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Canto One – Chapter Fifteen

The Päëòavas Ascend to the 
Spiritual World

The Päëòavas Retire Timely



Section – V

Mahäräja Yudhiñöhira plans 

retirement & follows the path of 

forefathers (32-44)



|| 1.15.36 ||
yadä mukundo bhagavän imäà mahéà
jahau sva-tanvä çravaëéya-sat-kathaù

tadähar eväpratibuddha-cetasäm
abhadra-hetuù kalir anvavartata

When Lord Mukunda (yadä bhagavän mukundah), whose topics are
worthy of hearing (çravaëéya-sat-kathaù), left this earth (imäà
mahéà jahau) by means of his spiritual body (sva-tanvä), from that
day onwards(tadä ahah eva) Kali (kalih), the cause of
inauspiciousness (abhadra-hetuù), entered (anvavartata) those whose
intelligence was sleeping (apratibuddha-cetasäm).



This verse clarifies the condition of his giving up his body.

“When he left with his body (sva-tanvä)” means according to
Çrédhara Svämé “leaving to Vaikuëöha with his body.”

He gave up the earth by means of his body.

It does not mean “He gave the earth along with his body.”



That is a wrong interpretation, because of the rule upapada-
vibhakteù käraka-vibhaktir baléyasé: instrumental meaning of
inflection is stronger than the meaning “accompanying.”

pradarçyätapta-tapasäm avitåpta-dåçäà nåëäm
ädäyäntar adhäd yas tu sva-bimbaà loka-locanam

The Lord, having shown his form (yah sva-bimbaà pradarçya), the
center of attraction for all eyes (loka-locanam), then took that form
(ädäya) and disappeared (antaradhäd) from person who had not
performed austerities but had attained the Lord’s mercy (atapta-
tapasäm nåëäm), and were continually craving a vision of his form
(avitåpta-dåçäà). SB 3.2.11



In this verse after showing his form (sva-bimbam) to the eyes
of the world, he again withdrew it and disappeared.

The verse does not say he gave up a body.

The Kåñëa-sandarbha makes this point.



From that moment onwards (tadähaù), Kali entered those
with sleeping intelligence.

Kali did not affect those who had discrimination.

The thief steals wealth from a sleeping person, but is afraid to
steal from someone awake.



|| 1.15.37 ||
yudhiñöhiras tat parisarpaëaà budhaù

pure ca räñöre ca gåhe tathätmani
vibhävya lobhänåta-jihma-hiàsanädy-
adharma-cakraà gamanäya paryadhät

Wise Yudhiñöhira (budhaù yudhiñöhirah), seeing (vibhävya) the
wheel of irreligion (tat adharma-cakraà) with greed, lying,
dishonesty, and violence (lobha-anåta-jihma-hiàsana ädy) spreading
everywhere (parisarpaëaà) in towns, road, houses and body (pure ca
räñöre ca gåhe tathä ätmani), dressed himself (paryadhät) suitably to
leave (gamanäya).

Paryadhät means he put on the appropriate clothing for traveling.



|| 1.15.38 ||
sva-räö pautraà vinayinam
ätmanaù susamaà guëaiù
toya-névyäù patià bhümer

abhyañiïcad gajähvaye

The King (sva-räö) enthroned in Hastinäpura (abhyañiïcad
gajähvaye) his grandson Parékñit (pautraà) who had observed the
rules suitable for kings (vinayinam) and had qualities equal
(susamaà guëaiù) to his own as master (ätmanaù patià) of the
lands surrounded by the ocean (toya-névyäù-bhümeh).



He enthroned as king Parékñit who had observed rules proper
for a king (viniyatam), and was equal in qualities to himself.

Toya-névyäù means “of the land belted by the oceans.”



|| 1.15.39 ||
mathuräyäà tathä vajraà

çürasena-patià tataù
präjäpatyäà nirüpyeñöim

agnén apibad éçvaraù

He enthroned Vajra (tathä vajraà) as the king of Çürasena (çürasena-
patià) in Mathurä (mathuräyäà) and then (tataù) being capable
(éçvaraù), performing (nirüpya) påajäpatya sacrifice (präjäpatyäà
iñöim), placed within himself the fires (agnén apibad).



Vajra was the son of Aniruddha.

Nirüpya means “performing.”

Apibat means “he fixed within himself.”

