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Canto One
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Sarartha-darSinl commentary

by
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Canto One — Chapter Fifteen

The Pandavas Ascend to the
Spiritual World

The Pandavas Retire Timely



Section - V

Maharaja Yudhisthira plans
retirement & follows the path of
forefathers (32-44)



11.15.36 ||
yada mukundo bhagavan imam mahim
jahau sva-tanva sravaniya-sat-kathah
tadahar evapratibuddha-cetasam
abhadra-hetuh kalir anvavartata

When Lord Mukunda (yada bhagavan mukundah), whose topics are
worthy of hearing (Sravaniya-sat-kathah), left this earth (imam
mahim jahau) by means of his spiritual body (sva-tanva), from that
day onwards(tada ahah eva) Kali (kalih), the cause of
inauspiciousness (abhadra-hetuh), entered (anvavartata) those whose
intelligence was sleeping (apratibuddha-cetasam).




This verse clarifies the condition of his giving up his body.

“When he left with his body (sva-tanva)” means according to
Sridhara Svami “leaving to Vaikuntha with his body.”

He gave up the earth by means of his body.

—

[t does not mean “He gave the earth along with his body.”




That is a wrong interpretation, because of the rule upapada-
vibhakteh karaka-vibhaktir baliyasi: instrumental meaning of
inflection is stronger than the meaning “accompanying.” B

[

pradarSyatapta-tapasam avitrpta-drsarh nrnam
adayantar adhad yas tu sva-bimbam loka-locanam

The Lord, having shown his form (Qah)gV;bimbaan' @*adaréié), the

center of attraction for all eyes (loka-locanam), then took that form
(adaya) and disappeared (antaradhad) from person who had not
performed austerities but had attained the Lord’s mercy (atapta-
tapasam nrnam), and_were continually craving a vision of his form
(avitrpta-drsam). SB 3.2.11




In this verse after showing his form (sva-bimbam) to the eyes
of the world, he again withdrew it and disappeared.

The verse does not say he gave up a body.

The Krsna-sandarbha makes this point.




From that moment onwards (tadahah), Kali entered those
with sleeping intelligence.

Kjlli did not alfect those who hadﬁseriminat@.

The thiel steals wealth from a sleeping person, but is afraid to
steal from someone awake.




11.15.37 |
yudhisthiras tat parisarpanam budhah
pure ca rastre ca grhe tathatmani
vibhavya lobhanrta-jihma-himsanady-
adharma-cakram gamanaya paryadhat

Wise Yudhisthira (budhah vyudhisthirah), seeing (vibhavya) the
wheel of irreligion (tat adharma-cakramm) with greed, lying,
dishonesty, and violence (lobha-anrta-jihma-himmsana ady) spreading
everywhere (parisarpanam) in towns, rQad, houses and_body (pure ca
rastre ca grhe tatha atmani), dressed himselt (paryadhat) suitably to
leave (gamanaya). }

Paryadhat means he put on the appropriate clothing for traveling.



11.15.38 ||
sva-rat pautram vinayinam
atmanah susamam gunaih
toya-nivyah patirh bhiimer
abhyasificad gajahvaye

The King (sva-rat) enthroned in Hastinapura (abhyasificad
gajahvaye) his grandson Pariksit (pautram) who had observed the
rules suitable for kings (vinayinam) and had qualities equal
(susamarnh gunaih) to his own as master (atmanah patirm) of the
lands surrounded by the ocean (toya-nivyah-bhiimeh). —




He enthroned as king Pariksit who had observed rules proper
for a king (viniyatam), and was equal in qualities to himself.

Toya-nivyah means “of the land belted by the oceans.”




11.15.39 |
mathurayam tatha vajram
suirasena-patim tatah
prajapatyam nirﬁpyesﬁt.-im

agnin apibad 1dvarah

He enthroned Vajra (tatha Vijram) as the kirﬁ of Stirasena ($irasena-
patith) in Mathura (mathurayam) and then (tatah) being capable
(isvarah), performing (nirtipya) prajapatya sacrifice (prajapatyam

istim), placed within himself the fires (agnin apibad).




Vajra was the son of Aniruddha.

—T

Nirtipya means “performing.”

Apibat means “he fixed within himself.”

