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Canto One — Chapter Ten

Krsna goes to Dvaraka

Departure of Lord Krsna for Dvaraka



11.10.1 ||
Saunaka uvaca
hatva svariktha-sprdha atatayino
yudhisthiro dharma-bhrtam varisthah
sahanujaih pratyavaruddha-bhojanah
katham preRfrttah kim akarasit tatah

Saunaka said: After killing (hatva) the enemy (atatayinh) desiring his
rightful kingdom (svariktha-sprdha), how did Yudhisthira (katharh
yudhisthirah), the best of righteous men (dharma-bhrtam varisthah),
while enjoying what he had won back (pratyavaruddha-bhojanah),
take up ruling the kingdom (pravrttah) along with his younger
brothers (saha anujaih)? What did he do (kim akarasit tatah)?




Tenth chapter describes how Krsna after placing the Pandavas
in the kingdom without obstacles went to Dvaraka and was
praised by the Yadavas.

Since it was mentioned in a general way that with the
agreement of Krsna the Pandavas ruled the kingdom, the
inquisitive sages ask about this.




The enemies desired his wealth (svarikthe).

They obtained it, and then he took it back from them
(pratyavaruddha) and was able to enjoy it.




Section — 1

Suta Goswami replies about
the kingdom of Yudhisthira
Maharaja (2-6)



11.10.2 ||
suta uvaca
vamsam kuror vamsa-davagni-nirhrtam
samrohayitva bhava-bhavano harih
nivesayitva nija-rajya isvaro
yudhisthiram prita-mana babhiiva ha

[e—————

Suta said: Krsna (harih isvarah), upon whom Siva meditates (bhava-
bhavanah), became pleased (prita-mana babhtava ha), hamng
increased the Kuru family (kuror varhsar sarrohayitva) which was

destroyed by the forest fire of anger (varnsa-davagni-nirhrtarn), by
protecting Pariksit, and by installing Yudhisthira in his rightiul

dom (niyesayitva nija-rajya).




The answer shows that he took up the ruling of the country only after
seeing that Krsna was pleased.

Krsna increased the Kuru family, which had been destroyed by the fire
(of anger) in the bamboo forest, by saving Pariksit.

S

Just_as the bamboo burns by the fire ignited by rubbing of the
bamboos, the Kuru family was destroyed by a war which arose from
mutual anger. -

Krsna makes even Siva (bhava) meditate on his pastimes (bhavanah).



11.10.3 |
nisamya bhismoktam athacyutoktam
pravrtta-vijidna-vidhata-vibhramah
Sasasa gam indra ivajitasrayah
paridhyupantam anujanuvartitah

After hearing the words of Bhisma (nisamya bhisma uktam) and
Krsna (atha acyuta uktarn), and thereby gaining knowledge (pravrtta-
vijiana) and removing ignorance (vidhiita-vibhramah), Yudhisthira,
having taken shelter of Krsna (ajita asrayah), ruled the earth (Sasasa
gam) extending to the oceans (paridhy upantam) with the
cooperation of his brothers (anuja anuvartitah), just as Indra, having

taken shelter of Upendra, rules over heaven extending in all directions

with the compliance of Upendra (indra iva).




The knowledge which appeared (pravrtta-vijnana) was that
the world is dependent on the Lord, and is not independent.

He was free of the illusion that “I am the doer (vidhuta-

vibhramah).”

Gam means earth and heaven.




Ajita refers to Krsna and Upendra (Indra takes shelter of
Upendra.)

Paridhi means ocean and also all directions upwards as well
(in the case of Indra). -

Anujanuvartitah means with the compliance of his younger
brothers, or with_ the compliance of his younger brother
Upendra (in the case of Indra).




11.10.4 ||
kamarh vavarsa parjanyah
— sarva-kama-dugha mahi

sisicuh sma vrajan gavah

payasodhasvatir muda

The clouds (parjanyah) rained sufficient water (kamam vavarsa), the
earth (mahi) yielded all desired products (sarva-kama-dugha) and the
cows (gavah) with full udders (udhasvatih) in joy (muda) sprinkled

milk (pa ayasa 5151cuh sma) in the cow pens (vrajan).

Udhasvati means ftull udders.



