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Canto One — Chapter Eleven

Krsna arrives at Dvaraka

Lord Krsna's Entrance into Dvaraka



Section — 1

Lord’s sound dispels all the

fear and encourages all the

devotees (1-3)



| 1.11.1 ||
suta uvaca
anartan sa upavrajya
svrddhan jana-padan svakan
dadhmau daravaram tesam
visadam Samayann iva

Suta said: Arriving (Upavrajya) at hlS own (.1) prosperous city
@ jana-padan) of Dvaraka narta , Krsna (sah), somewhat

allaying (Samayann iva) the suffering of the inhabitants (tesam

[ —
an——

visadam), blew (dadhmau) the best of conch shells (daravaram).

‘




In the eleventh chapter, Krsna, arriving at Dvaraka, is praised by
the inhabitants, meets with his friends and satisties his wives.

Daravaram is his conch Pancajanvya.

Without seeing Krsna directly their lamentation could not be
completely dissipated.

Thus the word iva (somewhat) is used.



11.11.2 |
sa uccakase dhavalodaro daro
'py urukramasyadharasona-sonima
dadhmayamanah kara-kanja-sampute
yathabja-khande kala-hamsa utsvanah

The white-bellied conch (sah - -- continually

blown (dadhmayamanah) in his lotus hands (kara—kanja—sampute)
like (yatha) a bellowing swan (utsvanah kala-harhsa) “amidst a lotus

grove (abja-khande), reddened (Sonima) b;Lj;hf_@.mho_fKrsnas__llps

(urukramasya adhara-sona), appeared most attractive (uccakase).




That conch appeared-beautiful (uccakase), being reddened by
the red of his lips.

He continually blew it (dadhmayamanah) The conch held in

his hands was like a swan in a group of lotuses (abja—sande).




11.11.3 ]|
tam upasrutya ninadam
jagad-bhaya-bhayavaham
pratyudyayuh prajah sarva
bhartr-darsana-lalasah

Hearing that sound of the conch (tam ninadam upasrutya), which
gives fear (bhayavaham) to_the dangers of material existence ('a&d—
bhaya), all the citizens (prajah sarva), desiring to see their master
(bhartr-darsana-lalasah), went out to meet him (praty udyayuh).

The conch gives fear to the fear of this material existence.



Section — 11

Citizens welcome the Lord by

gifts and glorifications

(4-10)



| 1.11.4-5 ||
tatropanita raver dipam ivadrtah

atmaramam (p h nija-labhena @h

prity-utphulla-mukhah procur harsa-gadgadaya gira
~ pitaram sarva-suhrdam avitaram ivarbhakah

Offering him gifts (tatra npanita-balayah) like offering a lamp to the sun
(raver dipam iva adrtah), faces blossoming in affection (prity-utphulla-
mukhah), they began to speak (procuh) with words choked up with joy
1@ -@@ to Krsna, who is always satisfied (nityada purna-
kamar) with his own qualities @ija—lébhe ), who is satistied with
himselt (@marém@), and who _is always their friend (sarva-suhrdam)
and protector (avitaram), like a father protecting his children (p_itaram‘iva

—arbhakah).



They oflered gifts (upanitah balayah), which were given out
of adoration, though he did not need them, just like a sun
worshipper offers a lamp to the sun.

They spoke to Krsna who was their protector, like a father
protecting children.

Atmaramam (self-satisfied) indicates that he was not
dependent on the gifts. -




1 1.11.6 |
natah sma te natha sadanghri-pankajam
virifica-vairificya-surendra-vanditam
parayanam ksemam ihecchatam param

na yatra kalah prabhavet parah prabhuh

The citizens said: O _master (natha)! We continually offer respects

(sad@atali_sma) to your lotus feet (te anghri-pankajam), the supreme
shelter (parayanam) for those desiring the highest benefit (ksemam

iha param icchatam), which are worshipped (vanditam) by Brahma,

the Kumaras, Indra -@a), which cannot be

influenced by time (na vatra kalah prabhavet), though time controls
even Brahma (parah prabhuh).




Vairificyah means the Kumaras.

Param parayanam means the supreme shelter.

In the (éﬁeltér of these lotus feet, the master of Brahma-and

others (parah prabhuh), time, does not have power.




