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Canto One — Chapter Seventeen

The Punishment of Kali

Punishment and Reward of Kali



Section — 1

Maharaja Pariksit being an
ideal king, appropriately
chastises Kali (1-16)



11.17.1 |
suta uvaca
tatra go-mithunarm raja
hanyamanam anathavat
danda-hastam ca vrsalam
dadrse nrpa-lanichanam

Suta said: At Kuruksetra (tatra) the King (raja) saw (dadrse) the
sudra (vrsalam) dressed as a king (nrpa-lanehanam) beating

(hanyamanam) an unprotected (anathavat) cow and a bull (go-
mithunarh) with a stick held in his hand (danda-hastarn).




In the seventeenth chapter the questions and answers between
Pariksit and Dharma, and the punishment and mercy received
by Kali are described.

Hanyamanam means “beating.”

The sudra wore the markings of a king, which broke the
custom followed in Satya, Treta and Dvapara yugas.




1 1.17.2 |
vrsarh mrnala-dhavalam
mehantam iva bibhyatam
vepamanarh padaikena
sidantam Sudra-taditam

The sudra was beating (sudra-taditam) the bull (vrsam), white like a
water lily (mrnala-dhavalam), fearful (bibhyatam), trembling
(vepamanam), We_ak (sidantam) and standing on one leg (pada
ekena), who appeared to be urinating (mehantam iva). o




Mehantam iva means “as if urinating.”

This means that Dharma, standing on one leg, was at every
moment flowing away.

[t is a metaphor to express a perishing condition.

Trembling of the bull indicated that the bull did not create an
opposition to the actions of Kali.




11.17.3 ||
gamm ca dharma-dugham dinam
bhrsam sudra-padahatam
‘vivatsam asru-vadanar
ksamarm yavasam icchatim

He saw the cow (gam ca), giver of ghee for sacrifice (dharma-
dugham), without a calf (vivatsam), sulfering greatly (dinar), as she
was being kicked by the sadra (sudra-padahatam). The thin cow
(ksamarm), with tears in her eyes (asru-vadanam), desired the share ot
sacrifice (yavasam icchatim).




Dharma-dugham means giver ot ghee for sacrifice.

She (the earth) was without a calf (vivatsam) because the
grains, the child of the earth, had been destroyed.

She had tears in her eyes because of the destruction of
dharma.




She was thin (ksamam) because sacrifices were not
performed.

She desired the share of sacrifice (yavasam).

Y




1 1.17.4 |
papraccha ratham aradhah
kartasvara-paricchadam
megha-gambhiraya vaca
samaropita-karmukah

Situated in his chariot (ratham artadhah), with his bow poised
(samaropita-karmukah), in a voice deep as thunder (megha-
gambhiraya vaca), he questioned (papraccha) the s$udra
dressed in gold (kﬁrtasvara;paricchadam).




Kartasvara means gold.

He had his bow ready in case the stidra tried to flee.

am—




11.17.5 ]
kas tvam mac-charane loke
balad dhamsy abalan bali
nara-devo 'si vesena
natavat karmanadvijah

Who are you (kah tvam), having power (balil)? You attack
(hamsy) the weak (abalan) with force (balad) in the world
under my protection (mat-Sarane loke). Like an actor
(natavat), you appear to be a king (nara-devah asi) by dress
(vesena), but by actions (karmana) you are a $tdra (advijah).




“Who are you to commit violence in my presence?”
- e -

“I am a king.” —7%="

“Since I am the king, how can you be the king?>— ¢ ¢

e
“l am king because I am wearing the dress of a king, and
acting like one.”




“No! —

You are a stdra by your actions.

A real actor imitates the actions of another as truly as
possible.”




11.17.6 |
yas tvam krsne gate daram
saha-gandiva-dhanvana
Socyo 'sy asocyan rahasi
praharan vadham arhasi

Since Krsna has departed (yas krsne gate duram) with Arjuna
(saha-gandiva-dhanvana), you are in pitiable position (tvarn
Socyah asy). By beating (praharan) innocent -creatures

(asocyan) in a solitary place (rahasi), you deserve to be killed
(vadham arhasi).




« jou . . .
ust as-you are king of your countr . I am king of this time.
goly y g

Thus you do not have power over me.” ”

The King answers in this verse.

Qt’\

“Belore Krsna departed out of sight with Arjuna, where were

you?”




ot
“l was present, nt, but I did not have power because of fear of

thf:m. But I have fear of no one today.”