1 1.10.5 ||
nadyah samudra girayah
savanaspati-virudhah
phalanty osadhayah sarvah
kamam anvrtu tasya vai

The rivers, oceans, mountains (nadyah samudra girayah), trees,
shrubs, and herbs (sa Vanaspatl-V1rudhah) of that kingdom (tasya
vai) yielded (phalanty) their products (kamam osadhayah sarvah) in

every season (anu rtu).




1 1.10.6 ||
nadhayo vyadhayah klesa
daiva-bhutatma-hetavah
ajata-satrav abhavan
jantanam rajhni karhicit

While Yudhisthira ruled (rajni ajata-satrau), the living beings
(janttnarm) never suffered (na karhicit abhavan) any anxieties
(adhayah), sickness (vyadhayah) or inconveniences (klesa) caused by

nature, by other living beings or by themselves @

Getavah).




Section — 11

Krsna gets ready to depart
(7-8)



11.10.7-8 ||
usitva hastinapure
masan katipayan harih
suhrdam ca visokaya
svasus ca priya-kamyaya

amantrya cabhyanujiatah

parisvajyabhivadya tam

aruroha ratham kaiscit
parisvakto 'bhivaditah

Staying (usitva) for_several months (masan katipayan) in Hastinapura (hastinapure)
to console his friends (suhrdam ca visokaya) and please Subhadra (syasuh ca priya-
kamyaya), Krsna (harih), alter taking permission to leave (amantrya ca
abhyanujnatah), addressing and embracing Yudhisthira (ta@ abhivadya),
bid farewell and mounted his chariot (aruroha ratham), while being addressed and
embraced (parisvakto abhivaditah) by others (kaiscit).




Section — 111

Intensity of Lord’s attractive

influence seen (9-14)



I 1.10.9-10|]
subhadra draupadi kunti
virata-tanaya tatha
gandhari dhrtarastras ca
yuyutsur gautamo yamau
vrkodaras ca dhaumyas ca
striyo matsya-sutadayah
na sehire vimuhyanto
viraham sarnga-dhanvanah

Subhadra, Draupadi, Kunti (subhadra draupadi kunti), Uttara (virata-tanaya
tatha), Gandhari, Dhrtarastra (gandhari dhrtarastras ca), Yuyutsu, Krpacarya,
Nakula, Sahadeva (yuyutsur gautamoTyama), Bhima, Dhaumya (vrkodaras_ca
dhaumyas ca), Satyavati and other women (striyo @atsya-su}dayah) talling
into confusion (vimuhyanto), could not Far (na_sehire) separation (viraham)
from Krsna ($arnga-dhanvanah).




Yuyutsu was Dhrtarastra’s son by a vaisya wife.

Gautama is Krpa.

Qo P

Matsya-suta retfers to(@

Her name is repeated because of the confusion arising on thinking of
how her embryo was saved by Krsna.

Or it can refer to Satyavati.



] 1.10.11-12]|
sat-sangan mukta-duhsango
haturm notsahate budhah
kirtyamanam yaso yasya
sakrd akarnya rocanam

—

Ma tasmin nyasta-dhiyah parthah

® saheran viraham katham
P am xathat

'S < darsana-sparsa-samlapa-

f)’\?‘ Kﬁ?dﬂ% . Sayanasana-bhojanaih
ﬁ:he intelligent _person , freed of bad association (Emkta-duhsanga) by_good

association (lsat-sangan), cannot give up (hatum na utsahate) the pleasing qualities of Krsna
(yasya rocanam yasah) which have been recited (kirtyamanar), even if he hears them-ence
(sakrd akarnya).jHow could the Pandavas (katham parthah), who were absorbed in him
(tasmin nyasta-dhiyah) while_eating, sitting, sleeping (ayana asana-bhojanaih), talking,
touching and seeing (darsana-sparsa-samlapa), tolerate separation from him (saheran

virahar)?




The two verses are connected.

How could the Pandavas tolerate separation from the Lord, whose
glories the intelligent person cannot give up, even if he hears
them only once? B

—

Rocanam means pleasing.

—

k _
The intelligent person is described as he who has given up-bad

association by taking good association.




Without the[association of flevoteed, bad association which causes
attachment, hatred and other bad qualities @,h @sappea .