11.11.7 ||
bhavaya nas tvam bhava visva-bhavana
tvam eva matatha suhrt-patih pita
tvarh sad-gurur nah paramarm ca daivatam
yasyanuvrttya krtino babhiivima

Protector of the universe (visva-bhavana)! Work (tvam bhava) for our
best interests (nah bhavaya)! You alone (tvam eva) are our mother,
-father, friend and master (mata atha suhrt-patih pita). You are our
guru (tvarn sad-gurnh) and supreme deity (nah ‘paramarn daivatar),
by following whom (yasya anuvrttya) we have become successful

(krtino babhuvima).




Bhavaya means “for weltare.”

—

Medini says bhavah kseme sarhsare: bhava means welfare and
material existence.




11.11.8 ]
aho sanatha bhavata sma yad vayam
traivistapanam api diira-darsanam
prema-smita-snigdha-niriksanananam
pasyema ruapar tava sarva-saubhagam

In you (aho bhavata) we_have found our master (yad vayar sanatha
bhavata sma). We have become successtul (impliedl, because we can
see (pasyema) your form (taya rapam) endowed with all good
ualitiés (sarva-saubhagam), with a face (ananarh) smiling i tove
(prema-smita) and glancing in atfection (@nigdhé—nirikga@), which is
difficult to see (diira-darsanam) for the devatas (traivistapanam api).

Triavistapanam means “of the devatas.”



11.11.9 ||
yarhy ambujaksapasasara bho bhavan
kurain madhin vatha suhrd-didrksaya
tatrabda-koti-pratimah ksano bhaved
ravirh vinaksnor iva nas tayacyuta

CE———

O lotus-eyed Lord (hho ambujaksa z 1)! When you go (yarhy
bhavan apasasara) to Hastinapura o @ (@1 @ adhiipva) to see

your friends (suhrd-didrksayé) one moment (ksanah) becomes

(bhaved) like a trillion years (ahda-koti-pratimah) for us (nah), who

belong to you |{ and who become like eyes without the sun
(ravim vina aksnor 1V@).




O lotus—eyed Lord! A version which has no bhavan is not
accepted.

Kuriin means Hastindpura and madhun—means—Vraja, not

Mathura, because at that time none of his friends resided
there.




This is understood from the word “all” in the statement tatra
yoga-prabhavena nitva sarva-janam _harih: the Lord by his
power of yoga brought all the inhabitants of Mathura to
Dvaraka. (SB 10.50.57)

He sent messengers back to the gopis when he was leaving,
saying “I will come back.” (SB 10.39.35)

And he sent Nanda back to Vraja saying, “I will come to see
you.” (SB 10.45.23)




Though it is clearly mentionedin Padma Purana and other

Puranas that he did return, it can be understood from this
verse of Bhagavatam as well.

When you leave, a moment becomgs like a trillion ‘years for us
(nah) who belong to you (tava).

gm—




1 1.11.10 ||
katham vayarnh natha cirosite tvayi
prasanna—&?s?iﬁlal_il-a-tﬁpa-éosanam
jivema te sundara-hasa-sobhitam
apasyamana vadanarh manoharam
iti codirita vacah
prajanarin bhakta-vatsalah.
sSrnvano 'mugraham drstya
vitanvan p?éwiéat puram

O Lord (natha)! When you leave (cirosite tvayi), how can we (kathaih vayam) maintain our
lives (jivema), not seeing (apaSyamana) your attractive face (te manoharam vadanar)
decorated with a pleasing smile (sundara-hasa-sobhitam), which dries up all miseries (akhila-
tapa-Sosanam) with its joyful glances (prasanna-dyrstya)?

After hearing (iti synvano) these words (vacah) from the citizens (prajanam udirita), Krsna,
affectionate to his devotees (bhakta-vatsalah), spreading mercy (vitanvan anugraharh) by his
glance (drstya), entered the city (pravisat puram).

He glanced at the citizens.



Section — 111

City of Dvaraka described
(11-15)



1 1.11.11 ||
madhu-bhoja-dasarharha-
kukurandhaka-vrsnibhih

atma-tulya-balair guptam
nagair bhogavatim iva

He entered the city (implied), protected (guptam) by the Madhus,
Bhojas, Dagarhas, Arhas (madhu-bhoja-dasarha-arha), Kukuras,
Andhakas and Vrsnis (kukura-andhaka-vrsnibhih), similar in strength
to himself (atma-tulya-balaih). The city appeared like the city of
Bhogavati protected by the Nagas (nagair bhogavatim jva).

