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Canto One — Chapter Nine

Passing of Bhisma

The Passing Away of Bhismadeva
in the Presence of Lord Krsna



Section — VI

Bhismadeva answers
Yudhisthira Maharaja’s queries

(25 -28)



11.9.27 |
dana-dharman raja-dharman
moksa-dharman vibhagasah

stri-dharman bhagavad-dharman
samasa-vyasa-yogatah

Within varnasrama, he described duties of charity, duties of
the king (dana-dharman raja-dharman), duties for attaining

liberation (moksa-dharman vibhagasah), duties of women

and bhakti-yoga (stri-dharman bhagavad-dharman), in brief
and in detail (samasa-vyasa-yogatah).




And within varnasrama, more particularly he described dana or
Charlty, king’s duties and duties for attaining liberation, women’s

duties and finally duties to the Lord (bhagavad-dharman).

This refers to the angas of bhakti.

It is placed at the end to indicate that it is the best.

He described them in brief and in detail (samasa-vyasa-yogatah).




1 1.9.28 ||
dharmartha-kama-moksams ca
sahopayan yatha mune
nanakhyanetihasesu
varnayam asa tattvavit

O Saunaka (mune)! Bhisma, knower of truth (tattvavit),
accurately described (varnayam asa) dharma, artha, kama and
moksa along with their @methodd (dharma—artha-kama-

moksars ca saha upayan), using various stories and histories

as proof (yatha nana akhyana itihasesu).




All the dharmas described can be placed ultimately in four categories of
artha, dharma, kama and moksa.

He mentions these categories in order to strengthen what has been said.

—

Upayan means the means of attaining dharma, artha, kaima and moksa.

Yatha means “accurately.”

—

He proved what he said by showing instances in the histories.




Section — VII

Bhismadeva’s Final Moments

(29 43)



11.9.29 ||
dharmar pravadatas tasya
sa kalah pratyupasthitah
yo yoginas chanda-mrtyor
vanchitas tiittarayanah

The time of uttardyana (uttarayanah kalah) which was desired by
Bhisma (ta_sla vanchitah), whao_had finished speaking on dharma
(yah dharmarm pravadatah) and could die when he chose (chanda-
mrtyoh yoginah), then arrived (praty upasthitah). o

Chanda-mrtyoh means “of he who could die when he pleased.”




1 1.9.30 ||
tadopasamhrtya girah sahasra-nir
Vimukta-sanggm mana adi-puruse
krsne lasat-pita-pate catur-bhuje

purah sthite 'milita-drg vyadharayat

At that time (tada), withdrawing his words from other subjeects
(upasamhrtya girah), with eyes wide open (amilita-drg), Bhisma,
leader of a thousand chariots (sahasranih), concentrated himselt
(manah vyadharayat), free of all material attachment (vimukta-
sangar), upon Krsna (. the original person (adi-puruse),
dressed in shining yellow garments (lasat-pita-pate), with four arms
(Catur-bhuje) standing before him (purah sthite).




Sahasranih refers to Bhisma, who led (ni) or protected a
thousand charioteers gathered for battle.

Another version has sahasrinih which means “possessing a
thousand treasures.”

Withdrawing his words from other subjects (girah
upasarihrtya), with eyes completely open without blinking, he
completely absorbed his mind in Krsna..




11.9.31 ||
viSsuddhaya dharanaya hatasubhas
tad-iksayaivasu gata-yudha-sramah
nivrtta-sarvendriya-vrtti-vibhramas
tustava janyarh visrjan janardanam

As Bhisma, free of all inauspiciousness (hata asubhah) hy his pure
concentration (viSuddhayva dharanayva), free of physical fatigue from

fighting (gata-yudha-sramah) and free of wandering senses (asu
@grva indriva-vrtt™Ndbhramab) hy Krsna’s glance of mercy
(tad-iksaya eva), left his body (janyam visrjap, he began to praise
Krsna (tustava janardanam,).




Tad-iksaya means by the glance of mercy ot Krsna.

Vibhramah means the various wandeings (vividha-bhramana)
of the senses.

Janyam means the material body, or the material world.




1 1.9.32 ||
Sri-bhisma uvaca
iti matir upakalpita vitrsna
bhagavati satvata-pungave vibhiimni
sva-sukham upagate kvacid vihartum
prakrtim upeyusi yad-bhava-pravahah

Bhisma said: At the end of my life 1 offer my thoughts (iti matir
upakalpita vitrsna) to you, bhagavan full of six qualities (hhagavati), best
of (satvataﬁungavg) superior to all other forms of the Lord
(vibhumni), absorbed in bliss with your associates £ ] 1oalt
and who. as a pastime (vihartum), in the form of the purusavatara,
sometimes accepts maya by your glance (kvacid prakrtim upeyusi), which
produces the material world (yad bhava-pravahah).




At the end of my life (iti), my thoughts are oifered to the Lord.

Since my master has come to me at the time of my passing away
under the influence of his mercy, I must give him a gitt.

There is nothing suitable in this abode of possessiveness and ego.

Therefore T make a gift of my thoughts alone.



“But in this world we see people who give also desire to take.”
A’@ WS =4~

“My_thoughts are withour desire Witrsnd). 1 offer them to

bhagavan, who is full of six wondrous qualities.”

“But the Lord is famous as Narayana.”

“No, he is famous as the best of the Yadu dynasty.”



“But Narayana is greatly famous as bhagavan for all time.”

“There is no greatness superior to his (vibhtimni). He is the
source of Narayana.”

He attained ) profusely @) the highest bliss ()

with his own Yadavas and Pandavas (Sva).

[ —

The main qualities of the Lord have thus been described.




Next the secondary qualities are described.

You contact maya by glancing for evolving mahattattva from
which arises the sequence of material creation.

You do this in your forms of the purusavataras.




11.9.33 ||
tri-bhuvana-kamanarh tamala-varnam

ravi-kara-gaura-varambararm dadhane

vapur alaka-kulavrtananabjar

vijaya-sakhe ratir astu me 'navadya

Let me have pure prema (z(ﬁavadﬁa’ for Krsna, the

friend of Arjuna (vijaya-sakhe), who possesses a body desired by all

the inhabitants of the three worlds (@huvana-kamanam),

which is clothed with intense vellow garments shining in the sun
(@j—-@ @dh@), whose complexion is dark

like the tamala tree (tamala-varnam), and whose lotus face is

surrounded by locks of hair f@




“What is the nature of your thoughts?”

Let me have pure prema (ratih) without desire for results, for
the friend of Arjuna (vijaya-sakhe), who accepts a body which
is” desired by all persons in the upper, middle and lower
planets, which is clothed in garments golden in the sun’s rays.

I saw that intense vellow from his upper and lower cloth
sparkling in the sun’s rays as he stood on the chariot of
Arjuna:




My thoughts take the form of a prayer to have this prema for
the most beautitul Krsna as the charioteer of Arjuna.

In the prayers of following verses also there is no use of the
second person, though Krsna was present before him.

This indicates his attraction for the sweetness of the Lord
absorbed in vira-rasa during the battle, and his absorption in
relishing it.
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