/

Without the dlsagpearance of bad qualities, a_person c‘/@
@e @ e (O the n s of the(] c?
= 1

v

This is implied in the sentence.

The Pandavas were absorbed in Krsna while seeing, touching etc.
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| 1.10.13]]
sarve te 'mimisair aksais
tam anu druta-cetasah

viksantah sneha-sambaddha

vicelus tatra tatra ha

Looking upon him (tam viksantah) with unblinking eves (animisaih
aksaih), their hearts melted (anu druta-cetasah), they became {jlled
with alfection (sarve te sneha-sambaddha), and moved (viceluh)
wherever he moved (tatra tatra ha).




They looked at him with unblinking eyes.

Atter looking, their hearts melted.

Then they became tilled with attection.

Then they followed him wherever he went.




11.10.14l|
nyarundhann udgalad baspam

autkanthvad devaki-sute
niryaty agaran no 'bhadram
iti syad bandhava-striyah

When Krsna (devaki-sute) left the house (agarat niryaty) all the wives
of his friends (bandhava-striyah) blocked (nyarundhann) the tears

flowing from their eyes (udgalad baspam) because of their attachment

to him (autkanthyid), thinking “There should be no inauspiciousness
tor him (na abhadram syad iti).”




When he leit the house, because of attachment to him they stopped
their flowing tears, because they thought there should be nothing
inauspicious for him.

Udgalad is a present participle with the prefix ud.

With great effort they stopped the tears, but the tears still flowed.

They hid those tears with the edges of their garments in order to

prevent any inauspiciousness from being seen.




Section — 1V

Lord was appropriately
honored (15-19)



1 1.10.15]|
mrdanga-Sankha-bheryas ca
vina-panava-gomukhah
dhundhury-anaka-ghantadya
nedur dundubhayas tatha

Mrdangas, conches, bheris (mrdanga-sankha-bheryas ca), vinas,
panavas, gomukhas (Vina-paggy:gl-gonmkhih.), dhundhuris, anakas,
bells (dhundhury—én_a_lf_a}-—_ghamﬁdya) and dundubhis (dundubhayah
tatha) began to sound (Iledlfhl.

These are various instruments.



] 1.10.16]|
prasada-Sikharariidhah
kuru-naryo didrksaya
vavrsuh kusumaih krsnam
prema-vrida-smiteksanah

The Kuru women (kuru-naryah), climbing on the roofs of the palace

(@’ @) to see (didrksaya), glancing at him

(iksanah) to_convey smiles, shyness and love (prema-vrlda-smlta)
showered Krsna with tlowers (vavrsuh kusumalh krsnam).




Kusumaih should actually be in the accusative case kusumani.

They conveyed through their glances smiles, shyness and love.




1 1.10.17]]
sitatapatram jagraha
muktadama-vibhusitam
ratna-dandarh gudakesah

priyah priyatamasya ha
Arjuna, conqueror of -sleep (gudakesah) and dear to the Lord
(p_r_ll’fﬁ-l) held (jagraha) a white a (sitatapatrarm) decorated

with pearls (muktadama-vibhiisitam) and a jewel-studded handle
(ratna-dandarm) for his dearest friend (priyatamasya).

T

Gudakesah means Arjuna, who had conquered sleep.



11.10.18]|
uddhavah satyakis caiva
vyajane paramadbhute
vikiryamanah kusumai

reje madhu-patih pathi

Uddhava and-Satyaki (uddhavah satyakis caiva) held astonishing fans
(vyajane paramadbhute). The lord of the Madhus (madhu-patih)
appeared splendid (reje) on the road (pathi) when sprinkled with
flowers (vikiryamanah kusumaih).




11.10.19]|
asriiyantasisah satyas
tatra tatra dvijeritah
nanurapanurapas ca
nirgunasya gunatmanah

On the road (tatra tatra), he heard (asrayantah) the factual blessings
(satyih asisah) uttered by brahmanas (dvija iritah), which were not
appropriate for the Lord (na anurapah) who is beyond all qualities of
this_ world (nirgunasya), but which were appropriate for the Lerd
(anurtipah ca) who_has spiritual qualities relished by his devotees
(gunatmanah).