[ -

Dvaraka is described in five verses.



| 1.11.12 ||
sarvartu-sarva-vibhava-
pﬁnya-vrksa-latéémmai.b.
“udyanopavanaramair
vrta-padmakara-$riyam

The city appeared splendid (Srivam) with lakes (padmakara)
surrounded (vrta) by pleasure gardens and plantations (udyana
upavana aramaih), with_groves of pious trees and creepers (punya-
vrksa-lata asramaih) giving fruit and flowers ot all seasons (sarva rtu-
sarva-vibhava). S




The city appeared splendid with lakes or lotus pools

(padmakara) surrounded by forests for recreation giving

flowers, and groves giving frnit and with groves of pious
creepers and trees giving flowers of all seasons.




[ 1.11.13 ||
gopura-dvara-margesu
krta-kautuka-toranam

citra-dhvaja-patakagrair
antah pratihatatapam

Festoons had been placed Kkrta(EaEtuka-Qoranﬁﬁ) overthe gates and
d.o.o-lzs-(gqpura-dvﬁra-mérgesu). The multitude of colortul flags ((Ltra-

dhvaja) with insignias and with auspicious patterns (pataka agraih)
prevented the heat from entering (antah pratihata atapam).




Gopuras are city gates.

Dvaras are doors to houses.

—

The heat of the sun was stopped from entering within by the
flags.




[ 1.11.14 ||
sammarjita-maha-marga-
rathyapanaka-catvaram
siktarh gandha-jalair uptam

phala-puspaksatankuraih

The major roads (maha-marga), lanes, market roads and footpaths
(rzﬁhya—épaﬁaka—catvaram) were sprinkled (sammarjita) with scented
water (siktam gandha-jalaih) and spread (uptam) with flowers, fruit,
rice and sprouts (phala—pusmksatgfnku@.




Maha-marga means main road.

Rathya are other roads.

Apanaka means shopping street.

Catvara is a footpath.

[ —

[ —— —

Uptam means sprinkled.




| 1.11.15 ||
dvari dvari grhanam ca
dadhy-aksata-phaleksubhih
alankrtam puarna-kumbhair

balibhir dhapa-dipakaih

The city was adorned (alankrtam) with full water pots (purna-
kumbhaih), incense, lamps (dhupa-dipakaih), offerings_(balibhih),
yogurt (dadhy), rice (aksata), fruits (phala) and sugar cane stalks

(iksubhih) at the door of every house (dvari dvari grhanam ca).




Section — 1V

Reception of Lord and Lord’s

reciprocation (16-22)



] 1.11.16 - 19 ||
niSamya prestham ayantain
“vasudevo maha-manah
akruras cograsenas ca
ramas cadbhuta-vikramah

E—

pradyumnas carudesnas ca
" sambo jambavati-sutah

praharsa-vegocchasita-

Sayanasana-bhojanah

varanendram puraskrtya
brahmanaih sasumangalaih
sankha-tirya-ninadena
brahma-ghosena cadytah
pratyujjagma—sethaiehrsiah

pranayagata-sadhvasah

—

—
varamukhyas ca sataso
anais tad- k3

lasat-kundala-nirbhata-

kapola-vadana-sriyah




Hearing (njSamya) that_their dear Lord was coming (prestham ayantam), liberal
Vasudeva (vasudevo maha-manah), Akrara, Ugrasena (akriiras ca ugrasenas
ca), Balarama of astonishing prowess (ramah ca adbhuta-vikramah),
Pradyumna, Carudesna (pradymmnas cagudesnas ca), Samba, the son of
Jambavati (sambo jambavati-sutah), overlooking eating, sitting, and sleeping
(Sayana-asana-bhojanah) out of great bliss (praharsa-vega ucchasita), overjoyed
and enthusiastic GLStih—) _ excited from love (pranaya agata-sadhvasah),
putting the best elephants in front (varanendram puraskrtya), went out
(pratyujjagmit)  with brahmanas (brahmanaih) decorated auspiciously
(sasumangalaih), accompanied by chanting of mantras (brahma-ghosena ca
adrtah) and the sounds of conches and taryas (Sankha-tarya-ninadena).
Hundreds of beautiful dancing girls (varamukhyas ca sataso), eager to see the
Lord (tad-darsanotsukah), with glittering earrings (lasat-kundala) lighting up
their cheeks (nirbhata-kapola-vadana-sriyah), also came on vehicles (yanaih).




