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Canto One – Chapter Twelve

Birth of Parékñit

Birth of Emperor Parékñit



Section – I

Inquiries about Maharaj

Parikshit (1-3)



|| 1.12.1 ||
çré-çaunaka uväca

açvatthämnopasåñöena
brahma-çérñëoru-tejasä
uttaräyä hato garbha
éçenäjévitaù punaù

Çaunaka said: The embryo killed (uttaräyä hato garbha) by
the intense heat (uru-tejasä) of the brahmästra (brahma-
çérñëä) thrown by Açvatthämä (açvatthämnä upasåñöena) was
revived by the Lord (éçena äjévitaù punaù).



The twelfth chapter describes how the King celebrated the
birth of Parékñit, and heard his future life from the brähmaëas.

No one had ever heard of such a devotional king, who saw
Kåñëa when he was in the womb and punished Kali.



Süta had promised to tell about Parékñit’s birth, but was
sidetracked in reciting the sweet topics of how Parékñit was
protected in the womb, the prayers of Kunté, the passing of
Bhéñma, the journey to and entrance into Dvärakä, and Kåñëa’s
pastimes with the queens there.

Çaunaka, desiring to hear about Parékñit’s birth, again asks
about this specifically.

Upasåñtena means “being thrown.”



|| 1.12.2-3 ||
tasya janma mahä-buddheù

karmäëi ca mahätmanaù
nidhanaà ca yathaiväsét
sa pretya gatavän yathä

tad idaà çrotum icchämo
gadituà yadi manyase

brühi naù çraddadhänänäà
yasya jïänam adäc chukaù

We desire to hear (tad idaà çrotum icchämo) about the birth (janma), activities (karmäëi),
passing away (nidhanaà ca yathä eva äsét) and destination (sa pretya gatavän yathä) of this
highly intelligent devotee (tasya mahä-buddheù mahätmanaù), which Çukadeva narrated to
you (yasya jïänam adät çukaù). Please tell us (brühi naù), full of faith (çraddadhänänäà), if
you desire to tell this (gadituà yadi manyase).



Section – II

Maharaja Yudhisthira provides a 

perfect family background for 

Maharaj Parikshit’s birth (4-6)



|| 1.12.4 ||
süta uväca

apépalad dharma-räjaù
pitåvad raïjayan prajäù

niùspåhaù sarva-kämebhyaù
kåñëa-pädänusevayä

Süta said: Yudhiñöhira (dharma-räjaù), like his father
(pitåvad), freed from personal desires (niùspåhaù sarva-
kämebhyaù) by engaging in service to the Lord (kåñëa-päda
anusevayä), satisfied (raïjayan) and protected (apépalad) the
citizens (prajäù).



Three verses describe Yudhiñöhira in order to indicate that the
cause of attaining such a grandson was his attachment to
Kåñëa.

Apépalat means “he protected.”



|| 1.12.5-6 ||
sampadaù kratavo lokä
mahiñé bhrätaro mahé

jambüdvépädhipatyaà ca
yaçaç ca tri-divaà gatam

kià te kämäù sura-spärhä
mukunda-manaso dvijäù
adhijahrur mudaà räjïaù

kñudhitasya yathetare

O brähmaëa (dvijäù)! He had all wealth (sampadaù), sacrifices (kratavah), planets
(lokä), queens (mahiñé), brothers (bhrätarah), the earth (mahé), lordship over Jambü-
dvépa (jambüdvépa adhipatyaà ca), and fame in Svarga (yaçaç ca tri-divaà gatam),
desirable even for the devatäs (sura-spärhä). Did these things (kià te kämäù) give joy
to the King (adhijahrur mudaà räjïaù), whose mind was only fixed on Mukunda
without deviation and nothing else (mukunda-manasah)?



The wealth and other items were desired by the devatäs.

Spärhäù means desire, coming from spåha, by adding the internal
vowel “a”.

Did these things create happiness for the King?

No. The reason is given: he was thinking of Mukunda.

“Other things” includes sandalwood and garlands offered in honor.



Theme - I

Will a devotee’s son always be a 
devotee?



Let us see the destination of a Fallen 
Yogi



• Cancalam hi manah krsna pramathi

• Asamsayam maha baho….. Abhyasena tu kaunteya vairagyena ca
grhyate



What will happen to a faithful yogi who 
lacks that abhyasa and vairagya???



|| 6.37 ||
arjuna uväca

ayatiù çraddhayopeto
yogäc calita-mänasaù

apräpya yoga-saàsiddhià
käà gatià kåñëa gacchati

Arjuna said: O Kåñëa (kåñëa), what is the destination of one (käà
gatià gacchati) who, though having faith (çraddhayä upeto), does
not continue the endeavor (ayatiù), because of unsteady mind (yogät
calita-mänasaù), and does not attain the goal of yoga, samädhi
(apräpya yoga-saàsiddhià)?



You have said that yoga can be attained by a person who endeavors
through practice and detachment.

What happens to the person who does not endeavor, who does not
practice, and does not have detachment? He puts in only a little effort
(ayatiù).

He starts the practice of yoga with faith in the yoga scriptures, and is
therefore not an imposter.



But, he deviates from yoga, for his mind turns to objects of enjoyment
because of lack of practice and detachment.

Thus he does not attain complete perfection (saàsiddhim).

But he has attained some results, since he has begun the first stage of
progressing in yoga, after the stage of aspiring for yoga.



|| 6.38 ||
kaccin nobhaya-vibhrañöaç
chinnäbhram iva naçyati

apratiñöho mahä-bäho
vimüòho brahmaëaù pathi

Does he who is bewildered about the method of achieving Brahman
(kaccid vimüòho brahmaëaù pathi), who fails in both ways (ubhaya-
vibhrañöah), not having achieved the goal (apratiñöhah) , not
disappear like a fragmented cloud (na chinnäbhram iva naçyati)?



Having failed on both sides, having given up the path of karma and
taken completely to the path of yoga, and having given that up also,
does he not disappear like a cloud which separates from the original
cloud and does not become another cloud, but instead disappears in
the middle of the sky?

The difficulty is that from having entered the path of yoga, one
develops a desire of give up enjoyment of material objects, and
because of lack of real detachment also, has a desire to enjoy those
objects.



Because of not doing activities leading to Svargaloka and also not
completing the practice of yoga leading to liberation, he attains neither
Svarga nor liberation.