The blessings are described asor true because Krsna

never deviates from those descriptions, but the blessings were
both inappropriate (nanurapah) and appropriate (anuraipah).

g

The sandhi is poetic license.

From the point of view of the Lord’s powers, blessings such as
“Be happy!” are inappropriate for one who is without material
qualities (nirgunasya) and full of spiritual bliss..




From the point of view of sweetness, the same blessings are
appropriate for the Lord who has spiritual qualities such as
being controlled by the devotee’s prema and being devoted to
brahmanas (gunatmanah).

The words are appropriate because the Lord’s words in reply

“I am_always happy with your blessings” which describe his
qualities should not be false—-




As well since Krsna is both the visaya and asraya of dasya,
sakhya, vatsalya and madhurya rasas, he is actually filled with
spiritual qualities of happiness and distress arising from

meeting and separation from his devotees.




Section -V

Ladies on the rooftops ot

Hastinapura talk about the
Lord’s Glories (20-30)



| 1.10.20]
anyonyam asit safjalpa
uttama-$loka-cetasam
kau}avendra-Pura-striném
sarva-Sruti-mano-harah

The Kuru women (kauravendra-pura-strinam), fully absorbed in
Krsna (uttama-Sloka-cetasam), conversed about him (anyonyam
safijalpa asit ) with words attractive to all ears and minds (sarva-Sruti-
mano-harah).




Their conversation was attractive to all ears and minds (sarva-
Sruti-mano-harah).

Another meaning is “their conversation was attractive to all
the Sruti scriptures.”

Since their words were the embodiment of the Upanisads, the
srutis were happy with the conversation.




[ 1.10.21]|
sa vai kilayarh purusah puratano
ya eka asid avisesa atmani
agre gunebhyo jagad-atmani$vare
nimilitatman nisi supta-saktisu

Krsna is certainly (sah vai kila) @t@ncien?@?urus) (ayarn pgrﬁta_r_mh

pu . o alone existed (ya eka asid) without expansions
(@visesa atmani) before the agitation of the gunas (agre gunebhyo)

and during devastation (nisi supta=saktist—wiren all the jivas along

with_their identities were merged within him (nimilita atman), the
soul of prakrti (iSvare).




First they spoke with reverence in santa-rati He is the ancient
purusa, without expansions (avisesah).

Or_avisesah can mean that he is without any comparison,
since he only existed in the beginning.

This we have heard from Vyasa.

Certainly (vai) Krsna is that puruga.



They point at him with their forefinger when they say this.

He is the one who existed before all else, before the

disturbance of th€£111.135, duwml) when
all the jivas (jagad-atmani) were merged (mimilitatman) in the

Lord (isvare), who is the soul of prakrti (atmani).

Jagad-atmani is in singular form because it represents a class.




I 1.10.22]|
sa eva bhiyo nija-virya-coditam
sva-jiva-mayam prakrtim sisrksatim
anama-rapatmani rupa-namani
vidhitsamano 'nusasara sastra-krt

The Lord (sah_eva), after manifesting the seriptures (sastra-krt), and
desiring to make (vidhitsamanah) names and forms (rtipa-namani)
for the jivas (anama-riipa atmani), then followed (anusasara) prakrti
(prakrtirh), who desired to create _the universe (sisrksatim), but who
moves only by his power (nija-virya-coditarh), and by his will alone
bewilders the jivas (sva-jiva-mayar). g




Having spoken of the Lord’s situation during the devastation
and before the creation, with his unfailing form, qualities and
pastimes, they descrlbe another pastime involving his

expansion ation, in_order to descrlbe

the Logl s eternal condition even at that time.

Maha-visnu manifesting the Vedas at the first moment of his

breathing (sastra-krt), followed prakrti.




“But if he follows prakrti, that is a fault, because that shows he

is dependent on prakrti.”

No. Prakrti is instigated by his power (nija-virya-coditam).

Engaged in activity under his-eontrol, prakrti is the controller

or bewilderer of the jiva (jiva-mayam) who are also his

energies (sva).




Why does he follow prakrti?

He tollows her because he desires to make names and forms
such as devatds, humans and animals, for the jivas with no
names and forms, by creating gross and subtle bodies and
imposing them on the jivas.

o—

In order to accomplish performance of karma, jiana, voga and
bhakti, the lLord created the scriptures before following

prakrti.




