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Canto One – Chapter Seventeen

The Punishment of Kali

Punishment and Reward of Kali



Section – II

Mahäräja Parékñit discusses the 

cause of suffering of cow (Earth) 

and bull (Dharma) (17-27)



|| 1.17.24||
tapaù çaucaà dayä satyam

iti pädäù kåte kåtäù
adharmäàçais trayo bhagnäù

smaya-saìga-madais tava

In Satya-yuga (kåte) you had complete dharma of four
portions with four elements (tava pädäù kåtäù): austerity,
cleanliness, mercy and truth (tapaù çaucaà dayä satyam iti).
Three portions are broken (trayo bhagnäù) by three portions
of irreligion (adharma aàçaih): pride, association with
women, intoxication and other sins (smaya-saìga-madaih).



I know all your fortune and misfortune which you have not
told me.

Please hear.

Two verses describe this.



Three portions are broken by three parts of adharma: pride
(smaya), association with women (saìga) and intoxication
(madaiù).

These represent other actions such as violence as well.

This means truth and the other qualities present in Satya-yuga
cannot be present.



|| 1.17.25||
idänéà dharma pädas te
satyaà nirvartayed yataù

taà jighåkñaty adharmo 'yam
anåtenaidhitaù kaliù

O Dharma (dharma)! Now in Kali-yuga (idänéà) truth
(satyaà) remains prominent on the one remaining portion of
dharma (dharma pädah nirvartayed), by which (yataù) a
person can attain truth (te). But Kali (kaliù), irreligion
(adharmah), increasing by untruth (ayam anåtena edhitaù),
desires to devour even truth (taà jighåkñaty).



O dharma! Now, in Kali-yuga, of your four parts of dharma
consisting of austerity, cleanliness, mercy and truth, only one
fourth part remains, because of destruction by the three
portions of pride, women and intoxication.

There is a rule that items are sometimes named because of
their prominence. [Note: Prädhänyena vyapadeço bhavati.]



Truth is named here because it is now more prominent
(though the other three factors of dharma are also present).

Because of truth you can concentrate the mind to some extent
(nirvartayet).

Or because of truth, a person can attain you (truth).



Kali, in the form of adharma, increasing with untruth
(anåtena), desires to destroy truth.

This is confirmed by looking in the Twelfth Canto.

In Satya-yuga, in the beginning, dharma was complete with
four parts.

In Treta-yuga one fourth of all four legs diminished.



Pride diminished austerity, women diminished cleanliness,
intoxication diminished mercy and untruth diminished truth.

In Dväpara-yuga these qualities were reduced by half.

In Kali-yuga only one fourth of these qualities remain.

At the end of Kali-yuga nothing remains.



|| 1.17.26||
iyaà ca bhümir bhagavatä

nyäsitoru-bharä saté
çrémadbhis tat-pada-nyäsaiù

sarvataù kåta-kautukä

The cow is earth (iyaà ca bhümih saté). The Lord
(bhagavatä) relieved her (nyäsita) of a great burden (uru-
bharä). She became most auspicious (kåta-kautukä) in all
ways (sarvataù) by the auspicious (çrémadbhih) touch of his
feet (tat-pada-nyäsaiù).



Nyäsitoru-bharä means “she who had her heavy burden
created by others (demons) and herself (her own weight)
removed by the Lord.”



|| 1.17.27||
çocaty açru-kalä sädhvé
durbhagevojjhitä saté

abrahmaëyä nåpa-vyäjäù
çüdrä bhokñyanti mäm iti

With tears in her eyes (açru-kalä), the chaste earth (sädhvé)
filled with misfortune (durbhagä iva), being abandoned by the
Lord (ujjhitä saté), laments (çocaty) “Çüdras (çüdrä) dressed
as kings (nåpa-vyäjäù) with no respect for brähmaëas
(abrahmaëyä) will enjoy me (bhokñyanti mäm iti).”