Four verses are one sentence.

The word prestham e taken either with conventional meaning of
“husband” (forthe queens) or with its etymological meaning “dear.”

Out of joy they overlooked (ucchasita) eating etc.

The verb sas means to jump up.

.

—

Sadhvasam means zeal.



1 1.11.20]]
nata-nartaka-gandharvah

suta-magadha-vandinah
gayanti cottamasloka-
caritany adbhutani ca

The actors, dancers, singers (nata-nartaka-gandharvah), reciters,
bards and eulogists (suta-magadha-vandinah) sang (gayanti) about

the astonishin ng activities (adbhutam caritany) of the Lord
(uttamasloka) .




Natas (actors) are those who are skilltul at portraying rasa.

Nartakas (dancers) are those who dance to the rhythms of the

songs.

Gandharvas are singers.




Sutas recite Puranas.

Magadhas praise the lineage of families.

Vandis of pure intelligence sing praises.




| 1.11.21]|
bhagavams tatra bandhiinam
pauranam anuvartinam
yatha-vidhy upasangamya_
Sarvesam manam adadhe

The Lord (bhagavan) met them all (upasangamya sarvesas) and
suitably respected (§athﬁ-vidhz_1_nﬁr_13n_1 adadhe) all friends, relatives

(bandhtinam), and citizens (pauranam) who had come (tatra
anuvartinam).

Yathavidhi means “as suitable.”



| 1.11.22]]
prahvabhivadanaslesa-
kara-sparsa-smiteksanaih
asvasya casvapakebhyo
varai$ cabhimatair vibhuh

Removing all fear (asvasya) from fathers and gurus by bowing his
head (prahva), greeting the elders of the Yadus with words
(abhivadana), others with embraces (aslesa), the touch of his hands
(kara-sparsa), smiles and glances (smita iksanaih), he (vibhuh)
respected all (implied), down to the outcastes (asvapakebhyo) with
desirable gifts (abhimatair varaih).




Prahva means to bow the head.

He did this to fathers and other elder relatives and to sages like Garga.

He greeted elders of the Yadu clan with words.

Down to the outcastes he comiorted all, giving them {earlessness.

Varaih means “by desirable gifts.”



Section -V

Lord enters the city and passes

through various routes

(23-27)



[ 1.11.23]|
svayam ca gurubhir vipraih
sadaraih sthavirair api
asirbhir yujyamano 'nyair
vandibhis cavisat puram

Receiving blessings (asirbhir yujvamanah) from fathers and teachers

(svayar ca gurubhir), brahmanas (vipraih), elders with their wives
(éaf Earaihsgéavirai-ﬁapi), eu_lggi_s_timm_oﬂleLS—(agyaih vandibhis ca),
he entered the city (avisat puram).

Gurubhih means “by grandtathers and others.”



[ 1.11.24-25|]
raja-margam gate krsne dvarakayah kula-striyah

harmyany aruruhur vipra tad-iksana-mahotsavah

nityam niriksamananar yad api dvarakaukasam
na vitrpyanti hi dréah sriyo dhamangam acyutam

O brahmanas (vipra)! When Krsna arrived at the main road (raja-margar gate
krsne), the women of Dvaraka (dvarakayah kula-striyah), overjoyed on seeing
him (tad-tksana-mahotsavah), climbed to the top of the palaces (harmyany
aruruhur), because the eyes of the inhabitants of Dvaraka (yad api
dvarakaukasam drsah) could not be satistied (na vitrpyanti) even with
constantly gazing (nityarh niriksamananar) upon Acyuta (acyutam), whose
limbs were the abode of beauty (Sriyo dhamangam).




Viprah means “O brahmanas!”

They went to the tops of the palaces because (yat) their eyes,

even gazing at him constantly, were not satistied.

—t

His limbs were the abode ot beauty.




1 1.11.26]

Sriyo nivaso yasyorah

pana-patrarh mukham drsam
~ bahavo loka-palanam
saranganam padambujam

His chest is the shelter of T aksmi (Sriyo nivaso ),

his face (mukham), the drinking vessel (pana-patram), is the
shelter for the eyes (drsam), his arms are the shelter of the
protectors of the world (bahavo loka-palanam), and his lotus
feet (padambujam). are the shelter of the bee-like devotees




His face, a cup full of sweet beauty, is the shelter for the eyes.