[ 1.10.23]|
sa va ayarh yat padam atra surayo
jitendriya nirjita-matarisvanah
pasyanti bhakty-utkalitamalatmana
nanv esa sattvam parimarstum arhati

He is that person (sah vai ayarh) whose form (yat padam atra) the
sages (stirayah) who have controlled their senses (jitendriva) by
controlling their life air (nirjita-matarisvanah) see (pasyanti) with
intelligence puritied (amala atmana) by intense bhakti (hhakty-
utkalita). Certainly he (manv_esah) can purity the mtelhgence
completely (sattvam parimarstum arhati).




“The purusavataras present at the beginning of creation have
been described, but Krsna is not of that type. He is perceivable
now, during Dvapara-yuga in the twenty-eighth cycle of
Vaivasvata-manvantara.”

That is true.

But though his eternal pastimes and eternal form, perceived by

bhakti, have appeared in Dvapara-yuga, his pastimes can

always he perceived by those having devotion.




That is expressed in this verse——

Those who control the life air (nirjita-matarisvanah), or those
who control the senses because of controlling the life air, by
intelligence (atmana) purified and enlivened by bhakti, see
the lotus feet or the form (padam) of the Lord.

Matarisvanah becomes matarisvanah by poetic license.




Because the senses are dependent on the lite air, if one
controls the life air, one controls the senses.

Sruti_says drsvate tv_agryaya buddhya: the Lord is seen by
eager intelligence. (‘@ha Upanisad 3. 12)

Next they explain that he is the cause of the purity of their
intelligence.




Certainly (nanu) he, and not yoga or other processes, can
purify completely (parimarstum) the intelligence (sattvam).

The implication | ing a sage and conquering the senses

and the life air is accomplished by their bhakti alone, not by
pranayama or other processes.

The sages, being eager with bhakti, see the Lord.



This is in the present tense to indicate that his pastimes are visible at
all times.

Brahma says atah parardhyante so ’budhyata gopa-veso me purusah
purastad avirbabhuva: after a half of my life time, I perceived him;.he

appeared before me with the dress of a cowherd. (Gopala-tapani
Upanisad) B

Also in Brahma-samhita, Krsna appeared at the beginning of creation

to Brahma and Brahma praised him.




I 1.10.24]|
sa va ayarih sakhy anugita-sat-katho
vedesu guhyesu ca guhya-vadibhih
ya eka iSo jagad-atma-Tilaya
srjaty avaty atti na tatra sajjate

O friend (sakhy)! He_is Krsna with human form, friend of Arjuna (sa
va ayar), who is the subject of pure topics (sat-kathah) sung
(anugita) by some wha discern the secrets (guhya-vadibhih) in the
confidential scriptures- (vedesu guhvesu), who (yah), though the-ene
Lord (ekah 1sah), creates, maintains and destrays (srjaty avaty atti)
without being attached (na tatra sajjate), as_the soul of the universe
(j agad—étma—lilaxﬁ) .




His secret pastimes are known by confidential persons.

He, the friend of Arjuna, with human form, is the subject of
pure discussion sung by some people who can discern the
secrets (guhya-vadibhih) in the secret scriptures.

He is indeed the one lord, who creates, maintains and
destroys without being attached, but he does not do this
directly with that form.




11.10.25|
yada hy adharmena tamo-dhiyo nrpa
jivanti tatraisa hi sattvatah kila
dhatte bhagar satyam rtam dayam yaso
bhavaya rapani dadhad yuge yuge

When kings (yada mrpa) whose minds are atfected by ignorance
(tamo-dhiyah) live by irreligion (adharmena jivanti), then Krsna
(esah), accepting forms (dadhad riapani) for the welfare of the warld
(bhavaya) in Vraja, Mathura and Dvaraka (tatra), in_every day of
Brahma (yuge yuge), displays his six powers (dhatte bhagarm), truth,

pleasing words, mercy and good qualities (satyam rtarh dayam yaso)
endowed with pure sattva (sattvatah kila).




For those asking about the time, place and persons for the
avataras’ appearances, they first speak of the time.

Kings (nrpah) refers to person like Karmsa.

