mumarsor
yam iha niriksya hata gatah sva-rapam

Desiring to die (mumirsoh), may I have prema for the Lord
(bhagavati ratir astu_me) who @rotec@i Arjuna’s chariot (vijaya-
ratha-kutumba) while holding a whip in his right hand @,
the reins in his left hand -faémini)), whose beauty must be

seen (tad-sriveksaniye), and who bestowed liberation to those who

died on the batte field-after seeing him (yam iha niriksya hata(gatah

sva-rupam).




Bhisma has a desire that even the unrighteous should develop
prema for Krsna, who is eager to protect his devotees.

Krsna protected (kutumbe) Arjuna (vijaya) from the sinful.

He held a whip (totxe).

He held the reins of the horses.



[, and not Arjuna, saw with my eyes, his beauty as he held the
reins in his left hand, the whip in his right hand, while saying
“Hum, hum” to speed the horses.

May I have prema for that Krsna.

[_desire to die now (mumirsoh), for having died, 1 will
constantly see that sweetness.




It T am revived how will 1 see that, because the Lord has
brought about an end to his pastimes on this earth?

Bhisma does not say “I am dying” but “I want to die,”

He could die when he chose, and_now he had developed great
greed for directly participating in Krsna’s pastimes.




From this it is nnderstoeod—that-the-fighting pastimes are also

eternal, what to speak of other pastimes.

Ry
“True, you have great attachment to my pastime as a
charioteer, and relish that in each of your verses, spout them
from your mouth. You pray for prema for me in that pastime.

But having died, what is your proof that you will attain that
pastime?”




“There is a well known saying marane ya matih sa gatih:
whatever you think of when you die, you attain that.

cm—

Seeing you at present is the highest proof.

By seeing you those who die, even being killed by others in
this battle, even if they are demons, attain liberation (sva-
rupam) of merging in brahman similar to the jAanis.




But I am a devotee, with thoughts just described, and dying while
seeing you personally at the time of death, how can I not attain
that pastime?

The torm of Krsna as the charioteer bestowed liberation even to
uncLualified persons (demons).

Simultaneously, at that time the most extraordinary of all the
Lord’s forms, full of the greatest sweetness, characterized by no
power and great power made its appearance (for the devotees).”




1 1.9.40 ||
lalita-gati-vilasa-valguhasa-
pranaya-niriksana-kalpitorumanah
krtam anukrtavatya unmadandhah
prakrtim agan kila yasya gopa-vadhvah

The gopis (gopa-vadhvah) were worshipped (kalpita wru-manah) by
Krsna’s expert actions -éati—vilﬁs@), emotional displays, words
and glances (valgu-hasa-pranaya-niriksana). Attaining those qualities

(krtam), they responded in harmony to his most extraordinary
displays of love (anukrta-vatya), blinded by the madness of love

(unmada andhah). How amazing (kila) that these gopis—attained—the

rmature of Krsna himself (yasya prakrtim agan).




i L2
“Though you are omniscient, the prema that you desire in my
charioteer pastime is in Arjuna alone. It is understood that
among all the associates with prema, he is the chief.”

———t

That is not so.

Your dear gopis have the most exalted prema among_all
devotees.




They are superior to Arjuna.

No one can dare to pray for their position.

Let that be!

[ will be successtul at my death just by indicating their nature.

Thus he speaks this verse.



He was expert at physical arts such as dancing in the rasa-lila,
expert in expressing mental qualities such as dhira-lalita,
expert in words with joking, expert with the eyes at glancing
to show all aspects of prema.

The gopis were to be worshipped by all these skilful actions ot
Krsna.

In order to please them, Krsna endowed them with _all the
best, outstanding qualities of himsellf.




The result of their extreme prema, was that Krsna, in giving
all his own qualities, attempted to please them with
conciliating love.

That display of love, which is without restraints for either
party, showed extreme control of Krsna by the gopis and was
filled with great bliss.




Control of the Lord, manilested as a result of Arjuna’s prema,
was that Krsna became his messenger and charioteer.

That role had restraints for both parties.

Arjuna could thus not attain intimacy with the Lord.




He became compliant by oftering all his qualities to them
(gopis). -

They had a mutual friendship filled with happiness because of
mutual compliance.

Then he bestowed an extraordinary fortune—the dancing,
songs and speech during the rasa-lila.




And in response, the gopis did the same Qnukrta-vatia ).

In _harmony with him, they offered him dancing, songs and
speech in the rasa-lila. o

There was no need to teach them anything.

They were blinded by the increase of great prema
(unmadandhah).



They did not need practice.

How astonishing (kila)! They attained all his extraordinary
qualities such as skills in dancing and singing.

Krsna did not give his unique, extraordinary power to Arjuna.

Krtam can also refer to Krsna’s actions such as lifting
Govardhana.




They imitated those actions.

Instead of unmada sometimes unmada is seen.

This indicates madness in separation.

In that extreme state some of them even merged with the
Lord.