A

“True. You are worthy of lamentation. You desire to die
today




11.17.7]|
tvam va mrnala-dhavalah
padair nyanah pada caran
vrsa-rapena kim kascid
devo nah parikhedayan

You are white like a water lily (tvarmm va mrnala-dhavalah),
and move around on ~on one leg (pada caran) without the other
legs (padair nyinah) in the form of a bull (vrsa-rapena). Are

you some devata (kirh _kascid devah) coming to aitlict us by
such an appearance (nah parikhedayan)?




“Let that be.I will think of your first offense for a moment.”

Thinking in this way the King then inquired from the bull.

Are you some devata who has come to produce lamentation
for us? —

I have not seen such thinness and suifering even in my
dreams.




11.17.8]|
na jatu kauravendranam
dordanda-parirambhite
bhii-tale 'nupatanty asmin
vina te praninar sucah

Except for your tears (vina te), the tears of living beings
(praninarh have never fallen (na jatu anupatanty) on
the earth (asmin bhii-tale) which was ruled by the Kuru kings

(kauravendranam) and well protected by arms of punishment
(dor danda-parirambhite).




P

“You may be a king, but we have become miserable now.”

The king then speaks with fiery pride.

e ——

Except for your tears, tears have not fallen in the land which

was well protected (parirambhite) by arms of punishment.




1 1.17.9]]
ma saurabheyatra suco
vyetu te vrsalad bhayam
ma rodir amba bhadram te
khalanam mayi Sastari

O_son of Surabhi (saurabheya)! Do not lament (ma Sucah)!
Do not fear (ma vyetu te bhavam) the Siadra (vrsalad)! O
mother (amba)! Do not weep (ma radih)! Since I am here
(mayi atra) as the punisher of sinners (khalanam sastari), you
will have good fortune (bhadram te).




He then spoke consoling words to the bull who was showing the
weeping cow his miserable condition.

O son ot Surabhi! Do not lament (Sucah for socah).

Do not have tear, I will kill him now.

He then speaks to the cow.

Mayi sastari means “while I am living as the punisher.”



[1.17.10-11]|
yasya rastre prajah sarvas trasyante sadhvy asadhubhih
tasya mattasya nasyanti kirtir ayur bhago gatih

-— 0 Ay .

ata enar vadhisyami bhiita-druham asattamam

O cow (sédhvv)! The inattentive ruler (mattasya) in whose state (yvasya
rastre) all the citizens (prajah sarvah) €uffér from criminals (trasyante
asadhubhih) loses (nasyanti) his fame, lifespan, fortune and progress

(tasya kirtih ayuh bhagah gatih). This is the highest duty (esah paro

-— 0 Ay °

others (artanam arti-nigrahah). Therelfore I will kill (ata vadhisyami) that

sinful killer (enam asattamam bhuta-druham).




P2

“But if you kill him because of us, then we become implicated
in killing. Do not do that.”

A —

He replies.

“I must kill him for my benefit. It is not because ot your
request.” -




11.17.12]|
ko 'vrscat tava padams trin
saurabheya catus-pada
ma bhavams tvadrsa rastre

-_— 0 Ay == e

Son of Surabhi (saurabheya)! You have tour legs (catus-pada). Who
has cut oft (kah_avrscat) three of your legs ('[ElVa padams trin)? There
should never be (ma bhitvams) such a condition (tvadrsa) in the state

-_— 0 Ay == e

p—



1 1.17.13||
akhyahi vrsa bhadram vah
sadhtinam akrtagasam
atma-vairupya-kartaram
parthanam kirti-dasanam

&

O bull (vrsa)! May you; who is innocent (sadhtinam) and ot
pure character (akrtagasam), have good fortune (bhadram

| Tell me (akhyahi) who has distigured you (atma-
va _rl_lmfa-kana ram), who has spoiled the fame (kirti-
dusanam) of the Pandavas (parthanam).




YA
“If you te‘il me, | will kill that person.”

Qo\\ SO\
“] havmngto say.”

&1
“O bull! You, who are good natured and oflenseless, are
auspicious in happiness and in suffering. But tell me the
criminal who is spoiling the fame of the Pandavas. Who is the

person who distigured you by cutting oft your legs?”




11.17.14]|
jane 'magasy aghar yuijan
sarvato 'sya ca mad-bhayam
sadhtinarh bhadram eva syad
asadhu-damane krte

>

He who commits violence (agham yufjan) against the
innocent (anagasy jane) must certainly fear me (asya ca mad-
bhayam) in all ways (sarvatah). By punishing the sinful
(asadhu-damane krte), the “innocent will _be neaceful
(sadhtinam bhadram eva syad).