When these kings appear, the Lord assumes his six powers

(bhagam), truth (satyam), pleasant words (rtam), mercy and
good qualities, endowed with the highest sattva (sattvatah).




He accepts beautiful forms in Vraja, Mathura and Dvaraka in
every day of Brahma (yuge yuge), or in every Dvapara-yuga of
the twenty-eighth cycle in Vaivasvata-manvantara in each day
of Brahma.




[ 1.10.26]|
aho alam slaghyatamarh yadoh kulam
aho alarh punyatamam madhor vanam
yad esa purisam rsabhah Sriyah patih
sva-janmana cankramanena cancati

Oh (aho _alam)! Most praiseworthy is the family of Yadn
(slaghyatamam yadoh kulam)! Most purifying (aho alam
pyﬁmam) is Mathura-mandala (madhor vanam), which (yad)
Krsna, the best of men (esa puwsam rsabhah), the lLord of
auspiciousness (Sriyah patih), respects taking birth there
(gva-;'anmaiﬁ n.roying about (cankramanena) and performing
pastimes (ca).




Now they speak about the recipients and place of the Lord’s

appearance.

Though the excellence of both the recipients and place is
accomplished by saying that both are praiseworthy
(slaghyatamam), a _separate statement is made about the
purity of the area around Mathura in the second line, since the
place is well known for its puritying powers.




The extreme nature of this purity is expressed by@@l (can
this be so?) which expresses disbelief.

Furthermore the word aho expresses the greatest
astonishment.

By his birth, by his walking about the place, and by other
various astonishing activities (ca), Krsna respected the area of
Mathura.




By the use of the present tense without saying alam (no
disbelief), they indicate that the birth and activities of Krsna
are eternal.

Their intention can be understood by comparing their first
statement describing the pastime of creation in the past tense
ya eka asit (SB T.10.21) and_the vision of the sages in the
present tense (SB 1.10.23).




?5{\;“—%'(&,0' L e
“How can the birth and activities be eternal? Those are
actions, and any action or its part has a beginning and an end.
Without beginning and end there will be a deficiency in the

very nature of action.”

No, this is not a tault.

Since the lord has unlimited forms at all times, he has

1nlimited manifestations.




Because of that he has unlimited pastimes of birth and activities.

And thus he has unlimited manifestations of places and associates

in this world and the spiritual world for those pastimes.

Thus though there are beginning and endings of his birth and

activities for each of these manifested forms in each of these

places, the moment a portion of the birth or activities ends or
even before it ends, the birth and activities begin in other places.




Because there is no lack of continuity in the Lord, his birth
and activities are eternal.

Sometimes the birth and activities take place in a slightly
different manner and sometimes in exactly the same manner,
because of ditference or oneness of difterent conditions.

[ —

And as well one form becomes many for performing ditferent
actions at once.




This will be explained in relation to Krsna’s expansions in
Dvaraka. (SB 10.69.3) -

At that time it should be understood that Krsna has different
identities in each of these-different active forms because they

perform difterent actions.

And there is a particular appearance of rasa caused by the

particular pastime in the particular place.




o280

“Why did you speak of the birth and activities as one item?

Because they begin separately, they should be considered
separately.”

No, there is oneness of similar forms of actions even though
they appear at ditferent times.

Sankara-saririka says:




dvirgo-sabdo ’vam uccarito na tu dvau go-sabdav iti pratiti-
nirnitam sabdaikatvam tathaiva dvih pakah krto’'nena na tu
dvau pakav

When one says the word dvirgo one does not perceive two
different words but ene- Similarly we do conceive of dvih

pakah as one, not two words.




Therelore it is correct to say that the birth and pastimes
together are eternal. -

Thus in_various scriptures it is recommended to perform
meditation on the pastimes which took place previously (since
they are eternal).

This is also stated in Madhva’s commentary relating to
Paramatma.




Thus, because they are eternal, forms such as Trivikrama can
disappear with no contradiction.

Sruti agrees with this.

Yad bhuitamh bhavac ca bhavisyac ca: the Lord was present in

the past, is present now and will be present in the future.
(Brhad-aranyaka Upanisad 3.8.3)




This means that though the lLord disappears, he is still

recommended as the best object of worship.