This is the highest level of exalted prema.

Since I am situated between the two limits, why can I not
attain your pastime as the charioteer, which T desire?




1 1.9.41 ||
muni-gana-nrpa-varya-sankule 'ntah-
sadasi yudhisthira-rajasiiya esam
arhanam upapeda iksaniyo
mama drsi-gocara esa avir atma

The lord of my life (mama atma), warthy of being seen
(iksaniyah), who received the worship (arhanam u[_)gp_ggla) of
all the greatest sages and kings (muni-gana-nrpa-varya-

sankule) in the assembly (antah sadasi) during the rajastiya

sacrifice _of Yudhisthira (yudhisthira-rajastya—esam), has

become visible to my eyes (mama drsi-gocara esa avih).




Bhisma relates his great fortune which is directly visible now,
to the necessity of attaining the Lord.

Krsna was seen with amazement by the sages exclaiming “O
what beauty! What greatness!”

—

In the midst of the gathering composed of the best sages and
kings, during the rajasuya sacrifice of Yudhisthira, he received
(upapede) worship.




He, my soul, the lord of my life (mama atma) _is now visible

to my eyes.

He has fulfilled my request.

o




11.9.42 ||
tam imam aham ajam Sarira-bhajam
hrdi hrdi dhisthitam atma-kalpitanam
pratidrsam iva naikadharkam ekam
samadhigato 'smi vidhaita-bheda-mohah

Freed of the illusion of diflerence in_ the 1 ord’s various forms
(vidhata-bheda-mohah), I_have attained the Lord (tam_samadhigata

asmi) who is one (.) though appearing to be many (na ekadha

pratidrsam) like the sun seen by many people (arkam iva), who is the
charioteer—but who is also in my heart .1) the unborn (ajam)
and is situated in the hearts of all the jivas (Sarira-bhajam hrdi hrdi

dhisthitam), who create their owmrbodies (atma-Kkalpitanam).




Why do you not address the Lord directly but instead address
him indirectly with word like vijaya-sakhe vijaya-ratha-
kutumba me ratir astu and carana-ratih paramasya tasya me
’stu and sa bhavatu me bhagavan gatir.”

P

—

This verse answers, indicating that Bhisma desires the Lord as
a charioteer.




I have attained that Lord (tam) who is the charioteer ot
Arjuna, holding the whip and bridle in his hands, who is now

appearing in my heart (imam).

g

But the charioteer is not the Lord in the heart.

Because Krsna the charioteer has already entered and
pervaded my heart completely by practice, it is not possible
for the paramatma to enter.




He does not make his appearance just at this time (ajam).

Thouech _he -avpeared—to—1mv_eves in this form at the time of

battle, even belore the battle he was already in my heart
because of my spontaneous desire.

He is unborn because he has always been visible to me.—




There is no fault on my part in this, but the Supreme Lord
alone situated in the heart ordains good fortune or misfortune
of the jivas. i

He is situated (dhisthitam) in the hearts of all jivas (sarira-
bhajam), who create their own bodies.

The missing “a” in (dhisthitam) is for meter.




The sruti says yathagneh ksudra visphulinga vyuccaranti; the
souls wander around like small sparks. (Brhad-aranyaka
Upanisad 2.1.20)

[ know that the charioteer indicated by the word tam and the
four-handed form in Dvaraka indicated by the word imam are

not ditferent.

The one sun in the sky appears to individual seers to be not

one but many, above each person’s head.




By such distinctive seeing the sun appears to be many.

Bhisma is free of such illusionary seeing (vidhiita-bheda-
moha).

Though Krsna appears in my heart, and in the hearts of
Yudhisthira, Vasudeva, Uddhava, Nanda and the gopis with
various degrees of prema and type of love, with different
pastimes for each, I know that this is one Krsna only.




I know the various degrees of excellence of their prema and

love.

ey

But I can never give up my natural attachment to the form of

Krsna as the charioteer.

Even thinking of the four-handed form of Krsna in Dvaraka is
not interesting to me.




1 1.9.43 ||
suta uvaca
krsna evarh bhagavati
mano-vag-drsti-vrttibhih
atmany atmanam avesya
so 'ntahsvasa uparamat

Suta said: Thus ihisma (sah), absorbing himself in Krsna (é‘ tmz‘maﬁy
' rt

ond Cap) @vesy;

A1), bhagavan, the_charioteer sit
(bhagavati atmany), using his mind, words and sight (mano-vag-drsti-
vrttibhih), stopped his breathing (antah Svasa) and ceased external
functions (iparamat).




He absorbed himsell (atmanam avesya) in Krsna, the
charioteer, situated in his heart (atmani), and stopped hlS
breathing (antahsvasah).

Uparamat means he stopped external functioning.




