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Canto One – Chapter Thirteen

Närada explains the Disappearance 
of Dhåtaräñöra

Dhåtaräñöra Quits Home



Section – VI

Närada Muni shatters Mahäräja

Yudhiñöhira’s lamentation and 

illusion (38-60)



|| 1.13.51 ||
dhåtaräñöraù saha bhräträ
gändhäryä ca sva-bhäryayä

dakñiëena himavata
åñéëäm äçramaà gataù

Dhåtaräñtåa (dhåtaräñöraù), with his wife Gändhäré
(gändhäryä ca sva-bhäryayä), and Vidura (saha bhräträ), has
gone (gataù) to a hermitage of sages (åñéëäm äçramaà) on the
south side of the Himälayas (dakñiëena himavata).



Having dispelled his lamentation, he now tells the actual facts
to the inquisitive Yudhiñöhira in six verses.

Dakñiëena means “in the southern direction.”



|| 1.13.52 ||
srotobhiù saptabhir yä vai

svardhuné saptadhä vyadhät
saptänäà prétaye nänä
sapta-srotaù pracakñate

That place (yä vai) where the Gaìgä (svardhuné) became
seven (saptadhä vyadhät) by dividing into seven branches
(srotobhiù saptabhir) to please the seven sages (saptänäà
prétaye) is called Sapta-srota (sapta-srotaù pracakñate).



That which is famous as Gaìgä (svardhuné) made herself into
seven (saptadhä).

Why?

She did it to please the seven sages.

That place is called by names like Sapta-srota or Maréci-
gaìgä.



|| 1.13.53-54 ||
snätvänusavanaà tasmin
hutvä cägnén yathä-vidhi
ab-bhakña upaçäntätmä

sa äste vigataiñaëaù

jitäsano jita-çväsaù
pratyähåta-ñaò-indriyaù
hari-bhävanayä dhvasta-
rajaù-sattva-tamo-malaù

At that place (tasmin) Dhåtaräñtåa, bathing three times a day (snätvä anusavanaà),
performing sacrifice (hutvä ca agnén) according to scriptural rules (yathä-vidhi), drinking
only water as food (ab-bhakña), controlling the mind (upaçäntätmä), ridding himself of
material desires (sa äste vigata eñaëaù), perfecting sitting postures and breathing (jitäsano
jita-çväsaù), withdrawing the six senses (pratyähåta-ñaò-indriyaù), has destroyed (dhvasta)
the contamination (malaù) of sattva, rajas and tamas (rajaù-sattva-tamah) by meditation on
the Lord (hari-bhävanayä).



The process of añöäìga-yoga that he performed is described in
four verses.

The niyamas are bathing, sacrifice and taking water as food.

The yamas are calming the mind (upaçäntätmä) and
destroying attachments (vigataiñaëaù).



Äsana, präëäyäma and pratyähärä are described in the third
line.

Dhäraëä and dhyäna are described in the last line.



|| 1.13.55-56 ||
vijïänätmani saàyojya

kñetrajïe praviläpya tam
brahmaëy ätmänam ädhäre

ghaöämbaram ivämbare

dhvasta-mäyä-guëodarko
niruddha-karaëäçayaù

nivartitäkhilähära
äste sthäëur iväcalaù

Meditating on merging (saàyojya) the false ego (ätmani) into the mahat-tattva (vijïäna),
merging (praviläpya) the mahat-tattva (tam) into the jéva (kñetrajïe), merging the jéva
(ätmänam) into the brahman (brahmaëy), and merging the Paramätmä into Bhagavän, the
supreme shelter (ädhäre), like merging the sky in the pot into the sky (ghaöämbaram iva
ambare), he has destroyed (dhvasta) the impressions arising from the guëas of mäyä (mäyä-
guëa udarkah), controlled the senses and mind (niruddha-karaëa äçayaù). Stopping all
enjoyment of the senses (or eating) (nivartita akhila ähära), he remains (äste) without
movement like a pillar (sthäëur iva acalaù).



