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Canto One — Chapter Thirteen

Narada explains the Disappearance
of Dhrtarastra

Dhrtarastra Quits Home



Section — VI

Narada Muni shatters Maharaja

Yudhisthira’s lamentation and

illusion /(38-60)



1 1.13.51 ||
dhrtarastrah saha bhratra
gandharya ca sva-bharyaya
daksinena himavata
rsinam asramar gtah

Dhrtarastra  (dhrtarastrah), with his wite Gandhari
(gandharya ca sva-bharyaya), and Vidura (saha bhratra), has
gone (gatah) to a hermitage of sages (rsinam asramarh) on the
south side of the Himalayas (daksinena himavata).




Having dispelled his lamentation he now tells the actual facts

to the inquisitive Yudhisthira in six verses.

Daksinena means “in the southern direction.”




11.13.52 ||
srotobhih saptabhir ya vai
svardhuni saptadha vyadhat
saptanam pritaye nana
sapta-srotah pracaksate

That place (ya vai) where the Ganga (svardhuni) became
seven (saptadha vyadhat) by dividing into seven branches
(srotobhih saptabhir) to please the seven sages (saptinam
pritaye) is called Sapta-srota (sapta-srotah pracaksate).




That which is famous as Ganga (svardhuni) made herself into
seven (saptadha). —

Why?

She did it to please the seven sages.

o

That place is called by names like Sapta-srota or Marici-
ganga.




1 1.13.53-54 ||
snatvanusavanam tasmiE_
hutva cagnin yatha-vidhi

ab-bhaksa upasantatma
sa aste vigataisanah

jitasano jita-Svasah
pratyahrta-sad-indriyah
hari-bhavanaya dhvasta-
rajah-sattva-tamo-malah

At that place (tasmin) Dhrtarastra, bathing three times (snatva an nam),
pl ning_ thig _a_day usavanarn
performing sacrifice (It (hutva ca agnin) according to scriptural rules (yatha-vidhi), drinking

only water as food (ab-bhaksa), controllmg the mind (umsantatm) ridding himself of
material desires (sa aste vigata esanah) perfecting sitting postures and breathing (jitasano

), withdrawing the six senses (pratyahrta-sad-indriyah), has destroyed (dhvasta)
the contamination (malah) of sattva, rajas and tamas (rajah-iat'gfa-tam_glll by meditation on
the Lordk(hari-bhévanayé). :




The process of astanga-yoga that he performed is described in
tour verses. ]

—
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The myamas are K@g, Q_ld taking water as fo@
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The vyamas are calming the mind (upasantatma) and
destroying attachments (vigataisanah). —




Asana, pranayama and pratyahara are described in the third

v.

line.

Dharana and dhyana are described in the last line.




I 1L.40.JJ-J0 ||
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ksetralﬁe pravilapya tam ) \cn\ﬂ_?:\.',;',
brahmany ELtm_anmn_édh.ﬁLL \ ?\,wa_\
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aste sthanur ivacalah | 45
Meditating on merging (samyojya) the false ego (atm am} m mahat-tattva (Vllnaga)
merging (pravilapya) the_mahat-tattva (tam) into the jiva (ksetra]ne) merging the jiva
(atmanam) into the brahman Jbrahmany) and merging the Paramatma into Bhagavan, the

supreme shelter (adhare), like merging the sky in the pot into the sky (ghatambaram iva
ambare), he_has destroyed (dhvasta) the impressions arising from the gunas of maya (maya-
guna udarkah), controlled the senses and mind (niruddha-karana asayah). Stopping all
enjoyment of the senses (or eating) (mivartita akhila ahara), he_remains (aste) without
movement like a pillar (sthanur iva acalah).

-




Merging the elements of his body into the senses, merging the
false ego (atmanam) into the mahat-tattva (Vijﬁﬁnatmani),
merging the mahat-tattva into the jiva (ksetra-jfie), perceiving
it as such, and merging the jiva into the brahman, merging
the Paramitma situated 1in__the ‘body (atmanam) into
Bhagavan, the Lord (adhare), the asraya-tattva, the amsi.




But it is well known that Paramatma and Bhagavén are one.

o

That is true, but though they are one, there is a functional
difference.

This is explained through an example.

[t is like air in a pot and the air_like the limited sky and the

unlimited sky.




The sky in the pot and the sky outside the pot are actually.

one since the sky is all-pervading.

[ack of deviation is described.

Deviation arises from internal disturbance of the gunas or
[rom external agitation of the senses.




Dhrtarastra has neither because he has destroyed the results
of the gunas of maya, the impressions of desires. -

—

Therefore he has controlled the senses and mingl.




I 1.13.57 ||
tasyantarayo maivabhuh
sannyastakhila-karmanah

sa va adyatanad rajan

paratah paficame 'hani
kalevaram hasyati svam
tac ca bhasmi-bhavisyati

Do not be (ma eva abhiih) an obstacle to Dhrtarastra (té)

who has renounced all actions (sannyasta akhila-karmanah)! O king
(rg_]_g)' Five days (pafncame ahani) from now (adya tanad paratah)
he will give up his body (sah_va svarh kalevaram hasyati). He will
turn himself to ashes (tat ca bhasmi-bhavisyati).




Since Yudhisthira may try to bring him back Narada says “Do
not be an obstacle (antarayah)T”

Abhuih in this case should be bhuh with ma, but stays in that
form because of poetic license.

p—

Yudhisthira may still want to see him.

—

Y



Therelore Narada says five days irom now (adyatanat) he will
give up his body.

Yudhisthira may want to go to burn the body.

Narada says that he will burn himselt up (svam).




11.13.58 ||
dahyamane 'gnibhir dehe
patyuh patni sahotaje
bahih sthita patirh sadhvi
tam agnim anu veksyati

While his body is being burned (dahyamane agnibhir dehe)
along with the cottage (saha utaje)ﬁ, the noble wite (sadhvi
patni), situated outside (bahih sthita), will enter (veksyati)
the fire (tam agnim) to follow her husband (patyuh anu).

o




“I will go and bring back Gandhari!”

==

No, that is not possible.

—

When the body of her husband burns along with the hut
(sahotaje) by the fire of yoga and the household fire, she,
situated outside, will enter the fire following (anu) her

husband.




11.13.59 ||
viduras tu tad ascaryam
nis$amya kuru-nandana
harsa-Soka-yutas tasmad
ganta tirtha-nisevakah

O joy of the Kurus (kuru-nandana)! Seeing (tasmad nisamya)
this astonishing event (tad ascaryam), Vidura (vidurah), with
joy and lamentation (harsa-soka-yutah), will depart to visit
holy places (ganta tirtha-nisevakah).

\




“I will go and bring Vidura back.”

No, that is not possible.

Seeing this astonishing event, he will depart for holy places.

__a

Vidura will be joytul, since Dhrtarastra has attained a spiritual

goal.




He will lament afa@y cust@

He will then go from that place to serve holy places.

It should be understood that Dhrtarastra being an offender to
devotees, attained only liberation and not prema, since Vidura
did not give such mercy.




11.13.60 ||
ity uktvatharuhat svargam
naradah saha-tumburuh
yudhisthiro vacas tasya
hrdi krtvajahac chucah

Saying this (atha ity uktva), Narada (naradah) with his vina (saha-
tumburuh) ascended to Svarga (aruhat svargam). Yudhisthira
(yudhisthirah), taking those words in his heart (vacah tasya hrdi
krtva), gave up his lamentation (ajahat sucah). o a

Narada saying this concluded, and then ascended to Svarga. Sucah

means l[amentation.
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