Thus, becoming bewildered in the method of attaining Brahman, not
having achieved the goal (apratiñtùaù), does he get destroyed or not?

This I ask You.



|| 6.40 ||
çré-bhagavän uväca

pärtha naiveha nämutra
vinäças tasya vidyate

na hi kalyäëa-kåt kaçcid
durgatià täta gacchati

The Lord said: O son of Påthä (pärtha), he does not fail to attain
material or spiritual goals (na eva iha na amutra vinäças tasya
vidyate). One who has done the auspicious work of yoga (kalyäëa-
kåt) is not deprived of the benefits (na hi kaçcid durgatià gacchati),
O My son (täta).



|| 6.41 ||
präpya puëya-kåtäà lokän

uñitvä çäçvatéù samäù
çucénäà çrématäà gehe
yoga-bhrañöo 'bhijäyate

After attaining the worlds of the pious (präpya puëya-kåtäà lokän)
and living there for long years (uñitvä çäçvatéù samäù), the fallen yogé
(yoga-bhrañöah) is born in the house of the religious and wealthy
(çucénäà çrématäà gehe abhijäyate).



Then what destination does he attain?

He attains the planet where those who perform açvamedha sacrifices
go (puëya-kåtän lokän).

The result of yoga is both liberation and material enjoyment.

In this case, the imperfect yogé, having desire for enjoyment, having
fallen from yoga, attains material enjoyment.



The perfected yogé however, because of not having desires for material
enjoyment, attains liberation.

Some yogés, even though perfected, by fate have a desire to enjoy, and
then accept such enjoyment.

Examples are Kardama Muni and Saubhari.

Such fallen yogés (after enjoying materially) are born in the houses of
those performing proper religious acts (çucénäm) and who are wealthy
merchants or kings (çrématäm).



|| 6.42 ||
atha vä yoginäm eva

kule bhavati dhématäm
etad dhi durlabhataraà
loke janma yad édåçam

Or, if he has practiced a long time (atha vä), he is born in the family
of intelligent yogés (dhématäm yoginäm kule bhavati). Such a birth
(yad édåçam janma) is more difficult to obtain (durlabhataraà) in
this world (etad hi loke).



The destination of yogés who fell after doing a little practice has been
described in the previous verse.

This verse describes the different destination of yogés who fell after
practicing for a long time.

They are born in the families of yogés such as Nimi.



|| 6.43 ||
tatra taà buddhi-saàyogaà

labhate paurva-dehikam
yatate ca tato bhüyaù

saàsiddhau kuru-nandana

In those two situations (tatra taà), he attains the state of his previous
birth and a relation with ätmä and paramätmä (labhate paurva-
dehikam) using his intelligence (buddhi-saàyogaà), and strives
again for complete perfection (tato bhüyaù saàsiddhau yatate), O
son of the Kurus (kuru-nandana).



|| 6.44 ||
pürväbhyäsena tenaiva
hriyate hy avaço 'pi saù

jijïäsur api yogasya
çabda-brahmätivartate

Definitely, he is attracted to that previous practice (tenaiva hy
pürväbhyäsena saù hriyate) even without effort (avaçah api).
Inquisitive about yoga (jijïäsur api yogasya), he surpasses the
materialistic path of the Vedas (çabda-brahma ativartate).



Attracted by previous practice, he becomes inquisitive about yoga and
surpasses the path of karma mentioned in the Vedas (çabda-brahma),
but this time remains fixed on the path of yoga.



|| 6.45 ||
prayatnäd yatamänas tu
yogé saàçuddha-kilbiñaù
aneka-janma-saàsiddhas

tato yäti paräà gatim

That yogé (yogé), more than in previous life striving with full effort
(prayatnäd yatamänas tu), becoming purified of his faults
(saàçuddha-kilbiñaù), and reaching full perfection after many births
(aneka-janma-saàsiddhas), finally attains the supreme goal (tato yäti
paräà gatim).



The cause of falling from the path is lack of effort.

That has been mentioned before: though he has faith, he puts forth
little effort (ayatiù).

It has been mentioned that the fallen yogé with lax practice attains the
practice of yoga again in the next life.

However, he does not attain perfection.



That will only be attained after many births when his practice
becomes mature.

But he does not become lax in the yoga practice, and cannot be called
a fallen yogé.

The perfection takes place only after many births of practice.



Thus it is mentioned in this verse that he does not attain perfection in
one birth.

He makes great effort (prayatnäd yatamänaù) in this life, in contrast to
his previous life (tu), and burns up all faults, but even then he does
not attain perfection in one life.

Finally, he attains liberation (paräà gatim).



What about a devote who is not able to 
perfect his devotional service in this 

life?



|| 1.5.17 ||
tyaktvä sva-dharmaà caraëämbujaà harer

bhajann apakvo 'tha patet tato yadi
yatra kva väbhadram abhüd amuñya kià
ko värtha äpto 'bhajatäà sva-dharmataù

If a person having given up his duties in varëäçrama (tyaktvä sva-dharmaà), 
begins the worship of the Lord’s lotus feet (hareh caraëämbujaà bhajann), and 
happens to deviate or not reach perfection (apakvo vä atha patet tato yadi), 
there is no misfortune for him at all in the future (amuñya kià kva abhadram 
abhüd). But what does (kah vä arthah) the person who follows all duties of 
varëäçrama (sva-dharmataù) but does not worship the Lord (abhajatäà) gain 
(äptah)?



• Having given up ones dharma (tyaktvä svadharmän) even at the 
beginning stages of bhakti, a person who worships the lotus feet of 
the Lord will incur no sin by giving up that dharma.  

• This is understood also from - devarñi-bhütäpta-nåëäà 

• And if the person dies without being qualified to attain the Lord, or 
(vä), if while alive falls down because of sinful acts, being attached 
to material pleasures, even then, there is no misfortune incurred by 
having given up karmas, because the impressions created by bhakti 
are indestructible, and remain in subtle form. 



|| 1.5.19 ||
na vai jano jätu kathaïcanävrajen

mukunda-sevy anyavad aìga saàsåtim
smaran mukundäìghry-upagühanaà punar

vihätum icchen na rasa-graho janaù

Oh (aìga)! The person who serves Mukunda (mukunda-sevy janah) 
will never (na vai jätu) under any condition (kathaïcana) return to 
the material world (saàsåtim ävrajet), unlike practitioners of other 
processes (anyavad). Remembering the embrace of the Lord’s lotus 
feet (smaran mukunda aìghry-upagühanaà), eager for that taste he 
has experienced (rasa-grahah), he will not desire to give up those feet 
again (punar na vihätum icchet).  