S

[svarah means “capable.”



| 1.15.40 ||
visrjya tatra tat sarvam
dukiila-valayadikam
nirmamo nirahankarah
saiichinnasesa-bandhanah

Giving up (visrjya) all clothing and bracelets (tatra tat sarvarh
dukula—valaXadllg&m) he was free of thoughts of “I” and “mme
(nirmamo nirahankarah) and the unlimited bonds of attraction

sanchinna asesa-bandhanah).
( afichinna ases Q_/l

S




— \ Ve ﬁv—}n\w A WiHye (T Loiis—D e ue'e 3T -
Pyetia AT =
vacam juhava manasi
acatl 4

tat prana itare ca tam
mrtyav apanam sotsargam

tam pancatve hy zfjohavy

He offered (ajohavit) the voice and other senses into the mind
(vacam juhava manasi), the mind into the prana (tat prana), the
prana into apana (itare ca tam), apana along with excretion (apanarm
sa_utsargam) into death (mrtyav), and death into the body (tam
pafncatve).




Like Arjuna, Yudhisthira attempts to stop the senses from acting
externally. ;

Vacam (speaking) represents all the senses.

He offered all the senses into the mind, because the senses are
dependent on the mind.

He offered the mind into the prana because the mind is

dependent on prana.




He gave the mind to the prana.

——

“O mind! I have given the senses to you. They are yours. I
have no use tor them now.”

This is the contemplation.

a—

This is the method because it is actually impossible to ofter

them since the senses are independent.




Thus the dative case is not used.

All other steps in the procedure are similar.

“To whom do I belong?”

He offered the mind into prana.



He ottered the prana into the apana (itare).

| -

This is understood from the context.

Apana is in charge of excretion.

He offered the apana and excretion into death, the presiding
deity of excretion.




In offering voice and other senses and mind and prana, it
should be understood that he also oftered the actions,
speaking, thinking etc. -

He oftered death into the combination of the five gross
elements, the body. -

His meditation was “O_death! You belong to the body.”




1 1.15.42 ||
tritve hutva ca pafncatvam
tac caikatve 'juhon munih
sarvam atmany ajuhavid
brahmany atmanam avyaye

He oftered (hutva) the body (pancatvarm) into the three gunas
(tritve) and the three gunas into _prakrti (tat ca ekatve ajuhot). He
oifered everything (sarvam ajuhavid) into the jiva (atmany) and
offered the jiva (atmanam) into _indestructible Krsna (avyaye
brahmany).




Where will the five elements be situated?

He offered the body of five elements into the three gunas
(trltve)

He offered the three into one aggregate, a portion of maya.

He offered all that into the jiva.



Ajuhavit is poetic license for ajohavit.

S—

“Jiva! This portion of maya, with the three gunas is yours.
Remain separate from that and do not come under its

—=

control.”

He otiered the jiva into the brahman.




Offering the kingdom to Pariksit, Mathura to Vraja,
distancing_himself from all those relationships, he became
oblivious to the external world. -

Offering the senses and the rest to their respective
controllers, he became oblivious to-internal functions.

The jiva belongs to Krsna or brahman.



The aggregate of maya belomgs to the jiva.

—

The gunas belong to the aggregate.

iy

AT

The tive elements belong to the gunas.

el T

Death belongs to the five elements of the body.




Apana belonm
-

Prana belongs to apana.

o3

The mind belongs to prana.

D

The senses belong to the mind.




The sense objects belong to the senses.

The enjoyer of the sense objects is Pariksit, not me.

’1/ ‘ )

t should be understood however that because Yudhisthira is
an eternal associate ot the Lord, this meditation where he

considers his eternal form to be a temporary body is ofy

onsk :




11.15.43 ||
cira-vasa niraharo
baddha-van mukta-miurdhajah
darsayann atmano rapam
jadonmatta-pisacavat

He wore torn cloth (cira-vasa), did not eat (niraharo), stopped
speaking (baddha-vak), shaved his head (mukta-mirdhajah), and
showed himself as a dumb (jada) or insane person (unmatta) or a
ghost (pisacavat). -

/




Two verses describe his total disregard for the external world.

Baddha-vak means not speaking.




| 1.15.44 ||
anaveksamano niragad
asrnvan badhiro yﬁﬁ
udicim pravivesasam
gata-purvarh mahatmabhih
hrdi brahma param dhyayan
navarteta yato gatah

Not waiting for his brothers (anaveksamanah), not hearing anything
(asrnvan) as it deat (badhiro yatha), he left the house (niragad).

Meditating (dhyayan) on Krsna in the heart (hrdi brahma param), he
went in the northern direction (udicim ﬁprﬁviveéa asar) where great
souls (mahatmabhih) had previously gone (gata-purvarm), from
which one does not return (navarteta yato gatah).




He did not wait tor his brothers (anaveksamanah).

He decided to carry out the method taught by the Lord in man-
mana bhava mad-bhaktah to attain Krsna in some solitary place
without disturbance, since he had now given up all
gegonmbilities. -

This verse describes his action to achieve that.

[ —

Param brahman means Krsna.