His arms are the shelter for protectors of the planets such as

Inrdra.ﬂ

Taking shelter of hei/ Jstrength, become fearless of tﬁe

demons and live comfortably..




Saranga can mean those who sing the glories of the Lord
(saram), the devotees.

As a pun, it means a bee, which takes shelter of the lotus.




1 1.11.27]]
sitatapatra-vyajanair upaskrtah
prasuina-varsair abhivarsitah pathi
pisanga-vasa vana-malaya babhau
ghano yatharkodupa-capa-vaidyutaih

On the road (pathi), furnished with (upaskrtah) umbrella
(sita atapatra) and camaras (vyajanaih), showered with
tflowers (prasiina-varsair abhivarsitah), wearing yellow cloth
(pisanga-vasa) with a garland (vana-malaya), he appeared

(babhau) to _be 2 (yatha ghanah) with the@ (arkah).

@a), 4 (capa) and o (vaidyutaih).




Vaiixutam is lightning.

A comparison is made between Krsna and a cloud.

The umbrella is like the sun, and the waving of two camaras,

with their circular movements, are like two moons.

The showers of flowers are like stars.



The tlower garland is like two rainbows.

E—

His yellow cloth is like lightning.

[t is astonishing that the sun and two moons simultaneously
shine on a cloud with the stars, two rainbows and stationary
lightning.

__a

This is how the Lord appeared.




Section — VI

Dealings with the mothers in

the house of His father (28-29)



11.11.28]|
pravistas tu grham pitroh
parisvaktah sva-matrbhih
~ vavande $irasa sapta
devaki-pramukha muda

Entering (pravistah tu) the house of his parents (pitroh
grham), embraced (muda parisvaktah) by seven mothers
(sapta sva-matrbhih), headed by Devaki (devaki-pramukha),
he offered respects with his head to them (Va_yande $irasa).




This is mentioned to show that he greatly respected the seven

because they were sisters ot his mother Devaki.

Vasudeva actually had eighteen wives and he otfered respects

to all of them as his mothers.




1 1.11.29]|
tah putram ankam aropya
sneha-snuta-payodharah
harsa-vihvalitatmanah
sisicur netrajair jalaih

Hearts trembling with joy (harsa-vihvalita atmanah), milk
flowing from their breasts (sneha-snuta-payodharah), they
put Krsna on their laps (tah putram ankam aropya), and
moistened them (sisicuh) Wigl their tears (netrajair lalaih).




Section — VII

Dealings with the queens in

the palaces (30-35)



1 1.11.30]]
athavisat sva-bhavanam
sarva-kamam anuttamam
prasada yatra patninam
sahasrani ca sodasa

He then entered (atha avisat) his own incomparable quarters
(sva-bhavanam anuttamam) which satistied all desires (sarva-
kamam), where there were (yatra) sixteen thousands one
hundred and eight palaces (sahasrani ca sodasa prasada) for

his queens (patninam).




Sva-bhavanam means his own quarters.

e

(@ ith sixteen thousand indicates an additional one hundred
and eight.




[ 1.11.31]]
patnyah patim prosya grhanupagatar
vilokya safijata-mano-mahotsavah
uttasthur arat sahasasanasayat

E———

sakam vratair vridita-locanananah

e

Seeing (vilokya) from a distance (arat) their husband (patim)
arrive (grha anupagatam) after absence (prosvya), with great
desire in their minds (sanJata-mano-mahotsavah) with bend

heads and shy glances __—. [ocan) Gnanal), they quickly

| from their seats ( a) and their
minds ( along with their penances (sakam vrataih).




Krsna entered each ot the palaces of the queens simultaneously in
many forms.

When each saw him, they thought “Krsna has come to me first.”

This verse describes the reactions of the queens.

Their mind became filled with great joy (sgﬁjata-m\allo-
mahotsavah).




This is the initial desire.

Then they rose from their seats (é§anaz‘1) and from their hearts
(asayat).

Then they glanced at him from the sides of their eyes with bent
heads (vridita-locanananah).

This means that they first gave up their seats to embrace their

Lord, using the body.




They then noticed an obstacle in the form of their bashfulness.

They therefore gave up their minds, which were the dwelling
place of that bashfulness, and embraced him with thei Is.

They completely overlooked their bodies and minds.