This verse elaborates the point that there is no misfortune for the devotee. 

Even if overcome because of poor determination, the person who serves 
Mukunda never (na jätu), returns to saàsära, the place for enjoying the results 
of karma, whereas those practicing karma (anyavat) return. 

That is because he does not experience happiness and distress from karmas, 
since he experiences only the fruit of happiness and distress directly given by 
the Lord.



tvad avagamé na vetti bhavad-uttha-çubhäçubhayor

When a person realizes You, he no longer cares about his good and 
bad fortune arising from past pious and sinful acts, since it is You 
alone who control this good and bad fortune.  SB 10.87.40

na karma-bandhanam janma vaiñëavänäm ca vidyate

The Vaiñëavas do not have rebirth caused by karma.  Padma Puräëa



Remembering from previous practice alone the mental embrace (upagühanam) 
of the Lord’s lotus feet, he has no desire to give that up. 

The verse does not say “remembering his lotus feet” but rather “remembering 
the embrace of his lotus feet.”  And the word “again” is used.

The implication of these two words is that even though he may give up by his 
own choice the worship, once, twice or three times because of poor 
determination, after some time, by remembering his previous state of bliss from 
remembering the Lord and also remembering his present state of distress from 
not remembering the Lord, he repents. “Oh! Oh! What have I foolishly done? 
Let that be.  I will not again abandon worship of Lord.” 



He again begins worshipping the Lord.

The verse also uses the phrase “does not desire to give up” instead of “does not 
give up.” 

This implies that he desires that he be devoid of pride in his practice. 

The accomplishment is in the hands of the Lord. 



So many other places Krsna gives 
assurance to devotees…… Any 

assurance through Birth???



|| 9.22 ||
ananyäç cintayanto mäà

ye janäù paryupäsate
teñäà nityäbhiyuktänäà

yoga-kñemaà vahämy aham

But I carry the burden of supply and maintenance (yoga-
kñemaà vahämy aham) of those who desire constant
association with Me (teñäà nitya abhiyuktänäà), and who
(ye janäù), thinking only of Me (ananyäç cintayanto mäà),
worship only Me (paryupäsate).



On the other hand, the happiness of My ananya-bhaktas is given by
Me. It is not obtained by pious acts.

For such persons, I take care of their attainment of wealth (yoga) and
their maintenance (kñemam), though they do not expect such things.

It would be unsuitable for the Lord simply to say that he performs
these acts.



Thus the word vahämi meaning “carry,” is used.

The use of the word vahämi indicates that the Lord bears the burden
of maintaining their bodies, in the manner that the householder takes
the responsibility for maintaining his own wife and children.

Thus, one should not say that, like others, their attainment or
preservation of bodily needs is due to karma.



|| 10.10 ||
teñäà satata-yuktänäà

bhajatäà préti-pürvakam
dadämi buddhi-yogaà taà

yena mäm upayänti te

I appear within the heart (dadämi buddhi-yogaà) of those who
constantly desire to be with Me (teñäà satata-yuktänäà) and worship
Me with great love (bhajatäà préti-pürvakam). By this appearance in
their heart, they attain My direct association (yena mäm upayänti te).



|| 10.11 ||
teñäm evänukampärtham
aham ajïäna-jaà tamaù

näçayämy ätma-bhäva-stho
jïäna-dépena bhäsvatä

To show favor to them (teñäm eva anukampä artham), I (aham), by
Myself, situated within them (ätma-bhäva-stho), extinguish
(näçayämy) the darkness born of ignorance (ajïäna-jaà tamaù) with
the shining lamp of knowledge (bhäsvatä jïäna-dépena).



|| 12.6-7 ||
ye tu sarväëi karmäëi

mayi sannyasya mat-paräù
ananyenaiva yogena

mäà dhyäyanta upäsate

teñäm ahaà samuddhartä
måtyu-saàsära-sägarät
bhavämi na cirät pärtha
mayy äveçita-cetasäm

O son of Påthä (pärtha), I quickly deliver (ahaà na cirät samuddhartä
bhavämi) from the ocean of repeated birth and death (måtyu-saàsära-sägarät)
those who meditate on Me (teñäm mayy äveçita-cetasäm) and worship Me with
ananyä bhakti (ananyenaiva yogena mäà dhyäyanta upäsate), having
surrendered to Me (mat-paräù) and given up all other processes for attaining
Me (sarväëi karmäëi mayi sannyasya).



“Still, what is the method by which they cross saàsära?”

“There is no question about the method by which they cross saàsära,
because without even having a method, I take them over it.

I quickly become their deliverer from the ocean of saàsära.” Implied
here is that the Lord has affection for His devotees, but not for the
jïänés



|| 9.31 ||
kñipraà bhavati dharmätmä
çaçvac-chäntià nigacchati

kaunteya pratijänéhi
na me bhaktaù praëaçyati

Very quickly he becomes a righteous person (kñipraà bhavati
dharmätmä), and becomes completely devoid of contamination
(çaçvat-çäntià nigacchati). O son of Kunté (kaunteya), you declare
(pratijänéhi) that My devotee never perishes (na me bhaktaù
praëaçyati).



• “If he eventually becomes righteous there would be no argument.
However, if a devotee is sinful right up till his death, what is his
position?”

• The Lord, affectionate to His devotees, then speaks loudly with a
little anger. “O son of Kunté, My devotee is not destroyed.

• At the time of death, he does not fall.”

• “But arguers with harsh tongues will not respect this.”



• Kåñëa then encourages the worried, lamenting Arjuna. “O Kaunteya, going to
the squabbling assembly, with a tumultuous sound of drums, throwing your
hands in the air, you should fearless declare this.”

• “Declare what?”

• “Declare that My devotee, the devotee of the Supreme Lord, though
committing sin, does not perish, but rather reaches success.

• Arguments defeated, pride deflated, they should undoubtedly respect you as
a guru.” This is Çrédhara Svämé’s explanation.



|| 18.66 ||
sarva-dharmän parityajya
mäm ekaà çaraëaà vraja

ahaà tväà sarva-päpebhyo
mokñayiñyämi mä çucaù

Giving up all dharmas (sarva-dharmän parityajya), just surrender
unto Me alone (mäm ekaà çaraëaà vraja). I will deliver you from all
sins (ahaà tväà sarva-päpebhyo mokñayiñyämi). Do not worry (mä
çucaù).