By telling me who he is, he will have fear of me.

But even if you do not tell, under all conditions, he will fear
me. a

C—

He who harms the innocent will fear me by all causes
(sarvatah).




11.17.15]|
anagahsv iha bhiitesu
ya agas-krn nirankusah
ahartasmi bhujam saksad
amartyasyapi sangadam

[ will cut off (ahartasmi) the arms (bhujam saksad) along
with the armbands (sa allggdam) of the person who (yah)
without regard for rules (nirankusah) commits violence (agas-

krt) against the innocent beings (anagahsu iha bhiuitesu), even

it he is a devata (amartyasyapi).




P

“What happens if there is someone stronger that you?”

e\

Even it the person is a devata, I will cut oft his arms at the
root—with the armbands.

Actually there is no person among men and devatas who is as

=T

strong as me.




| 1.17.16]|
rajiio hi paramo dharmah
sva-dharma-sthanupalanam
sasato 'myan yatha-sastram
anapady utpathan iha

The highest duty Wamo dha@of‘the king (rajnah) is to

protect (anupalanam) those who follow the rules given to

them (sva-dharma-stha) in the scriptures (yatha-sastram),
and to punish (sasato) the sinful (anyan) who deviate from

the _scriptures (utpathan) when there is no emergency
(anapady).




e
. / . . . . .
“What is the use in punishing one person and not punishing

another person?” o

—

-

This verse answers.

——

He punishes those who are sinful (anyan).




Section — 11

Maharaja Pariksit discusses the

cause_of sutfering of cow (Earth)

ﬁg and bull (Dharma) (17-27)



[ 1.17.17]|
dharma uvaca
etad vah pandaveyanari
yuktam artabhayam vacah
yesarh guna-ganaih krsno
dautyadau bhagavan krtah

Dharma said: These words (etad vacah) which make one fearless ot
suffering ) are suitable (@m) for you (vah),
descendent of the Pandavas (pandaveyanam). Being attracted to their

qualities ol prema (yesam guna-ganaih), Krsna (bhagavan krsnah)
engaged in playing dice and other activities (dautya adau krtah).




Krsna was attracted to all their qualities which were tfilled with
prema.

Because Krsna is controlled only by prema, and since you are
the son of Arjuna with qualities similar to his, Krsna is
controlled by your qualities as well.

Therefore nothing is impossible for you.




| 1.17.18l|
na vayarh klesa-bijani
yatah syuh purusarsabha
purusam tam vijanimo
vakya-bheda-vimohitah

O best of men (purusarsabha)! I do not know (na_vayarm
vijanimah) the person who (tam purusam) is the cause of my
sutfering (klesa-bijani syuh), since (yatah) I am bewildered
(vimohitah) by dillerent statements of scripture (Vékya-

bheda).




I do not know the person from whom the seeds of suffering

will arise.

“Why do you conceal the person? I even see the person who is
giving you suffering.” -

v
“True, he is giving me suffering, but there should be a seed of
my suffering, because of which he gives me suffering._ It
cannot be otherwise. I_do not know that person from whom

the seed arises.”




Tl

“But you know scriptures. Why do you not know?”

G—

“True. Knowledge of many' scriptures is the cause of

misunderstanding them.

—




1 1.17.19]|
kecid vikalpa-vasana
ahur atmanam atmanah
daivam anye 'pare karma

svabhavam apare prabhum

Some say (kecid ahuh) the seltf (atmanam) is the cause of
sulfering (atmanah vikalpa-vasana). Others say (anye) planets
are the cause of suffering (daivam). Others say karma is the
cause (apare karma). Others say (apare prabhum) the
inherent property ol matter is the cause (svabhavam).




Here the different opinions are described.

Some, the yogis, who cover up (vasana) the difference
(vikalpa), say the soul, master of the self, gives happiness ar}d
sutfering.

The Gita (6.5) says @ hy atmano bandhur atmaiva
ripur atmana: the atma itse t is the friend of the soul and the
enemy of the soul.




Or the meaning can be: some, the@ who say that the

jiva and the lord become one say that the atma is the source . e of
happmess and sulfering.

They also say that devatas cannot be the cause since they are
controlled by karma as well, and karma cannot be the cause

because it is not independent.

Thus only the atma is the cause and nothing else.



Others, those who believe in planets controlled by devatas, say
that planets are the cause.

The Mimamsakas say that karma is the cause.

Qthers, the _Iokayatas, say that svabhawa, the_inherent
property of matter, is the cause.