Seeing their beloved, suddenly they fainted out of the bliss ot
prema arising from desire to touch him, because in fainting, as
with deep sleep and loss of consciousness, there is mno
obstruction of the mind. E

Yajnavalkya speaks of vratas:




kridam Sarira-sarhskaram samajotsava-darsanam |
hasyam para-grhe yanam tyajet prosita-bhartrka ||

In absence from her husband (frositatbhartrka) the wife
should give up (tyajet) recreation (kridam), cleaning the body
(sarira-samskaram), seeing festivals in society (samgla utsava-
darsanam), laughing (hasyam) and going to other houses
(para-grhe yanarm).




They rose along with their vratas.

Though it was improper for them to be seen by their hushand

in_a state of vrata, because they could not suddenly give up
those vratas, they rose along with their vratas.

—

Seeing them in an unkempt state because of separation, he
became more alfectionate to them.

[ —




1 1.11.32]]
tam atmajair drstibhir antaratmana
duranta-bhavah parirebhire patim
niruddham apy asravad ambu netrayor
vilajjatinarh bhrgu-varya vaiklavat

The queens first embraced the Lord (parirebhire patim) with their
eyes (tam drstibhir), full of desire (atmajaih duranta-bhavah), and
then they embraced with their subtle bodies so that no one could see
(antaratmana). O chief amongst the Bhrgus (bhrgu-varya), though
they tried to restrain their tears (niruddham apy) because of
embarrassment (vilajjatinarn), they inadvertently (vaiklavat) shed
some tears (asravad ambu netrayor).




This verse describes how they embraced Krsna in spite of the

obstacle of their shyness.

Atma-jaih refers to Cupid born of the mind or conjugal desire.

Amara-kosa says makaradhvaja atma-bhiih: atma-bhith means
Cupid.

They saw him with intense desire.



First they embraced him with their eyes filled with desire.

This is enjoyment through the eyes.

Having him enter within the holes of their eyes, they
embraced him with their subtle body (antar-atmana) because
they did not want others to understand what they were doing.




This method of women 1n love is described later

tamn kacin netra-randhrena hrdi krtva nimilya ca |
pulakangy upaguhyaste yogivananda-sampluta ||

One gopi (kacid) took the Lord (tam) through the aperture of
her eyes (netra-randhrena) and placed Him within her heart

(hrdi krtva). Then, with her eyes closed (nimilya ca) and her
bodily hairs standing on end (pulakangy), she continuously
embraced him within (upaguhya aste). Thus immersed in
transcendental ecstasy (ananda-sampluta), she resembled a
yogi meditating upon the Lord (yogi iva). SB 10.32.8




But seeing that their most clever husband understood what
they were doing, they became embarrassed, and though they
stopped the tears from flowing in their eyes, some tears flowed
anyway beyond their control, O best of the Bhrgu dynasty!




1 1.11.33]]
yadyapy asau parsva-gato raho-gatas
tathapi tasyéllghri-yugaﬁl—;avam navam
pade pade ka virameta tat-padac
calapi yac chrir na jahati karhicit

Though (yadyapy) Krsna’s feet (tasya anghri-yugarh) were
next to them (parsva-gatah) and in private (raho-gatah), those
feet appeared more and more beautitul (tathapi navar
navam) at every moment (pade pade). Which woman COlild
give up (ka virameta) those feet (tat-padac) which (yat)
Laksmi (calapi srih) never gives up (na jahati karhicit)?




At every moment (pade pade) the feet appeared newer and
newer to them.

If Laksmi who is fickle in nature, the embodiment of all
beauty, finds those feet ever fresh, then what to speak of
anyone else being able to give them up.




1 1.11.34]]
evarh nrpanam ksiti-bhara-janmanam
aksauhinibhih parivrtta-tejasam
vidhaya vairarh $vasano yathanalam
mitho vadhenoparato nirayudhah

aEE——

The Iord, without weapons (nirayudhah), by_ creating enmity
between (evarh vidhaya vairam) kings (nrpamnam) powerful with

armies (aksauhinibhih parivrtta-tejasam), who had created a burden
on _the earth (ksiti-bhara-janmanam), destroyed them (uparatah) by
haxving them kill each other (mithah vadhena), just as the wind by

creating friction between bamboos, destroys them by fire (yatha

Svasano analam).




In order to express the unimpeded nature of his love for the
queens another type of activity lacking that excitement is

described.