It should be understood that the Lord’s birth is different from
our material birth.

The Lord makes an appearance in the likeness of a material

birth or somewhat similar.




This is explained in Bhagavat-sandarbha.

Some say that the pastimes as well as the devotees and dhamas
are  called _efernal _simply because there are many
manitestations of his birth and activities in infinite. eternal
dhamas in the material world.




11.10.27I|
aho bata svar-yasasas tiraskari
kusasthali punya-yasaskari bhuvah
pasyanti nityar yad anugrahesitam
smitavalokam sva-patim sma yat-prajah

Oh (@0 bata)! Dvaraka (kuéasthali) (tiraskari) the fame of
Svarga (svar-yasasah). It gives fame to purity on this earth (punya-
yasaskari bhuvah), because the inhabitants (yat-prajah) constantly
see (nityarh pasyvanti) Krsna with smiling face (smitaval h sva-
patimh), who was sent here by mercy (yad anugraha isitam)!




Having glorified Mathura-mandala, they now remember
Dvaraka. —

Oh! Dvaraka (kusasthali) surpasses the fame of Svarga.

This is a statement in deference to common attitudes, not
scriptural truth (since there is no comparison to Svarga at all).

g




If it is svar-yasasah it means that Dvaraka surpasses
Vaikuntha.

This is because (yat) the residents there (yat-prajah) see
Krsna (sva-patim) who by mercy was dispatched (isitam)
from Hastinapura or irom his inner palace in order to give
happiness to the citi

Or_the phrase can mean “they see Krsna who is sought in
order to attain his mercy.”




Anugrahositam is also seen in some versions.

T

This mean “they see Krsna who resided there to give mercy.”

This situation does not occur in Svarga.




I 1.10.28]|
ninar vrata-snana-hutadinesvarah
samarcito hy asya grhita-panibhih
pibanti yah saklly_adTlaramrtam muhur
vraja-striyah sammumuhur yad-asayah

O friend (sakhy)! The wives of Krsna (am@a-ﬁanibhib) who
drink (pibanti yah) the nectar of his lips (adharamrtarn) constantly

(muhuh) must have certainly worshipped him (samarcito niinarm

isvarah) by austerities, bathing in sacred places (vrata-snana) and
sacrifices in previous lives (huteadina) to attain their present status

(implied). But the women of Vraja (v:r_agwb.)_ whose minds—were
completely ahsorbed in that nectar (yad-asayah) fainted in hliss

simply because of remembering it (sammumuhuh).




Certainly Krsna was worshipped by vows, bathing and
sacrifices by his wives who drink the nectar of his lips
constantly.

Let us also; not having performed vows or bathing, drink the
nectar of his beauty right now.

Those wives are much superior to us, even with our millions
of good qualities.




But they are much inferior to the women of Vraja!

Those whose minds were absorbed (asayah) in the sweetness of those
lips fainted in bliss (sammumuhuh) by remembering that sweetness
in the morning. o

What kind of condition they attained on actually drinking that nectar
at night we do not know!

In_this way the gopis’ extreme bliss arising from their extreme prema
is indicated.




I 1.10.29-30]|
ya virya-Sulkena hrtah svayarhvare
pramathya caidya-pramukhan hi sSusminah
pradyumna-sambamba-sutadayo 'para
yas cahrta bhauma-vadhe sahasrasah

etah param stritvam apastapesalam
nirasta-saucarn bata sadhu kurvate
yasam grhat puskara-locanah patir
na jatv apaity ahrtibhir hrdi sprsan

Rukmini, Jambavati, Nagnajiti and athers (pradyumna-simB-amba-suta adayah), who were taken

away (ya svayarinvare hrtah) at the price of valor (Vw.].kena) after Kyrsna defeated strong kings
headed by Sisupala (Susminah caidya-pramukhan) and others in the thousands (apara sahasrasah),

who were acceptedby-him (yas ca ahrta) on killing Narakasura (bhauma-vadhe), and who had been
impure (etah nirasta-Saucari) and had lost all auspiciousness (apasta pedalar), then becamethe hest

of women (pararh stritvam bata sadhu kurvate), because lotus-eyed Kysna (puskara-locanah patir),
increasing the bliss in their hearts (hrdi sprsan) by bringing things to them (ahrtibhir), never left (na

jatv apaity) their houses (yasam grhat).