• Then starting today, if I surrender to You, I should then do whatever You say
whether it is good or bad.

• If You make me perform dharma, then I will not worry at all.

• But if You engage me in adharma, since You are the Supreme Lord and can
do what You want, then what will happen to me? Please tell me.”

• “I will free you from all sinful reactions—from whatever reactions exist from
the far past and recent past, and from whatever reactions arise from acts I will
make you perform in the future.



• This is not impossible for Me to do, though it cannot be done by anyone else
to whom you surrender.

• Taking you as the means, I am giving instructions to the whole world.

• Do not feel grief for your own welfare or that of others. May you and all
other people, giving up all dharmas—your own and everyone else’s—
absorbing your thoughts and actions in Me, surrendering to Me, remain in
contentment.

• I Myself have accepted the burden of freeing you from sin, and freeing you
from saàsära.



So, Krsna’s reciprocation is 
guaranteed…. No doubt about it….

But, is there a fixed way of Krsna’s
reciprocation with the Devotees???



Time’s Dual Portfolio – Karma Saciva and Daiva Saciva

|| 1.9.12 ||
aho kañöam aho ’nyäyyaà 

yad yüyaà dharma-nandanäù |
jévituà närhatha kliñöaà 

vipra-dharmäcyutäçrayäù ||

O Yudhistir (dharma-nandanäù)! Having the shelter of 
brähmaëas, dharma and Kåñëa (vipra-dharma acyuta äçrayäù), 
you should not live your life in suffering (yad yüyaà na arhatha 
jévituà kliñöaà) since that is dangerous and improper (aho 
kañöam aho anyäyyaà). 



Time’s Dual Portfolio – Karma Saciva and Daiva Saciva

|| 1.9.14||
sarvaà käla-kåtaà manye 
bhavatäà ca yad apriyam |

sa-pälo  yad-vaçe loko 
väyor iva ghanävaliù ||

I consider (manye) that this, which is unwelcome (yad apriyam), has all 
been done to you by time (bhavatäà sarvaà käla-kåtaà), which controls the 
world (yad-vaçe lokah) and its protectors (sa-pälah) just as the wind 
controls the clouds (väyor iva ghanävaliù). 



Time’s Dual Portfolio – Karma Saciva and Daiva Saciva

|| 1.9.15||
yatra dharma-suto räjä 
gadä-päëir våkodaraù |

kåñëo ’stré gäëòivaà cäpaà 
suhåt kåñëas tato vipat ||

You are lamenting (vipat) where there is Yudhiñöhira, the son of Dharma 
(yatra dharma-suto räjä), Bhéma, holder of the club (gadä-päëir våkodaraù), 
Arjuna holder of the bow Gäëòiva (kåñëo ’stré gäëòivaà cäpaà), and your 
friend Kåñëa (suhåt kåñëah).



Time’s Dual Portfolio – Karma Saciva and Daiva Saciva

|| 1.9.17 ||
tasmäd idaà daiva-tantraà 
vyavasya bharatarñabha |

tasyänuvihito ’näthä 
nätha pähi prajäù prabho ||

 
O master (nätha)! O controller (prabho)! Of best of the Bharata lineage 
(bharata rñabha)! Therefore (tasmäd), discerning (vyavasya) that the 
suffering and happiness is dependent only on Kåñëa (idaà daiva-tantraà), 
follow him (tasya anuvihito) and protect the helpless citizens (anäthä prajäù 
pähi).



Time’s Dual Portfolio – Karma Saciva and Daiva Saciva

|| 1.9.16||
na hy asya karhicid räjan 
pumän veda vidhitsitam |

yad vijijïäsayä yuktä 
muhyanti kavayo ’pi hi ||

O King (räjan)! No one can understand (pumän na hy karhicid veda) the 
plan of Kåñëa (asya vidhitsitam) because (yad) even those engaged in 
reasoning and scripture (vijijïäsayä yuktä kavayah api) are bewildered by 
that inquiry (muhyanti hi).



• “So what should I conclude?”

• Here is the general conclusion.

• Everyone agrees that no one can interfere with the plans of the Kåñëa and
no one can even understand what his plans are, even today.

• No person, starting with Brahmä and Çiva, knows the plan of the Lord,
what to speak of me!



• Maybe no one knows. But inquiry is necessary.

• Does he want to give us suffering?

• Does he want to give us joy?

• Does he want to give us suffering and happiness?



• It cannot be the first, because then his quality of being affectionate to his
devotee would be cancelled.

• It cannot be the second option, because we have not seen any happiness.

• It cannot be the third option because that would be a contradiction to his
kind nature.



• It is finally decided that one cannot solve the problem by inquiry.

• Thus the verse says that even those who use their intelligence to
discriminate and those use knowledge of scripture are bewildered by
inquiry.



Time’s Dual Portfolio – Karma Saciva and Daiva Saciva

|| 1.9.18 ||
eña vai bhagavän säkñäd 
ädyo näräyaëaù pumän |
mohayan mäyayä lokaà 
güòhaç carati våñëiñu ||

 
Bhagavän Kåñëa (eña vai bhagavän), the original Näräyaëa (säkñäd ädyo 
näräyaëaù), the puruña (pumän), who bewilders the world with his energy 
(mohayan mäyayä lokaà), secretly moves in the Yädava family (güòhah 
carati våñëiñu).



• “But how can you say that it is all dependent on the Lord and that no one
knows the plan of the Lord, when the Lord is at this moment right in front of
you?

•How can you not know his plan when you can ask him?”

•In reply, Bhéñma speaks this verse.

•“He bewilders us with his energy.”



• Even if asked by Bhéñma, the Lord will not speak, but instead will evade
him by answering, “Am I so intelligent?”

•Even if he says something, he still bewilders everyone.

•Therefore his plan is to be followed, but is not subject to inquiry.



Why he puts into suffering the 
explanation is there……

But whether he will put into suffering 
or Happiness…. No explanation



The Third Shower of Nectar

Devotee’s suffering is not due to his Prarabdha Karma

• The Lord Himself has said:
yasyäham anugåhëämi

hariñye tad-dhanaà çanaiù
tato 'dhanaà tyajanty asya
svajanä duùkha-duùkhitam

If I especially favor someone (yasya aham anugåhëämi), I gradually deprive
him of his wealth (hariñye tad-dhanaà çanaiù). Then the relatives and
friends of such a poverty-stricken man abandon him (tato adhanaà tyajanty 
asya svajanä). In this way he suffers one distress after another (duùkha-
duùkhitam).