Éçvaraù means “capable.”



|| 1.15.40 ||
visåjya tatra tat sarvaà

duküla-valayädikam
nirmamo nirahaìkäraù

saïchinnäçeña-bandhanaù

Giving up (visåjya) all clothing and bracelets (tatra tat sarvaà
duküla-valayädikam), he was free of thoughts of “I” and “mine”
(nirmamo nirahaìkäraù) and the unlimited bonds of attraction
(saïchinna açeña-bandhanaù).



|| 1.15.41 ||
väcaà juhäva manasi
tat präëa itare ca tam

måtyäv apänaà sotsargaà
taà païcatve hy ajohavét

He offered (ajohavét) the voice and other senses into the mind
(väcaà juhäva manasi), the mind into the präëa (tat präëa), the
präëa into apäna (itare ca tam), apäna along with excretion (apänaà
sa utsargaà) into death (måtyäv), and death into the body (taà
païcatve).



Like Arjuna, Yudhiñöhira attempts to stop the senses from acting
externally.

Väcam (speaking) represents all the senses.

He offered all the senses into the mind, because the senses are
dependent on the mind.

He offered the mind into the präëa because the mind is
dependent on präëa.



He gave the mind to the präëa.

“O mind! I have given the senses to you. They are yours. I
have no use for them now.”

This is the contemplation.

This is the method because it is actually impossible to offer
them since the senses are independent.



Thus the dative case is not used.

All other steps in the procedure are similar.

“To whom do I belong?”

He offered the mind into präëa.



He offered the präëa into the apäna (itare).

This is understood from the context.

Apäna is in charge of excretion.

He offered the apäna and excretion into death, the presiding
deity of excretion.



In offering voice and other senses and mind and präëa, it
should be understood that he also offered the actions,
speaking, thinking etc.

He offered death into the combination of the five gross
elements, the body.

His meditation was “O death! You belong to the body.”



|| 1.15.42 ||
tritve hutvä ca païcatvaà
tac caikatve 'juhon muniù
sarvam ätmany ajuhavéd

brahmaëy ätmänam avyaye

He offered (hutvä) the body (païcatvaà) into the three guëas
(tritve) and the three guëas into prakåti (tat ca ekatve ajuhot). He
offered everything (sarvam ajuhavéd) into the jéva (ätmany) and
offered the jéva (ätmänam) into indestructible Kåñëa (avyaye
brahmaëy).



Where will the five elements be situated?

He offered the body of five elements into the three guëas
(tritve).

He offered the three into one aggregate, a portion of mäyä.

He offered all that into the jéva.



Ajuhavét is poetic license for ajohavét.

“Jéva! This portion of mäyä, with the three guëas is yours.
Remain separate from that and do not come under its
control.”

He offered the jéva into the brahman.



Offering the kingdom to Parékñit, Mathurä to Vraja,
distancing himself from all those relationships, he became
oblivious to the external world.

Offering the senses and the rest to their respective
controllers, he became oblivious to internal functions.

The jéva belongs to Kåñëa or brahman.



The aggregate of mäyä belongs to the jéva.

The guëas belong to the aggregate.

The five elements belong to the guëas.

Death belongs to the five elements of the body.



Apäna belongs to death.

Präëa belongs to apäna.

The mind belongs to präëa.

The senses belong to the mind.



The sense objects belong to the senses.

The enjoyer of the sense objects is Parékñit, not me.

It should be understood however that because Yudhiñöhira is
an eternal associate of the Lord, this meditation where he
considers his eternal form to be a temporary body is of no
significance at all.



|| 1.15.43 ||
céra-väsä nirähäro

baddha-väì mukta-mürdhajaù
darçayann ätmano rüpaà

jaòonmatta-piçäcavat

He wore torn cloth (céra-väsä), did not eat (nirähäro), stopped
speaking (baddha-väk), shaved his head (mukta-mürdhajaù), and
showed himself as a dumb (jaòa) or insane person (unmatta) or a
ghost (piçäcavat).



Two verses describe his total disregard for the external world.

Baddha-väk means not speaking.



|| 1.15.44 ||
anavekñamäëo niragäd
açåëvan badhiro yathä
udécéà praviveçäçäà

gata-pürväà mahätmabhiù
hådi brahma paraà dhyäyan

nävarteta yato gataù

Not waiting for his brothers (anavekñamäëah), not hearing anything
(açåëvan) as if deaf (badhiro yathä), he left the house (niragäd).
Meditating (dhyäyan) on Kåñëa in the heart (hådi brahma paraà), he
went in the northern direction (udécéà praviveça äçäà) where great
souls (mahätmabhiù) had previously gone (gata-pürväà), from
which one does not return (nävarteta yato gataù).



He did not wait for his brothers (anavekñamäëaù).

He decided to carry out the method taught by the Lord in man-
manä bhava mad-bhaktaù to attain Kåñëa in some solitary place,
without disturbance, since he had now given up all
responsibilities.

This verse describes his action to achieve that.

Param brahman means Kåñëa.