Section – III

Mahäräja Parékñit expertly gives 

residence to the ironically 

surrendered kali (28-41)



|| 1.17.28||
iti dharmaà mahéà caiva
säntvayitvä mahä-rathaù
niçätam ädade khaògaà
kalaye 'dharma-hetave

Pacifying (säntvayitvä) Dharma and earth (dharmaà mahéà
caiva) in this way (iti), Parékñit (mahä-rathaù) took (ädade)
his sharp (niçätam) sword (khaògaà) for killing Kali
(kalaye), the cause of adharma (adharma-hetave).



He took his sword in order to kill Kali (kalaye).

This expresses the King’s intention.

“By seeing the sword in my hand let this person wearing the
marks of a king come to fight with me. I will quickly kill
him.”



|| 1.17.29||
taà jighäàsum abhipretya

vihäya nåpa-läïchanam
tat-päda-mülaà çirasä

samagäd bhaya-vihvalaù

Seeing (abhipretya) the King intending to kill him (taà
jighäàsum) he gave up (vihäya) the markings of a king
(nåpa-läïchanam) in great fear (bhaya-vihvalaù) and bowed
his head (çirasä samagäd) to Parékñit’s feet (tat-päda-mülaà).



Kali thought,

“It is not possible for me to fight with him.

A kñatriya cannot surrender.

Therefore giving up the king’s clothing I will fall at his feet.”



|| 1.17.30||
patitaà pädayor véraù
kåpayä déna-vatsalaù

çaraëyo nävadhéc chlokya
äha cedaà hasann iva

The praiseworthy warrior (çlokya véraù), worthy of taking
shelter (çaraëyah), affectionate to the helpless (déna-
vatsalaù), did not kill him (na avadhét pädayoh patitaà) out
of his mercy (kåpayä). He spoke to him (äha ca idaà) with a
slight smile (hasann iva).



The King considered,

“Since he has surrendered, I cannot kill him.

If I kill this evil person, because of killing a surrendered
person, irreligion which has just appeared will spread.

He will enter into me even, and will not die.”



He slightly smiled, because he had not given up his anger.

“This plan has been made by the Lord.

Today you have been protected from my hand, though I want
to kill you.”



|| 1.17.31||
räjoväca

na te guòäkeça-yaço-dharäëäà
baddhäïjaler vai bhayam asti kiïcit
na vartitavyaà bhavatä kathaïcana

kñetre madéye tvam adharma-bandhuù

The King said: Coming with folded hands (bhavatä baddha aïjaleh)
in front of the sustainer of Arjuna’s glory (guòäkeça-yaço-dharäëäà),
you should have no fear at all (na te vai bhayam asti kiïcit). But you
(tvam), friend of irreligion (adharma-bandhuù), cannot stay (na
vartitavyaà) in my kingdom (madéye kñetre) at all (kathaïcana).



Contemplating his action he spoke.

You have come with folded hands in front of me sustaining
the fame of Arjuna.

You cannot stay by any degree in this place.



|| 1.17.32||
tväà vartamänaà nara-deva-deheñv
anupravåtto 'yam adharma-pügaù

lobho 'nåtaà cauryam anäryam aàho
jyeñöhä ca mäyä kalahaç ca dambhaù

When you become situated (tväà vartamänaà) in devatäs
and men (nara-deva-deheñu), all sorts of irreligion (ayam
adharma-pügaù) follow (anupravåttah): greed, untruth
(lobhah anåtaà), theft, vulgarity (cauryam anäryam), giving
up dharma (aàhah), poverty (jyeñöhä), deceit (mäyä), quarrel
and pride (kalahaç ca dambhaù).



Hear the faults of your nature.

The devatäs being overcome by you will be fixed in greed and
other qualities.

What to speak of humans.



These qualities follow you completely (anu) when you are
situated in men and devatäs.

Anärya means inferior.

Aàhah means giving up one’s dharma.



Jyeñöhä means poverty.

Mäyä means deceit.