SVCT

• A man suffers misery because of loss of wealth.

• He suffers further because of rejection by his relatives because he is poor.

• This suffering, being given by the Lord, is not the result of karma.

• Even the happiness given to the Lord’s devotees is not the result of karma,
but rather an unrequested result of bhakti.



SVCT

• The happiness and distress which appear to be prarabdha karma are given
by the Lord himself.

• The srutis say, "bhavad uttha subhasubhayoh"

• (When a person realizes You, he no longer cares about his good and bad
fortune arising from pious and sinful acts, since it is You alone who
control this good and bad fortune.) b 10. 87.40



How can the Lord so affectionate to his 
devotee, make him suffer?



SVCT

"How can the Lord so affectionate to his devotee, make him suffer?“

• The father, though affectionate to his sons gives, them the austerity
of studying by taking away their sources of enjoyment.

• The father knows that the action is a sign of his affection, though
the son does not appreciate it at that time.



As the experience of happiness of suffering 
coming either from karma or directly from the 

Lord is similar, what distinguishes them?



SVCT

As the experience of happiness of suffering coming either from karma or 
directly from the Lord is similar, what distinguishes them?

• Even though experiencing happiness or suffering arising from karma
(therefore finishing with the effects), a person still maintains the seed or
desire (the cause, which will produce further happiness and suffering).

• The cause is desire for enjoyment.



SVCT

• That seed continues (and produces more suffering).

• According to the degree of karma or sin, the person experiences a certain
degree of happiness or suffering, even to the extent of falling to hell.

• Thus there are three qualities of karmic suffering.



SVCT

The Three Qualities of Karmic Suffering

1. Even though experience of happiness and distress destroys the Karma, the
desire is not gone.

2. That desire leads to more actions which lead to further happiness and
distress.

3. The distress many times can even be extreme hellish suffering.



SVCT

• The suffering induced by the Lord himself however is by his desire alone
(not by jiva’s desires).

• That is the seed, and the seed lasts only as long as necessary for the lord’s
purpose and no longer.



|| 6.3.29 ||
jihvä na vakti bhagavad-guëa-nämadheyaà

cetaç ca na smarati tac-caraëäravindam
kåñëäya no namati yac-chira ekadäpi

tän änayadhvam asato 'kåta-viñëu-kåtyän

Bring to me the non-devotees (tän asato änayadhvam) who have never served 
Viñëu (akåta-viñëu-kåtyän), whose heads (yad-çirah) have never once bowed 
(ekadä api no namati) to Kåñëa (kåñëäya), whose tongues have never 
pronounced (jihvä na vakti) the name and qualities of the Lord (bhagavad-
guëa-nämadheyaà), whose minds have never remembered (cetah na 
smarati) his lotus feet (tat-caraëäravindam). 



SVCT

• From this it is understood that for the devotee suffering because of the
Lord, there is no fall to hell.

• Because of the affection of the Lord for his devotee, the Lord does not give
them extreme suffering.



SVCT

The Three Qualities of Suffering given by the Lord

1. The suffering induced by the Lord himself is by his desire alone (not by
jiva’s desires).

2. That suffering lasts only as long as necessary for the Lord’s purpose and
no longer.

3. Because of the affection of the Lord for his devotee, the Lord does not give
them extreme suffering.



SVCT

• The suffering arising from karma and the Lord are like the suffering
arising from receiving a beating from an enemy and ones mother.

• One is like poison and the other is like nectar.



But, can’t the Lord fulfill His purpose 
without giving suffering to his 

devotees?



SVCT

"For the Lord who solves all problems, will his purpose not be fulfilled 
without giving suffering to his devotees?"

• "It will not be fulfilled.

• He gives suffering to his dearmost, which ultimately results in happiness,
like applying stinging ointment to the eye.



SVCT

Three Purposes for the Lord to give Suffering to His Devotees

1. In order to preserve the secret of bhakti

2. To avoid uprooting the opinions of the speculators and Smarthas

3. To increase the longing of his devotees.



SVCT

• Moreover if I make the devotees always happy, then there would
be no avataras such as Krsna and Rama since they come to protect
the devotees and destroy the demons.

• And if the avataras did not come, how could there be playing of the
devotees in the sweet ocean of pastimes such as rasa lila?"



But is it a fault if the Lord comes without 
having to deliver the devotee from suffering?

Can’t He come without the devotee suffering 
at all



SVCT

• "O brother you are indeed not familiar with rasa.

• Just listen.

• The sunrise appears splendid because of the darkness.

• In the summer, coolness is pleasant, and in the cold season, warmth is
pleasant.



SVCT

• In the darkness, a lamp appears splendid rather that in the light.

• Food tastes delicious when there is suffering from hunger. There is no
need to elaborate more."



Why he puts into suffering the 
explanation is there……

But whether he will put into suffering 
or Happiness…. No explanation



1. Bhavad utha Subha Ashubhayoh

2. Subhada

3. Yasyaham Anugrhnami

4. But Dhruva Maharaj



Birth may be one way, but is not THE 
WAY



Favourable Examples

1. Srila Prabhupada and Father

2. BSST



Opposite Examples

1. Advaita Acarya – Asara Children

2. Srila Prabhupada and Children

3. BVT himself

4. Yamuna Mataji – “Duruha adbhuta…. Explanataion”

5. BBST Disciple Question

6. BSST against Caste Goswami

7. Vena vs Pariksit Maharaj



Section – III

Lord protects child Parikshit in 

the womb (7-11)



|| 1.12.7 ||
mätur garbha-gato véraù
sa tadä bhågu-nandana

dadarça puruñaà kaïcid
dahyamäno 'stra-tejasä

O son of Bhågu (bhågu-nandana)! The courageous hero Parékñit (sah
véraù) in the womb of his mother (mätur garbha-gatah), burned by
the heat of the weapon (dahyamäno astra-tejasä), saw (tadä dadarça)
the form of the Lord (kaïcid puruñaà).



The topic of discussion now begins.

Because of his natural courage (véraù), he was not afraid of the
fire of the weapon.