Just as wind produces fire by rubbing the bamboos together
and then destroys them by burning, the lord without

weapons, by_ creating enmity between kings, who were
powerful with their vast armies and who created a burden for

the earth, destroyed them by having them kill each other.




1 1.11.35]|
sa esa nara-loke 'sminn
avatirnah sva-mayaya
reme stri-ratna-kiitastho
bhagavan prakrto yatha

Having appeared (avatirnah) on this earth (asminn nara-loke)
the Lord (sa esa bhagavan) enjoyed (€eme) among the best of
women (stri-ratna-kiitastho) by expanding himself through
his yoga-maya (sva-mayaya), according to his nature (yatha
prakrtah).




By his yoga-maya (sva-mayaya) he resided with each of his
many wives by expanding his form into many.

Thus according to his nature (yatha prakrtah) the Lord
enjoys. B

The causes of the Lord’s enjoyment, the desire to enjoy and
the activities of enjoyment are all beyond the material gunas
because he is not material.




Section — VIII

Transcendental character of

the Supreme Lord
(36-39)



1 1.11.36|
uddama-bhava-piSunamala-valgu-hasa-
vridavaloka-nihato madano 'pi yasam
sammuhya capam ajahat pramadottamas ta
yasyendriyam vimathitum kuhakair na sekuh

Although the queens’ (yasam pramada uttama) beautiful smiles
(valgu-hasa) and furtive glances (vrida avaloka) were all spotless
(amala) and exciting (pisuna), and signified deep love (uddama-
bhava), and although they could conquer Cupid himself (madanah
nihato _'pi) by making him give up (a]ahat) his bow (Capam) in
frustration (sammuhya), those who approached him with_fal S
and glances (kuhakair) could not agitate (vimathiturn na sekuh) the
senses of the Lord (yasya indriyarm).




“How can Krsna be heyond matter when he enjoys sense
objects with his senses?”

Tllis verse answers.

With their pure, beautiful smiles (amala-valgu-hasa) and
bashful glances (vridavaloka) indicating deep prema
(uddama-bhava) directed towards Krsna, which arose from
their own pain of love, they deteated Cupid.




Cupid first considered, “Hey, they are glancing at their
beloved Krsna with desire without even being struck by _my
arrows!”

Then he became struck with wonder on seeing Krsna’s
sweetness.

The material Cupid, who had come to bewilder Krsna, hir_rls_e.:lf
became bewildered and threw down hislo_ow.




In the presence of their arched bow-like eyebrows and the
arrows ol their bashiul glances, what is the use of my bow and
arrows?

Thus he gave them up.

Though they were the best of women, they could not disturb
his senses with their beautiful smiles and glances endowed
with deception (kuhakaih) to bring him under control.




However, it those glances were endowed with prema, then
they could disturb his senses.

—

Because they did possess the proper type of love, their glances
and smiles were certainly endowed with prema, though it was
conjugal prema.

They are described in the verse as having prema (bhava-
pisuna) and others are described as having deception

(kuhakaih).




In the first case, though the Lord is under the control of his
wives, the Lord is still beyond prakrti and the gunas of matter,
because he is under the control of prema, which is a function
of the cit-sakti_ (not material maya), and because their glances
and smiles are composed of prema, the love that appears in
them, and the pastimes of love that arise from that love are all

spiritual.

[t is therefore impossible to say that the Lord has enjoyment

of material sense objects, such as material sound and touch.




In the second case, because it is impossible for a person
without prema to control the Lord, the verse says that his
senses cannot at all be disturbed by deception.

a—

Therefore the previous statement reme stri-ratna-kiita-stho

bhagavan prakrto yatha cannot mean that the Lord is
attracted to material enjoyment.




One cannot say that the queens are material if sometimes their

love-filled glances da mnot bring the Lord under control,
because all the queens belong to the cit-Sakti and none of their
glances or smiles can ever be material.

Nor should one say that the Lord is controlled by the general
cit-$akti, arising from his svaripa.




He is actually controlled by prema alone which is a special

dunctiondof the Gii-sakti,)

From this conclusion, there are no more objections.