Merging the elements of his body into the senses, merging the
false ego (ätmänam) into the mahat-tattva (vijïänätmani),
merging the mahat-tattva into the jéva (kñetra-jïe), perceiving
it as such, and merging the jéva into the brahman, merging
the Paramätmä situated in the body (ätmänam) into
Bhagavän, the Lord (ädhäre), the äçraya-tattva, the aàçé.



But it is well known that Paramätmä and Bhagavän are one.

That is true, but though they are one, there is a functional
difference.

This is explained through an example.

It is like air in a pot and the air, like the limited sky and the
unlimited sky.



The sky in the pot and the sky outside the pot are actually
one since the sky is all-pervading.

Lack of deviation is described.

Deviation arises from internal disturbance of the guëas or
from external agitation of the senses.



Dhåtaräñöra has neither because he has destroyed the results
of the guëas of mäyä, the impressions of desires.

Therefore he has controlled the senses and mind.



|| 1.13.57 ||
tasyäntaräyo maiväbhüù
sannyastäkhila-karmaëaù

sa vä adyatanäd räjan
parataù païcame 'hani

kalevaraà häsyati svaà
tac ca bhasmé-bhaviñyati

Do not be (mä eva abhüù) an obstacle to Dhåtaräñöra (tasya antaräyo)
who has renounced all actions (sannyasta akhila-karmaëaù)! O king
(räjan)! Five days (païcame ahani) from now (adya tanäd parataù)
he will give up his body (sah vä svaà kalevaraà häsyati). He will
turn himself to ashes (tat ca bhasmé-bhaviñyati).



Since Yudhiñöhira may try to bring him back Närada says “Do
not be an obstacle (antaräyaù)!”

Abhüù in this case should be bhüù with mä, but stays in that
form because of poetic license.

Yudhiñöhira may still want to see him.



Therefore Närada says five days from now (adyatanät) he will
give up his body.

Yudhiñöhira may want to go to burn the body.

Närada says that he will burn himself up (svam).



|| 1.13.58 ||
dahyamäne 'gnibhir dehe

patyuù patné sahoöaje
bahiù sthitä patià sädhvé
tam agnim anu vekñyati

While his body is being burned (dahyamäne agnibhir dehe)
along with the cottage (saha uöaje), the noble wife (sädhvé
patné), situated outside (bahiù sthitä), will enter (vekñyati)
the fire (tam agnim) to follow her husband (patyuù anu).



“I will go and bring back Gändhäré!”

No, that is not possible.

When the body of her husband burns along with the hut
(sahoöaje) by the fire of yoga and the household fire, she,
situated outside, will enter the fire following (anu) her
husband.



|| 1.13.59 ||
viduras tu tad äçcaryaà
niçämya kuru-nandana

harña-çoka-yutas tasmäd
gantä tértha-niñevakaù

O joy of the Kurus (kuru-nandana)! Seeing (tasmäd niçämya)
this astonishing event (tad äçcaryaà), Vidura (vidurah), with
joy and lamentation (harña-çoka-yutah), will depart to visit
holy places (gantä tértha-niñevakaù).



“I will go and bring Vidura back.”

No, that is not possible.

Seeing this astonishing event, he will depart for holy places.

Vidura will be joyful, since Dhåtaräñöra has attained a spiritual
goal.



He will lament as a worldly custom.

He will then go from that place to serve holy places.

It should be understood that Dhåtaräñöra being an offender to
devotees, attained only liberation and not prema, since Vidura
did not give such mercy.



|| 1.13.60 ||
ity uktväthäruhat svargaà
näradaù saha-tumburuù
yudhiñöhiro vacas tasya
hådi kåtväjahäc chucaù

Saying this (atha ity uktvä), Närada (näradaù) with his véëa (saha-
tumburuù) ascended to Svarga (äruhat svargaà). Yudhiñöhira
(yudhiñöhirah), taking those words in his heart (vacah tasya hådi
kåtvä), gave up his lamentation (ajahät çucaù).

Närada saying this concluded, and then ascended to Svarga. Çucaù
means lamentation.
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