-




11.17.20I|
apratarkyad anirdesyad
iti kesv api niScayah
atranurapar rajarse
vimrsa sva-manisaya

And among these (atra_anurupam), some ascertain (kesv api
mscayah) that happiness and distress (1t1) come from that
which is beyond reason (apratarkyad) and  perception
(anirdesyad), O sage among kings (rajarse)! Consider the
proper truth (vimrsa) by your intelligence (sva-manisaya).




The Vaisnavas ascertain that the happiness and sutfering come
irom the Supreme Lord who cannot be determined by
designations.

|

Sruti says tvad-avagami na Vetti(bhavad-u@a-éul)_h_ééubhayoﬁ
guna-vigunanvayan: one who knows you cannot understand

your connection with good and bad qualities which give
auspiciousness and inauspiciousness.




buddhir jianam asammohah

ksama satyam damah Samah

sukham duhkham bhavo 'bhavo
_ -

bhayar cabhayam eva ca

ahimsa samata tustis

tapo danari yaso 'yasah

bhavanti bhava bhutanam
matta eva prthag-vidhah

Intelligence, knowledge, freedom from illusion (buddhir jhianam asammohah), tolerance,
truthfulness, sense control, mind control (ksama satyamm damah Samah), pleasure, pain,
birth, death (sukham duhkharn bhavo abhavo), fear, fearlessness (bhayar ca abhayam eva
ca), non-violence, equanimity, satistaction (ahimsa samata tustih), austerity, charity, fame,
infamy (tapo danam yaso ayasah)—all these various states of the living beings (bhtutanam
prthag-vidhah bhava) arise only from Me (matta eva bhavanti). BG 10.4-5




42
“But why should it be impossible to designate the Lord as the

cause?”

[ —

From seeing people’s sulfering arising from time, karma,
property ol matter, planets, ghosts, kings, snakes and sickness,
even those things cannot be determined as the cause since in
reality, those causes are not independent.




Everything arises from the Lord.

But it is improper for the worshippers to say that the Lord is
the cause of happiness and distress.

“But like and dislike do not exist in the Lord.”




oIS
Yes, he is beyond conjecture (apratarkyad) because being

beyond our logical abilities, he does not have like and dislike
(in spite of being the ultimate cause ol happiness and
distress.)

Bh_isma has said:




na hy asya karhicid rajan puman veda vidhitsitam
yad vijijiasaya yukta muhyanti kavayo ’pi hi

O King (rajan)! No one can understand (puman na hy
karhicid veda) the plan of Krsna (asya vidhitsitam) because
(yad) even those engaged in reasoning and scripture
(vijijhasaya yukta kavayah api) are bewildered by that inquiry
(muhyanti hi). SB 1.9.16




P
“It can be inferred that the Tord gives suffering to me for

benetfiting the devotees.

He desires to increase remembrance of the Lord by increasing
the miserable condition of developing devotees, like me, the

bull. -
As well he wants to announce the fame of the highest devotee

like you by your punishing Kali.




Among the various opinions which is the best?

You decide by your intelligence the proper truth (anurtipam),
because you are a sage among kings (rajarsi).”

/

By using the word niscayah (certainty) at the end of the list of
opinions, this final opinion should be taken as the correct
conclusion according to the Vaisnavas.

NS—




By saying “among all of them (kesu)” it is indicated that this
idea is rare.

The king should consider this (vimrsa) among the various
alternatives. - —

Happiness_and distress are not illusory because suftering is
actually experienced.




[ts cause is not the atma itself, since the jiva is dependent.

The cause is not the planets because they are dependent on
movement of time.

The cause of sulfering and happiness is not karma because it is
insentient.




Moreover the man of dharma (ifollowing the path of the
Mimarnsakas) has prarabdha and aprarabdha karmas.

It so, then their idea that following their path of karma
destroys suffering is negated.

__a

Svabhava is not the cause since it is not an exclusive cause.




The Lord as the cause is absolute.

Bhisma has said already that the plan of the Lord however is
impossible for everyone to understand.




| 1.17.21]]
suta uvaca
evam dharme pravadati
sa samrad dvija-sattamah
samahitena manasa
vikhedah paryacasta tam

Suta said: O best of the brahmanas (dvija-sattamah)! When dharma,
the bull (dharme), spoke in this manner (evam pravadati), the king

(sah_samrad), free from illusion (Vlkhedah) by putting his mind in

meditation (samahitena manasa), answered (paryacasta tam).