1 1.11.37I|
tam ayam manyate loko
hy asangam api sanginam
atmaupamyena manujam
vyaprnvanam yato 'budhah

[gnorant people (ayam abudhah lokah) think (manyate) of the Lord
(tam), though uncontaminated by matter (asangam api), as a human
being (manujam), one of themselves (atmaupamyena), contaminated

by matter (sanginam) because of seeing unappealing behavior such .as
his compliance with Satyabhama’s attachment to getting the Parijata

tree (Xatah vyaprnvanam).




Though the Lord is without material contamination ignorant people

think that he is associated with matter by looking at externals.

They think of him in terms of themselves (atmaupamyena) because of
unappealing behavior (vyaprnvanam) such that related to
Satyabhama’s attachment to getting the Parijata tree.

The dhah) devoid of discriminati thinks

that prema is material attachment, just as a fool thinks that a sapphire
is glass.




1 1.11.38]|
etad iSanam iSasya
prakrti-stho 'pi tad-gunaih
na yujyate sadatma-sthair
yatha buddhis tad-asraya

This is the power of the Lord (: though he is

situated in prakrti (prakrti-sthah api), his is not atfected (na yujyate)

by the gunas (tad-gunaih) which are situated in himr(sada atma-
sthaih), just as the intelligence (yatha ‘buddhi ol the devotee

remembering the Lord is not affected by the gunas (tad-asraya).




“Well, let us agree that the Lord’s pastimes with women are
non-material because the women belong to the cit-Sakti. But
he appeared in the material Yadu family in the material world
and perceived with his senses material objects such as form
and sound belonging to demons like Jarasandha who are
material. Therefore it cannot be denied that he is associated
with the gunas.”

This verse answers.



The power (1sanam) of the Lord is this: though situated in
prakrti he has no contact with the gunas ot prakrti.

What are these gunas?

They are situated in him (atma-sthaill).

He is situated in the gunas, and the gunas are also situated in
him.




But he has no contact with the gunas.

The Lord is said to be without gunas though he is the basis of
the whole material realm and the controller of it.

Saks1 ceta kevalo nirgunas ca: the Lord is the witness, the

consciousness, and completely without gunas. (Svetasvatara
Upanisad 6.11)




Sattvadayo na santise yatra ca prakrta gunah: the material gunas
of sattva, rajas and tamas do not exist in the Lord. (Visnu Purana
1.9.44) ]

Harir hi nirgunah saksat purusah prakrteh parah: the Lord is
devoid of the gunas, completely beyond prakrti. (SB 10.88.5)

[t is just like the intelligence of the greatest devotees, which has as

its_object the Lord (tad-asraya buddhih), and always remembers
him.




Though the intelligence is situated in prakrti, and is situated

in the gunas of sattva, rajas and tamas while being contented,
praising or criticizing, while being full or afilicted wit

hunger and thirst, and while waking, sleeping and in dee

1

D

sleep, it is mnot connected to the gunas because of its

inditterence to the gunas.

In the same way, though the Lord accepts the material objects
of _the senses, he is not atfected by them at all because he is

devoid of attachment to them.




| 1.11.39]
tarh menire 'bala miidhah
strainam canuvratarn rahah
apramana-vido bhartur
1Svarar matayo yatha

Those wives (abala), bewildered by the T ord’s yoga-maya (inudhah),

not_capable ol estimating the powers of their husband (bhartuh
apramana-vidah), considered the Lord (tam menire) to be under the
control of their love (ca anuvratarh rahah) and their womanly natures
(strainam), just as intelligence by itselt (yatha matayah) cannot know
the Lord (isvaram). B




Then do the queens, to whom he is always attached, being full
of knowledge, know everything about Krsna?

No. They also do not know him because perfect knowledge of
those women, arising_from his svarfipa, is covered by the

yoga-maya of the Lord in order @Sh rasa)

That is explained in this verse.




These women consider their husband (tam) to be controlled
by their love (rahah anuvratam), controlled by their womanly
nature (strainam), because they have been bewildered
(mudhah) by the Lord to nourish @adhurya-rasa)

Just as people playing in the ocean do not know the extent ot
the ocean, they do not know the extent (apramanam-vidah)

of their husband.




The intellectual functions of those who write scriptures
(matayah), engaged in defining the Lord, know very little
because of various opinions such as “the Lord is the material
cause of the universe, the Lord is the controlling cause or
etticient cause of the universe.”

T'hus such intelligent conclusions are actually ignorance.




But one cannot consider those women material because they
are endowed with prema and the Lord is controlled by their
prema, since it has been said that they serve the Lord with
prema.
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