Dambhaù means pride.



|| 1.17.33||
na vartitavyaà tad adharma-bandho

dharmeëa satyena ca vartitavye
brahmävarte yatra yajanti yajïair
yajïeçvaraà yajïa-vitäna-vijïäù

You cannot stay (na vartitavyaà) in Brahmävarta
(brahmävarte) where dharma and truth (dharmeëa satyena
ca) suitably reside (vartitavye), and where (yatra) knowers of
sacrifice (yajïa-vitäna-vijïäù) worship (yajanti) the lord of
sacrifice (yajïeçvaraà) with sacrifice (yajïaih).



The word dharma covers everything.

The word satya is added as an indicator of dharma, the main
element.

Without branches and twigs the root alone cannot accomplish
the goal.

Dharma and truth are suitable to exist in Brahmävarta.



|| 1.17.34||
yasmin harir bhagavän ijyamäna

ijyätma-mürtir yajatäà çaà tanoti
kämän amoghän sthira-jaìgamänäm

antar bahir väyur ivaiña ätmä

You cannot reside (implied) where (yasmin) the Lord, Bhagavän
(harih bhagavän), who is the soul of the devatäs (ijyätma-mürtih),
who exists inside and outside (antar bahir) like the air (väyuh iva),
being worshipped (ijyamäna), distributes (tanoti) material and
spiritual prosperity (kämän amoghän çaà), what is useful (ätmä) to
all moving and non-moving beings (eña sthira-jaìgamänäm) to the
worshipper (yajatäà).



“But the devatäs should also be worshipped, not just
Bhagavän.”

He is the soul of those who are worshipped such as Indra.

Or they are forms of him alone.



He distributes material happiness (kämän) for us citizens
moving and non-moving, and spiritual happiness (çam).

Like air, he can be realized inside and outside.

If you exist here, this will not be the situation.



|| 1.17.35||
süta uväca

parékñitaivam ädiñöaù
sa kalir jäta-vepathuù

tam udyatäsim ähedaà
daëòa-päëim ivodyatam

Süta said: Directed in this way (evam ädiñöaù) by Parékñit
(parékñitä), trembling (jäta-vepathuù) Kali (sah kalih) spoke
to Parékñit (tam äha idaà) who had his sword raised (udyata
asim), appearing like Yama (daëòa-päëim iva) ready to kill
him (udyatam).



Parékñit had his sword raised (udyatäsim).

Kali trembled.

This showed his great intelligence in protecting himself.

He felt, “He is about to kill me.”



The intention of the King was “If he does not follow my order,
I will kill him right now.

That is my desire.

If he obeys my order, though I will not kill him, I do not have
any fault.”

Danòa-päëim means Yama.



|| 1.17.36||
kalir uväca

yatra kva vätha vatsyämi
särva-bhauma taväjïayä

lakñaye tatra taträpi
tväm ätteñu-çaräsanam

Kali said: King of the whole earth (särva-bhauma)! Wherever
I will live (yatra kva vätha vatsyämi), following your order
(tava äjïayä), I will see (tatra taträpi lakñaye) only you
(tväm) with bow and arrow in your hand (ätta iñu-
çaräsanam).



O King of the whole earth! I directly see you in this way
(lakñaye).

Since all moving and non-moving beings are your citizens,
and you control the whole world, I do not have any place to
live.

Therefore kill me, who have fallen at your feet in front of you,
with your hand right now.



|| 1.17.37||
tan me dharma-bhåtäà çreñöha

sthänaà nirdeñöum arhasi
yatraiva niyato vatsya

ätiñöhaàs te 'nuçäsanam

Best of upholders of dharma (dharma-bhåtäà çreñöha)! You
should designate (nirdeñöum arhasi) for me (me) that place
(tad sthänaà) where (yatraiva) I can reside (vatsye)
permanently (niyatah) abiding (ätiñöhan) by your order (te
anuçäsanam).



“I do not kill those who have surrendered to me.”

“O best among protectors of dharma! Then give me a place to
stay.”
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