I[1.17.22]|
rajovaca
dharmam bravisi dharma-jia
dharmo 'si vrsa-ripa-dhrk
yad adharma-krtah sthanar
stucakasyapi tad bhavet

The King said: O knower of dharma (dharma-jia)! You speak dharma
(by not telling me the identity of your aggressor) (dharmarn bravisi),
because the person who points out the sinner (tad. sticakasyapi)
attains the same place as the sinner (yad adharma-krtah sthanam

bhavet). You are dharma (dharmah asi) in the form of a bull (vrsa-
rapa-dhrk). o




Though you should tell me, the king, who has beat you, you
do not say, because the person who points out the sinner also
goes to the same place as the sinner.

[ can guess that you are dharma himself.




1 1.17.23||
athava deva-mayavya
nunam gatir agocara
cetaso vacasas capi

bhutanam iti niscayah

[t is certain (athava iti niScayah) that the course of the Lord’s
maya (ntnarh deva-mayaya gatih) is beyond (agocara) the
thought and words (cetaso vacasas capi) of the living entities
(bhatanam). -




You have said everything.

What has been said is true.

The cause is beyond reasoning (apratarkyad).

The course of the Lord’s energy which causes maintenance
and destruction of the whole universe (deva-mayayah) is
beyond the mind (cetasah).




[t is beyond words.

Thus it is apratarkya and anirdesya.

Since maya is only under his control, who can know and say
how the Lord arranges happiness and distress in the form of
maintenance and destruction for the living entities.




1 1.17.24]|
tapah Saucam daya satyam
~iti padah krte krtah
adharmamsais t_fi)_f_(_)_ bhagnah
smaya-sanga-madais tava

In Satya-yuga (krty) you had complete dharma of four
portions with four elements (tava padah krtah): austerity,
cleanliness, mercy and truth (tapah saucarh daya satyam iti).
Three portions are broken (trayo bhagnah) by_three portions
of irreligion (adharma amsaih): pride, association with

women, intoxication and other sins (smaya-sanga-madaih).




I know all your fortune and mistortune which you have not
told me.

Please hear.

Two verses describe this.




Three portions are broken by three parts of adharma: pride
(smaya), association with women (sanga) and intoxication

(madaih).

These represent other actions such as violence as well.

This means @and the other qualities present in Satya-yuga
cannot be present.




11.17.25]|
idanim dharma padas te

satyari nirvartayed yatah — *
tamh jighrksaty adharmo 'yam U
anrtenaidhitah kalih <. JX "

e

Qs

O Dharma (dharma)! Now in Kali-yuga (idanim) truth
(satyam) remains prominent on the one remaining portion of
dharma (dharma padah nirvartayed), by which (yatah) a
person can attain truth (te). But Kali (kalih), irreligion
(adharmah), increasing by untruth (ayam anrtena edhitah),
desires to devour even truth (tarn jighrksaty).




O dharma! Now, in Kali-yuga, ot your four parts of dharma
consisting of austerity, cleanliness, mercy and truth, only one
fourth part remains, because of destruction by the three
portions of pride, women and intoxication.

h

There is a rule that items are sometimes named because of
their prominence. [Note: Pradhanyena vyapadeso bhavati.]




Truth is named here because it is now more prominent
(though the other three factors of dharma are(also present).

Because of truth you can concentrate the mind to some extent
(nirvartayet).

Or because of truth, a person can attain you (truth).




Kali, in the form of adharma, increasing with untruth
(anrtena), desires to destroy truth. -

E—

This is confirmed by looking in the Tweltth Canto.

In Satya-yuga, in the beginning, dharma was complete with

four parts. B

In Treta-yuga one fourth of all four legs diminished.




Pride diminished austerity, women diminished cleanliness,
intoxication diminished mercy and untruth diminished truth.

In Dvapara-yuga these qualities were reduced by half.

In Kali-yuga only one fourth o@es remain.

At the end of Kali-yuga nothing remains.




1 1.17.26l|
iyam ca bhumir bhagavata
_flza\sitomharé satl
srimadbhis tat-pada-nyasaih
sarvatah k@-kautuké

The cow is earth (iyam ca_ bhumih sati). The Lord
(bhagavata) relieved her (nyasita) ot a great burden (1&1-
bhara). She became most auspicious (krta-kautuka) in all
ways (sarvatah) bLthe auspicious (srimadbhih) touch of his

feet (tat-pada-nyasaih)




Nyasitoru-bhara means “she who had her heavy burden
created by others (demons) and herself (her own weight)
removed by the Lord.”