His first perception of objects by his mental eyes was the form
of the Lord.



|| 1.12.8 ||
aìguñöha-mätram amalaà
sphurat-puraöa-maulinam
apévya-darçanaà çyämaà

taòid väsasam acyutam

That pure (amalaà), indestructible (acyutam), beautiful form
(apévya-darçanaà) was the size of a thumb (aìguñöha-mätram), dark
in complexion (çyämaà), wearing cloth flashing like lightning (taòid
väsasam), with a shining gold crown (sphurat-puraöa-maulinam).



Though the Lord extends in all directions, he arranged to
become the size of the thumb simply because he became
situated in the womb.

Actually he saw the Lord of that size in that particular place
only by the inconceivable power of the Lord.

There is no other reason for this.



Later on it is said:

sa eña loke vikhyätaù parékñid iti yat prabhuù |
pürvaà dåñöam anudhyäyan parékñeta nareñv iha ||

Because he constantly remembered (yat anudhyäyan) the
Lord (prabhuù) whom he had seen in the womb (pürvaà
dåñöam) and searched for him among all men (parékñeta
nareñv iha), he was famous (sah eña vikhyätaù) as Parékñit
(parékñid iti) in this world (loke). SB 1.12.30



He would not look among men to find that form if it had
actually only been the size of a thumb.

The form he saw was most beautiful (apévya-darçanam).

He wore a gold crown.

Maulin is formed from mauli (crown) in the class of words
like vréhé.



He was dark in complexion and wearing cloth shining like
lightning.

This indicates that his form, like a rain cloud ornamented with
lightning, had suddenly appeared in the sky of Uttarä’s womb
to save the young elephant Parékñit who was being burned by
the forest fire of the brahmästra.



|| 1.12.9 ||
çrémad-dérgha-catur-bähuà

tapta-käïcana-kuëòalam
kñatajäkñaà gadä-päëim
ätmanaù sarvato diçam

paribhramantam ulkäbhäà
bhrämayantaà gadäà muhuù

He had four long arms (çrémad-dérgha-catur-bähuà), bright gold earrings
(tapta-käïcana-kuëòalam). His eyes were red from anger (kñataja akñaà) and
in his hands he was clutching a club (gadä-päëim). He wandered everywhere
(paribhramantam sarvato diçam), swinging (muhuù bhrämayantaà) the club
(ätmanaù gadäà), which shone like a meteor (ulkäbhäà).

Kñatajäkñam (blood eyes) means that his eyes became very red because of anger
at the brahmañtra.



|| 1.12.10 ||
astra-tejaù sva-gadayä
néhäram iva gopatiù

vidhamantaà sannikarñe
paryaikñata ka ity asau

Seeing that form nearby (sannikarñe) annihilate (vidhamantaà) the
brahmästra (astra-tejaù) with his club (sva-gadayä), just as the sun
dissipates frost (néhäram iva gopatiù), Parékñit considered in his mind
(paryaikñata), “Who is that (kah ity asau)?”



Like the sun (gopatiù) destroys frost (néhäram) he destroyed
the brahmästra.

He considered (paryaikñata) “Who has saved me by those
martial stances, even though he is not related to me?”



|| 1.12.11 ||
vidhüya tad ameyätmä

bhagavän dharma-gub vibhuù
miñato daçamäsasya

tatraiväntardadhe hariù

The Lord (bhagavän), maintaining his reputation of being affectionate
to his devotees (dharma-gub), inconceivable in form (ameyätmä), and
also a thief (hariù), having destroyed the brahmästra (tad vidhüya),
disappeared at that spot (tatra eva antardadhe) from the sight
(miñatah) of the child ten months in the womb (daça mäsasya).



Dharmagup means “the Lord who maintains his quality of
being affectionate to his devotee.”

He was seen by Parékñit who was just about to be born, being
ten months in the womb (daçamäsasya).

The Lord disappeared there, where he was situated, without
going elsewhere, because he is all powerful (vibhuù).



He entered the womb and, attracting Parékñit’s mind (hariù,
attractor), he then disappeared.

This is the quality of the thief: he enters in and then disappears.

Like a deceitful night prowler, he had entered into the womb to
steal Parékñit’s mind.

This metaphor is implied.



Section – IV

Ceremonies during Maharaj

Parikshit’s Birth

(12-17)



|| 1.12.12 ||
tataù sarva-guëodarke
sänuküla-grahodaye

jajïe vaàça-dharaù päëòor
bhüyaù päëòur ivaujasä

Then (tataù), with the ascendant filled with favorable planets
(sänuküla-graha udaye), which would later manifest all good qualities
(sarva-guëa udarke), the maintainer of Päëòu’s lineage (päëòoh
vaàça-dharaù), similar to Päëòu in strength (bhüyaù päëòur iva
ojasä), was born (jajïe).



Sarva-guëä udarakaù means in the future all good qualities
would manifest.

When he was born there was a conjunction of favorable
planets in the ascendant.



|| 1.12.13 ||
tasya préta-manä räjä

viprair dhaumya-kåpädibhiù
jätakaà kärayäm äsa

väcayitvä ca maìgalam

Yudhiñöhira (tasya préta-manä räjä) had the brähmaëas such as
Dhaumya and Kåpäcärya (viprair dhaumya-kåpädibhiù) chant
auspicious verses such as puëyäham (väcayitvä ca maìgalam) and
perform the birth rites (jätakaà kärayäm äsa).

Jätakam means the birth rites.



|| 1.12.14 ||
hiraëyaà gäà mahéà grämän

hasty-açvän nåpatir varän
prädät svannaà ca viprebhyaù

prajä-térthe sa térthavit

On the auspicious occasion of the birth (prajä-térthe), the best of
kings (sah nåpatir varän), knowing the proper time to give charity
(térthavit), gave the brähmaëas (viprebhyaù prädät) gold (hiraëyaà),
cows (gäà), land (mahéà), villages (grämän), elephants (hasty),
horses (hasty), and the best food (su annaà).



Prajä-térthe means “at the auspicious time of a son’s birth.”