Section — VIII

Honoring Bhismadeva’s

Departure and the events

thereatter (44-49)



| 1.9.44 ||
sampadyamanam ajfiaya
bhismam brahmani niskale
sarve babhuvus te tasnim
vayamsiva dinatyaye

The ignorant, who were like birds (@m) who think
that day has been destroyed at the approach of evening (dina
atvaye), thought that Bhisma had attained the brahman
(ajhaya bhismarh niskale brahmani sampadyamanam), and
became silent (sarve te tasnirh babhavuh).




Bhisma had attained his cherished form of Krsna as the

charioteer, but the common people, not knowing this thouglt
that he had entered into brahman.

That is expressed in this verse.

An example of ignorance is given.




Birds, thinking thatthe-dayhas been destroyed at the end of

day because they cannot see it, become silent.

The day has not actually be destroyed, because one
understands that after some time, that day still exists, since
after twelve hours daylight appears again.

The ignorant think that when Bhisma passed away he attained
liberation. o




The intelligent understand that at that very moment in an
invisible form Bhisma fights on the ground with Krsna

holding the chariot wheel in his hand, and that in a future

appearance of Krsna, Bhisma will also appear with him.

D

Or brahmani niskali can mean “into the brahman Krsna, who
wears a gold ornament.”




One should not explain that Bhisma merged into the brahman,
since by giving him something devoid of his goal, this Would
be cheating his @ternal associate Bhisma of _prema, since
Bhisma did not desire liberation, and since it would be
improper for the Lord to give undesired results forcibly.




11.9.45 ||
tatra dundubhayo nedur
deva-manava-vaditah
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khat petuh puspa-vrstayah

Drums played by devatas and men sounded (tatra dundubhayo neduh

-_— 0 Ay == e

(sadhavo_sasamsuh), and tlowers fell from the sky (khat petuh

puspa-vrstayah).

Sadahavah rdjiam means “thaose who were without hatred among the
kings.”




11.9.46 ||
tasya nirharanadini
samparetasya bhargava
yudhisthirah karayitva
muhartarh duhkhito 'bhavat

gu—

O Saunaka of the Bhrgu dynasty (bhargava)! Yudhisthira

(yudhisthirah) had last rites (nirharanadini) of the departed
Bhisma ( performed (karayitva) and became
sad for a moment (muhiurtam duhkhito abhavat).




Nirharanadini means samskaras.

Though Bhisma is an eternal associate of the Lord, his arhsa
had entered into Vasu (who then descended from the heavenly

planets to earth.)

Thus Bhisma is shown by the L.ord to give up his body.




His amsa was situated in Vasu, and he himself attained the
spiritual world.

yavad adhikaram avasthitir adhikarikanam: those designated
by the Lord remain in their posts on earth as long as that Lord
chooses. (Vedanta-sutra 3.3.33)

Samparetasya can be analyzed as sam for samyak
(completely), para for paramesvara (supreme lord) and itasya
for praptasya (obtained).




Thus the word means “of the person who attained the
Supreme Lord completely.”

This is supported by the Sruti explaining the details of
liberation.

Tasya sarvesu lokesu kama-caro bhavati: the liberated soul is

free to travel in all the planets as he pleases. (Chandogya
Upanisad 7.25.2)




It has been said that Bhisma, an eternal associate of the Lord
attained Krsna as the charioteer in aprakata-lila.

Thus in the previous description of Bhisma stopping his
breath and giving up his body, one should say that he simply
became detached from (uparamat) his manitested body on
earth.




One should not say that he gave up a material body and gave
up breathing.

Yudhisthira was sad for a short period.

This he did to follow the custom Z%e Jpeople (since he
understood that Bhisma did not have a material body).




| 1.9.47 ||
tustuvur munayo hrstah
krsnam tad-guhya-namabhih
tatas te krsna-hrdayah
svasraman prayayuh punah

The sages in joy (munayah hrstah) praised Krsna (tustuvuh
krsnamm) with his confidential names (tad-guhya-namabhih)
and then with Krsna in their hearts (tatas te krsna-hrdayah)

departed again for their hermitages (svasraman prayayuh
punah).




Tad-guhya-namabhih indicates that they said, “O Krsna,
alfectionate to the devotees, controlled by prema! We ofler
respects to your affection nature.”




tato yudhisthiro gatva

saha-krsno gajahvayam

pltaram santvayam asa
gandharim ca tapasvinim

Then Yudhisthira (tatah yudhisthirah) went to Hastinapura
(gajahvayam gatva) with Krsna (saha-krsnah) and consoled
Dhrtarastra and Gandhari (pitaram tapasvinim gandharim ca
santvayam asa), who was overcome with griet (implied).

Pitaram means Dhrtarastra.



11.9.49 |
pitra canumato raja
vasudevanumoditah
cakara rajyarn dharmena
pitr-paitamaham vibhuh

With the permission of Dhrtarastra (pitra ca anumato), and
agreement of Krsna (vasudeva anumoditah), powertul
Yudhisthira (raja vibhuh) ruled the ancestral kingdom (pitr-
paitamaham  rajyarn  cakara) according to dharma

(dharmena).
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