11.17.27]]
socaty asru-kala sadhvi
durbhagevojjhita sati
abrahmanya nrpa-vyajah
éildré bhoksyanti mam iti

With tears in her eyes (asru-kala), the chaste earth (sadhvi)
filled with misfortune (durbhaga iva), being abandoned by the
Lord (ujjhita sati), laments (Socaty) “Sudras (sudra) dressed
as kings (nrpa-vyajah) with no respect for brahmanas

(abrahmanya) will enjoy me (bhoksyanti mﬁm(itji ”




Section — 111

Maharaja Pariksit expertly gives
residence to the ironically

surrendered kali (28-41)



| 1.17.28]|
iti dharmarin mahim caiva
santvayitva maha-rathah
nisatam adade khadgam
kalaye 'dharma-hetave

Pacilying (santvayitva) Dharma and earth (dharmam mahim
caiva) in this way (iti), Pariksit (maha-rathah) took (adade)
his sharp (nisaitam) sword (khadgar) for killing Kali
(kalaye), the cause of adharma (adharma-hetave).




He took his sword in order to kill Kali (kalavye).

This expresses the King’s @.

g—

“By seeing the sword in my hand let this person wearing the
marks of a king come to fight with me. I will quickly kill
him.”

[ e——— ]




11.17.29]]
tam jighamsum abhipretya
vihaya nrpa-lafichanam
tat-pada-mular Sirasa
samagad bhaya-vihvalah

Seeing (abhipretya) the King intending to kill him (tam
jighamsum) he gave up (vihaya) the markings of a king
(nrpa-lafichanam) in great fear (bhaya-vihvalah) and bowed

his head (Sirasa samagad) to Pariksit’s feet (tat-pada-milasa).




Kali thought,

“It is not possible for me to fight with him.

A@canmot surrender.

| ——

Therefore giving up the king’s clothing I will fall at his feet.”




| 1.17.30]]
patitam padayor virah
krpaya dina-vatsalah
saranyo navadhic chlokya

aha cedam hasann iva

The praiseworthy warrior , worthy of taking

shelter (Sgranlah), aftectionate to the helpless (dina-
vatsalah), did not kill him (na avadhit padayoh patitamm) out
of his mercy (krpaya). He spoke to him (aha ca idam) with a
slight smile (h_a{sgmn iva).




The King considered,

“Since he has surrendered, | cannot kill him.

If I kill this evil person, because of killing a surrendered

person, irreligion which has just appeared will spread.

He will enter into me even. and will not die.”




He slightly smiled, because he had not given up his anger.

“This plan has been made by the Lord.

Today you have been protected from my hand, though I want
to kill you.” B -




11.17.31]|
rajovaca
na te gudakesa-yaso-dharanam
baddhanjaler vai bhayam asti kincit
na vartitavyarn bhavata kathancana
ksetre madiye tvam adharma-bandhuh

The King said: Coming with folded hands (bhavata baddha anjaleh)
in front of the sustainer of Arjuna’s glory (gudakesa-yaso-dharanam),

you should have no fear at all (na te vai bhayam asti kificit). But you
(tvam), friend of irreligion (adharma-bandhuh), cannot stay (na
vartitavyar) in my kingdom (madiye ksetre) at all (kathaficana).




Contemplating his action he spoke.

You have come with folded hands in front of me sustaining
the fame of Arjuna.

N 4

You cannot stay by any degree in this place.




| 1.17.32]]
tvam vartamanarin nara-deva-dehesv
anupravrtto 'yvam adharma-pugah
lobho 'nrtam cauryam anaryam arhho
jyestha cagni@y_ﬁ kalahas ca dambhah

When you become situated (tvarm vartamanarn) in devatas
and men (nara-deva-dehesu), all sorts of irreligion (ayvam
adharma-ptugah) flollow (anupravrttah): greed, untruth
(lobhah anrtam), theft, vulgarity (cauryam anaryam), giving
up dharma (armhah), poverty (jyestha), deceit (maya), quarrel
and pride (kalahas ca dambhah).




Hear the faults of your nature.

The devatas being overcome by you will be fixed in greed and
other qualities.

What to speak of humans.




These qualities follow you completely (anu) when you are
situated in men and devatas.

«=

Anarya means inferior.

Arhah means giving up one’s dharma.




Jyestha means poverty.

—

Maya means deceit.

p—

Dambhah means pride.




| 1.17.33]
na vartitavyam tad adharma-bandho

dharmena satyena ca vartitavye
brahmavarte yatra yajanti yajiair
yajiieSvaram yajha-vitana-vijiah

You cannot stay (na vartitavyarn) in Brahmavarta

(brahmavarte) where dharma and truth (dharmena satyena
ca) suitably reside (vartitavye), and where (yatra) knowers of

sacrilice, (yajia-vitana-vijiiah) worship (yajanti) the lord of
sacrifice (yajnesvaram) with sacrifice (yajiaih).