Putre jäte vyatépäte dattaà bhavati cäkñayam: what is given
at the birth of a son or during calamity has indestructible
results.



|| 1.12.15-17 ||
tam ücur brähmaëäs tuñöä
räjänaà praçrayänvitam

eña hy asmin prajä-tantau
purüëäà pauravarñabha

daivenäpratighätena
çukle saàsthäm upeyuñi
räto vo 'nugrahärthäya
viñëunä prabhaviñëunä

tasmän nämnä viñëu-räta
iti loke bhaviñyati

na sandeho mahä-bhäga
mahä-bhägavato mahän

The satisfied brähmaëas (brähmaëäs tuñöä) said (ücuh) to the humble king (tam praçrayänvitam räjänaà): O
best of men (paurava rñabha)! Though the pure dynasty of Puru (çukle purüëäà) was destroyed (saàsthäm
upeyuñi) by unavoidable destiny (apratighätena daivena), this son (eña hy asmin prajä-tantau) has been given
as mercy (anugraha arthäya rätah) to you (vah) by the powerful Viñëu (viñëunä prabhaviñëunä). Therefore
(tasmäd) he will be known as Viñëu-räta, “Gift of Viñëu,” (viñëu-räta iti nämnä bhaviñyati) and without doubt
(na sandehah), in this world (loke) will be the best, the greatest devotee (mahän mahä-bhägavato), O fortunate
King (mahä-bhäga)!



Though the pure (çukle) dynasty of the Purus was destroyed
(upeyuñi), this son was given (rätaù).

The brähmaëas say “without doubt” to the King who did not
believe that his son had such qualities.



Section – V

Brahmanas predict child 

Parikshit’s future qualities

(18-29)



|| 1.12.18 ||
çré-räjoväca

apy eña vaàçyän räjarñén
puëya-çlokän mahätmanaù

anuvartitä svid yaçasä
sädhu-vädena sattamäù

The King said: O great souls (sattamäù)! Will this son (apy svid
eñah) follow (anuvartitä) our lineage of reputed saintly kings (puëya-
çlokän räjarñén vaàçyän) with fame (yaçasä) and good praise (sädhu-
vädena)?



Having heard that Parékñit would be a great devotee, the
astonished king inquired with reverence.

Api svit indicates a question.

Anuvartitä means “follow the qualities of.”

Will he be like them or not?



|| 1.12.19 ||
brähmaëä ücuù

pärtha prajävitä säkñäd
ikñväkur iva mänavaù

brahmaëyaù satya-sandhaç ca
rämo däçarathir yathä

The brähmaëas said: O son of Påthä (pärtha)! He is the protector of
the citizens (prajä avitä säkñäd). He is exactly like Ikñväku (ikñväkur
iva), the son of Manu (mänavaù) and Räma, the son of Daçaratha
(rämo däçarathir yathä). He is charitable to the brähmaëas
(brahmaëyaù) and true to his promise (satya-sandhaç ca).



You asked if he would have fame like the previous great kings.

All their qualities by which they became famous exist in this
boy now, and as the occasion arises, they will manifest.

Therefore they were not equal to him (since he has the
qualities of all of them.)



This is what we have observed.

With this intention they speak.

Prajä avitä means protector of the people.

Satya-sandhaù means “true to one’s promise.”



|| 1.12.20 ||
eña dätä çaraëyaç ca

yathä hy auçénaraù çibiù
yaço vitanitä svänäà

dauñyantir iva yajvanäm

He is a donor (eñah dätä) and protector of those who surrender to
him (çaraëyaç ca) like Çibi, from Uçénara (yathä hy auçénaraù çibiù),
and will spread (vitanitä) the fame (yaçah) of sacrificers (yajvanäm)
and family members (svänäà) like Bharata, the son of Duñyanta
(dauñyantir iva).



Çibi was the ruler of the province of Uçénara.

He protected a pigeon who had surrendered to him by offering
his own flesh to a hawk.

Bharata was the son of Duñyanta (or Duñmanta).



|| 1.12.21 ||
dhanvinäm agraëér eña

tulyaç cärjunayor dvayoù
hutäça iva durdharñaù
samudra iva dustaraù

He is the best of archers (eñah dhanvinäm agraëéh) like Arjuna and
Kärtavérya (tulyaç cärjunayor dvayoù), is intolerable as fire (hutäça
iva durdharñaù) and is insurmountable as the ocean (samudra iva
dustaraù).

The two Arjunas are the son of Påthä and Kärtavérya-arjuna.



|| 1.12.22 ||
mågendra iva vikränto
niñevyo himavän iva

titikñur vasudheväsau
sahiñëuù pitaräv iva

He is as courageous as a lion (asau mågendra iva vikräntah), honored
like the Himälayas (niñevyah himavän iva), tolerant like the earth
(titikñuh vasudhä iva) and patient like a mother and father (sahiñëuù
pitaräu iva).



The earth, though all-enduring, does not experience the pain
of others’ sharp words.

But he, even though sometimes experiencing that pain, will
still not react.

The example for that is the patience or tolerance of the
parents.



|| 1.12.23 ||
pitämaha-samaù sämye
prasäde giriçopamaù

äçrayaù sarva-bhütänäà
yathä devo ramäçrayaù

He is impartial to all (sämye) beings like Yudhiñöhira (pitämaha-
samaù), easily satisfied like Çiva (prasäde giriçah upamaù), and the
shelter of all living beings (äçrayaù sarva-bhütänäà) like Näräyaëa
(yathä devo ramä äçrayaù).



Pitämaha is Yudhiñöhira.

Sämye means that he has hatred for no one.

Ramäçrayaù (shelter of Lakñmé) means Näräyaëa.



|| 1.12.24 ||
sarva-sad-guëa-mähätmye

eña kåñëam anuvrataù
rantideva ivodäro

yayätir iva dhärmikaù

He is (eñah) famous for all good qualities (sarva-sad-guëa-mähätmye)
like Kåñëa (kåñëam anuvrataù), generous like Rantideva (rantideva
iva udärah), and a follower of dharma like Yayäti (yayätir iva
dhärmikaù).



In this verse they make one object of comparison with all the
qualities.

He is equal to Kåñëa in being glorious with all good qualities.



|| 1.12.25-26 ||
dhåtyä bali-samaù kåñëe
prahräda iva sad-grahaù
ähartaiño 'çvamedhänäà

våddhänäà paryupäsakaù

räjarñéëäà janayitä
çästä cotpatha-gäminäm

nigrahétä kaler eña
bhuvo dharmasya käraëät

He is as determined as Bali (dhåtyä bali-samaù), is absorbed in the most excellent Kåñëa
(kåñëe sad-grahaù), like Prahläda (prahräda iva). He will perform horse sacrifices (ähartä
eñah açvamedhänäà) and respect elders (våddhänäà paryupäsakaù). He will have wise
kings for descendents (räjarñéëäà janayitä), will punish those who deviate from the law
(çästä ca utpatha-gäminäm), and will punish Kali (kaleh nigrahétä) in order to produce
dharma on the earth (bhuvo dharmasya käraëät).