Section — VI

Other Pandavas, Draupadi and

Vidura make their way to final

destination (45-51)



1 1.15.45 ||
sarve tam anunirjagmur
bhratarah krta-niscayah
kalinadharma-mitrena
drstva sprstah praja bhuvi

Seeing (drstva) that Kali, the friend of irreligion (kalina adharma-
mitrena), had influenced (sprstah) the citizens on earth (praja
bhuvi), all his brothers (sarve bhratarah) decided to follow him (tam
anunirjagmuh krta-niscayah). -

D o

They decided, “Let us also take up his mentality to attain Krsna.”




| 1.15.46 ||
te sadhu-krta-sarvartha
jnatvatyantikam atmanah
manasa dharayam asur
vaikuntha-caranambujam

They (te) who had performed (sadhu-krta) all duties such as
dharma and artha as it should be done (atmanah sarvartha),
understanding (jhatva) the endless nature of those duties
(atyantikam), meditated (dharayam asuh) on the Totus feet of
Krsna (vaikuntha-caranambujam) with their minds (manasa).




They performed everything such as dharma and artha as it

S
t!

hould be done (sadhu-krta-sarvartha), and understanding
nat these duties were endless for them, they concentrated on

the lotus feet of Krsna with their minds.

Sridhara Svami takes atyantikam to modify Krsna’s lotus feet.

“Having executed artha, dharma, kdma and moksa pertectly,
understanding the infinite nature of Krsna’s lotus teet, they
meditated on those feet.”




1 1.15.47-48 ||
tad-dhyanodriktaya bhaktya
visuddha-dhisanah pare
tasmin narayana-pade
ekanta-matayo gatim

—

avapur duravapar te
asadbhir visayatmabhih
vidhiita-kalmasa sthanam
virajenatmanaiva hi

Having pure intelligence (visSuddha-dhisanah), with minds solely on the Toxd
(ekanta-matayah tasmin pare), whose portion is Nardyana (narayana-pade), by
profuse b@kti (udriktaya bhaktya) with meditation on Krsna (tad-dhyana), they
attained the goal (te gatim avapuh), unattainable (duravaparh) by the materialists,
(asadbhlr visayatmabhih) the pure abode of the IDLd—@-thma kalmasa sthanam),

with their pure bodies ( 1LIMAT; @




They had intelligence unmixed with jfiana, yoga or other
things.

Thus they were fixed in intelligence (ekanta-matayah).

What was the goal?

They attained the dwelling place free of all faults (vidhuta-

kalmasasthanam).




Or this can refer to Krsna’s abode where there was the Sudharma
hall. B

How did they attain it?

They attained it in their same spotless bodies (tirajenatmani)
devoid of their devata expansions such as Yamaraja (for
Yudhisthira).

ﬁley did not give up their bodies.



11.15.49 ||
viduro 'pi parityajya
prabhase deham atmanah
krsnavesena tac-cittah
pitrbhih sva-ksayam yayau

Vidura also (vidurah api), by absorbing his mind in Krsna
(krsna avesena tac-cittah), gave up (parityajya) his_hody
(atmanah deham) at Prabhasa (pra@) and went to his
abode (sva-ksayam yayau) escorted by Pitrs (pitrbhih).




Vidura was an incarnation of a devata, not an eternal
associate. A

Therefore he gave up his body.

The Pitrs had come to lead him to his abode.

Svaksayam means his place of jurisdiction.



11.15.50 ||
draupadi ca tadajhaya
patinam anapeksatam

vasudeve bhagavati
hy ekanta-matir apa tam

Draupadi (draupadi), understanding (tada ajnaya) that her
husbands had become indifferent to her (patinam

anapeksatam), concentrated her mind (hy ekanta-matih) on
Vasudeva (vasudeve bhagazati) and attained him (apa tam).




Subhadra and others did the same.

Since it is not mentioned that she gave up her body, in that
body she attained the Lord (since she was an eternal
associate).




11.15.51 ||
yah sraddhayaitad bhagavat-priyanam

pandoh sutanam iti samprayanam

srnoty alam svastyayanarh pavitrar

labdhva harau bhaktim upaiti siddhim

He who (yah) hears with faith (sraddhaya Smotylabout the
departure (etad samprayanam) of_ the Pandavas (pandoh

sutanam), dear to the Lord (bhagavat-privanam), as
described herein (iti), after attaining (labdhva) pure blessings

(svastyayanam pavitram),

_attain (upaiti) the perfect

stage ge (siddhim) of devotion to the Lord (harau bhakiim).



[ti samprayanam means the departure as herein described
and not otherwise.

Siddhim means the state of perfection.

[ —
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