The word dharma covers everything.

The word satya is added as an indicator of dharma, the main
element.

Without branches and twigs the root alone cannot accomplish

the goal.

—

Dharma and truth are suitable to exist in Brahmavarta.



1 1.17.34]]
yasmin harir bhagavan ijyamana
ljyatma-murtr yajatar sam tanotD
kaman amoghan sthira-jangamanam
antar bahir vayur ivaisa atma

You cannot reside (implied) where (yasmin) the Lord, Bhagavan
(harih bhagavan), who is the soul of the devatas (1Jyatma-murt1h)
who exists inside and outside (antar bahir) like the air (vayuh iva),
being worshipped (ijyamana), distributes (tanotl) material—and
spiritual prosperity (kaman amoghan Sarh), what is useful (atma) to
all moving and non-moving beings (esa sthira-jangamanam) to the
worshipper (yajatarm). T




“But the devatas should also be worshipped, not just
Bhagavan.”

He is the soul of those who are worshipped such as Indra.

IS

Or they are forms of him alone.




He distributes material happiness (kaman) for us citizens
moving and non-moving, and spiritual happiness (sam).

Like air, he can be realized inside and outside.

If you exist here, this will not be the situation.




| 1.17.35]]
suta uvaca
pariksitaivam adistah
sa kalir jata-vepathuh
tam udyatasim ahedam
danda-panim ivodyatam

Suta said: Directed in this way (evam adistah) by Pariksit
(pariksita), trembling (jata-vepathuh) Kali (sah kalih) spoke
to Pariksit (tam aha idamm) who had his sword raised (udyata
asim), appearing like Yama (danda-panim iva) ready to Kkill
him (udyatam). -




Pariksit had his sword raised (udyatasim).

__

Kali trembled.

This showed his great intelligence in protecting himselt.

He felt, “He is about to kill me.”



The intention of the King was “It he does not follow my order,
I will kill him right now.

That is my desire.

If he obeys my order, though [ will not kill him, T do not have
any fault.”

Danda-panim means Yama.



11.17.36]]
kalir uvaca
yatra kva vatha vatsyami
sarva-bhauma tavajnaya
laksaye tatra tatrapi
tvam attesu-sarasanam

Kali said: King of the whole earth (sarva-bhauma)! Wherever
[_will live (yatra kva vatha vatsyami), following your order

(tava ajhaya), 1 will see (tatra tatrapi laksaye) only %

(tvam) with bow and arrow in your hand (attd
sarasanam).




O King of the whole earth! 1 directly see you in this way
(laksaye)

Since all moving and non-moving beings are your citizens,
and you control the whole world, I do not have any place to
live. -

Therefore kill me, who have fallen at your feet in front of you,
with your hand right now.




1 1.17.37]]
tan me dharma-bhrtam Srestha
sthanam nirdestum arhasi
yatraiva niyato vatsya
atisthams te 'mnusasanam

Best of upholders of dharma (dharma-bhrtam srestha)! You
should designate (nirdestum arhasi) for me (me) that place

(ta(j sthanam) where (yatraiva) 1 can reside (vatsye)
permanently (niyatah) abiding (atisthan) by your order (te
anusasanam). B —




“I do not kill those who have surrendered to me.”

“O best among protectors of dharma! Then give me a place to
stay.” - -




11.17.38]|

suta uvaca
abhyarthitas tada tasmai
‘'sthanani kalaye dadau
dytitarh panari striyah sana
yatradharmas catur-vidhah

Suta said: He then gave (tada dadan) to Kali (tasmai kalaye)
who had made the request (abhyarthitah) places (sthanani)
where (yatra) there were four types of irreligion (adharmah

catur-vidhah): gambling (dyatam), wine (panarh), unmarried
women (striyah) and slaughter of animals (stina). -




Dytuitam is clearly gambling.

Panam means drinking wine and other things.

Striyah means unmarried women.

Sunah is killing other living entities.




With the appearance of gambling comes untruth, the loss of
truthfulness. [Note: This &a/art of adharma was mentioned in

verse 25.] ﬁ‘“\”\?‘b — ’\'Y&Yf"")

)

With the appearance of drinking comes intoxication and loss
of mercy. [Note: These parts of adharma were mentioned in verse
24: pride, intoxication, and illicit association. |




With illicit women comes illjicit sex and impurity.
- v |

T06ca tex — Gesmieis

With violence to living entities comes all adharmas.