Sad-grahaù means “he accepts most excellent.”

Having spoken of Parékñit’s qualities, they then describe his
activities.



|| 1.12.27 ||
takñakäd ätmano måtyuà

dvija-putropasarjität
prapatsyata upaçrutya

mukta-saìgaù padaà hareù

Hearing that (upaçrutya) he will be killed by Takñaka (takñakäd
ätmano måtyuà) who was dispatched by a brähmaëa’s son (dvija-
putra upasarjität), detached from all things (mukta-saìgaù), he will
worship (prapatsyata) the feet of the Lord (hareù padaà).

Upasarjität means “being dispatched.”



|| 1.12.28 ||
jijïäsitätma-yäthärthyo
muner vyäsa-sutäd asau
hitvedaà nåpa gaìgäyäà

yäsyaty addhäkutobhayam

O King (nåpa)! Having discerned (jijïäsita) the truth about the Lord
(ätma-yäthärthyah) from the son of Vyäsa (muner vyäsa-sutäd),
giving up his body (hitvä idaà) on the bank of the Gaìgä
(gaìgäyäà), he will certainly attain (yäsyaty addhä) the Lord (akuto
bhayam).



Jijïäsitätma-yäthärthyaù means “he who had discerned the
truth about the Lord.”

Idam refers to the body.



|| 1.12.29 ||
iti räjïa upädiçya

viprä jätaka-kovidäù
labdhäpacitayaù sarve

pratijagmuù svakän gåhän

Informing the king in this manner (iti räjïa upädiçya), all the
brähmaëas (sarve vipräh), expert in astrology (jätaka-
kovidäù), after being worshipped (labdha apacitayaù),
returned (pratijagmuù) to their houses (svakän gåhän).

Labdhä apacitayaù means “those who were worshipped.”



Section – VI

Parikshit Maharaj grows & 

Performance of Yajna by 

Yudhishthir Maharaja (30-36)



|| 1.12.30 ||
sa eña loke vikhyätaù

parékñid iti yat prabhuù
pürvaà dåñöam anudhyäyan

parékñeta nareñv iha

Because he constantly remembered (yat anudhyäyan) the
Lord (prabhuù) whom he had seen in the womb (pürvaà
dåñöam) and searched for him among all men (parékñeta
nareñv iha), he was famous (sah eña vikhyätaù) as Parékñit
(parékñid iti) in this world (loke).



The name Parékñit is explained.

Remembering the person he had seen in the womb, he
pondered “Is this the person or not?” in all the people he saw
(nareñu iha).

Pürva-dåñöam instead of pürvaà dåñöam is also seen.



|| 1.12.31 ||
sa räja-putro vavådhe
äçu çukla ivoòupaù

äpüryamäëaù pitåbhiù
käñöhäbhir iva so 'nvaham

As the moon (uòupaù iva), in its waxing fortnight (çukla),
develops (vavådhe) day after day (anvaham), so the royal
prince [Parékñit] (sah räja-putrah) very soon (äçu) developed
luxuriantly (käñöhäbhir äpüryamäëaù) nourished by his
parents (pitåbhiù).



Just as the moon increases during the waxing phase and
becomes full by the succeeding digits, being surrounded by
the directions (kästhäbhiù), Parékñit grew by the care and
affection, being surrounded by his parents.



|| 1.12.32 ||
yakñyamäëo 'çvamedhena

jïäti-droha-jihäsayä
räjä labdha-dhano dadhyau

nänyatra kara-daëòayoù

Yudhiñöhira (räjä), desiring to rid himself (jihäsayä) of sin
incurred by killing relatives (jïäti-droha) by performing a
horse sacrifice (açvamedhena), began to consider (dadhyau)
whether there was an alternative to force or tax (na anyatra
kara-daëòayoù) to attain wealth for the sacrifice (labdha-
dhanah).



He considered that there was no alternative to taxes or force,
because it was necessary to have abundant wealth for the
sacrifice.



|| 1.12.33 ||
tad abhipretam älakñya
bhrätaro 'cyuta-coditäù

dhanaà prahéëam äjahrur
udécyäà diçi bhüriçaù

Understanding his intention (tad abhipretam älakñya), his brothers
(bhrätarah), inspired by Kåñëa (acyuta-coditäù), brought (äjahrur)
abundant wealth (bhüriçaù dhanaà) cast off from the sacrifice of
King Marutta (prahéëam) in the northern direction (udécyäà diçi).

They brought gold vessels cast off (prahéëam) from Marutta’s
performance of sacrifice.



|| 1.12.34 ||
tena sambhåta-sambhäro

dharma-putro yudhiñöhiraù
väjimedhais tribhir bhéto
yajïaiù samayajad dharim

Yudhiñöhira, the son of Dharma (dharma-putro yudhiñöhiraù),
collecting the ingredients for sacrifice (sambhåta-sambhäro) by that
wealth (tena), worshipped the Lord (samayajad harim) by three horse
sacrifices (tribhir väjimedhais yajïaiù) since he feared the sin of
killing relatives (bhétah).



Sambhåta-sambhäraù means “having collected the ingredients
of sacrifice.”

Bhétaù means “fearing the killing of relatives.”



|| 1.12.35-36 ||
ähüto bhagavän räjïä

yäjayitvä dvijair nåpam
uväsa katicin mäsän

suhådäà priya-kämyayä

tato räjïäbhyanujïätaù
kṛṣṇayā saha-bandhubhiḥ
yayau dvāravatīṁ brahman

sārjuno yadubhir vṛtaḥ

Kåñëa (bhagavän), called there by Yudhiñöhira (räjïä ähütah), had the King perform the
sacrifice (nåpam yäjayitvä) with brähmaëas (dvijaih), and stayed there (uväsa) for some
months (katicin mäsän) to satisfy his friends (suhådäà priya-kämyayä). Taking the
permission of the king (tato räjïä abhyanujïätaù), Draupadé (kṛṣṇayā) and other friends
(saha-bandhubhiḥ), he then departed for Dvärakä (yayau dvāravatīṁ) with Arjuna (sa-
arjunah), surrounded by the Yadus (yadubhir vṛtaḥ).
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