Two verses elaborate on n said.

Virya-sulkena means “by the price of valor.”

Susminah means “strong.”

had Pradyumna_Samba and Amba as sons refers fo

ho
Rukmini, Jambavati and Nagnajiti.

“Others” includes Satyabhama.



Apasta-pesalam means “having lost auspiciousness _or
independence.”

————

Nirasta-saucam means “having lost purity.”

Krsna never leit their houses.

He touched their hearts, or increased their bliss by bringing
various beautiful gitts like the Parijata tree.

S




Section — VII

Lord departs and proceeds
towards Dwarka (31-36)



11.10.31]|
evamvidha gadantinam
sa girah pura-yositam
niriksanenabhinandan

sasmitena yayau harih

Suta said: Acknowledging (abhinandan) the words (sa girah) of the
women of Hastinapura (pura-yositam) who had spoken in this way

(evarh vidha gadantinam), with smiles and glances (niriksanena
SW), Krsna departed (yayau harih).

By his glances he pleased the women who had $anta-rati, and by his
smiles he pleased those with madhurya-bhava.




1 1.10.32]]
ajata-Satruh prtanar
gopithaya madhu-dvisah
parebhyah sankitah snehat
prayunkta catur-anginim

Yudhisthira (, worried _about les (Rarg@

sankitah), out of affection (§nehat) engaged (prayunkta) an army of
four parts (catur-anginim prtanam) for the protection of Krsna
(gopithaya madhu-dvisah).

[Note: According to Sridhara Svami the four parts are elephants, horses,
chariots and foot soldiers.]. Gopithaya means “for protection.”




| 1.10.33||
atha daragatan saurih
kauravan virahaturan
sannivartya drdham snigdhan
prayat sva-nagarim priyaih

Leaving (atha sannivartya) the Pandavas (kauravan) who were most
attectionate (drdham snigdhan), who were attlicted by separation
(viraha aturan), and who had accompanied him for a long way
(duragatan), Krsna (Saurih) went to Dvaraka (sva-nagarim prayat).

Kauravan means the Pandavas.



I 1.10.34-35]|
kuru-jangala-pancalan stirasenan sayamunan
brahmavartam kuruksetrarh matsyan sarasvatan atha

maru-dhanvam atikramya sauvirabhi . an

anartan bhargavopagac chrantavaho manag vibhuh

O son of Bhrgu (bhargava)! Passing through (atikramya) the provinces of
Kuru-jangala, Pancala (kurugangala—pﬁzgga_ha_n) and Strasena on the banks
of the Yamuna River (Siirasenan sa yamunan), Brahmavarta, Kuruksetra
(brahmavartam kuruksetrarh), Matsya, Sarasvata (matsyan sarasvatan),
and the deserts and arid regions (atha maru-dhanvam), and then Sauvira
and Abhira (sauvira abhiravoh), the Lord @ armL@d—a{—AnaJ&a
(anartan paran) with slightly tired horses (manag sranta upagat vahah).




The places are not listed in proper sequence.

Maru is a place without water and dhanva is a place with little
water.

r—/

He arrived at Anarta, the area of Dvaraka with slightly tired-
horses (manak srantavahah)-




1 1.10.36]|
tatra tatra ha tatratyair
harih pratyudyatarhanah
sayam bheje disarn pascad
gavistho gar gatas tada

At all the places along the way (tatra tatra) devotees (tatratyaih)
otfered gitts (pratyudyata arhanah) to the Lord (harih). He arrived

(bheje) at Dvaraka (pascad disam) in the afternoon (sayam). Then
(tada) the sun (gavisthall) entered (gatah) the western ocean (gim).

—




The states situated on the road from Hastinapura to Dvaraka

also worshipped him.

———

The Lord was offered gifts by the devotees living in all those

places (tatratyaih) as he proceeded on the road, in order to
bring him to their place.

To fulfill their desires he went to all these places one aiter the
other and after staying a few days in each place continued on
the toad ™~




He arrived at Dvarakia (pascad disam) in the afternoon
(sayam).

At that time the sun (gavisthah) had entered the water (gam)
of the western ocean.

————
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