\Jrolewe —7 A

Those Who/\\commit violence to living entities have mno
austerity, cleanliness or mercy.

Truthful speaking does not exist in them at all.



11.17.39
punas ca yacamanaya
jata-ripam adat prabhuh
tato 'nrtam madarm kamarm
rajo vairam ca paincamam

When implored again (punas ca yacamanaya), the King gave
(prabhuh adat) the place where there was gold (jata-riipam).
In that place there will be untruthfulness, intoxication, illicit
sex (tato_ anrtarn madam kamar), pride, and enmity (rajo

——

vairar ca paficamam).
e ~ —




L
“O_King! Having heard this news, no one will perform

gambling, drinking, illicit sex or animal killing.

First I must enter their minds.

Theretore the King gave Kali materials represented by gold,

but indicating other things like silver etc. as his living place.




Because of Kali residing in this place, in a place where there is
wealth, four #8es of adharma—untruth, intoxication, illicit
sex, and pride—and a fifth, enmity will also be present.

—

Mada and kama in neuter gender is poetic license.




| 1.17.40l|
amuni panca sthanani
hy adharma-prabhavah kalih
auttareyena dattani
nyavasat tan-nidesa-krt

Kali (kalih), propagator of irreligion (adharma-prabhavah),
following the order of the King (tad-nidesa-krt), took up
residence (nyavasat) in these five places (amuni pafca
sthanani) given by the son of Uttara (auttareyena dattani).




Amuini pafica sthanani should actually be in locative case.

Or it can be in the accusative case because of the injunction
kala-bhavadhva-desanam: words denoting time, conditign,
length, and place can be put in the accusative.




| 1.17.41]|
athaitani na seveta
bubhtisuh purusah kvacit
visesato dharma-sSilo
raja loka-patir guru

The person (atha purusah) who desires his own—benefit
(bubhiisuh), and particularly (visesatah) the religious king
(dharma-silah raja), the protector of people (loka-patih) and
the teacher (guruy), should not indulge in these five items
(etani na seveta kvacit).




One should not serve women beyond-ene’s married wite.

Bubhiisuh means “desiring his own benefit.”

“Not indulging in gold or wealth” means not being attached to
it (though to some degree everyone has to use it.)

—




Section — 1V

Glorious rule of Parikshit

(42-45)



1 1.17.42]]
vrsasya nastams trin padan
tapah saucam dayam iti_
pratisandadha asvasya
mahim ca samavardhayat

The King restored (pratisandadha) the three destroyed legs
(nastan trin padan) of the bull (vrsasya): austerity,
Cleanlingss_a_ﬁd mercy (tapah Swm'da@_‘ iti). Comforting
the earth (mahim asvasya), he made her prosperous
(samavardhayat). -




Punishing Kali, he restored the legs ot the bull.

This means that austerity and other qualities of dharma were
made to flouTisiTagain.




| 1.17.43-44
sa esa etarhy adhyasta asanar parthivocitam
pitamahenopanyastam rajharanyam viviksata

aste 'dhuna sa rajarsih kauravendra-sriyollasan
gajahvaye maha-bhagas cakravarti brhac-chravah

He is presently sitting (sa esa etarhy adhyasta) on the throne (parthiva
ucitam asanam) given by his grandtather King Yudhisthira (rajna
pitamahena upanyastarn) who desired to go to the forest (aranvam
viviksata). This sage among kings (sah rajarsih), who is greatly
fortunate (maha-bhagah), famous (brhat-sravah), ruling the world
(cakravarti), shining with the wealth of aKurulding (kauravendra-sriya

ullasat), is now residing in Hastinapura (aste gajahvaye).




Because of his influence, you can pertorm sacritice here.

This is expressed in three verses.

e

Adhyaste means “he is presently protecting the kingdom.”

T}}e present tense is used because of nearness to the present
(Pariksit had already disappeared).




[ 1.17.45]
ittham-bhitanubhavo 'yam
abhimanyu-suto nrpah
yasya palayatah ksaunim
ylyarn satraya diksitah

This_king, the son of Abhimanyu (ayam abhimanyu-sutah
nrpah), who, by protecting the earth (yasya palayatah
@ has allowed you to be consecrated for performing
sacrifice (yuyam satraya diksitah), had such authority
(ittham-bhata anubhavah).




Satraya means for performing sacrifice.

This is ditferent from the sacrifice which Balarama saw.
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