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Canto One – Chapter Eleven

Kåñëa arrives at Dvärakä

Lord Kåñëa's Entrance into Dvärakä



Section – I

Lord’s sound dispels all the 

fear and encourages all the 

devotees (1-3)



|| 1.11.1 ||
süta uväca

änartän sa upavrajya
svåddhäï jana-padän svakän
dadhmau daravaraà teñäà

viñädaà çamayann iva

Süta said: Arriving (upavrajya) at his own (svakän) prosperous city
(svåddhäï jana-padän) of Dvärakä (änartän), Kåñëa (sah), somewhat
allaying (çamayann iva) the suffering of the inhabitants (teñäà
viñädaà), blew (dadhmau) the best of conch shells (daravaraà).



In the eleventh chapter, Kåñëa, arriving at Dvärakä, is praised by
the inhabitants, meets with his friends and satisfies his wives.

Daravaram is his conch Päïcajanya.

Without seeing Kåñëa directly their lamentation could not be
completely dissipated.

Thus the word iva (somewhat) is used.



|| 1.11.2 ||
sa uccakäçe dhavalodaro daro

'py urukramasyädharaçoëa-çoëimä
dädhmäyamänaù kara-kaïja-sampuöe
yathäbja-khaëòe kala-haàsa utsvanaù

The white-bellied conch (sah dhavala udaro darah), continually
blown (dädhmäyamänaù) in his lotus hands (kara-kaïja-sampuöe),
like (yathä) a bellowing swan (utsvanaù kala-haàsa) amidst a lotus
grove (abja-khaëòe), reddened (çoëimä) by the touch of Kåñëa’s lips
(urukramasya adhara-çoëa), appeared most attractive (uccakäçe).



That conch appeared beautiful (uccakäçe), being reddened by
the red of his lips.

He continually blew it (dädhmäyamänaù). The conch held in
his hands was like a swan in a group of lotuses (abja-ñaëòe).



|| 1.11.3 ||
tam upaçrutya ninadaà
jagad-bhaya-bhayävaham

pratyudyayuù prajäù sarvä
bhartå-darçana-lälasäù

Hearing that sound of the conch (tam ninadaà upaçrutya), which
gives fear (bhayävaham) to the dangers of material existence (jagad-
bhaya), all the citizens (prajäù sarvä), desiring to see their master
(bhartå-darçana-lälasäù), went out to meet him (praty udyayuù).

The conch gives fear to the fear of this material existence.



Section – II

Citizens welcome the Lord by 

gifts and glorifications

(4-10)



|| 1.11.4-5 ||
tatropanéta-balayo raver dépam ivädåtäù

ätmärämaà pürëa-kämaà nija-läbhena nityadä

préty-utphulla-mukhäù procur harña-gadgadayä girä
pitaraà sarva-suhådam avitäram ivärbhakäù

Offering him gifts (tatra upanéta-balayah) like offering a lamp to the sun
(raver dépam iva ädåtäù), faces blossoming in affection (préty-utphulla-
mukhäù), they began to speak (procuh) with words choked up with joy
(harña-gadgadayä girä) to Kåñëa, who is always satisfied (nityadä pürëa-
kämaà) with his own qualities (nija-läbhena), who is satisfied with
himself (ätmärämaà), and who is always their friend (sarva-suhådam)
and protector (avitäram), like a father protecting his children (pitaraà iva
arbhakäù).



They offered gifts (upanétäù balayaù), which were given out
of adoration, though he did not need them, just like a sun
worshipper offers a lamp to the sun.

They spoke to Kåñëa who was their protector, like a father
protecting children.

Ätmärämam (self-satisfied) indicates that he was not
dependent on the gifts.



|| 1.11.6 ||
natäù sma te nätha sadäìghri-paìkajaà

viriïca-vairiïcya-surendra-vanditam
paräyaëaà kñemam ihecchatäà paraà

na yatra kälaù prabhavet paraù prabhuù

The citizens said: O master (nätha)! We continually offer respects
(sadänatäù sma) to your lotus feet (te aìghri-paìkajaà), the supreme
shelter (paräyaëaà) for those desiring the highest benefit (kñemam
iha paraà icchatäà), which are worshipped (vanditam) by Brahmä,
the Kumäras, Indra (viriïca-vairiïcya-surendra), which cannot be
influenced by time (na yatra kälaù prabhavet), though time controls
even Brahmä (paraù prabhuù).



Vairiïcyäh means the Kumäras.

Param paräyaëam means the supreme shelter.

In the shelter of these lotus feet, the master of Brahmä and
others (paraù prabhuù), time, does not have power.



|| 1.11.7 ||
bhaväya nas tvaà bhava viçva-bhävana

tvam eva mätätha suhåt-patiù pitä
tvaà sad-gurur naù paramaà ca daivataà

yasyänuvåttyä kåtino babhüvima

Protector of the universe (viçva-bhävana)! Work (tvaà bhava) for our
best interests (nah bhaväya)! You alone (tvam eva) are our mother,
father, friend and master (mätä atha suhåt-patiù pitä). You are our
guru (tvaà sad-guruh) and supreme deity (naù paramaà daivataà),
by following whom (yasya anuvåttyä) we have become successful
(kåtino babhüvima).



Bhaväya means “for welfare.”

Mediné says bhavaù kñeme saàsäre: bhava means welfare and
material existence.



|| 1.11.8 ||
aho sanäthä bhavatä sma yad vayaà
traiviñöapänäm api düra-darçanam

prema-smita-snigdha-nirékñaëänanaà
paçyema rüpaà tava sarva-saubhagam

In you (aho bhavatä) we have found our master (yad vayaà sanäthä
bhavatä sma). We have become successful (implied), because we can
see (paçyema) your form (tava rüpaà) endowed with all good
qualities (sarva-saubhagam), with a face (änanaà) smiling in love
(prema-smita) and glancing in affection (snigdha-nirékñaëa), which is
difficult to see (düra-darçanam) for the devatäs (traiviñöapänäm api).

Triaviñöapänäm means “of the devatäs.”
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