Section – VI

Other Päëòavas, Draupadé and 

Vidura make their way to final 

destination (45-51)



|| 1.15.45 ||
sarve tam anunirjagmur
bhrätaraù kåta-niçcayäù
kalinädharma-mitreëa

dåñövä spåñöäù prajä bhuvi

Seeing (dåñövä) that Kali, the friend of irreligion (kalinä adharma-
mitreëa), had influenced (spåñöäù) the citizens on earth (prajä
bhuvi), all his brothers (sarve bhrätaraù) decided to follow him (tam
anunirjagmuh kåta-niçcayäù).

They decided, “Let us also take up his mentality to attain Kåñëa.”



|| 1.15.46 ||
te sädhu-kåta-sarvärthä

jïätvätyantikam ätmanaù
manasä dhärayäm äsur

vaikuëöha-caraëämbujam

They (te) who had performed (sädhu-kåta) all duties such as
dharma and artha as it should be done (ätmanaù sarvärthä),
understanding (jïätvä) the endless nature of those duties
(ätyantikam), meditated (dhärayäm äsuh) on the lotus feet of
Kåñëa (vaikuëöha-caraëämbujam) with their minds (manasä).



They performed everything such as dharma and artha as it
should be done (sädhu-kåta-sarvärthä), and understanding
that these duties were endless for them, they concentrated on
the lotus feet of Kåñëa with their minds.

Çrédhara Svämé takes ätyantikam to modify Kåñëa’s lotus feet.

“Having executed artha, dharma, käma and mokña perfectly,
understanding the infinite nature of Kåñëa’s lotus feet, they
meditated on those feet.”



|| 1.15.47-48 ||
tad-dhyänodriktayä bhaktyä

viçuddha-dhiñaëäù pare
tasmin näräyaëa-pade
ekänta-matayo gatim

aväpur duraväpäà te
asadbhir viñayätmabhiù

vidhüta-kalmañä sthänaà
virajenätmanaiva hi

Having pure intelligence (viçuddha-dhiñaëäù), with minds solely on the Lord
(ekänta-matayah tasmin pare), whose portion is Näräyaëa (näräyaëa-pade), by
profuse bhakti (udriktayä bhaktyä) with meditation on Kåñëa (tad-dhyäna), they
attained the goal (te gatim aväpuh), unattainable (duraväpäà) by the materialists,
(asadbhir viñayätmabhiù) the pure abode of the Lord (vidhüta-kalmañä sthänaà),
with their pure bodies (virajena ätmanä eva hi).



They had intelligence unmixed with jïäna, yoga or other
things.

Thus they were fixed in intelligence (ekänta-matayaù).

What was the goal?

They attained the dwelling place free of all faults (vidhüta-
kalmañästhänam).



Or this can refer to Kåñëa’s abode where there was the Sudharmä
hall.

How did they attain it?

They attained it in their same spotless bodies (virajenätmanä)
devoid of their devatä expansions such as Yamaräja (for
Yudhiñöhira).

They did not give up their bodies.



|| 1.15.49 ||
viduro 'pi parityajya

prabhäse deham ätmanaù
kåñëäveçena tac-cittaù

pitåbhiù sva-kñayaà yayau

Vidura also (vidurah api), by absorbing his mind in Kåñëa
(kåñëa äveçena tac-cittaù), gave up (parityajya) his body
(ätmanaù deham) at Prabhäsa (prabhäse) and went to his
abode (sva-kñayaà yayau) escorted by Pitås (pitåbhiù).



Vidura was an incarnation of a devatä, not an eternal
associate.

Therefore he gave up his body.

The Pitås had come to lead him to his abode.

Svakñayam means his place of jurisdiction.



|| 1.15.50 ||
draupadé ca tadäjïäya
paténäm anapekñatäm
väsudeve bhagavati

hy ekänta-matir äpa tam

Draupadé (draupadé), understanding (tadä äjïäya) that her
husbands had become indifferent to her (paténäm
anapekñatäm), concentrated her mind (hy ekänta-matih) on
Väsudeva (väsudeve bhagavati) and attained him (äpa tam).



Subhadrä and others did the same.

Since it is not mentioned that she gave up her body, in that
body she attained the Lord (since she was an eternal
associate).



|| 1.15.51 ||
yaù çraddhayaitad bhagavat-priyäëäà

päëòoù sutänäm iti samprayäëam
çåëoty alaà svastyayanaà pavitraà

labdhvä harau bhaktim upaiti siddhim

He who (yaù) hears with faith (çraddhayä çåëoty) about the
departure (etad samprayäëam) of the Päëòavas (päëòoù
sutänäm), dear to the Lord (bhagavat-priyäëäà), as
described herein (iti), after attaining (labdhvä) pure blessings
(svastyayanaà pavitraà), will attain (upaiti) the perfect
stage (siddhim) of devotion to the Lord (harau bhaktim).



Iti samprayäëam means the departure as herein described
and not otherwise.

Siddhim means the state of perfection.
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